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THE ORIGINS OF VATSLAW LASTOWSKI'S VIEWS
ON PHILOSOPHY OF HISTORY
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Independent scholar.
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Abstract: The article presents the most recent results in the study of Vats-
law Lastowski’s views on philosophy of history. Despite not being a sys-
tematic thinker but rather a publicist, he developed an outline of a metho-
dology of national historiography which was based on the concept of
national style and a classification of national values. His method com-
bines certain aspects of primordialism, historicism, and even modernist
constructivism in order to overcome the insufficiencies and theoretical
difficulties of individual respective approaches. According to Lastowski,
history is not only a science of the past but also a way of national self-un-
derstanding, since nation is seen as a community of shared historical ex-
perience. Therefore, the task of historian is to provide a ‘mirror image’
in which a nation can truly recognize its individuality and political agen-
cy. It is shown that being fundamentally cultural, Lastowski’s nationalism
develops a specific understanding of politics as a sphere among others
within the whole of national culture. The article abides by general prin-
ciples of scientific historicism as historical contextualism and therefore
considers Lastowski's works within the intellectual context of his epoch.
Specifically, his theoretical dependence on positivism, social-democra-
tic literature and German neo-Kantian philosophy is demonstrated. The
origin of Lastowski’s concept of national style is traced to the article of
Ukrainian social-democratic author Vadym Shcherbakivskyi. Finally, the
connection between Lastowski’s classification of national values and the
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work of Werner Sombart, explicitly mentioned by Lastowski as a point of
reference, is analyzed. Overall Lastowski’'s oeuvre appears to be a fruit-
ful source of inspiration for the contemporary debates on methodology of
history of oppressed, stateless, and /or previously colonized nations, while
its study reveals some important and often neglected conceptual difficul-
ties of Belarusian and Eastern European intellectual history.

Keywords: Belarusian philosophical thought, community of fate, intel-
lectual history, methodology of history, national historiography, national
style, national values, nationalism studies.

VBOm3iHBI

ApTEIKYJI TIpanfArsae pgacjefaBaHHE iHTYJIEKTyaJlbHall CIIaJ4bIHEb
Bansasa JlacToyckara sk cBoeacabsiBara MbICJSIpa i T9apaThlKa Me-
TaJajorii HalplsHaJbHAW ricTOpbli. [leplmamnadyaTkoBel HaphIC Sr0
¢dinacodcekix i ricropeika-mMeTaganariyHeIx noruasgaay s 3pabiy y apTsi-
kyse «dinacodckadg gymka Baiasa JlacToyckara ¥ iHT3/I€KTyaIbHBIM
KaHTIKCLe 2I10Xi», SKi Lsgnep pbIXTyella a APYKY ¥ MPbICBEYaHBIM
SIMy 300pHiKy. TIaKoJIpKi 3Tkl HApbIC OAr3TYJb 3aCTaellla HeJACsK-
HBIM [1JI51 HIBIPOKAra 4plTayal, y mepuay 4acTUbl Aaf3eHara apThIKy-
7a 51 pabiio CLiCIyI0 SKCILIIKALBIIO r0 aCHOYHBIX Ta3icay i BbIHiKaY.
Y opyro# i Tpaugi 4acTKax s NpaACTayJIsio YblTa4aM alolIHig 3HaX0m -
Ki i BbIHIKI Ipalpl a TOMe, a Takcama pabio aAnaBeHbIs Yaakaai-
HEHHI [ja BbIKa3aHbIX paHen Ta3icay. Y mpbelBaTHACL, TYT PACKPbIBAIOLL-
Lla Maxo[>KaHHe IMaHsLLS HallbIsIHAJIbHATA CTHLIIO ¥ JlacToycKkara i siro
KJacidikaipli HalbISIHAJIBHBIX KAIITOYHACL Y, 2 TAKCama abMsIpKOyBa-
IOLII]a HEKATOPBISI TRAPITHIYHBIS MBITAHHI i MardsIMblsl HAlIPaMKi fa-
JIEMIIBIX JacylefaBaHHAY [1a TOME.

1. Kanuanupis Jlactoyckara
1.1. HayblaHaabHbL CMbLADL
[Tepapycim Tpa6a nagkpacilp, mTo JIaCTOYCKi He ObIY CiCTAOMATBIYHBIM
dinocadam. dro TBOpe! cami na cabe He CKJIaAAOIIIA ¥ TACSIAOYHYIO

T3OPBII0, & 60JIbIIACILL CA CIIELBISIIbHBIX CJIOBAY, SIKis YKbIBaoLIa § ra-
TBIX IIpalax, HeMaryblMa Ha3Ballb Y CTPOriM CcoHCE maHAuUusaMi. Thim

1 Tlagyac maApeIXTOYKi apThIKyJa Ja OPYyKy 3rajjaHbl Hapbic na6adely ceet: ([Tpa-
Kamuyk 2025).
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He MEHII jAajei s Y>KbIBAlo TAThisl aba3HAUSHHI HACTYMHBIM YbIHAM.
[Tapg «T30pBIAN» Li «KaHURMULIANY JlacTOycKara si pasymero yCTOW-
JliBae aA3iHCTBA 4ro ¢inacodcka-TicTapbluyHBIX MOIJANAY 1i aCHOYHBI
MaTBbly ro TBOpYACL, sIKi He 3ayCENbI aPTHIKYJIIOELIA CAMIM ayTapam,
aJie sIKi MardsIMa Ipacaysblilb y SIro npaunax. [HaKm KaKydbl, r3Tae KaH-
LITyaJIbHAE a[3iHCTBA He 34ayisellla HelacpsfHa Aaf3€HbIM, aje
Faynsena npagMeTaM P3KaHCTPYKLbl. ANNaBeqHa, «IaHSALILSMI»
Ha3blBAWOLIA CJIOBHI, sIKiMi JlacToycki abazHavyae HalbObII BasKHbIS
aCIIEKThI CBA€M TIOPBI, HABaT KaJjli SIHBI HE Y>KBbIBAIOLLIA CiCTOMAThIU-
Ha. Takim 4blHaMm, Ha [IaICTaBe aHaJli3y Sro TIKCTAY CKiafaela 3Hel-
Hsle, CIHTATbIYHAE alliCAaHHE KaHILIILBI, SIKYI0 caM ayTap, Ha XaJlb, HE
3MOI, He Iacmney abo yBoryse He 36ipaycsi apTbIKyJsBallb SIK TaKylo.
I'sTa masBassie He TOJIbKi 3pa3yMelb COHC Pa3PO3HEHbIX BbIKa3BaHHSY
JlacToyckara a6 MeTaj3e HalblsiHAJbHAN riCTOPBI ¥ M3yHA KaHIAM-
TyaJIbHall L3JIaCHACL{i, ajieé TaKcama a3Hayblllb MardybIMbISl HaIlpaMm-
Ki pa3Billlisl SITO TMOIJISIAAY y KaHTIKCIE CydacHBIX Ja6aTay ra Tame i,
3 iHmara 60Ky, MajKpacillb Ha IPBIKJIaZi3€ BHIBYYDHHS ST0 CHATJbI-
HbI HEKATOPbIS 3 HA0OJIbII aKTyaJIbHBIX [1pabsieMay BbIByYIHHS IiCTO-
pbli 6esapyckaii i yBoryse ycxonHeeypamneiickai gymMKi. Mspkyio, mTO
T30pbIA JlacToycKara Mycinp 1jikaBillb HAC CEHHS HE TOJIbKI SIK IOMHIK
iHT3/1eKTyaIbHA TiCTOPHI, ajle i SIK >KbIBasl KPbIHiLLA JOCHILLb IPAdyK-
TBIYHBIX T9AP3ThIYHBIX KPOKAY.

AnHpIM 3 mepubiX TIKCTay, Aze JlacToycki cuicia chapmynssay
CBOM TIO3iDK Ha COYHC BBIBYYSHHSI HaUbISIHAJIbLHAW TiCTOPBHIi, 6blya
npaamoBa aa «Kaporkaii ricropsli benapyci» (1910). Tyt €1 amanb He
aJlpo3HiBae ricTophlio sIK paKThlYHAE MiHYJlae i riCTOPBIIO SIK HABYKY ab
I'STHIM MiHYJIBIM. BEIByYSHHE riCTOpPBII — I'3Ta CIIpaBa He TOJIbKi HaBYKi
SIK aco6HaM cepsl KbIllLIs, ajle i cipaBa CyMecHara XblILs sIK TaKora,
60 3 ricTapelyHara JOoCBely CYIOJbHACL TayCcTalolb sie af3iHCTBa i ca-
macBsioMactpb. [icTopeis ¥ aboaByx 3HAUDHHSIX — IaTa «PyHIAMEHT,
Ha KaTopbIM Gyayerna keinié Haponay (Jlactoycki 1993: 5). Annasen-
Ha, Ipana ricTopbika He abMme)kaBaHasl yjacHa HaBYKOBBIMI 3aa4aMi:
€H iMKHel[11a He TOJIbKi pacnaBecli rpa GaKkThl TiCTOPbIi, ajie IpaiHTap-
npaTaBallp iX TakiM YblHaM, Kab JaHecli fa MacaBail ny6JIiki aryibHsl
C3HC 5l KaJIeKThlYHara ricrapelyHara gocseny. l'ictapelyHas HaByka —
raTa criocab camarnasHaHHS Hallbli, SIKi JlanaMarae 3pasyMellb JI0135M,
IITO pobillb iX cynospHacLo. [TaBone JlacToyckara, ricTopsls Hapoja
Mae IpajgMeTam I'ITl CAaMbl HApOJ, SIK ayTAaHOMHBI Cy0'eKT, a He aco6-
HBIS Iaf3el, sgKig 3paparmonua 3 iM2 [iCTOpBIK MycCillb Ipaco4YBalb SIr0
dyHIZaMeHTabHbIS PBICH], HABAT KaJjli 3 1I5iTaM Yacy HApOJ, Y YbIMCBILi

2 JlacTOycCKi amaJib He aipO3HiBae «HALBIIO» i «<HAPOJ», TaMy i MBI YKbIBaeM ix Ci-
HaHiMi4Ha.
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Hermnas6exxHa 3msiHsgenna. Tamy Ha npausry «KapoTtkaii rictopsli» nag-
KpaciiBaenua cyOeKThIYHasl HemnaJ3esbHaClb TiCTOpbli 6esapyckara
Hapoga sk MiHiMmyM af XII cT., a mMaTJIiKist pa3pbIBbl TPAJbILbli 3BSI3Ba-
I0I]I]a 3 BOHKABBbIMi, aG'€KTHIYHBIMI MMaiTBIYHBIMI Mepamkogami. Ase,
NaKoJIbKi ¥ 6eslapycay He 3axaBaJiacs YJacHbIX IiCbMOBBIX KPBIHiL, ca
IIMaT SIKiX Iephlsfay, TiCTOPbIK Oesapyckail cTapaKbITHACLL BbIMYIIA-
Hbl abamnipania Ha «4y>Xblsi» KpbIHiLbL [icTappluyHae af3iHCTBa Hapoja
napymaenia, i Tamy ricTOpsIK 3aycénsl Mycillb 6yzaBallb siIr0 HAHOBA.
I[1pa3 16 rox, y npagmMoBe 1a «['icTopsbli KpbIycKal KHiri», JlacToycki Ha-
nima: «Hsma 6osibi 3aHsA6aHal A3eA3iHbl ¥ CbBETaBOM ITiCbMEHHACHII
K TiCTOpbIs NaHsBOJIEHBIX Haponay» (/lactoycki 1926: V). BinaBouHa,
ciTyaupls 3 ricTopbisifi cBabOAHBIX HApoAay 3ycCiM iHIIas, ajie NblTaHHE
HalbIsSIHAJIbHAN TiCTOPBI YCE€ afHO a/i camara navaTKy 3'ysiena Mbl-
TaHHEM IaJIiThIYHA He3aJIE>KHACL.

Ha nepms! normnan, JlacToycki 6pliiaM cuBsipAyKae HsI3MEHHae,
clipajiBeyHae iCHaBaHHe Hallpli § GoJsblI-MeHII (iKCcaBaHBIX MeXkax,
a IpbIHAJIE)XHACLb [a Halbli HABaT 4Yacam JIYbILb MBITAHHEM KPOY-
Hara naxopjskaHHs (Jlactoycki 1918: 2). BbikazBaHHI KIITaJTy «HapoZ,
Halll XbIBE 3 HSIIOMHBIX 4YaCOy Ha ThIM CaMBbIM MECIBI i 3ayCENBI MEY
aJHy MOBY i 3BbI4ai Ba yCixX IJISIMEHAX» 30AI0LLA aAHA3HAYHA IIPbIMAp-
naismicukimi (Jlactoyceki 1997: 296). Bosbin yBaksiBae YbITaHHE Ja3Ba-
Jisie Y6aublllb, IITO €H afHavacoBa MPbITPhIMIIiBaella ayHara zicma-
PbL3MYy, TO GOK pasriisaae ricTapbluyHbls GEeHOMEHBI K iHbIBITyaIbHbIS
¥ cBaix xapaKTapbICTbIKaX i pasBiljlli, K TBOPYbIs, MalOYbld TiCTapbly-
HbI [1aYaTak i abyMOYJIeHbIs KAHT9KCTAM 3IIOXI.

licTapeiam — raTa nagmypak, Ha skiMm y XIX cT. 6bly1a 3acHaBa-
Hasi HaByKoBas ricrapsiarpadis. ['sTbl IPBIHIBIN CYISIPIYbILb YHIBEP-
casliCUKiM MOIJISIJaM Ha 4ajlaBeKa i KyJbTypy SIK HA3MEHHBISI CTPYK-
Typbl, €H Xa y 3HayHail cTymeHi abymoBiy pasBilué manapHara
HalplsiHaIi3My. XyTuaii 3a yc€, JlacToycKi nagxorniBae gyX rictapsl-
3My SIKpa3 3 HEMKiX Cy4YaCHBIX IIpall I1a TiCTOPHII 11i I1a HallbISIHAJIbHBIM
NbITaHHI. 3 iHmara 60Ky, ricTapbl3Mm CyISIpa4bllib TajleajlaridyHbIM MO~
IJIS7aM Ha TiCTOPBIIO K HEHMKi HaTypaJsbHbl IPALC KIITAJTY Ia3iThl-
Bicukara Ui mapkcicukarad. [lpa rata Tpaba mamsranb, 60 YCKOCHbI
VILIBIY Ta3iThIBI3My 1 MapKcicukay jitapaTypsl Ha Jlactoyckara ycé
K MOKHA Ipacayblllb. ACHOYHBIMI MaHALUSIMI ricTapbI3aMy 3'yIIsIOL-
L2 iHApIBigyasbHACLb i pa3Billl€, IPBIYBIM Pa3Billl€é HE K yIacKaHa-
JIeHHe aryJibHara Iii ThIlloBara, aje sk acabicTae XblLLE, sSIK TBOpYae

3  DpHct Tpompu i Opeigpeix MaiiHoke 3BsIpTazi §yBary Ha MasiThIBICLIKYIO
i mapkcicixyio ¢inacodiio ricTopsli Sk dTanel ¥ paspinii ricraperdHai CBAmO-
Maclli, ane naaKpaciiBaili, LITO riCTapbl3My ¥ 1aKJIaJHBIM COHCE T'IThlS IIJIbIHI HEe
apnasspatons (Meinecke 1965: passim; Troeltsch 2008: 536-708).
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narjbl6JIeHHE afpO3HEHHSY i HemayTopHail creubldiki. YBara ga ra-
ThIX Ipabsiemay BbIpa3Ha MpacoyBaelja ¥ Teopax Jlactoyckara, Tamy
MOXKHA Ka3allb, IITO, HATJIE354bl HA HEKATOPBIS Ma3iThIBICIKis CXijlb-
Hachi i yriely caublgia-AdMakpaTblyHayl JiTapaTypbl, €H ajgHavyaco-
Ba NIpBITPBIMIJIiBaelia i ricrapei3amy. Biact He agmaysisie icCHaBaHHE
ricTappl4YHBIX 3MEHAY, y3a€MHBIX KyJIbTYDHBIX YIJIBIBAY i HaBaT mpar-
pacy, TaMy BapTa pasrisgaalb aro natpady ansiHCTBa cy6'eKTa Hallbl-
siHaJIbHAM TiCTOPBIi MEeHaBiTa K NaTpa0y. Y raThiM Mpasysenua YKo
HE TOJIbKi riCTapeI3M, ajie i MaYHbl KAHCTPYKTHIBI3M. MOXHa Kasalb,
mTo JlacToycKi mykae criocab 3HsIb TAapaThIYHAE HANIPY>KaHHE MaMix
imasii ricTappIuHal 3MeHJTiBacIi (ricTOPBISIH SIK HaByKai) i HeabxomHa~
CLIIO ricTapblyHa NaTyMaybllb Cy4yacHbl CTaH Hallbli (FiCTOPBISH K Ka-
JIEKTBIYHBIM JOCBETAM).

Ka6 BbIpambillb raTyio npabsiemy, €H yBOA3illb KAHLPIT CTBLIIO
(TacToycki 1997: 249-252). Ko>xHBI HAPOZ, SIK 11371a€, SIK Cy6'eKT riCTOpHli
nasHaella na cBaix afbirkax: €H Belsyisie cs6e sSK Hapo[, Ipas yyacii-
BBl sIMy crenpldiuHbl criocab AseiHacti i TBopyacui. Hanpsikiaz, ra-
TaK apxeoJsari afipo3HiBaIOLb aJHbl KYJIbTYPBl aJl iHIIBIX ajallaBelHa
aJlpO3HEHHSM Y CThLJI ix Belpabay. ['asoyHas npasiBa CTBLIIO MiCbMEH-
HBIX Hapogay — MOBA, sIKoM JIacTOYCKi, SIK i yce f3esdbl HalbIsSHAJIb-
Hara agpaj’X3HH4, HaJjae IMaT yBari, ajie ¥ TOM Xa 4ac €H IakasBae,
IITO MOBa He 3'qyssela AAaCTaTKOBbIM KPBITAPAM af3iHCTBA Hallbli.
YnacHas moBa TOJIbKiI afpoO3HiBae af3iH Hapop, af iHunara, npanaHye
HEraTblyHBI KPLITAP «CBAWI0 — Yy’Kora», ajle He abaBsi3KOBa a3Ha4yae
KPBILITAJIi3aBaHYI0 CTAHOVYYIO iI9HTBIYHACHb. CThlJIb HAPOZA IIBIP3X
3a rpaMarhbIKy SIro MOBBI. JIJaCTOYCKi HE aTHOMYbI KaXKa, LITO MiCbMOBBIS,
MOYHBISI CB€[IYaHHI IIpa HApoJ, abMe>KaBaHbIsl BOHKABbIMi abCTaBiHaMi,
y ThIM JIiKY MaJIiTBIYHBIM CTAHOBIIIYaM, i TAMy TiCTOPBIK HE MYCilb aba-
mipanna BBIKJIIOYHA Ha iX. 371aenua, TaMy €H ypallle i cxingenua aa
KpbIycKara mnpaeKkTa 3amecT 6esapyckara, nabyjgaBaHara rnepaBaskHa
Ha HeraThlyHBIM CaMaBbI3HAYdHHI, 60 MSpKye, UITO HaBaT IiCbMEH-
Haclp Ipelima na 6esapycay 3BOHKY, padam 3 Yy>KbIMi KyJIbTyPHBIMI
i maniTeruHbIMI 3BBIYASIMI. 3 iHIIAra 60Ky, iCHyIOLb y TiCTOPBII i BbINaA-
Ki MOYHall «I3HaUbISHAJI3aLbli», Kajll MOYHBIS afpO3HEHHI 3Himva-
0112 33 KOWIT aciMisnpli, aje, HAre3s4bl Ha [ATA, IAHSIBOJIEHBI Ha-
poZn npausreae icHaBallb MEHaBiTa 4K HapoA. TyT i na CEHHAIIHI A3€Hb
raKas3aJibHbl NIPBIKJIAL, ipJaHALAY, sKi NPeIBOA3iLL JIacTOYCKI § cBaim
TIKCLE.

TakiM 4bIHaM, aIMOYHal KaJeKTbIyHAN CBSIIOMAcCIi i HaBaT cama-
Ha30BY HapoOja He NAacTaTKOBa JJig BbI3HAUDHHA Sr0 CTAHOYYal i43H-
TBIYHACL, SITO «CTBLIBHACLI» ¥ TiCTOpBI. 3Haubllb, TP36a IIyKallb
CTBLJIb HAPOJ,A HEN3€ SIIIYD: y IPaBaBbIX 3BbIYASIX, Y CACJIOYHAN CTPYK-
TYPBL, Y TPaZbILbISIX C€IbCKal racnasapki 1ji Ba yaacHa JliTapaTypHbIM
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CThLI (T71., Hanp.: JlacToycki 1997: 256-258, 258-259, 277-279, 284-286).
He n3iyHa, mTo acabsaiBa MoljHa kjamnouine Jlacroyckara agcyTHacIb
y Geslapycay anziHail HapojHal padirii, ix kaHpecisHanbHAs nag3e-
JIeHaclpb IaMix cycenHimi Kynbrypami (Jlactoycki 1997: 263-264, 313~
316, 387-391, 391-406). MeHaBiTa Tamy €H 4ac af, 4yacy cxizseunua aa
NaraHCTBa fIK «calpaynHa 6enapyckait» pasirifinacui. CBoeacabsiBbimM
BbIHIKaM ITOIIYKay HalbIsIHAJIbHATA CThLJII0 MOKHA JIiYbILb PyKarric «Ka-
POTKail SHIbIKJIANEIbli CTAPaCBEYYbIHBIY, 3pO6JIEHDI § MadaTky 1920-x
(Tactoycki 2003: 3). Y npagmoBe fa «[lagpydHara paceiicka-KpblycKa-
ra cijoyHika» (1924) én 3raiBae YKo He CTbLJIb, A «IICiXiKy MOBbI» (JIa-
ctoycki 1997: 354), yacTa ¥ raThIM Ka COHCE CyCTpaKaeljia y sro Teopax
CIaJIyYdHHE «HalblISIHAJIbHBI XapaKTap». [Ipel r3TEIM CThLJIb HAPOZA —
He TOJIbKi a0'eKThIYHBI MAaKa34blK, ajie i Md3YHBI ifgpan camapasBinis
i HapogHall TBOpYaclyi, 6e3 gKora HemardybiMas canpayaHas KyJbTyp-
Has HesazexXHacub. Hegapma aznaBeiHbl apTHIKYJI Mae § Ha3Be CJIOBa
«naTpaba»: 3 alHaro 60Ky, caM HapoJ, Mae NaTpaly ¥ CThLI K Ma3iThly-
HbBIM CaMaBbISHa‘ISHHi, 3a KOIIT fKOra InpapdarBa€nua Aaro FiCTapr‘IHae
icHaBaHHe SIK Hapoza; 3 iH1ara 60Ky, TiCTOPbIK Mae NaTpa0y BblIyyallb
CTBLJIb HAPOZA, Kab BbIBYYallb i § IIBYHBIM C3HCE CTBAPAllb SITO HAHOBA
MEHaBiTa SIK Hapo[l, TO GOK CyO'eKT ricTopeli. TakiM 4bIHAM, KaHIAM-
1bIS CTBLJIIO HAPOZA TaKcaMa 3'yiisielilia afHayacoBa ricrapsiarpadia-
Hail i HalpIsTHA/IbHA-TIATIITEIYHAN: aTpaba af3iHara cy6'ekTa Halblsi-
HaJIbHaU ricTopseli — rata naTpaba cTolio. [iCTOpbIK MycCillb BbLIYYallb
CTbLJIb, HAlLlpIsI — CTBapalp Sro. ['iCTOPBIK, TakiM YblHAM, Jarnamarae
Hallpli cTBapalpb i ma3HaBalp cs16e camylo.

Y naratupl «llnsxam TBopuacti» (1916) Jlactoycki yoaknaanHse cBoit
najpIxof i pasrsigae NbITaHHE Y3aeMHBIX YILIbIBAY Hapozay. JIro6bl Ha-
POz 3Be/iBae VIJIbIBbL, aJ1€, HATJIE35149bl HA 'ATA, 3 LiSITaM FiCTOPBIi TOJIbKi
narsblbsise iHAbIBiAyanIbHACIb. Yce Hapomdbl, HAaBYUbIYIIbICS af iHIIBIX,
iMKHYyII1a TpasiBiLb csibe, HaBaT HECBSIOMA TBOPallb 3 yyskora cBaé (Jla-
croycki 1997: 305). Mixk iHIIBIM, TYT NPBIBOA3SLILA MPBIKJIAAbI Gesa-
pycay, SKisl y3MalHiIi 4y>Kblsl KyJbTYPBL: SIHBI [TiCajli Ha iHIIBIX MOBaXx,
Kaxa Biacr, ane «xapakTap gani ¥ TBopax cBaix» 6esapycki. Ha nagcra-
B€ IaTara «iJisi ricTopsli TBOpUacli MbIcii 6esapyckail maBiHHbL Obllb
NaJliYaHbl yCe TBOPBI CBIHOY 35IMJIi i HApOZA HAIlara, HATJIeA3594bl Ha TOE,
SIKOW MOBaii i 13e siHbI TBOpaHbl» (Jlactoycki 1997: 305). Naneit €H nayta-
pae, WTO JliTapaTypHbI aHaJIi3 MOXKA JalaMardsl BbI3HAYbILb CThLIb HA-
poza, HaBaT KaJjli KPbIHIlLbI HaJIeXKalb [a iHIIal najiTbl4yHai i MOYHal
npacrtopel. KanemHe, naycrae nblTaHHE, SIK y T3TbIM BbINAAKY 3pasy-
Mellb, A SKOra HapoJa HacaMpa4 HaJIEXbILb TOW Wi iHIIbI ayTap. IIbl-
TaHHE CTBLIIO NpbIMae (pOpMy Kojla — MOXKHA CKasallb, F€PMEHEYThIU-
Hara KoJja: Tpa6a BbI3HAYbIllb CTHLIb [1a a0'eKTHIYHBIX afbiTKax, ajue AJs
raTara Tpaba cyajiHecli aibiTKi 3 3ara/i3s HasyHal KapiiHail CTHLIIIO.
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SIx 6b1 TOE Hi 6bL110, JIACTOYCKi aKLDHTYE BaXXHYIO Pad: abymoyie-
HBbISI TiCTapbIYHBIM KaHTIKCTaM acabiiBacli JiTapaTypHBIX KpBIHlL,
y TBIM JIIKy HaBaT HaMephl ayTapa, MOTylLlb HE Cylajalb 3 ThIM, SIKis
PBICHI ITpasgysionna ¥ siro cTelli’. To GOK YBICTHI TiCTapbl3M Mae CBae
abMeXaBaHHI, SIT0 afHOra He Xamrae [Jis NnabyLaBaHHsS HaLbISIHAJIb-
Hail ricrapsiarpadii. ¥ «licTopsli Kperjckail kHiri» Jlactoycki Hami-
ma: «Hallpanenmblg JIeTaliChl JaxaBaji HaM He iCTOTHYIO TiCTOPBIIO,
a MaJiThIYHBIA TPAKTAThI, iJIIOCTPABaHBIS CAKiMi-TaKiMi >KbIBBIMI Ia-
I3€sIMi, Ha anpayjaHbHe TiCTapblYHBIX 3J1a4blHAY i rBajITay JaKaHaHbIX
HaJl BOJIbHBIMI HapopaMmi, ThIMi 260 iHIIBIMI, ABIHACTBISAMI i MAJTBHIY-
HbIMI I@HTpaMi. [icTOpbIg JaraTysnp Oblyla CJyKKail NajliThKi maHy-
I0YbIX AbIHACTHIN i m3sapxkay» (Jlactoycki 1926: V). V iHmbIM MecLbl €H
3ayBakae: «..y OayHbld 4achl A3sp>KaBbl MPAACTAyJIsjli HE HapOIBI,
a JpIHACTBIi, HApog, OblY 3HaHa66eM TOJBKI [JIs1 AbIHACTBIYHBIX MIT»
(Tactoycki 1997: 384). MeHaBiTa Tamy HalplsTHajIbHasi MOBA aTPbIM-
JliBae 3HaYHACI[b TOJIbKI § MazapHe, Kai ¥ XVII cT. naysiHae papmipa-
Balllla iHCTBITYT Cy4YaCHaM HalbIIHAJbHAM A35IPKaBbl, a 3 iM Iaycrae
HalbISTHAJIbHAS IICTOPBIA i YBOTr'yJIe TiCTOPBIS K HaByKa ¥ XIX cT. Tamy
HSIMa CyIISIp9YHacCIi ¥ ThIM, IITO TiCTOPBIS HALlbIi allbIHAELA Jay K-
may 3a TiCTOPBIIO sie NajliThlYHal He3ajieskHacLi, 60 MeHaBiTa 3 ricra-
pBIYHAra JOoCBey MphIrHEeYaHast Hallblsg CTBapae csibe K HesaslexxHara
cyb'exTa.

CBoeacabmiBbIM MaHipecTaM nornsgay Jlactoyckara Ha MOMaHT
1918 roga Mo>kHa J1i4bILb YCTYIIHBL apTEIKYJ Ja N2 1 yacomica «KpbiBi-
yaHiH» (sKi He Tpa6a 6sbITalb 3 Ia3HelbIM Yaconicam «KpbiBiuy). TyT,
K 1 Ba YCiX Sro npanax, MeTagasoris riCTopsli i ajiTelKa inyLlb pa3aM.
Y TOH Xa 4ac cuBsIpAsKaella, WTO aHi NajiThlKa, aHi HaByKa He €CLb
TaTaJbHbIMI 3'IBaMi, ase TOJbKi acOOHBIMiI yacTkami ycé€abapiMHara
KOCMACy HallplsiHajIbHara KyJjbTypHara keiniis (Jlactoycki 1997: 306).
CyMJiieHHas mpana KokHara npadecisiHana Ha cBaiM MecLibl CKJIaja-
enna ¥ nabpadblT Halbli YBOryJe, a He NajlapagKkoyBae sie iHTapaCchl
Helikall agHol npadeciiiHai rpyne ui naprteli. MeHasitTa Tamy «Kpbi-
BiuaHiH» ObIy 3aCHaBaHBbI SIK N1aKa3ajbHA Na3aNapThliiHae, aryJlbHaHaA-
IplgHaIbHAE BeIJaHHe. Y ThIM XKa 1918 rozmse BrnacT my6iikye BesbMi
BaXKHBI apThIKYJ «HalpisiHabHae TbITaHHe». TyT Mbl Takcama 6adbIM
JIOTiKy Maji3eJsleHacIi Kbl Ha aco6HbIsI cdepsl, sKis YHYTPH cs6e
Malollb CAMACTOMHYIO KAIITOYHACLb, aJI€ HALlbISIHAJIbHAE JXKBILLE, Tila
€H, abppIMae ix yce, 60 ¥ cyyacHacli SiHO aTasicaMiliBaela 3 KbILEM
sk Takim (Jlactoycki 1997: 307).

4 YV noyHBIM C3HCE TYT Mbl MA€M CIIPABY 3 «I1€PArOPHyTai» KaHUDILLIAN «23aT9-
pbryHara micbmay (Strauss 1988).
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Xang JlacToycki pasymee HalpIsIHAJIbHAE NBITAHHE SIK HATypaJsib-
Hae Ia NaxofyKaHHi i K «KbIBOE» I1a CyTHACLi, SHO y3HiKae ricrapbrd-
Ha, [34KyI04bl TBOPYbIM HaMaraHHAM 4ajlaBeKa, i TaMy He €CLib aJjBey-
HbIM. Y T3TBIM apThIKyJIe €H LBITYye TPOX ayTapay, Ha sIKix abamipaera
¥ cBaim pazyMeHHi npabyiemsl (JlacToycki 1997: 308-309). Harnen3suel
HAa TOe, IITO JAKJIaAHbIX CIIAChlJIAK HA KPBIHILIbl HSIMA, SIHBI JABOJIi IPO-
cTa BrICcBITsAIOLIA. ['aTa «TicTapbrunbis gicTel» (1868-1869) paciiicka-
ra nasiteiBicTa i cauplénara-HapogHika I1aTpa Jlayposa, «HaupisiHasb-
Hag npabnema» (1909) ajcTpeliickara MapKcicTa i calplsi-gaMaKkpara
Pynanbda lnpeiHrepa (camnp. imst Kapn Panep), a Takcama kHira «Ha-
L bIsSIHAJIbHAE MBITAHHE ¥ TicTOpBI i 1iTapaTypsl» (1873) paciiickara npa-
BasHayLbl i nyosinsicTa Ansgkcangpa ['pagoyckara (I'pamosckuit 2009:
27-28; JlaBpoB 1965: 163-164; llnpunrep 2010: 6-7). Japaubl, yIbly
aroIIHATa Npasyisiellia He afHONYbL pa3Bari Npa KyJbTypHb a6MeH
y apreikysne Jlactoyckara «llliasxam TBOpYacli» BeJbMi Haraapalolb
ajinaBenHbIs BelKazBaHHI ['pasoyckara (I'pagosckuii 1877: 39; I'panoB-
ckuit 2009: 39, 144), a ¥ «Hambix nsHHacusx» JlacToycki anicsae ricra-
pbIYHAE NaxXO[’KaHHE HallblHaJIbHAra IbITAHHSI amajlb ThIMi X CJIO-
BaMi, mTo i paciiicki ny6mninsicT (IpagoBckuit 2009: 15-16; JlacToycki
1997: 305, 313). YBoryne I'pafoycki 661y 3HaHBIM ajTapaMm I1a TOMe Ha-
LbISIHAJIbHAra NbITAHHS, i CMACBIIKI Ha Aro MBIPOKa CyCTpakaroia’
¥ azraBenHam JiTaparypsl mavyaTtky XX CT.

[Mornsp JlacToyckara Ha HalbISIHAJIbHAE MbITAHHE ¥ aNaBeHbIM
apThIKYJIE BHITJISIAae AABOJi SKJIEKTBIYHBIM. ['3Ta MOXa CBeOUbllb CSI-
pojp iHmara a6 ThIM, IITO €H NPaLSITBae CBa€ CIIPOODI 3HALb TIAPITHIY-
Hae Halpy>XaHHe NaMiXX pO3HBbIMI acleKTaMi HalblgHaJIbHAW TiCTO-
phli. V mpeiBaTHacCLi, €H Kaxka npa «bisariyHa-ricTapblYHy0» aCHOBY
HalplsiHasIbHAra neiTaHHs (Jlactoycki 1997: 308). BinaBouHa, raTak €H
iMKHena 3HaucLi KaMmIlpaMic MaMix Nas3iTeIBi3MaM 1 ricTapel3mam,
namix sTHarpadizmam i 60sblI iHT2/IEKTya/IbHA-KYJIBTYPHBIM Jacje-
IaBaHHeM. 3 aHaro 60Ky, MsIpKye €H ycieq, 3a JlaypoBbIM i — dacT-
KOoBa — PsnapaM, HalbIsTHAIbHBIS acabsiBacli ¥ IayHal cTyneHi aby-
MOYJIeHBIS1 HATypaJIbHbIMI UbIHHIKaMi i TamMy 3'9§1s101111a a6’ €KThIYHBIMI
¢dakrami. 3 inmara 60Ky, nayrapae én ['pajoyckara, Ha1pls éclib ricTa-
pbIYHA 3MEHJIBBIM IIPafyKTaM CBabOjHall dYajaBeyail TBOpYacl,
a He I3TAPMiHaBaHBIM BbIHIKAM HaTypaJsibHail 3Bajoupli®. Tamy, xams

5 Csapop 6enapyckix ayTtapay MoKHA, HaNpblKIaf, HasBaup SJHKy Okiiva (camp.
iMs1 fI3an MaHnbKoycki) i Ansgxcannpa LBikesiva (Oxuriv 1912a: 2; LipBikeBiu 1993:
210-211, 224).

6  Cama roras «HaTypaJbHa-TiCTapblYHas» JIOTiKa Pa3Billlig HALBISHAIbHBIX KyJlb-
Typ y3bixonzilp sa Jhxkambatbicta Bika i Frama Tordpeia T'epuspa. Jlapaust,
abopBa ivyanla nansgpagHikami ricrapsiamy.
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aTHarpagiio i aTHaOri0 €H JiYbIlb BaXXHBIMI iIHCTpYMEHTaMi, SIKist ma-
Ka3Balollb a0'€KTHIYHBI i { UbIMCBLIi HATYpaJbHbI XapaKTap HallbIsSIHAJIb~
HBIX afIPO3HEHHSY (2 3Haubllb, i MaTpabaBaHHAY He3asekHacli), ycé
K IHBI ThIYalllla TOJIbKI IepajyMOy BbIBYY9HHS Halbli. HanbigHanbHae
NbITAaHHE MOJKa BbIpalalilia ToJbKi Ha 60JIbI BBICOKIM Y3pOYHI face-
IlaBaHHS «IyXOYHA-MaTaphlsIbHAN» KyJbTYphl Hallbli i sie crenpldiy-
Hara a6siyva § arysibpHavyasniaBedal TBopyacli i IbIBii3aubliiHbIM Ipa-
rpace. 3Ha4bllb, Hima JlacToycki,

«T3ap3ThIYHAS [MACTAHOYKa HallblgHAJIbHATA IBITAHHS 3BOA3iLLA A
Taro, MITO HSIMA Ha CBelLle HapoAay “ropimsix’ i “jenmsix’, a mTO 3a Ia-
THIM ifi3e, — HSIMA anpaymaHHS HisikaMy THETY OyX2WLIBIX Hapopay
Haj cjabeimbIMi, ITO KOXKHAsl HallblSHAJIbHAS iHOBIBigyasbHACLb
THap3ThIYHA Mae IpaBa Ha KyJbTypHae — y IIBIPOKIM ratara cjaoBa
3HAQUBHHI — pas3Bilyé i, y KaHIpl, [IpaBijJibHaE, 31apoBae pa3sillé Ha-
1ibli ITaBiHHA OBILb absICIIeYaHa NMajiThIYHA sie He3ajexxHaclo» (Jlac-
Toycki 1997: 309).

1.2. HaublAHabHbLA KAWmoyHacut

Haiibospin cicTamaTeiyHae pasBinié nappixop JlacToyckara aTpbIM-
JiBae ¥ apThiKyJie «Hampl naHHacLi». LlikaBa, 1ITO ynepibiHIO €H any6-
sikaBanbl ¥ 1913 y «Hamait HiBe», ane JlacToycki jiubils HeabXOmHbBIM
nepajgpykasanpb Aro MeHasita y 1918 rogse ¥ kanengapsl «KpbiBidaHiHa».
TyT 3HOY cuBsipzKaellla HeJACTaTKOBACLb dTHAarpadiyHara nagsplxony
i MaMBIJIKOBACLb aTasiCaMJIEHHSI Hallbli 3 aIHOM TOJIbKi MOBAM, P3JIirisi,
I3sTp>KaBai L nasiTelka, 60 YC€ raTa — po3HbIs cepsl arysibHara Halbl-
sIHaJIbHara oI, «[IbITaHHE Hallbli BBIHECEHA CaMiM XKbILILIEM», — Millla
JlacToycki, — aze «y mepy pasBilug gamakparsiamy» (Jlactoycki 1997:
314). Pa3Binué gamaxkpaTbi3amMy €H 6aubllib SIK HEIMKi HaTypajlbHbl IIPaLdC
HaKIITAJT 3BAJIIOLB, Y YbIM MOXKHA Y6aublllb Na3iThIBiCLIKi i HApOIHIIIKi
Vyrbly. Asie ¥ TOM XKa yac €H Kaka, ITO I3MaKpaThi3M i HalbIsTHaJIbHAe
IbITAHHE — HE a/IBEYHBIS, a riCTapblYHbIs 3'1BbL. XKbII11E K HATYypasbHAas
CTBIXid KyJIBTyPHAl TBOpPYACLi YajlaBeLTBa y HEMKi ricTapblYHbl MOMAHT
npsiMae popmy crienpidivHa HallbIIHAIbHBIX KAIITOYHACLAY, i Tafbl Ha-
IbISTHAJIbHAE XKBIIIE 3aysgeria jakaabHal Gpopmaii aryapHaYagaBeda-
ra xepllug. «I[laBonse HallHaBeNIIal HaBYKi», KaXka €H, HaLlbISTHAJIBHbBIS
«UPHHACL] ObIBAIOLb I BASIKisl: MATAPBISJIbHBIS | MapabHbI» (JIacTOYCKi
1997: 314). la MaTSpbISLIBHBIX AHOCSLLA «I3sIp>KayHAaClb, BOICKA, BbI-
KaHay4yblsl OPraHbl 1 iHIIBIA NPBIHAJIEXKHACLi A3Sp>KayHal ysagbly.
MarTapbIsasibHBIS IIPHHACL Malollb TOJIBKI HALlbli-A35IP>KaBbl, ajle i Halbli
6€3 [351p>KaBbl 33 KOIIT MapaJjbHbIX U3HHACLSY MOTYLb TPhIMALILIA ThI-
CsIYarofA3siMi, HaBaT CyIpalb AdHAILBISIHAJI3y04ara YIJbIBY. Y CBAIO
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Yapry, Mapa’JbHblS LIYHHACLI €CLb iHCTBITYLBIAHBIA i i19a71bHbIS. I[HCTBI-
TYLBIIHBIS CKJIANAIONLA 3 CYMbl «MapaJjIbHbIX iHCTBITYLIBIAY i «aprani-
3alpITHBIX GOPM», AIIOLITHIS TaKcaMa pacnajaoliia Ha YaThIphbl BJIiKis
af3esibl: MOBA i JliTapaTypa, LIapKBa, [1avyyLLé HallblsIHAJIbHAM rofgHaC-
i, absryai (Jlactoycki 1997: 314). InpanbHbls LIPHHACIH] — raTa riCTOpPSIA,
TpazbILbli, i42aIbl.

Hanpia pasymeenua sK CyNOJIbHACLb aryJjbHBIX LDHHACLAY, aje
He abaBsI3KoBa KOKHas Hanpblg Mae yce 3 ix. TyT JlacToycki BiaBouHa
NpBITPEIMIIiBaELla KyJIbTypPHAra NajsIxofy, 60 CIBSpIsKae, MITO A35p-
>KayHacup — raTa JlaTiyHbl Ipalsr HallbIgHaJIbHAW TBOPYAcClli, Cpojak
NMaATPLIMKI ¥ MEPIIYIO Yapry KyJbTypPHAl He3aJIe>XXHACLi, a HE YMOBa
naJsiiThIYHara iCHaBaHHS Haupli. ['3Ta a3Hadae, WITO TiCTOPbIS HALBI —
raTa nepm 3a ycé riCTopels sieé MapaJbHbIX KallTOYHACLAY, a Pa3pbl-
Bbl ¥ TicTOpBIi A3spKayHacli 3Bsi3aHblsl 3 BOHKaBa abyMoyyieHall He-
MarybIMacL0 CTBapalb YJIACHBIS MATIPBISJIbHBIA KallTOyHacli. Taki
KYJIbTYPHBI, iI2aicThI4Hbl § (iacoPCKiM ChHCE ManbIxof LiajKam
CyIpanbJeribl 4K MapKCiCliKkaMy ricTapblYHamy Mar3pbIsyi3My, ra-
TaK i nasiTeiBiciikaMy 6Gisiziarismy i HaTypasnismy. Haipist Mo>ka He Melb
MaT3PLIAIbHBIX KALITOYHACLAY, FaJloyYHaE AJid 1€ — MELb MapaJjbHbIsA-
iHCTBITYLIBIIIHBISL, TO 60K CTasblsl GOPMBI HallbIIHAIbHAN MapaJi. ['ata
i écupb MagMypak HalblsiHAJIbHATA CTHLIIO.

[TaBopsie JlacToyckara, 6eapychl BajJofamonp yciMi 3 ix, akpams
HallbIsSIHaIbHAH [JapKBbBL: MOBai, MayyLIéM HallblsIHaIbHAK egHacli (60
SIHO yTBapaena rpa3 MoBY) i abbr4asimMi. MapasbHbIS-i9aIbHBIS L19H-
Hacli Takcama y 6esyapycay €clib: raTa rictopsls («6bljia HaBat 6esa-
pycKas I3spskayHaclb») i Tpapllibli (ajie SHbI c1abbls, TaMy LITO 6eJia-
PYCBI «cTpauini 6ypxyasito i MsimuyaHcTBa»). Llikaa, 1TO TPaAbILbl TYT
pasyMmeroLla He SK BSCKOBbIS 3BbIUai, ajle SIK TapaicKas iHTaJIeKTyalb-
Has nepaemHacip. To 60k JlacToycki agmayssena aj CTapaaThIHA~
ra noryisy Ha 6enapycki HalpIsTHai3M SIK BSICKOBBI IIpaeKkT. Hapoamine,
inpanel § 6esmapycay, kaxka €H, aKyJib TOJIbKi «aryJabHAJIONCKisS — 19~
MaKpAaTBIYHBISAY, SIKisl, HA JKaJb, YCIPBIMAIOLLA ¥ IIEpaTBOpaHai cyce-
n3simi popme (Jlactoycki 1997: 315). Takim 4yblHaM, TYT CBIXOA3SILILIA
pasam yce aCHOYHBISI MaTbIBBI Ir0 KaHLIMLEI. JIacTOYCKi Npaygreae
natpabaBaHHe 6eslapycKara CThLIO, ajie ¥ 60Jbll KAHKPS3THBIM BBITJISI-
Ii3€, TIphl JanaMo3se Taj3esry Kblllsl Ha aco6HbIsa cdepsl i afnasen-
HbI iM KamToyHacui. Igaas, ma sgkora iMKHELa Halplsl, — I'3Ta Bbl-
Ppa3Hbl HallbISIHAJIbHBI CTbLIIb, SIKi OyZ3€ Ha aJHBIM Y3POYHI 3 iHIIbIMI
CTBIJISIMI yasiaBenTBa. Pa3Binué msmMakparbi3amMy — ab'eKTbIYHBI, aje
He 3yciM HaTypaJsbHBI I1pansc, 60 KOXKHas Halbls ¥ cBaéll crienbldinbl
naycrae i passiBaenia rictrapsidHa. Qopma BBISYIE€HHS aryJbHadaja-
Beuail TBOpyYacli naBiHHA Oblllb CyCBETHA 3HAYHAl, ajle HemazbexxHa
3aynsena xapakTopHa HallplsTHaJIbHA .
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[Macnga 1919 ropa JlacToycki-ayTap LiajkaM ajjaenia Mpansl Hal
«[Tagpy4YHBIM pacefcKa-KpbIYCKiM CJIOYHiIKaM» i «['icTOpBISAN KpbIyCKai
KHiri», TaMy KaHUDILbIA LBHHACLSAY MOXKA JIYbILA HaWBbIIIDMIIAN
CTYIIEHHIO KPBILITAi3al1ibli ITO METaAY. Y I9ThIM KaHTIKCLE «[iCTOPLIIO
KpbIyCKail KHIri» MoKHa pasriisijalb sK ClIpo0y BbLIYYbIllb HAallbIIHAJIb-
HbI CTBLJIb y TiCTOPBIi 6eslapycKail KHiXKHacL] i TakiM 4blHaM Iakasallb
an3iHCTBa HalbISTHAJIbHAM TiCTOPBI HACyNE€pakK 3HELIHIM MepamKogam
i pasppiBaM y Tpaabllpli. Y npagmoBe na «CraoyHika» JlacToycki mima,
IITO CJIOBA — I'3Ta HE IIPOCTa YMOYHBI 3HaK, ajle MacTallki Bo6pas, IJbl-
60Ka YkapaHE€Hsl § Hapo#HbIM XKblLi’ (JlacToycki 1924: I-XII). Kai rap-
MOHIIO HapOAHAal MOBBHI MIapyllae iHMA3€MHas MMiCbMEHHACLD, SIK IaTa
anobL10Cs 3 6€1apycKai, nayblHAe1a Pa3MbILIIE HAallbISIHAJIbHAN 1i19H-
ThIYHACLi 1 aciMmizaupbid. Hauplg nmaBiHHa Xplb y ajlaBedHacLi ca
CBaiMi KalITOYHACILSIMI, y TBIM JIIKY yJlaCHaM IIiCbMEHHACH i paJliriiina-
cui. MeHaBiTa Tamy JlacToycKi mpanaHye 3BSIpHy11a ja KpblycKara rnpa-
€KTa 3aMecT 6Gesiapyckara, 60 arolIHi €H Jiubllp MpagyKTaM acimins-
LBl i cjaBgHi3aLbli CIIpaiBEYHANl KPbIYCKaM 1A3HTBHIYHACLI. EH HaBaT
cussipgkae, wro pa XIX cT. 6esapycki Hapog, pa3amayisy Ha Toil camai
KPbIyCKall MOB€, HACYIIEPaK YILJIbIBY YY>KbIX PAJIITifHBIX i A34p>KayHbIX
iHCTBITYTay — TO GOK HapoZ, 3aX0yBay raJloyHbIs Cca CBaiX KallTOYHAaC-
14y, i TaMy MOKHA Ka3alb [1pa SIro ricTapblyHae af3iHCTBA i MarybiMac-
I[b aIHAYJIEHHS SITO MaJliThIYHAN Cy6'eKTHACII].

1.3. TladazyavHeHHE KAHUINUDLL

[Mappixon JlacToyckara pa MbITAHHS Hallpli MAcjsOOYHA KyJbTyp-
Ha-TiCTapbI4YHEL, 2 HE TpaMaf3sHCKI. [IbITaHHe n3sgp>KaBbl i rpaMajckan
cynoJibHacLi €H pasmsijae K ApyracHae aJJHOCHa KyJIbTypHara aji3iH-
cTBa. ['oTa TIIyMaybllilia HE TOJIbKI aKTya IbHa-TIaIiTEIYHBEIMI MOTaMI, ajie
i norikan siro metazny. CUBSIpI Ka€eLLa, IITO HALIBIS KbIBE, ITAKYJIb KbIBE
sie KyJIbTypa, siHa 3acTaella 60yblI-MeHII afHapOgHal Y KYJIbTYPHbIX
MerKax 3a KOILIT af3iHCTBa CThUIIO. Banzenna npa toe, Kab gananb siMy
YCTOMJIIIBACIb, «MATIPBISIJIBHYIO LDHHACLLY O34p)KayHACLi, fKas Oas-
BOJIiLb HaLIBli iCHaBallb canpayibl He3aJeXHa i nepaajfoselnb KyJabTyp-
Hy10 acimimnsaupno. KpelycKi paexT, sIK i iHIIbIs TparpamMsl 6esapycka-
ra aZpajkoHHs, He 3aKJliKae BApTallla Ja KaHKP3THAara rnasiTelyHara
CcTaHy MiHysara. I'iCTOpBISI TyT NajKp3CiiBae Ipaugdriae iCHaBaHHE

7  Jlapaubl, T3Ta HaraiBae MOBAa3HAYYbls MOIJIsAAbl Binbrenbma ¢oH ['ymbGasnbra.
SIro, Mixx iHIBIM, 3ragBae ToM Ka SIHka Okmiv (Okmiv 19126), aHasariynyo gym-
Ky nasHeil BbikaszBae Tamam I'pei6 (I'pei6 2017: 177). YBoryse ysiyneHHe mpa cy-
Bs13b (DOPMBI CJIOBAY 3 HALBITHATIBHBIM JyXaM MOXKHA JIiYbIlb aryJIbHbIM MeCLIAM
aIlpaPKIHCKIX MOIJI41ay Ha MOBY.
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6esapyckail KyJbTyphl i HasiyHaCcLlb CyMeCHara ricrapblyHara JJOCBeLy.
SlckpaBa nmpasynsena rata ¥ arascaMJIEHHI Halpli i Hapoza.

Sk cnymHa 3ayBaxkae JlacToycki, y 6enapycay HaMa poyrail Tpa-
JbIIbIl IHCTBITYTAy iHTDJIEKTyanbHall II€paeMHAacCLi, y IIpbIBaTHAC-
i, HallpIsIHAJIbHBIX OypyKyasii i akamsmiunail cynosibHacL, 3Bsi3aHal
3 eypanenckay HaByKal. MaryeiMa, raTeIM i TJIyMadblla aICyTHACIb
inai rpamaznzsHcKal Haupl Ha navyarky XX ct. 3 iHmara 60ky, y 6esna-
pycay Ha TOU yac He CKJasacs CiTyaupli, Kaji afobiBaeLlla canpayibl
NaJliTbIYHAs P3BaJIIOLBI i HalbIsIHAIbHAE a[I3iHCTBA KAHCTBITyipyeLLa
HaHOBa. Bayoma, 6estapycel 6a4blini HeabxogHACIb O3sip>KayHacti i rpa-
MaJi3siTHCKara pa3yMeHHSs Hallpli, sSIHbl aiuyBaji naTpaby nasiTelyHara
an3iHCTBa, ajie nepliacHai 3ajaydail ObLIo CIIbIHEHHE aciMinsaupli i 3a-
XaBaHHE KyJIbTyPHall He3asexxHacli. Tamy He 313iyise, mro JlacToycki
He HaJTa 3Ba’Kae Ha MaJjiThIYHBI aCMEKT HallplsiHAJIbHAM TiCTOPHI, SIKi
JIYBIIb BOHKABbIM. AZllIaBe[lHA, TiCTOPBIKA MaHSBOJIEHAN Hallpli IiiKa-
Billb HE MAJIiTBIYHAS TiCTOPBIS, aJI€ ¥ IEPILIYIO YAPTy FiCTOPBIS KYJIBTYPbI
Ba YCix se npasBax. AIHaK, [1aKoJIbKi NafbIxo, JlacToyckara He TOJIbKI
HaBYKOBBI, aJI€ i HaKipaBaHbl HA HAalbITHAJIbHAE aJPaJ’)KOHHE, SITO MOThI
ayTaMarblyHa poobsna najaiTelyHbIMi. Ta3ic mpa nasiThiKy K 4acTKy
ycéabnpIMHAra HallbISIHAJIbHATA XISl TAKCAMa 3yIse11a iIMILTIbIT-
Ha nasiterdHbIM. Takim 4blHaM, naabixon JlacToyckara Mo>XKHa Ha3Ballb
nasnitsika-inacodckim, ane § akpacaeHbIM CelblPidHbIM CIHCE.

MeTananariyHa Sro nafblxo] 3Hax03ila namixx npeiMapz3isiab-
HBIM 3THaHaLbIAHATII3MaM, IKOMY YJIaCLiBbl TPAABILIbIIHAIII3M i aAMO-
Ba pa3pbiBay y TiCTOPBIi, i KyJIbTYPHBIM, Y HEYbIM HAaBaT KAHCTPYKThI-
BiCLIKiM MaJ9pHbBIM HallplsiHaJi3MaM, 5IKi aKLIdHTye CBabOHbI, TBOPYbL
i, K BBIHIK, 4aCTKOBa WITY4YHBbI XapaKTap HalbIIHAJIbHAN CBAOMACLI.
JlacToycKi iMKHella Nepaafoselb TiCTapblYHbl PAJISTHIBI3M 1 3HAM-
cli aG'eKTBIYHBI MAJMypaK [Jisl Taro, Kab pasmisifalb TiCTOPHIIO SIK
afi3iHel mpansc. FEH mykae kammpamic mamixk ricrapeiamam i yHiBep-
cazni3zmam (canplsricTbIyHara i nasiTeiBiclikara KUTasaTy), IaMixk Ha-
UbISIHAJIBHBIM 1 aryJjibHavajiaBedbIM. [iCTOpBIA KyJbTYphI 3J4aenna
inpanbHay raebail g ratara, 60 Jae MardsIMaclpb pasrisigalb CTa-
HayJIEHHE HalbIM K MOMAHT TricTapblyHara passillllsl aryjbHadajaBe-
yaii TBopyacui®. Tamy JlacToycki pacrnpaioyBae KaHLUSIIbIIO CTHLIIO

8 Tora HaGmixae manpixoj JlacToyckara na Hearymanismy kmranty Frana Faxi-
Ma Binkenbmana, Opbipeixa IIsiepa abo YKo 3rajaHbix I'epaapa i ['ymb6anbra.
YBorysie napayHaHHe iHT3JIeKTyasbHAll CHaA4blHbl GejlapycKara ajpaikKaHHS
XIX-XX creT. 3 igpanicTbluHal gyMKail 37aena 60bLl CIYIHBIM, YbIM GSICKOH-
1iblSl i TACTIELIHbIS [1apaslesii 3 paMaHTbI3MaM. Marybima, TyT nassrae crnenplidika
6eslapyckara HalpITHaJIi3MY ¥ alpO3HEHHE aJi TarayaCHbIX HAlbISTHAJIBHBIX IIPa-
eKTay cycenssy, acabisiBa mosjbckara, SIKi carnpayisl 3HaX0[3iycsl 1aj, MOLHBIM
paMaHTbI‘{HbIM yHJIbIBaM.
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SK CYKYITHACIli KalITOYHAaCLsY, Ia SKOW IMa3sHaloUb KOKHYIO HAaIbIIo;
SIK a6’eKThIYHAl XapaKTapbICTHIKI crienblPidyHbIX (popmay HaLbISIHATIb-
Hail TBopyacui i xbiis. CTbIIb HALBI ¥ MoYHAN CTymMeHi abymoyie-
HBI TiCTapblyHa, Mae iHpIBiIyasIbHbI XapaKTap, ajie 3syseniia afHoC-
Ha YCTOMNiBLIM. ['iCTOPBIK Hallbli BbIJIyYae sie CThbljlb, Kab TaKiM YblHAM
aKpa3CJIilp afi3iHCTBA NTpagMeTa i Melb MaryblMaclip JacjaenaBalb siro
He3aJIe’KHa aJl pa3pblBay y MajliTelYHAl TiCTOPHI. AfNaBeHa, Halbld,
gKas IMKHeLa [a NajiTeblYHal He3aJle>KHacCLi, MyCillb paclpanoyBalb
i ymaxkymamHAIb CThLIb, TO GOK CTBapallb y/IaCHbIS MATIPBISIIbHbBIS i Ma-
PaJIbHBIS LIDHHACL HA TaJiCTaBe aryjbpHara rictapplyHara JocBeny. Afi-
HOM 3 Ipasy raTara CTbLIIO Ypauile i Mycinp cTanb cneupipiyHas pop-
Ma HalplsiHaJIbHara najitblyHara agsinctsa. [laTpaba agsinara CThLIIO
y3HiKae rictapsldHa, HalblsIHAJbHAE MBITAHHE He 3'ysselniia ajBed-
HbIM. ['oTa Henaz6exHa MPBIBOA3IL A KAHCTPYSIBAHHS ITpajMeTa Ha-
L[bISTHAJIbHAK riCTOpBIi, 60 a6'eKThIYHA CThLJIb HIKOJI HE Aaf3€Hbl aApa-
3y LlajIkaM, ajie 3ayc€nbl 3Haxo3inua ¥ passinui. TakiM KaHCTpyKTam
canpaypHara i cnpagBe4yHara CTbLIIO OejlapycKail Halbli CTaHOBiLLa
¥ JlacToyckara KpbIyCKi IIPAEKT.

I'aTel Hakipm mnasniTeika-¢dinacodckail meTanmasorii gasBosiiy samy
pasrisjalb Halplo K YCTONJIIBBL a6'€KT TicTapblyHara gacjefaBaH-
H4 i masniTeika-y6ibICTEIYHAN NTpalbl. [iCTOPBIK HAllbli — raTa SMIYd
i se TBOPLA, 60 éH manmamarae Halpli 3pa3yMellb aryJbHbI COHC TicTa-
pBIYHAra foceeny, ybaublip cs16e ¥ JI0CTIPKY MiHysara i TakiM 4blHaM
nasHaup csibe sik af3iHcTBa. [icTopbls €cub popmai Na3HaHHS Halbli
caMoIl csi6e SIK CYNOJIbHACL CTBLJIIO Li CYNOJIbHACLi KaITOVHACIAY.
Kab6 akpacine npagmer gacjaeaBaHHs, MiCTOPBIK BbLIy4Yae aMETHBIS
i ricTapelyHa YCTONMIIIBBIA arysbHblg KAITOYHACL, SKis KAHCTBITYipy-
I0Lb CYNOJIbHACLb. 3bIXOA354bl 3 [ATAra, riCTOPbIK MOXa 3pa3yMellb
C3HC THIX 1ii iHIIBIX FiCTAPbIYHBIX NAJ3€5Y 3 IYHKTY [V KaHHS raTai
CyTOJIbHACL, a He 3 60Ky ObLIBIX 3aXOIMHiKaY i racnagapoy. MoskHa Ka-
3alb, WITO Maabixof JlacToyckara ajKpblBae INEPCIEKTBIBY AJIsl pac-
npauoyki cneupidivyHail MeTamasnorii HalplsiHaJAbHAN TiCTOPBI, sKas
nasbsrae mmar sIKiX KpallHacLsy Cy4aCHBIX NanyJsipHBIX NAJbIXONAY.
MeHagita § raTeiM €H A5MaHCTPYye BSJIIKYIO aKTyasbHACLb AJs1 CEH-
HSIIIHIX TicTapbisSrpadiuyHbIX ObICKYCIsY.

2. ITaxomkaHHE «CThLII0»
A HBIM 3 TIBITAHHSY Aa KaHUSNLbI JlacToyckara 1araTysib Ob110 IaX0-
I>KaHHE € MaHALLs CThLII0. CI0Ba «CThLIb» CYCTPaKaela y HeKalbKix

TBOpax JBalllaThIX Tafioy, Y ThIM JIiKy ¥ Ha3Bax: rata «JIaGipbIHTHI»
(1923), «mpamaTbYHbl a0pa3oKk» «An3iHoKi» (1923), HaTaTKi «A6 nasieHHi
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KHIr...» (1924), «Kpbrycki (6enapycki) crapagayHi 1iCTOYHBI CThLIbY (1924)
i «AG6 HazoBax “KpsiBis” i “Benapycy’» (1925). Ba ycix BpInagKax «CThLIb»
BBIKApPBICTOYBA€La ¥ OABOJIi 3BBIKJIBIM, XyTY3M MacTalTBa3Hay4YblM
COHCe 115 aba3HaYsHHS BbISYIEHYbIX acabiBacisy miceMoBacti i ap-
xeasariynbix apTadakray. Ase ¥ 1911 rogze JlacToycki mima HaTaTKy «A6
natpabe CTBLIIO ¥ XKbILIL] HApOJa», 43€ CJI0BA «CThLIb» HaOblBae 6OJIbII
(pinacodpckae 3HaUsHHE, GPYyHAAMEHTAJIBHAE [1JIS1 SIFO KAHLSILI ¥BOTY-
ne. Jlactoycki 3ragBae, mTo abanipaelia Ha apThIKYJ Helikara B. Komei-
pa Ba yKpaiHckai razene «Paga». Y KaMeHTaphl ia raTail HaTaTKi ¥ «Bbl-
OpaHbIX TBOpax» HSIMa HisIKix 3BECTaK Ipa ayTapa I mpa JakjafHbl
HyMap raserTsl, y sIKiM HaJpyKaBaHbl TOM apThIKYJI. Y MSIHE aTpbIMaacs
BBICBETJIiLb, IITO JlacTOYcKi pakThIYHA NepaKa3Bae Ta3iCchl 3 ApThIKYyJa
«IIpo noTpeby CTUIIIO B JOMAIIHLOMY JKUTTI», SIKi pyKaBaycs y HyMa-
pax 212, 213 i 214 3a 1911 rox (Konups 1911a; Konups 19116; Konups 1911B).
Y cBa yapry, «B. Konups» 1i «B. K.» — rata nceynanim Bapsima Mixaii-
naBiva [llyap6akoyckara (1876-1957), ykpaiHckara riCTopsika, apxeoJsia-
ra i aTHorpada, yA3espHika caublsy-gamMakpaTeiyHara pyxy (Hei 1969:
207; Cmonmniii 2013: 682; Tyny6 1928: 14).

[[Tuap6axkoycki ¥ cBaiM JOCHILb BSJII3HBIM apThIKyJe Iila Ie-
paBakHa Mpa NaTrpaby CThUIIO ¥ MayCAA3EHHBIM OKbILLI TaradaCHbIX
yKkpainuay. I1a anasnorii 3 iHIpIBigyabHBIM CTBLJIEM, KaXKa €H, [1aBiHEH
icHaBalb CTHLJIb HALIBISIHAJIBHBI, 6O CTBIJIb «ECIIb HAllla HApogHae “a"™»
(Komups 1911a: 2). Ilepiu 3a ycé CThLIb Ipasyisenua ¥ MOBe, IIOTHIM —
y OBbITaBbIX O9Tasldgx KUITAJITY BOHpaTKi i xaTtHgra HO9KOpPY, MOTBIM —
y 3BblYaAsIX, (pasbKJIOPBL, paslirii i, Hapaume, y rpamanckix i a3apxay-
HBIX iHCTBITYTax. [lafpabsi3HbI I€pakas apThIKyJIa ¥ HALIBIM KAHTIKCLE
He Mae C3HCy’, 60 mMaT sIKist A3Tasi i npeikyaasl 3 npaus! [Tyap6a-
Koyckara Tpariji ga Jlactoyckara ¥ HI3MEHHBIM BbIrJIsia3e. ITagkpac-
JIiM TOJIbKi HEBSJIiKisl 3pyXi CHCY, AKis afobpIBaloLla ¥ sSro KapoTKim
nepakase. [lluap6akoycki cTaBillb MOLIHBI aKLIPHT HA 3HEIIHIX i maycs-
I3EHHBIX NTpasiBax HaUbISHAJIBHATA CTBLIIIO i JKOPCTKA KPBITBIKYE CXiJIb-
Haclb yKpaiHCKai iHT3JireHnpli ga MacKOYCKiX 3BbIYAK, 1A 4YyKOHI
MOJibl § aJI3€HHI L1i YIIPhIra’)K3HHSX.

JlacToyckKi 3BsIpTae yBary, XyT4si, Ha p34bl GOJIBII IIPBIHIIBIIIOBLIS.
Kanemne, én Takcama majKpacJiBae HeabxomHacCIb Geparysl i 3axoy-
Ballb «OeslapycKkylo acoOHaclpb» Ba YycCix IpasBax, aj, apHaMeHTy na
(opmay rpamagasHcKara Xellls. Ajsie 1ikasa, Hampblkjaaj, mto Jla-
CTOYCKi nakizae 6e3 yari pazBakaHHi [lluapbakoyckara npa «asma-
KpaTbI3M». [HT3JIIreH1IbII0, Kaka TOH, sIKas 3aHaJiTa MOLIHA 3axaIuIsenia

9 3 niy6aBeimi KomisiMi Hymapoy «Pampi» Mphl )KafaHHI MmardeiMa a3Haéminra mpas
Bikicxosimmya a6o mpa3s cait HanpisiHazmbHal 6i6sisiTaki Vkpainen: https://ir-
bis-nbuv.gov.ua/dlib/item,/0001110.
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yyKaseMHall KyJabTypai, Tpaba Habii3ilb Aa HapojHara CThLIIO, Kab
CIIBIHILB I3HaNbIAHAMI3aLb0 (Konups 19116; Konups 1911B). Haaasapor,
JlacToycki mpa rata amasb He Milla, Xalls 3raiBae camy «I3HalbIsHali-
3alIbII0», 8 ¥ IHIIBIX TBOPAX BLICTYIIAE 33 HEMKI IDMAKPATHI3M, SIK €H TOE
pasyMee. bbllib MOXa, CIIpaBa He TOJIbKI ¥ ThIM, IITO JIaCTOYCKi HE X04a
MapHaBallb narepy i nepakassallb yce A3Taji. 3 afHaro 60Ky, Marybima,
IITO GeJlapycKast iHTaJlireH1bls § CBAiX 3BbIUKAX He 6aubllilia IMY 3TaK
MOILIHA aJapBaHail aji XbIIls MPOCTLIX MYXKBIKOY, sIK [ITuap6axoycka-
My — yKpaiHckasl. 3 iHmara 60Ky, LlajkaM BeparojHa, mro JlacToycki
pasyMee MIThl HalplsIHAJIbHAN iHTAJireHubli GOJbII TOHKA i HaBaT
6o7b1 afikas3Ha. HarrpisiHasibHAS iHTAIIre b TaBiHHA Typ6aBania He
aTHarpadiyHbIMi acabiiBacLsIMi, HE CTbLJIEM yjlaCcHal BOIIPaTKi, He «6a-
rara inmocTtpaBaHbiMi yaconicami» (Korups 1911B: 3) i HaBaT He CTOJIbKI
MaT3phISJIbHAM KYJIbTypPal, KOJIbKi JyXOYHaH, yJlaCHA iHT3JIEKTyaJIbHa
TBOPUYAacLo. SIK MBI ¥>k0 6aublii, naBogJe JlacToyckara, fjacaemyblKk Ha-
LbISIHAJIbHAM TiCTOPBIi HE TOJIBbKI BBIBYYae sie IayHiHy, aje [pas ricTo-
PBIIO pasriisifiae >KbIBbl TBAp Hallbli, Janamarae € 3pasymelp csibe siK
JKBIBYIO CYIIOJIbHACLb. MOKHA MepKaBallb, IITO MEHABITA ¥ I'9TBIM, a HE
NIPOCTA ¥ «apbIriHaJIbHIYaHHI» [3€J151 HEraTblYHAra CaMaBbI3HAYIHHS a7,
cycen3sy nassrae Iiabl00Ki MeTafanariyHbl COHC NaTPa6bl HALLBITHATb-
Hara CThUIIO ¥ KaHLNLbl JIacToyckara.

Hapsuine, Tpa6a afi3Haublllb, MITO HA MPLIKJIA[3€ rITara KAaHKPaT-
Hara 3arnasblYaHHSI Mbl 6aYbIM HeabxogHAaCIh OOJbII IijbHATA Hacie-
IaBaHHS OBISJIOTY NMaMix Gesapyckim i yKkpaiHCKiM HalbISIHaJIbHBIMI
pyxami rmavatky MiHysara craroggss. ¥V npbiBaTHacLi, Tpa6a aHasiza-
Ballb ACTATHIs yOJIiLBICTBIYHBIS TBOPHI SIK camora JlacToyckara, raTak
i aro mamsieyHikay Ha NpajgMeT 3anasbl4aHHAY i epaksliyak 3 yKpain-
CKall, a TakcaMa NoJbcKail, 6anTeliickail i HaBaT paciiickail nepblénbl-
Kal Taro yacy. Pa6inp rata Hammar IspKai, YbIM afico4Ballb CIACBLIKI
Ha MaHarpadiuHbIs BbIIAHHI, ajie aJi TaTara He MeHII IpaaAyKThiyHa. Bo
LJaJIKaM BE€parojHa, ITO 3Ha4YHA OOJIbII aKThIYHBISI, MOLHBIS i pPa3Ha-
CTalHbIS HalbISIHAJIbHBIS PYXi cycen3sy 6blli KpbIHiLlal ThIX L iHIIBIX
TDAPSTBIYHBIX KPOKAY [JIs1 6esnapyckail iHTasireHusli. 'sta ThIYBILLA,
HaMpbIKJA[, i IbITaHHS [1pa MaXo[KaHHE KJiacigikalsli KalToyHACLSY
JlacToyckara, pa sIKoe Nonase ryrapka ganei. TakiMm 4yblHaM, gacjue-
IaBaHHe OeslapycKall iHT3JeKTyasbHail TiCTOpbIi MaBiHHa YiiuBalb
HIBIPOKI KYJILTYPHBI KAHTIKCT YCXOAHAN EYpOTIIbL.

3. INaxonykaHHe Knacidikalpli KalITOYHACLAY

Jpyroi TasiMHiLan KaHUaMLpel JlacToyckara 3acTaenua rnaxonkKaHHe
MaHALLS «LDHHACLI» 11i, Ka>Ky4bl OOJIBbII Cy4acHa, «KalTOYHACLi» (TYT
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i ycrompl § TOKCLIe MBI YKBIBA€M I3TBIS CJIOBHI 4K IOYHBIS CiHOHIMBI).
Y apreikyne «Hamel naHHACLi», 13€ SHO YBOA3ilLa, 3rajiBamplia He-
KaJbKi 3axofHix ¢ginocaday i HaBykoy1ay, gKis, Ha AYMKY JlacToycka-
ra, 3pabini 3HayHbl YHECAK y paclpaLoyKy HallblsiHaJIbHara MbITaHHS:
rata ['ep6ept Cnencep, DnBapy bépuaT Taitnap, Kapn Kayuki, ['enpbl
Tomac BokJib i Bepaep 3om6apT. EH 3HOY He nakinae crachliak, aje ra-
TBIM pa3aM HaBaT HE LBITYE i He TIIyMaybllb, SIKi JaKkjagHa YHéCaK 3pa-
6iy Toi1 ui iHme! ayTap. Tamy ckyamaena ypaskaHHe, MITO 3HAKAMITbIs
MpO3BilllYbl 3rajiBalollla NPOCTa A3€Jis alesisaubli Ja ix ayTapbITaTy.
BinaBouHa, nepubls TPbl IOCTALli HE MalOLb NAaYbIHEHHS [ KAHIIAMLbI
KamToyHacusay, 60 agnaBengHas TIpMiHazoris iM yBoryse He ymacii-
Bas. bosbll 3a TOE, MOJKHA JOCHILb YIIDYHEHA Ka3allb, IITO AymKa Jla-
CcTOycKara He Hsice aabiTkay ryplbokara yIJbIBY i HABaT HENAacp3HA-
ra 3HaémcTBa 3 pinacodisii nasiteiBicTay CneHcepa, Taitnapa i Bokst.
BeparopHa, €H abanipaycst Ha 3HakaMiThl HapbIC A. §. BarmaHosiva: TyT
SIHBI 3rajiBaloljlia Ipa3 KOCKY SIK ayTaphbl BbIKapbICTaHa y JacaefaBaH-
Hi aTHarpacdivHail i pasirisizaHayyail TAOpMiHaIIOrii, ase YIibpIBYy YacHa
nasiTeIBiCIKiX NpbIHIBINIAY v KHi3e Takcama HsaMa (BormanoBuy 1895:
111, 13, 45, 47). Japausl, na3Hew y Jjicue na ayrapa Jlactoycki HasbiBay
«[lepakbITKi» «Jjenmai KHiXkall na 6esapyckail stHarpagii» (/la-
cToycki 1997: 441).

XyTuaii 3a YC€, yIIIblY 3aX0[HATa Na3iTbIBi3MYy Ha 4ro MOIJISAbl a6~
Me>KaBaHbl I'ITHIM 3ama3bluaHHeM y Anama barmaHoBiya abo 3 iHIIBIX
nanynaspHbeIX KpeiHiL, Toit xa Jlaypoy, sskora JlacTOyCKi, BilaBO4YHa, Ybl-
Tay, HEKAJIbKi pa3oy 3ragsae KaH1aIIbli CieHcepa i bokis, ae npsl ra-
THIM KpBIThIKYE (JIaBpoB 1965: 34, 48-49, 63, 240). [1a3iTeIBiCTHI §BOTYIE
He BBICTYNAJIi 11a HallbISIHAJIbHBIM IBITAHHI, a Kaji Habmibkamics ga Bbl-
BYUDHHS Hallpli, IBIK BBIKJIIOYHA 3 ATHarpadgiuyHara 60Ky. AKpaMsi Taro,
iM He yracuiBasg THPMiHaAJIOris KaITOYHACLAY, 9KOM KapbicTaenua Jla-
CTOYCKi ¥ I'aThIM apThIKyse. Haiibosnpln 6s1i3Kail sMy gymKail MmasiTbl-
BicTay MOXKHA JIiUbIlb ysyleHHe a0 HaTypaJbHbIM XapaKTaphl dBajlio-
1bli YaJIaBeLITBA 4], alHAPOIHATA [1epIIAa0bITHAra CTAHOBILIYA 1 60JIbII
CKJlaJlaHara, LblBijlizaBaHara i JpmMakparblyHara (rJ1., Hamnp.: bokb 1866:
1-29; Crniencep 1899: 4-34; Teitnop 1896: 1-62). 3a3HaybIM, MITO CaM
ISTHI THJleasariyHbl Nparpaciam He 3ayisiena BbIKII0YHA CIelbl(pid-
HBIM Ma3iThIBi3My. AHaJIariyHblgd pasBa’kaHHI LIBIPOKAa CyCTpakamoLla
¥ camail po3Hail JliTapaTypbl ThIX YaCOY, y IIPbIBATHACLL, ¥ CallbIAI-13-
makparay kmranry Kapsa Kayunkara. Marysima, TaMy €H i ysranBa-
enua ¥ agHbIM HIdpary 3 NasiTeIBiCTaMi. SIro mamysisipHbIs Ipaubl na
HallbIIHAJIbHBIM MBITAHHI aKThIYHA INEpaKjaajadicsi Ha PaciicKyo,

10 S 3pIXOMKY 3 Taro, WTO caMaByk JIacTOYCKi He 4YbITay Ha 3axXOfHeeypanenckix
MOBax L, IPbIHAMCI, He 3BApTaycs Ja iHIaMOYHal JiTapaTyphl CiCTIMaThIYHA,
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i JlacToycki Mor 6biLb 3 iMi 3HaéMBI, ajie rbl6OKara ymibBy Kayika-
ra y sro npauax He 3ayBakaHa. LlikaBa, IITO TO! y pP23Ka HETaTbIYHBIM
KJII04bl Y3ragBae 3omb6apta (Kayrckuit 2011: 154-158), a Takcama Kpbl-
Teikye (KayTckuit 2011: passim) Kapsa Panapa, Ha sikora cracelinaycs
Jlactoycki, i Ota bayapa, sm4s afHaro caupisia-gdMaKpara, yble I1o-
IJISbl MOXKHA JIUBILb HAalIMaT OJ1iKaumbIMi Baacry.

Baysp 6b1§ BesibMi YTIJIBIBOBBIM T2ap3ThIKAM HallbISIHAJIbHATA Ibl-
TaHH4 ¥ ThIS Yachl. Y mpaubl «HalpisiHasbHae NMbITAaHHE i CallbIsI-I2-
maxkpartelsi» (1907) éH azHavyay HALBIIO MAHSLIEM «CYNOABHACUDL LECY»
(asim. Schiksalsgemeinschaft) (bayap 1909: 115). Tlag «n€cam» TyT pasy-
Meella He IpbI3HAUYdHHE, ajleé aryjibHaclb ricTapblyHara OOCBELY,
siKasl po6ilb 3 MHOCTBA JIIO3€EM CYIOJIbHACLD | BI3HAYae crielblPiky ix
HallbISIHAJIbHBIX KalITOyHAcLAY. Xaug JlacToycki He KapbICTaenua mna-
HALLEM «CYNOJIbHACLI JIECY», MOXKHA Ka3allb, IITO €H pa3IJIsAae ricTo-
PBIIO Hallbli SIK FICTOPBIIO «CYNOABHACUL CMBLAIOY, [3€ CThLIb 3'VIsiel-
1ja KyJIbTypHail opmait ricTapbluHara icHaBaHHS Halipli, a6o, iHaKII
Ka’xy4hl, € <<Ky]IbTypHI)IM nécam». Y cBaio 4qapry, ToapaThlYHa IMaHAL~
1LIe «CYTOJIbHACL JIECY» ¥ ThIS Yachl pacrpanoysay ['eopr 3imesns, ansin
3 BBIOITHBIX IPAJICTayHIKOY HSAMELKail calplsiyorii, HeakaHThISIHCTBA
i «pinacodii xxpiusg» (HsMm. Lebensphilosophie), sixi nakinyy cBoeaca6-
JliBae pa3yMEeHHE LI3HHACIi, a Takcama, IITO LjiKkaBa, KapblcTaycs Ia-
H11eM CThLIo (3uMmernsb 1912). JlacToycki He cniacklyiaeniia Ha (ina-
coilo XKbIIIld, aje mMaT y YbIM Ja sie Habsikaera: y IpslBaTHACI,
y pasyMeHHi XbIIIS K yc€abapIMHAN CTHIXil, 1a IKOM afgHOCsILa Yce
acOOHBIS TPasiBbl KYJIbTYPBIL.

Tpaba ckaszalp, WITO MaHMLLE «KAITOYHacLb» (HIM. Wert) Ob1710
aJIHbIM 3 KJIIOUaBBIX Y eypaneiickail ¢pinacodii msoxsl XIX-XX cTeT. Me-
HaBiTa afTyJib SIHO Tpamina ¥ najycsa3€éHHbl BaKabyJIsip y LIBIPOKIM Cy-
YacHBIM C3HCe, sIKi He 3BOA3illlla BBIKJIIOYHA Ja dKaHaMiyHara (crpa-
Ba ¥ ThIM, WITO ¥ HSIMeLKAl Ibl iHIMIBIX MOBAX «KOUIT», «BapTaclb»
i «kamToyHacub» MOryLb abasHayalilla aJHBIM CJIOBaM). YKo ¥ ma-
4aTKy CTarofj3si SiHO BEJIbMi HIBIPOKA CYCTPaKajacsl § CaMbIX PO3HBIX

IITO MauBApAKaela Crachjlkami ¥ Aro TBopax. BbIK/IIOYSHHEM MOXKa JIiYbILa
4ro opus magnum «['iCTOpbIsE KPbIYCKail KHIri»: CIpoJ] NepaBaskHa YCXOJHeca-
BSIHCKIX i pajI3eii MOJIbCKIX TYT CyCTPAKaloLa TPhI CMIACKLIKI Ha HAMELKis KPbIHi-
bl (JIacToycki 1926: 4, 95, 100. Llikasa, mTo § criice sliTapaTypsl 3rajjaHbls TOJIbKI
n3se. Tam xa: 768). Aje xapaKkTap raThIX CllachlaK XyTusil JjaBejjauHbl, 60 Biact
He 1pITye i He abamipaelia Ha KaHKPITHBI 3MECT KPbIHill. AKpaMs Taro, Hejbra
BBLIKJIIOYAllb, IITO MaJ4ac npambl Hag, KHiran y KoyHne éx aTpeimitiBay HENKYIO Ja-
MaMory 1ii rapajpl aJi yHIBEpPCITALKIX i IPOCTa HAMEKAaMOYHBIX 3HAa€MbIX. 53311
SIHymKeBid a/iI3Havae, MTO «MEPaKyafbpl» ¥ TarayacHbIM «KpbIBiybl» 360sbIIara
ObL71i afantaBaHbls (SIHymKkesid 1995: 40).
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KPBIHIIaX, y ThIM JIiKY T1a HalbISTHAJIbHBIM IIbITaHHI!. JlacTOYcKi {>kbIBae
cyoBa ¥ 607blll KyJAbTypHa-(inacopcKiM CIHCE, MWTO Ja3Bajisie Mep-
KaBallb I1pa SIro Npamylo Li YCKOCHYIO JacBeAdaHaclib y afnaBegHai
Jiraparypbl. CApoj MardbIMbIX KpPBIHIl[ I'3Tail JacBegyaHaclii MOX-
Ha 3rajaub KHiry Ynapasimipa [IpiH3e «A6 HallblsiHaJIbHbIM BbIXaBaHHI»
(1913). sle ayTap mMmar y sKix noryisgax cynazgae 3 Jlactoyckim, criachl-
Jaenua Ha Panapa, ['pagoyckara i pasBakae npa «LSHHACLb HaLbli»
ca crachlnKai Ha npauy I'enpeixa PoikepTa «Mesbl IIpblpofasHayydara
yTBapaHHs naHauusy» (Juuse 1913: 66).

I'sTa BesbMi BakHas akajligyHaclp, 60 HalGOJIBII ApTHIKYJsSBaHA
naHsIe UYHHACLi ObIJI0 pacrnpanaBaHa MeHaBiTa Peikepram i Binb-
resibMaM BiHpanbbangam — 3acHaBasbHikami [laynHEBa-3axomHsi
IIKOJIbl HEAKAHTBISIHCTBA, a4HOW 3 HAWOOJIbII YIJIBIBOBLIX (inacod-
CKiX IJIBIHAY y cBene Ha To moMmaHT (Rickert 1913; Windelband 1915).
Jlorika ayTaHOMHBIX cdep KyJbTypbl i aANaBenHbIX iM LPHHACLAY,
SIKON NIpBITpbIMJIiBaena JlacToycki, Takcama NeplianadyaTkoBa Ha-
JIEXBILb HEAKAHTBISHLAM. YCJIEe[ 3a nepuanayblHajbHiKaMi ricrapbi-
3My XIX CT. siHBI pa3Baykaji rnpa cneuplpiky MeTagasorii rictopsli i ry-
MaHITapHBIX HaBYK. Y aJlpO3HEHHE aJ] IPbIPOA3HAYCTBA i JaKJIagHbIX
HaBYK, $IKisl BBIBYYalOLb aryJibHblsl 3aKOHBI, [iCTOPBISI BbIBy4Yae aco6-
HbISI 3HAUHBIS 3'BbI, SIKisl BAJIOAAIONb iHIBIBiAyasibHAN KAMITOYHACLO.
[Iprlpoma3Hay bl MaAbIXOM Aa FiCTOPHI, y/IaCLliBbl Ma3iThIBI3MY, TYT a6~
Bapraenua’?. ¥ rateiM nisaHe Metap Jlacroyckara MOXHa pasrisijalb
SK KaMIIpamic mamixX BBIByUSHHEM aryJibHbIX 3aKOHAY i aCOOHBIX 3'4¥:
CIIayaTKy CLBSAPJI KA€Lla HaTypajbHae, 3aKaHAMEPHae MaxXOolKaH-
He Hallblli, MOTHIM JaciyefyoLlla aAMEeTHbIS TiCTapbIYHBIS 3'4BbI, SIKis
abarysipHsIOLA ¥ aJiHOCHA YCTOMJIIBEL, ajie iHJbIBiAyasbHbl § CBaiM
HACIIBIHHBIM passiuui HalbIsIHAJIBHBI CTbIJIb. Takcama HeaKaHTBISIH-
LBl BBICTYIIAJI 32 HEAHra’kaBaHbl, MAa3alapThIMHBI XapaKTap HaBYKIi,
iMKHyzicsa pa pacnpauoyki ¢inacodii KyabTypsl SIK CiCTOMBbI LDHHA-
cusy. TyT moxxHa 3ragaup Makca Bebepa, 4bllo 3HaKaMiTyI0 Ipamo-
By 1917 roga «HaByka sk mpadecis» § HekaTOpbIX Mecnax (acabiisa
¥ BBLIYYSHHI NaniTeiKi § acob6Hylo cdepy) HarajgBae npajgmona Jlac-
Toyckara ga «Kpeiidanina» (Weber 1919: 23-24).

11V 6enapyckix ayrapay ri., Hanp. (I'psi6 1919; Camorina 2017: 77, 90, 102, 104, 112,
124, 139; LipBikeBiu 1922). JlacToycKi {>KpiBae c10Ba i MEHII CIIEIbIsIJIbHA, HAIIPbl-
KJIaZi, y HaTaTKax «BpIBa3 KPBIYCKiX KyJIbTYPHBIX LHHACKLAY Y [Tosbimyy § yace
nosbcKa-paciiickait BaiiHel 1918-1919 rr.» (Jlacto¥cki 1925) i «IlITo cripbisie pa3-
pocrty i ymanxy Hapopay i naspxay» 1926 roga (Jlactoycki 1997: 390-391). Ane
HaBaT TYT [IPacoYBaLa afbiTKi Sro Kiacidikaipli.

12 Tlpayna, sk nima OpHCT Tposby, y HeaKaHThIIHCKA JIOTiKi LIDHHACLAY ObLIi CBae
abMme)kaBaHHI, SIKisl He [a3BOJIifi BbIBECIi HAYMPOCT 3 si€ JKbIBYIO TiCTapbIYHYIO
cBsilomactip i canpayassl rictapeiam (Troeltsch 2008: 844-849).
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[lpaupbl HeakaHTBISHLAY Yy ThIS 4Yachl IE€paKjajajics Ha pacii-
CKyIO®, ajie craceljlak Ha ix y camora Jlactoyckara Hsama. Toe, sk éH
yKbIBa€ CJIOBA «II9HHACUb», HE 3yCiM ajlaBsijae BbITaHYaHAMy pa-
3yMEHHIO HeaKaHThIsIHIIAY. 3 iHmara 60Ky, Aro kJacipikaubls 3HHa-
cuAy y ixX He cycTpakaenla, TaMy IaKyJb IITO MOKHA Ka3allb TOJIBKIi
npa YCKOCHBI YIIIblY ratail ¢ginacodii. Ypaue, Tpaba namsraub, WTO
rabpl6okas i cicramaTbidHas Qinacodcekas KaHLBMITYyaNi3aubls He y1ac-
1iBa 360JblIara Ny6iLbICTEIYHAN AyMIbl JlacToyckara, TaMy Haypaj,
1i €H caybly 3a HACTOJIbKI CIIelbIsiJIbHAN JliTaparypail. BeparogHa, €n
ObIy 3HaEMBI 3 IANyJIIPHAU BepcCisiii raTail AYMKi § ThIM Iii iHIIBIM BbI-
raspg3e (Hanpelkiag, na KHize [IbiH3e a6o 3 yKpaiHckai Ui iHman ny-
OJ1iLBICTBIKI) 1 amanTaBay sie ToapMmiHasorilo nan cBae narpabdel. TyT
MO>KHA 3rajialb iHIIYIO LiKaBYIO KHiry — «Cauplsli3M i HalbISIHAJIbHAE
NbITaHHE» YpaJkaHLa Ymayay Xaima JKeITi0yckara. Benbmi 671i3ka a
JlacToyckara €H ¢apmysioe NaHsllLe Halbli, pa3dBaskae Npa CTBAPIH-
HE HalbIgM yJIacCHBIX KalITOYHACLUAY i HaBaT IparaHye y HEeYbIM Ia-
IO6HYIO iX Kiacidikalplio, a TakcaMa clachljaenua Ha Mapoyprckara
HeakaHTbIgHLIA Opsiapeixa Jlanre (Kutnosckuit 1906: 24-26, 31, 37-
38, 67-68, 80-81). YBorysne nagabeHCTBa AOCHILbL MOLIHAe, TaMy Liaji-
KaM BeparogHa, mro JIacToycki Befay i raTyio KHiry.

Hapsmue, ranoyHan TasgmHiLal 3acTaela Haroaa, 3 SKOM y CIic
VILJIBIBOBBIX ayTapay Ia HallblsIHAJIbHBIM INBITAHHI YKJIIOYaHbl BepHep
3omb6apT. Toe, WTO STO iMS BbI3HAYaHa acOOHA, MOXKA CBEIYbILb MTpa
skapjaHHe JlacToyckara Hajanb sIMy rajloyHyIo poJio i abamnepiiics me-
HaBiTa Ha 4ro nanbixog. Maruysima, ByiacT cycTpay ratae ims y 6si3-
KiM KaHT3KCLe ¥ HelKall IpyracHal KpbIHilbl 1a TAMe a60 HaBaT y ne-
peiénbinsl. IIpanel 3oM6apTa akThIyHA NepaKsafajicss Ha paciiicKyio
MOBY y Iepuibld IBa A3ecsauirognsi XX CT., aje capoj, ix HsaMa aJMbIC-
JIOBA TIPBICBEUYAHBIX HAllpISIHAJIBHAMY IBITAHHIO. 30M6apT 6bIY y mep-
Y0 Yapry YIJbIBOBBIM TiCTOPbIKAM 3KAaHOMIKI, a Takcama aJHbIM
3 IIaybIHAJIbHIKAY HIMeEIKal canpisiorii, pazam 3 PepaeiHangam LEwHi-
caM, Makcam Bebepam i 'eopram 3imesnem. IIayHbl yac €H Takcama
3HaxoA3iycs 6J1i3Ka ga HeaKaHThIsIHCKal meTtaganorii (Troeltsch 2008:
592).

YBoryJie Aro nagplxo[ A4a BbIBYYSHHS racrnagapKi XapakTapbl3yOLb
SIK TicTapbIYHBL, i HABAaT camora 3oMbapTa yacam Jlidalp IpajcTayHikom
«MaJsiaflof ricrapbl4Hai WKOJbI». Y IPbIBAaTHACL, €H HamaBay Bsjikae
3HaysHHE abyMoyJieHaclli racnajapyblXx 3BblYasy HalbISHAJbHbIMI
acabmiBacusgmi. MeHaBiTa ¥ IaThIM KaHTIKCLe Mbl MOXXaM CYCTP3Lib

13 Aca6mniBa ¥ «Jlorace» (1911-1914), mi>xkHapogHBIM ITOTOAHIKY 11a dinacodii Kymb-
Typsl (Bungenv6any 1910; Pukkept 1913; Puxkept 1914). Tam >ka my6sikaBaicst
npanpl TaapaThiKay ricrapeiamy (Kpoue 1910; Tposnby 1910).
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MacaXksl, Naf006HbIS [a Taro, IWTO Millla Npa HalblsIHAJIbHBIS KAITOYHA~
cui Jlactoycki. Ba yBon3iHax y nepisl TOM TPyHTOYHara gacjenaBaH-
Hs 3ombapTa «CyvacHbl Kamitanism»* éclib HacTynHae pa3BaskaHHE:
«[TayHae racnagapyae xpinle Oygyena Ha aCHOBE BsOMal KOJIbKac-
Li OYXOYHBIX i MaT3PBISIJIBHBIX, HATYPAJIbHBIX i IITYYHBIX JAHACLSY»
(3ombaprt 1931: 28). YMoBH racnagapki 3oM6apT najissijisie Ha HaTry-
paJIbHBIA i KyJIbTYpHBIS. HaTypasibHbIs YMOBBL IIpaAyIsaonua ¥ 13BIOX
cepax: 3amii i Hapoase. «Hapop, — nima 3oM6apT, — y 3HaYHAM CTy-
neHi 39yssena cTBapsHHEM yajiaBedall TicTopbli, i Tamy sIro aca-
6s1iBacii naBiHHBI ObILb afJHECEHBIS /A JiKy KYJbTYPHBIX YMOBay rac-
najapuara XXblLLsl. Aje [ YcsaKail KyJbTyphbl €H ysayise caboil HenTa
JIaZi3eHae af, IpbIPOAbl, i TaMy 3ayisenia ¥ To! Ka yac HaTypaJjbHal
yMOBal (Haja3Bbluail BaxkHam)» (3ombapt 1931: 28-29). Harapaem, mrto
nafo6Hbl Ayasni3m HaTypaJjbHara i ricrapeluyHara mpacouysaena ¥ mo-
rsagax Jlactoyckara.

HacesnpHilTea, npaisraae 3oM6apT, yIJjblBae Ha racnaziapky rnpas
acabsiBaclii TaMIIepaMeHTY, CBETAIOIA Y i IaMarpadiyHbIx yiacliba-
cusy. KyabpTypHbIg YMOBBI racrazapKi Takisi )k pa3HacTalHbld, K i pop-
MBI CaMiX KyJIbTYP, aJI€ iX MO>KHa [1a[135J1illb HA 1BA BSJIiKisl THIIIBI: yMO-
Bbl a0'€KTBIYHAl KYyJbTYPhI i YMOBBI acabicTail KyJbTypel. ALlIaBeHa,
ab'eKTbIYHAs KyJIbTypa, NaBoaje 30Mb6apTa, MOXKa MELb MAMIPbLALL-
Hbl (CIOZBI YBaXOA3s1lb pa4yaBbls KAMITOYHACI, sIKiMi Basofiae Helikae
rpamajiCcTBa) 1ii i03anbHbl XapakTap. Y CBalo 4apry, i3aabHbl HaObITaK
nan3suisgena Ha «iHemouimyubllinyto KyJapTypy» (HsSM. institutionelle
Kultur) i dyxoynyto kynpTypy. [la nepumara Toiny agHocsla napajixi,
YCTaHOBBI 1 apranizanbIiiHbls (POPMBI, SIKiMi KapbIcTaena Hapoy,. YHy-
TPBl iHCTBITYLBIIIHANA KyJbTYPbl 30MOApPT BbLIY4Ya€ YaThIPbl BAXKHBIS
KOMILJIEKCBI, y SIKiX «ThICA4aron3i afkJasi i Ha3anacisui cBo JocBeny»:
raTa 13spkaBa, 11apKBa, yJacHa racraaapka i Hopassl (3om6apT 1924: 10;
3omb6apr 1931: 29; Sombart 1919: 17). [la gyxoyHail Ky/IbTypbl aJHOCSL-
La «igaanel, audHKi, iIMKHEHH] i I. 1. MonHae navyynué n3spxxayHacui,

14 Tlepmae Hsmeukae BblgaHHe pgatyenua 1902 rogam, mepuibls Nepakiajbl Ha
pacirickyro — 1905. YBon3iHEI, SIKisl 5 aHaNi3ylo Jasnel, afcyTHivasi § mepusix
BbIJAHHAX. MAPKYIOYbI 112 YCiM, SIHBI 3'YJISIONLA He [Ta3Hel 3a TP3Lisge BblIaHHE
1919 ropma (Sombart 1919: 16-19). Paneimbl JaCTyIHbI ePaKIaf, 3 TIThIMI YBO-
I3iHami (3po6sieHbl MaBojjie TsTara HsAMeELKara BbIAHHS) aartyerna 1924 ro-
IaM (3omb6aprt 1924: 9-11). CiacbuiKi i LBITATHI IPHIBOA3SLIA TIABOJJIE BbIAAHHS
1931 ropa, akpamsl BBINAJKY, Kaji JACTYIHbl aCOOHIK MAalIKOIPKAHBI i He yblTa-
enua (3om6aprt 1931). Haragato, mwto «Hamsl I3HHACL» YIEPUIbIHIO PYKYIOLLA
¥ 1913 ronae (Jlactoycki 1913). Ycé rata cBeublLb I1pa HacTyNHae: JlacToycki ada-
nipaena abo Ha HEBSIOMBI [TepakJaj, aIHaro 3 MallbIPaHbIX BbIJIAHHSY Nepliiara
tToma «CyyacHara Karirasismy», a0 Ha Heliki nepakas rnorssaay 3ombapra § na-
KyJIb HeBsIIOMail HaM JpyracHai KpbIHilbl [1pa iHIbIs Tpa6iemMsl raTai rinoTa-
3bI TJ1. HI>K9H.
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IJ1bI60KI pasIirifiHel HACTPON, F'YMaHHBI CBETAMNOIJISIT, 260 CKBAIMHbI AyX
MaMOHBI — YC€ IraTa CKJIaI0Bas YaCTKa KyJIbTypHara HabbITKy Hapona»
(3ombapt 1931: 30). Ciofp! TakcaMa YKJI04aroIja HaByKOBBIS, MacTall~
Kisl i TOXHIYHBIS JACATHEHHI, IKiMi KapbICTaelna Hapo.

Ja acabictail KyJbTypbl, IaBoaje 3ombapTa, afHocila Toe, WTo
dapmipye ynacnHa acoby yasaBeka i a3Havyae CTyIeHb pas3Billllsl iHAbI-
Bila ¥ TOM Ui iHmai cynospHAacLi. Y HAIIBIM KaHTIKCLE HAMA CIHCY
pasrisganb raTylo 4acTKy nagpabsasHa. MoxkHa TOIbKi 3a3HaYbIIb, LITO
ab'eKTbIyHas i acabicTast KyJbTypbl HAPOMA 3HAXOA3A1I1IA TYT Y MDYHBIX
IbIHAMIYHBIX CTaCyHKaX, 0J1i3Kix fa cynpanbcTasHHs. Hapamie, 3om-
6apT BblJIy4ae SILI4Y3 i TPALi — CIHTATBIYHBI ThIN KYJBTYPHBIX YMOBay
racrnajapki, sKi xapakTapbsldye He Hapoj, a N3YHYI 310xy. «CyKyI-
HacCllb yCiX KyJIBTYPHBIX 3y, 5IKisl Mbl MBICJIEHHA CIIAJIy4aeM Yy HelKae
a[3iHCTBA i XapaKTapbI3yeM MI3YHBIMI aJMETHBIMI aI3HaKaMi», MOJKHaA
Ha3Ballb «KYJIBTYPHBIM CTbLJIeM 3M0xi 11i kpaiHel» (3oM6apT 1931: 31).
PasBaxkaloysbl, HalpbIKJA]J, IIpa «KyJbTypy PaHecaHCy», y afpO3HEH-
HE aJl «Cy4YaCHay KyJbTypbl», MBI MAa€M Ha yBase, Iima €H, MEeHaBiTa
T3ThI «KYJIBTYPHBI CTBLIIbY, SIKi IPastyJIsiena y «ThICSIYbl pa3HACTANHBIX
i He 3BsI3aHBIX aJJHO 3 aIHBIM BbISIYJIEHHSY a0'eKTbIYHa i cyO'eKThIyHAN
KYJIbTYPBI Ja/I3€Hara yacy i gagaeHai kpainsl» (3ombaprt 1931: 31).

[Tapcymyem 1sinep afpo3HeHHi i nagabeHcTss norsgay 3ombap-
Ta i JlJactoyckara npsl fanaMose HaCTYIIHAM Ta6JlilbL:

Ta6niua 1. TTapayHaHHe kaacidixkanpisty 3ombapra i JlacToyckara

3omb6apT JlacToycki
1. AG'exTbIyHas! KyJbTypa -
1.1. MaraspeiaibHasd KyJabTypa 1. MaTaphIAIbHBIA KaIITOYHACH
(payb) (m3spkaBa)
1.2. IgpanbHag KynbTypa 2. MapasnbHbIS KallTOYHACL Halbli
1.2.1. IHCTHITY L bIMIHAS KYJIBTYPA 2.1. THCTBITYLBIHBISI KAWITOYHACL
a) I3spskaBa a) MoBa
6) LapkBa 6) LapkBa
B) racrnazapka B) MavyyL L€ af3iHCTBA i FOJHACI]
T) HOpaBbI r) 3BBIYAI
1.2.2. lyxoyHas KyabTypa 2.2. lmsanpHblg KAITOYHACIH
a) ipasnel, iIMKHEHHI, aI3HaKi a) imaansl
6) mauynué a3spxayHacii 6) ricTopbis
B) paJiiriiHacIb B) TPaAbILIbli
T) cTaysieHHe fa 6araiis -
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Il) HaByKa, MacTallTBa, TOXHiKa r) MacTalTBa (IJ1. HiX31)

2. Cy6'exTsIyHas (acabicTas) -
KyJIbTypa
3. KyJIbTypHBI CTBLIIb HaupisiHaIbHBbI CTBLIb (Y iHIIBIM
MECILbI)

Kaui Tyt canpayznpl écip nepaeMHacClb, TO NPalye SHa HACTYITHBIM
YbIHAM. MaTapeISAIbHYIO KYJIbTYPY JIaCTOYCKi aiHOCIb ja MAaT3PbIAIIb-
HBIX HAUBISHAJIBHBIX KAIITOYHACL Y, ajle 3aMeCT yJlaCHa MaT3PbISJIb-
HBIX P3yay yKJo4yae Clofpl A3spxkayHaclb i sie aTpelOyThL. «InpanbpHas
KyJbTypa» 3oMbapTa nepayTBapaelia y «MapajbHbls KalITOYHACLII».
Baxkna, mTo JIaCcTOYCKi MaKifae «iHCTBITYULIAHYIO KYJILTYPY» i HaBaT
VKJII04Yae CIofbl Mamo6HbIs 3B KaJti ¥ 3oM6apTa TyT A3spKaBa, rac-
najapka, apksa i 3Beryai, To ¥ JlacToyckara — MOBa, JapKBa, 3BblYai
i mavyynué HauplgHaNbHACLI. «JlyXOYHas KyJbTypa» NnepayTaapaeLna
¥ «iganbHbls LPHHACLY, 3 AKiX 3aCTaIOLLA TOJbKI i3asel i — MeHII
BbIpazHa — MacTtanTsa (Jlacroycki 1997: 315, anomHi a63an). [Mauyn-
1é n3spkayHacui, cnenpldivyHas pasiriiHaclp i craynenHe na 6araii-
L1 3MSHSIOLIA HAa IHTAJIEKTYaJbHYIO TPAZbILBIIO i Mavynué arysib-
Hal rictopsli. BinaBouHa, mTo JIacTOYCKi iMKHEL 1A TepaHeCIi aKI HT
3 MBITAHHA A35p>KayHacCLi Ha CYINOJIbHBI KyJIbTYyPHA-TiCTapbIYHBI O
cBell. YBoryse €H pasBakae, y napayHaHHi 3 3oMb6apTaM, BBIKJIIOUHA
¥ paricTphl AyXOyHa# i MEHaBiTa KaJeKTeIyHal TBOpYacui. ['acnagap-
yaMy i MaTapblsyIbHaMy ¥ JakJaJHBIM CIHCE CJI0Ba €H He Hajae Hi-
sKay yBari, Toe > ThIYbIILA IBITAHHS iHABIBiNyaJbHACL (LITO, ap3Ybl,
npausirBae TOHABHIBIO, SIKYI0 Mbl afj3Hayajli ¥ TAKCLe Mpa narpady
CThLI0). Bosbll 3a Toe, iHABIBiAyasIbHACLIIO TYT Bajogae XyTYsi cama
Haupls: JJacTOYCKi Kaxa Ipa sie «1esa», aKiM 3ayisenta yracHa «Ha-
POZ 3 iHCTBITYLBIHBIMI LIDHHACLSAMI», i TATPIOHBI TATAMY LIEJY «AYyX»
y BHIIVISIZ3€ impanay, siKist Oblli 6 «payHalPHHBISA YCSICBETHBIMY», aje
«TIpalnyiyaHels Mpas Hally HallbISHAIbHYIO IpbI3MY» (JlacToycki 1997:
315).

Hakospki passasnsie 3pasyMellb aHajli3 JACTYIHBIX Iepakiagay
nayaTtky XX cT., raTta ajgsiHae mecua y npauax 3omb6apTa, HaBaT Kpbl-
Xy nagobHae Aa kiacigpikausli kamroyHacusay Jlacroyckara. SIk Mox-
Ha y6aublllp, TOpMiHasariyHae i cemaHThIYHae MajgabeHCTBA [IaBOJI
MOI[Hae, ajie KaH4YaTKOBa CLBSpPAXallb, IITO kJjaciikaipls maxo-
I3illb MeHaBiTa 3 «Cy4acHara KarmitasuisMmy», IIaKyjab CKiagaHa. Take-
TaJjlariuyHblsg IpadJieMbl I'dTail TillOT33bl Mbl Y>KO 3aKpaHyJli BbIIISH,
ajsie écup i 60JsbLI 3MICTOYHBIS LsKKacyi. [la-niepuae, y ratail KHize
30M06apT KapsICTaela MaHsALNEeM «KalITOYHACIb» BBIKJIIOYHA § DKa-
HaMi4yHbIM Cc3Hce. [Ta-gpyroe, BbIKJIiKae CyMHEBBI, ITO JIacTOYCKi 6bIY
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3auikayseHsl ¥ ThIM, Kab 3HaéMilllla 3 TOYCTHIM HABYKOBBIM TpaKTa-
TaM Ia TiCTOpBli racnafapki, 60 HaBat y cBaéil knacidikaisli pHHAC-
1Y €H He JPMaHCTpye yBari ga ratail npa6semarsiki. 3 iHmara 60Ky,
aJIMBICJIOBA HallblHAJIbHAE NBITAHHE ¥ raTall KHi3e 3oMmbapTa He 3a-
KpaHaenua. Tamy He3pasymersia, yaMy KJacidikauplio 3 racnamapyai
HaByKi, HSIxXall i HalpIsSIHAJIbHA-TiCTApbIYHA apbleHTaBaHau, JlacToyCKi
MOT TaJIiYblllb JAPIYHBIM ME€PaHECLi HA aHaJli3 ycéil HalblgHaJbHAN
KyJIBTYPBHI i ricTopsli. [Ta-Tpause, y nplTaBaHbIX Nacaxax 3oMbapT Ka-
pBICTaela NaHsIeM CThUII0 § BesbMi 671i3kiM JlacToyckamy caHCe,
aJjie TO¥ 4aMycChlli Hifl3e He 3BsApTae Ha rarta ysari. Hapamue, y3Hikae
NIBITAHHE, YaMy YBOI'yJI€ TOPMIHAJIOris OBYX ayTapay AaBoJli 3HA4yHa
azposHiBaenna. BeparogHa, JlacToycki 1pITye Ia mamsi, UbITye Ma-
BOJIJIE IPYTacHBIX KPbIHiLL 260 CBsIIOMA MepanpaloyBae TOpMiHaAIOrio
3ombapTa, kab manacapalp sie 1a YIaCHbIX MITaAY.

TaxiM 4yblHaM, Ha MbITaHHE a6 MardbIMbIM yTabIBe «CydacHara Ka-
miTanisamy» Ha «Halel I3HHACLi» €cLib TPBI BAPBLISIHTHL aIKa3y — i, afi-
naBeJHa, TPhl HaIpaMKi jaJjenmara jgacjaenasaHHs. 1) JlacToycki ne-
panpauaBay i manacasay kiacidikanpiio 3ombapTa ja CBaix MITay.
Y raThIM BBINAJIKY 3aCTAEL1]A HE3PA3yMEJIbIM, SIK i HABOIITA [a SIT0 YBO-
ryje Tpanina kHira. 2) Jlactoycki cycTpay sragky mpa 3ombapra ¥ iH-
IIBIM MECLBI i 3aMa3blybly aATYyJb iHTIPOPATALBIO Aro inaay. Tambl
rajioynai i gochllp CKjIajgaHail mpabseman 3acTaerlia MOMYK aana-
BeJHbIX KpbIHil. 3) JlacToycki cycTpakay iMs1 3ombapTa ¥ mpanax na
HallblsIHAJIbHBIM IIBITAHHI, ajie Kjaciikalblg KallITOYHACLSY 3yciM He
Mae [1a sIro Ja4YyblHEHHS i 3ana3blyaHas ajf Tpausra ayrapa. [1akosnbski €
KaXka, MITO LJPHHACL KJacidpikyoua «1aBojJjie HaBenan HaByKi», Mbl
He pasriajaeM TOM BapheISHT, TO JIaCTOYCKi CKiay raTylo Kuacidika-
L[BIIO caM, ajie, 6e3yMoyHa, MmarysiMa i rata. Tak Ui iHakm, Lsnep msl
MaeM IaJICTaBbl 6OJIbLI YIIDYHEHA Kasallb IIpa icHaBaHHe ¥ TBOpYacli
JlacToyckara iHTaJIeKTyasbHara JbISIJIOTY 3 TOOPBISH 3ombapTa i ¥BO-
ryJsie 3 HIMeElKal I'yMaHiTapHal HaByKal ThIX 4acoy. Tamy garanésae
BbIBYUSHHE PO3HBIX ME€xaHi3May PaLdIIbli 3aX00HIN TyMKi § 6enapy-
CKall iHT2JIeKTyaJIbHall [iCTOPBIi MOKHA JIYbIb aHON 3 IPBISPBITIT-
HBIX 3aJ]a49ay Cy4YacCHBIX JacjielaBaHHAY y rajiiHe.

3aKkaH4YDHHE

HanpsikaHipl Tpaba Aafalp sSm4yd ajHO MepkaBaHHe. CEHHS MoKa
37aBallia rapajakcajbHbIM I MaJa3pOHbIM, IITO BilaBOYHBI Hallblf-
HaJicT JlacToycki abanipaena Ha calplsi-I3MaKpaThIuHYIO JliTapaTy-
Py, IKasd MycCillb IPBITPbIMJIIBALIIA XYTYd¥ iHTOPHALBISIHAJIBHEIX if9a-
Jay. Ane cnpaBa TyT TOHKas. [la-nepumae, rpyHTOYHas T3ap3ThlYHAA
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pacnpaloyKa HalbIHAJIbHATA IIbITAHHS KJIAMOLiNa § TS Yachl Iepa-
Ba’KHA calplsyricTay, 60 MeHaBiTa siHbl 6a4blili ¥ HallbIIHATI3Me BBIKJIK
i marposy ynacHsiM MaTam. Tamy 1i He ¥cst Halibosbin 3anarpabaBa-
Hag jiTapaTypa ma Tame, acabsiBa Ba YcxonHsit Eypone, y TS yachl
6bL1a HamicaHas caupisictami®. [Ta-mpyroe, rata 6bLI JOCHIb CIle-
upldiuHbIsg caupisicTel. bosbmacip 3 ix naxoggsina ca mmarHalblsa-
HaJIbHal AjcTpa-BeHrpsli, A3e cityalpls 6bly1a 6J1i3Kail 1a CTaHOBIIIYA
¥ Paciiickai iMnepsli, i Tamy ix 1jikaBijia HalbIsSIHAJIbPHAE NBITAHHE HE
TOJIBbKI SIK TAOPBIA, aje i K KaHKPITHAS NpabiaemMa i BBIKJIK MajliTely-
Hara InepaysiajgkaBaHHS. MeHaBiTa TaMy HaBaT CaMblsd PajbIKajbHbIA
MapkciclKkis ayTapsl KmtanTty Possl Jllokcembypr abo Jlenina ui CraJi-
Ha He MarJi mpocTa afiMoBilb HallbIIM y iCHaBaHHi, ajie Obly1i BRIMYyIIa-
HBISI ITyKalb OO0JIbII NPArMaThIuHbIS NANBIXOH! i JanacoyBalb yuac-
HBbISI M3THI J]a NaTpabay ab'eKThIyHA MOILHBIX HAIlbISHAJIbHBIX pyXay
CBaWro yacy.

[Ta-Tpause, Takis ayTapsl, sk PsHap i acabnia Bayap, cami 6bLi
3ay3aTbhIMi maTpel€Tami i HauplsiHasictami (Johnston 1983: 102-109).
Bri6iBaycs 3 rartara mapary, Moxa, Toybki Kayiki, ki npbeITpbIM-
niBaycst 60sbll apTajakcajbHara Mapkcicukara iHTIpHaLbISIHATII3MYy
iricrapplyHara MaTapeIAli3aMy. AJle, IK Mbl Ka3aJli, 3 yCiX CalbIsIiCThIY-
HBIX ayTapay €H 1i He HalimeHm 6i3ki na Jlactoyckara. CBoeacabi-
Bbl HallbISIHAJi3M OBy y7acuiBbl i paciifickiM ajTapam rabpoaiickara
naxogsxaHHs Kuwranaty JKeitaoyckara i Mapka PatHepa, fKist akTbIy-
Ha nanyJsspel3aBajli i mepaksiajgajt npausl aycTpaMmapKkcicray y cBaix
najiThlyHBIX M3Tax. Hapamie, Tol xka 3oM6apT, SKi cam Ipaimoy
HJISIX a7, CallpIsJIicTa a HalblgHaIICTa, YO ¥ 1896 rogse y cBaim na-
MyJISIPHBIM Hapbice «Calplsaili3M i calblsibHbI pyX y 19 craronnsi» aju-
3Ha4ay HaCTYNHYIO TOHIIHIBIIO:

«Csapop canpisaiicTay pacnaycrogykBaella NepakaHaHHe, WTO YCsi-
Kag KyJIbTypa 3acHaBaHasi Ha HAPOAHbBIX acabJliBaclsX, LITO KyJbTypa

9

MO3Ka ObIIb TOJIBKI “HallbIsIHAJIbHAN i IITO BBILIDNIIAS YajJaBe4YHACIb

15 'V ma¥yHail cTyneHi raTel TPOH/ MpALATBaela ¥ 3aX0AHSH JiTapaTypsl i ma céH-
Hs. HailGospIn yIyIbIBOBBIMI i MamysIsIpHBIMI TPapaThIKaMi HaIlbli 3aCTaloOIa,
XyT4dH, JIeBbIsl ayTapel KIWTANTy AHA3pcaHa, ['enHepa 1i Xo6c6ayma bl ix ma-
csafoyHIKaY, uble inpanariyHbls MOVl YyacTa afbiBarolia ¥ ix 3aransst Kpbl-
TBIYHBIM i, SIK BBIHIK, HEJJaCTaTKOBA a0'€KTBIYHBIM CTAYJIEHHI a HalbIsIHaNI3My
K 3'IBbL. AKPaMs Taro, Ipbl Y€l 6siccrpavyHail npaayKTeIyHACLI i T9ap3ThIYHAN
KalITOYHACIY, iX MMaJbIX0/bl YaCTa 3yCiM He YIIiuBalolb CTPYKTYPHYIO i ricTapbIy-
HyIO crienbI(iKy HalbISTHATBbHBIX Pyxay Ba YcxoqHs# i LlpHTpaneHaii Eyporne, sikis
3HAYHa aIpO3HIBaIOLLA, 3 afHAro 6OKy, ai 3axoHeeypaneickara naspxayHara
HalbISIHAI3MY i, 3 iHIIara 60Ky, aJ HalbIsiHai3May TOCTKAJIAHISIIbHBIX [13sIpyKay.
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MO’Ka pasBillla BBIKJIIOYHA Y Me€XKax HalblsSIHAJIbHAW CYIIOJIbHACLI»
(3ombapT 1906: 116).

Hanen €éH pankam CliayyBaJjibHA TJIIyMayblllb, 4aMy Y I'OTBIM CIla-
JIyYSHHI HSIMa TPapaThlyHall npabsemsl (I mMMaTaiKis pyxi 3a Halbl-
sHaJIbHA€ BBI3BAJICHHE, fIKig a CEHHA Y34bIMAIOLb YBIPBOHBIS CLST],
TOJIbKi NALBSIPAKAIOLb 'ATA), XAl «HALISIHAJIBHBI CAlbISITIIZM» YC& X
Taki 3aynsenna cynsapayHacuio ¥ nansauusax. TakiM YblHaM, y3aeMHbIS
a/IHOCIHBI i NepaKpbKaBaHHI HallbISIHAJIBHBIX i CALBISITTICTBIUHBIX 7191,
a Takcama ajnaBefHbIX NaJiTBIYHBIX pyxay nmavasica am4ds § XIX cT.
i 6b11i HaMIMaT O6OJIbLI CKJIAAaHBIMI, YbIM IIPBIHSTA JIiYbILlb.

Y1946 rog3se rictopsik @peiapbix MaliHoKe Hanima § kHize «Hsamerr-
Kas KaracTpoday, WTO HALbISHAJI3M i caublssi3m Obli A3BIOMA ra-
JIoYHBbIMI XBasnami rpamagckara kel XIX-XX ctet. Cnpo6sl ix cna-
JIy45HHS ObLJIi HeNa36e>XXHbId, i HeKaabKi pa3oy siHbl HaBaT AaBaJli MIEH,
asie 3araj3s Ycé€ rata He Mmycisa anbiHyLIa Katactpodanl damsizmy
i Haupizamy (Meinecke 1947: 15-18). la nmavyarky 1930-x mmar sKis 3 ca-
LBISIICTBIYHBIX pyxay Eyponel 6b1y1i Tak 1i iHakm 3Bsi3aHbld 3 padap-
MiCIKiMi TpaeKTaMi I3gpkayHara cauplslisMmy ¥ 0yxy bepHInTaiHa i
Jlacans. SIHbI He IpaAyreXBai Taro, WTO abBACLii i cBSIZOMA 3pa-
6i71i HALBICTBL: 3HIITYDHHA YCiX Na3iTHIYHBIX IMKHEHHSY abe3BIOX XBa-
sy i nepayTBapaHHA iX y 6ecyasiaBeyHbl IBaJIT i SKCMAHCISIHI3M, SIKist
cami na cabe HemacpafHa HiSK He BbIHIKAIOLb aHi 3 HalbISHAJIBHBIX,
aHi 3 caubIJIiCTBIUYHBIX [IAMKHEHHAY. 3 iHImara 60Ky, BilaBO4YHa, LITO
i cyuacHBIsl eypamneicKisi caublsii-g3MaKkpaTsl Mpausgarsaiolb TPaabl-
LbIFIHA IPBITPbIMIIIBALILIA HALbISIHAJIbHAY MAJITHIKI i JayHO MaKiHYyJIi
yce Mapel ab npaseTapcKiM iHTapHALBIsSIHAIE Ha KapblClb NabygoBbI
crpaBgpJjiBacyi y O34p’KayHbIX Mexax. [la ratTara MOXKHa CTaBilllia
na-po3Hamy, ajie HixTo He OyZi3e cyp'€3Ha HasblBallb TAKYIO i713aorio
«HaIbI3MaM».

benapyckis g3es4sl MiHyJIara ¥ iMKHEHHI CIIaIy4bllb HALbISTHAJIb-
HYIO HE3aJIEXKHACLb 3 CAUBISJIICTBIYHBIMI if13ataMi 3ayCEnpl pyxasics
MEHaBiTa § HalpamKy eypanenckan caublsaa-A3MaKpaThli, ITO ACKpa-
Ba 6ayHa He TosbKi ¥ yacel BHP, ane i ¥ TBopuacii caBelkix iHTaIeK-
Tyasay yacoy «besapycisanbli», i HaBaT y Bblpa3Ha aHTbIOAIbIIABIIKIX
ayrapay smirpanpli'®. Takim 4biHaM, afa3poHae Ha MO CydyacHa-
ra abslBalesisi CyCe[CTBa HalbISIHAIbHBIX i CAlbISITICTBIYHBIX MaThbl-
Bay y TBOpUacli kjacikay 6esapyckail iHTajeKTyajbHall TiCTOpHl He
naBiHHa GSTHTIXbILb. CYyMJIEHHBI JacjelublK MYCil[b anpIxon3inb na
BBIBYYSHHS iX CIIa{YbIHBI 6€3 inpamaridyHbIX i TAApATEIYHBIX 326a60HaY
i crasinua ga crpaBsl 3 yC€il Cyp'€3HAacCIio, YV THIM JIiKY He 11a36sraroysl

16 I'n., Hamp. (I'ps16 2017: 175-253).
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CKJIaJJaHBbIX MBITAHHSY. MOXHA He CyMHSBalla, IITO ricTOpsls 6esa-
pycKai nyMKi sirds xaBae § cabe mMar LjikaBara i HeyakaHara, HaBaT
TaKora, LITO MOXKa MpaJlilb HOBA€ CBSATJIO HA TiCTOPBIIO YCAro pari€éHa
i Eyporel yBoryse. TosbKi Ipa3 cripoby canpayaHara, yblpara acaH-
CaBaHHS Halllail iHTa/IeKTyaJbHaW TiCTOPbIi Mbl 3MOXKaM Habizina ga
pas3yMeHHs caMix cs6e sk 6enapycay. Y pallie paLIT, MEHaBiTa Ha 3T~
Kae pasyMeHHe i 6bly1a HaKipaBaHasi NPACSIKHYTasl TYMaHiCTBIYHBIMI
MaTblBaMi TBOp4aclb camora Banasa Jlactoyckara.
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Abstract: In the focus of this article is the uncensored text “Letter to
a Russian Friend” by the Belarusian philologist, literary critic, and histori-
an Aliaksei Katka (1937-2024). Written in Moscow between 1976 and 1977,
the text was first published in 1979 in London in Russian (in the original)
and in the English translation. The study explores the content of the work

1 ['aTae aca s 3apymana gauyd jgeram 2021 roga, Tabl X yIEpIIbIHIO CKaHTaKTaBa-
s1acs (na TanedoHe i mpas 37eKTPOHHYIO nomTy) 3 Ansikceem Kaykam. [Tpana Haz,
TOKCTaM aKasasacs joyrail. ¥ cakasiky 2024 Anskces Kayki He crana, i €H yKo He
MpayvbITae IThI TOKCT. ATHAK 51 GICKOHIIA SIMY Y3sT9Hast 32 Pa3MOBBI, JTiCTaBaHHE
i agkaspl Ha Mae nbITaHHi. ypipa a3sgKyio Kapanine Mauxesiy i ainy Irapy Jla-
6anpBivy 3 Bibniaraki i myses ims Opaniimka CkapbiHsl ¥ JIoHAaHe i cragapbiHi
Basnsuuine Tpoiry6osiu 3 Gynpaupti ims [ETpsr Kpausyckara § Heio-Epky 3a mar-
YbIMaCLb NpanaBanb 3 ix KaJeKUpIsAMi i Heall9HHbIA apasibl 1A MOIYKY MaTaPhl-
any. Camas myelpas nagasaka LB, 3a magrpeIMKy i MaTeIBaLIbIIO [ajlel rpanaBa-
b HaJl TATHIM apThIKyJIaM. A Takcama 4 ya3sdHas Tani ApniMoBiy, YiaasiciaBy
IBaHOBY, AHi MixasnpuyK, AHTOHY JIsiBilIkaMy i aHaHiMHai1/My PAIPH3EHT /1Bl 3a
KPBITBIKY i KAMEHTApPBI 1A IIepLIaii BePCii TOKCTY.
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and its publication history and reception. The “Letter to a Russian Friend”
represents the first Belarusian tamizdat publication, in the classical sense
of a text produced under the constraints of censorship within the Soviet
bloc and disseminated abroad. Despite this, its author is seldom, if ever,
categorized as a dissident.

By focusing on Katika's biography and his “Letter;,” this article seeks to ad-
dress broader questions of how, in the post-Stalinist Soviet Union, local
(national) intellectuals — who were often integrated into Soviet power
structures and implicated in their cultural, political, and economic ope-
rations — began to challenge these very structures. The article asks about
the circumstances under which these practices of intellectual resistance
emerged. As this study further argues, the issue of decolonization and cri-
tique of imperial legacies, both historical and contemporary, found specif-
ic resonance in the Belarusian context during the late socialist period. In
doing so, this essay contributes to the reexamination of the idea of Sovi-
et dissidence, proposing an alternative framework that moves beyond the
conventional heroic narrative. Instead, it emphasizes a nuanced analysis
of the interplay between conformity and resistance, as embedded in the
distinct historical context of cultural emancipation endeavours in Soviet
Belarus.

Keywords: Soviet dissent, Samizdat, Tamizdat, Soviet Intelligentsia, Cul-
tural Resistance, Soviet Belarus, Late Socialism, Anti-Colonial Discourses.

YBOA3iHbBI: iI3HOY Ipa ricTOPBIO CaBelKara JbICiI3HITBA
i HeabxomHACLb g€ neparasagy

Y nicranapse 2023 ropa paciiicki ponp «MexXnyHaponHbII MeMO-
puany («<MixHapomHbI MeMapblsiiy) i noabckas QyHpanpist «Osrodek
Karta» («Acsponak KapTa») apraHizaBaji CyMeCHYIO ABICKYCil0 Ha TAOMY
«JJpicigaHTHI i iMnepbIa»?. HazBa rartas, ajHak, akasajacsl 3MaHJliBau.
IBICKYyCis TOJIBKI MMaBIpPXOYyHA 3aKpaHyja INAaMKHEHHI IBICIIOHIIKIX
acsapopxkay y CCCP kpoIThluHA afipadiiekcaBallb iMIEePCKYIO CIagYblHY
Pacii. Bosib1 3a Toe, HATIEA3514bl HA BilaBOYHBIS CIIPOODI [TpaniaHaBallb
HOBa€ pa3yMEHHeE [BbICIIDHIKAra pyxy, Y LOHTPbI Pa3MOBBI i3HOY aIlbl-
HYyJIiCSl BSIOMBISI TiCTOPBI [i3€4ay 3 yCcTassiBaHara 3 4acoy XaJjiofgHamn
BaliHbI [IAHT30HY CaBellKara AbICiI9HITBA.

YHécak aben3Blox apraHizalplil y 3axaBaHHe i BbIBYYdHHE TiCTO-
PBli cympaniBy ¥ yachl IO3HSra Calblsi3My LiSKKA I€padoJIbIIbIllb.

2 Kpyraeiii cton u3 nuukna «Iapannenn»: «uccngents! n Mmnepus», O6mecTBo
Memopuan, 16.11.2023, https://wwwyoutube.com/watch?v=CERi4NUCEIlk
(moctym: 20. 12. 2023).
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I'sThl YHECAK csirae ganéka 3a KaTajnarisauplio (i KaHaHi3a1blo) paciii-
ckara, nepagycimMm mackoyckara, AslcinsHuTBa. Tak, MeHaBiTa 36irHey
I'my3a, akTeiBicT «KapThl» Ha navaTky 1980-X i nasHebl 3aCHaBajIb-
Hik Oynpauplii Acsponky «KapTel», 6bIY alHBIM 3 iHilpISITapay nacie-
IaBaHHs Oejapyckara HOHKaHpapmismy Yy apyroil manose 1990-x3.
3 raThIX JacyielaBaHHAY, MK iHIIBIM, BA3€ CBOM I1a4aTak i BAIOMBI
6enapycki «Apxiy HaiiHOymai rictopsli» Y 2007 rop3e I'mysa pazam
3 npaBaabapoHuaMm i cymnpanoynikam «Memapsbisiiay» AJsKCaHIpam
Janisnem afpaparaBay i Bblay AOBYXTOMHBI «Stownik dysydentéw»
(«CnoyHik ppicizaHTay»)*, Opyri TOM sKOora ykiiodae i HeBsJliki pasz-
3€J1, IppICBe€YaHbl benapyci. Y agpo3HeHHe af CTBapaJibHiKay MMaT-
JIiKiX paciiickix i Mi>KHapOAHbBIX BbIIAHHAY Nafgo6bHara KITaaTy, yKiaa-
JaJIbHIKI CJIOYHiKA YKIII0UBLIIi HEKATOPBIX O€JIapYCKiX HallbIIHAIbHBIX i
KYJIbTYPHBIX aKThIBICTaY Y LI9Pari AbICiZ3HTAaY.

Hsarnenssysl Ha HEKATOPBISI CTAHOYYbIS BbIHIKI, BakHA 6Gayblllb
i kppITBIKaBaIb aOMeKaBaHACIb TAKOTA IOTJISIAY Ha FiCTOPBIIO IBICII9H-
LITBA, SIKi ¥7KO MS1b A3€CALrona3say rpyHTyela Ha AblXxaTaMii I3HTpa
i mepoideprli, masiora i Bsasikara, KyJbTypHara i najitblyHara, cynpa-
LBl i CynpauiBy i IKOMy He xallae KPbITbIYHAN JbICTAHLbII § Ta4YbIHEH-
Hi 7a cs6e camora’. Sk 3ayBaxkay PrIHaXBIT ['yXa, «HisIKas KPBITbIKA HE
MOXXa ObIIb LIa7IKaM pdajlizaBaHasl Jia Taro 4yacy, Nakysb se ab'ekT He
[macTaTkoBa] mpICTaHLBISIBaHbI af sie cy6o'ekTa» (Guha 1997: 7)8. Hema-
XOIl IBICTAHILBl i KPBITbIYHAN padJieKcii Crpbise Aajieiiamy Mambl-
paHHIO Mida npa caBelkae (4blTail — paciiickae) gpicizaHuTBa. Mida

3 pa3moBbl ayTapki ca 3. ['my3am y moTbim 2022 ropa.

Stownik dysydentéw: czotowe postacie ruchédw opozycyjnych w krajach komuni-
stycznych w latach 1956-1989 / Red. Daniel A., Bienkowska I. Tom II. Warszawa:
Os$rodek Karta, 2007, S. 136-151.

5  Cspoj KIIIOYaBbIX ITpall i KaleKLblil JaKyMeHTay, CTBOPAHBIX Y PAUBIIIYLI I3TAi
iHT3/IeKTyabHall Tpadbllbli, I71.: Meerson-Aksenov M., Shragin B. The Political,
social, and religious thought of Russian samizdat: An anthology. Nordland
Publishing, 1977; Ctpensusiit A., Baxtun B., Canrup I'., OpgpiHckuii H. (pen.).
Camu3par Beka. MuHck; Mocksa: ITlonmudakr, 1997, Eichwede W. Samizdat.
Alternative Kultur in Zentral- Und Osteuropa. Die 60-er bis 80-er Jahre.
Forschungsstelle Osteuropa. Edition Temmen, 2000; MrpyHos B., bBap6axaznse M.
Antonorusa Camusgara. Henopuensypnas aureparypa B CCCP. Tom 1-3. Mocksa:
WITIN, 2005; Anekceesa JI. ictopus nHakomeiciust B CCCP: HoBeimuil nepu-
of. MockBa: MockoBckasi XenbcuHKkekas [pymna, 2012; Kind-Kovacs F. Written
Here, Published There: How Underground Literature Crossed the Iron Curtain.
Budapest: CEU Press, 2014; i nsapayna: Nathans B. To the Success of Our Hopeless
Cause: The Many Lives of Soviet Dissident Movement. Princeton, NJ, Princeton
University Press, 2024.

6 «For no criticism can be fully activated unless its object is distanced from its
agency».
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npabsieMaTbIyHara, Kaji He cKasallb — MIKOJHAara, He TOJIbKi JJIst Ha-
LbISIHAJIBHAM TiCTOPHI, ajie i 4J1g aKThIBiCTay i aKTBIBICTAK, IITO aIlbl-
HyJlics § aro ueHi. He MeHII KO HBI €H i 17151 caMol pacifickaii iHTaJi-
TE€HLIbli, IITO, XaBaloybICs 3a I'A3THIM MidaM, cTBaphlIa i naATpbeIMiiBaia
IJ1sl cs16e i iHINBIX i103il0 MpbICYTHACLi MOLHAra AaMakKpaTblyHara
MIaMKHEHHS ¥ [TOCTCABELKIM PacCiiCKiM rpamasiCTBeE.

['orail macTki He ymanocd masderHyupb i yn3esbHiKaMm 3ragaHai
IBICKYCii, IITO MavyaJacs i CKOHYbLJIACS HA pa3Barax Ipa Toe, Lii 3Hax0-
I3ij1acsl MbITAaHHE HALbISHAJIbHATA CAMAaBBI3HAYdHHA ¥ MOJII LiKaBacLi
paciiickix gpIcinaHTay. Jla KpBITHIKI YIJIBIBY iMIlepcKara CBeTaysyaeH-
HSI Ha MBICJIEHHE 60JIbIIACI BALYYbIX PACIHCKiX ABICITAHTAY Y IBICKYCii
CIIpaBa TakK i He manmyia. Smys ¥ MEeHIIan CTyNEeHi YA 3€e/bHIKi IBICKYCii
3Mari HabJi3inua Aa pa3yMeHHs CYTHACLi «HallbIIHAJIbHAra IbITaH-
HSI» 3 TIa3ilbli THIX, XTO MEY i Mae Jia SIro HelnacpaJHae Ja4yblHEHHE.

I'sTa 3¢ He 3gynseria Mpamoil paakUbIsiid Ha JBICKYCilo. SJHO —
an3iH 3 BbIHiKay WIMAaTrajloBbIX Pa3Ba’kaHHSY Haj ToMal. AJHAK,
K S CIIaf3s10Cs, MOXKa Oblllb 3pa3yMmeTa sIK cBoeacabiBbl afKkas Ha
NacTayJeHbls €10 MBITAHHI.

Y L3HTPB Malro jacjenaBaHHS — HENAAldH3YPHBI TIKCT Gesa-
pyckara (inonara, JiTapaTypasHayisl i ricTOpeIKa JliTapaTypbl AJISIK-
ceq Kayxi (1937-2024) «[IlncbMo pyccKoMy Apyry». TaKCT 6b1y Hamica-
Hbl ¥ Mackse ¥ 1976-1977 rapax, 66§ TaeMHa nepamnpayaeHsl 32 MKy
i ymepmpiHio na6ayely ceeT y 1979 ronaze ¥ JlongaHe Ha pyckaii (y apbl-
riHase) i anresbckail (sk «Letter to a Russian Friend») mosax (Letter
1979). LlikaBiub MsiHe OyZ3e Takcama riCTOpPbIS SIrO BbIIAHHS i PALAII-
upli. «JlicT pyckamy cs6py» ObIy IepuiblM KilaciyHbIM (y COHCE ajma-
BeJHACLi aryJbHANpPBIHATAMY a3HAY9HHIO — CTBOPAHbI Na an3iH 60K
>KaJle3Hall 3aCJIOHB! i BbIai3€Hbl T1a IPYTi sie 60K) 6e1apyCKimM TaMBBbI-
naBaM. fro ayTapa, afHaK, paJKa Ha3bIBAIOIb OBICIIDHTAM (a § 3aX0f-
Heeypanenckix macyienaBaHHIX HeNaAlsH3ypHara ApyKy y cauplsili-
CTBIYHBIM 0JIOKY — 37ael1a, Hikosi). Jlacaenyodbl ricTOPbIIO AJsIKCes
Kayxi i gro «Jlicta», 1 cipabyio agkasalb Ha IIbITaHHE, SIK Ba YMOBax
nacJisicTajiHcKara capelKkara rpaMafiCTBa JIAKaJbHBISL (HALIBISIHAJIb-
HbIST) CyO'€KTBhI, LITO MACISIX0BA Oblili YOyIaBaHbIsl § CTPYKTYPBI CaBell~
Kal yJa1pl i, aANaBeJHa, 3aaHra’kaBaHblgd ¥ MEXaHI3MBI 1€ KyJIbTypHa-
ra, naJjiTblYHara i 3kaHamidyHara IpbITHETY, aYyblHAIOLb CTABIlb I'3ThIS
CTPYKTYPBHI IIJ, IIbITAHHE i [1ayCcTaBalb Cypanb iX.

SIk s iMKHyC# panel nakasaup, npabsema AasKajaHizanpli i KpeITbI-
Ki imnepckara Mminyznara (i cy4acHaclii) MeJsia cBae IyHKTbl padepaH-
upli i ¥ ricropeli benapyci 4acy nosHsra canplsainismy. PagplKanbHbIS
3MEHBI ¥ aJHOCiHaX Ja CTaHy i cTaTycy 6esapycKail MOBHI i KyJIbTYpbl
¥ Tolt yac i cpo6sl iX pacTaymaublllb MaThIBABAJIi 3BAPHYLLA 1A AbIC-
KypciyHara amnapary BbI3BaJIEHUbIX aHTBIKAJIAHISIIBHBIX pyxay. furds
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InrocTpanpis 1.
Ilepmas cTapoHKa
aphIriHarajibHara
BbITaHHS «JlicTa
pyckamy csa6py» (1979).
Kormig 3 pykanicHbIMi
3ayBarami jitapa-
TypasHayubl AHTOHA
ApamoBiua 3axoyBaena
¥ ApxiBe Benapyckai
Bi6nisTaki i Myses

ims QpaHuimka
CkapsiHbl § JIoHzaHE,
BesnikabpriTaHis

LJaJIKaM He CiCTaMaTbhluHBbI, Taki 3BapoOT, aJlHaK, yKa3Bay Ha iCTOTHBI
3PYX Y CTPYKTYPBl MBICJIEHHS], KaJli af0bIBaycs nepaxof, aj, KPbIThIKi
acoOHBIX 39y caBelKal pavaicHACI]i [a MOMYKY TIapaTelyHara GyH-
IaMEHTY ISl TaKOW KPbIThIKi. Cspog, iHIIara mMsHe LjiKaBsilb i Cpon-
Ki, O349KyI04bl SIKIM T9ThI IIOWIYK CTay MardbeIMbIM. ['3Tae 3¢d Takca-
Ma 3qyisenua crnpobail MpausirHylb Neparisiy, ricTopeli caBelkara
IBICIIOHITBA i MpanaHaBalb aiHy 3 MarybIMbIX iHIIBIX ATO TiCTOPBIN.
Taky1o, sikas 3acspopsinacs 6 He Ha MaMHAaXXdHHI repaiyHbIX sracay,
a Ha JaKJIaJHbIM BBIBYYSHHI M€XaHi3May Cylpalpbl i cynpalisy, ykapa-
HEHBIX Y KAHKP3THBIM TiCTapblYHBIM OCBeA3€e 6apalbObl 3a KyJIbTYpP-
Hylo sMaHcinaneno y Casenkai benapyci.

lFictopbist KamyHicTa Ansikces Kayki
Y nepmai, 6isrpagiynail, 4acTLbl rTara 5C3 MsHe Halnepu Oyaylb
LikaBilp najsei, sSKis Tak 1i iHaKI MOTYLb PaCcTIyMaublllb a6CTaBiHbI

HallicaHH4 i pacnayclof>kKBaHH4 «JlicTa», a Takcama CyTHacCllb IIbITaH-
H4Y, SIKiMi 3a7aena ayrap, i iro apryMeHTalblsl.
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licTopblg caBeLKara ObICIISHITBA’ IpANlaHOYBAe MMATJIiKis MPbl-
KJIa[bl TAro, SIK CyNpaliy ciCTaMe CTaHaBiyCsl MardbIMbIM i 3BbIYaliHA
BBbIHiKay 3 CAP3A3iHbI CAaMO IraTa cicTambl. Takis IPbIKIaAbI YCE 1143
capamiJliBa 3aMOYYBaIOLLIA Lii NpbIrafBaoLa TOJMbKI 3p3aKy. bellam
SIHBI HE 11aJIKaM HaJjlekallb ricTopsli Taro (Toi) i iHmara (inmati) repost
i repaini. beiiam rara rictopsls, sikas rna-camnpaygHamy MadblHael] -
11 TOJIbKi 3 MOMAHTY YCBELAMJIEHHS, IIEPAXO/ly 3 JHAr0 CBETY Y iHIIBI,
canpaymHsl. A MiX iHImIBIM CKJaJaHaclb i cymnspausiiBacub BbIOGAPY
3aynserna HeajleMHal 4acTKall ricTopeli, y sIKON Hs3ropa i cympa-
iy HSP3KA BbIHIKAIOLb 3 Mar4YbIMacLsy i YMOY, CTBOPAHbBIX A3KYyIOYbl
NIPBIHAJIEKHACLE 1a CTPYKTypay yJIazbl i maBiHHBI pasrisgalnia ajamna-
BenHa®. Hixkall — TOJIbKI HEKaJIbKi TaKix MpBIKIALAY.

3HaKkaMmiTel IBICIOPHT i ¥ MiHyJbIM renepan [IéTp I'peirapan-
Ka KipaBay ZpIBi3isii, WITO pyMHaBajla CTapaXbITHYIO CaKpPaJbHYIO
apxiTaKTypy ¥ naBaeHHBIM Binle6cky. SIroHas BeIcoKas nacaga i caysxk-
6a caBenkay yiajse HajaBajli BaXkKKacllb SITOHAM masiupli § masHei-
IIBIM CYNpalbCTasiHHI 3 anomHAi®. TakiM >ka YblHaM CJIaBYThISL «MiH-
cKis nankoyHiki» SIpim Iasinosiy, Jley Aycimyap i HaBym AsnbuaHcki,
Kis 3 madarky 1970-x 3marasiics 3a paBbl Ha Bele3[, Yy I3paisb i 3 g3sp-
SKayHBIM aHTBICEMIThI3MaM 1 4YblS TiCTOPBIA LBIPKYJISIBaja ¥ 3aXOIHSN
npace, aTpbIMalli aj caBelKal yjaajbl MIMaTIIiKisl y3Harapogsl i Ipbl-
Biziei i 6b171i HACKPO3b caBelKiMi Joa3bMi (Astrouskaya 2022). yrenis
['in36ypr, BsagoMas ObICifdHTKa i ayTapka «KpyTora MmapupyTy», Suds
¥ capapgsine 1930-x rayoy Bsijia 6ecKjanoTHae KbILLE >KOHKI CTapuIbIHi
Kasanckara rapcaseta i HaBar nacss 18 razioy, npaBe3€HbIX y 3HIBO-
JIeHHi, 3acTasiacst mpaBaBepHail kamyHicTkai'. [Jo6pa Bsmomast i Beico-
Ka aljpHeHas rnpana Isana 1310651 «I[HTepHalioHanism uyu pycudikanis»
(1965) ([I3t06a 1968), mTo 3aiiMasia BakHae Meclia ¥ ricTopsli ykpain-
cKara caMBbl/IaBy, Obljla amasib LajKaM nabygaBaHa Ha apryMeHTalbli
KJlacikay MapKci3Mmy-jieHiHi3My. Haz3BelyariHas cmesacub OyXOYHBIX
i inTanexkTyanpHBIX NOmyKay ¢inocada i nasra Anera bembens (ri.,
Hanpslknan: Kasanéy 2023) Takcama mmar y YblM Oblsa abymoysieHa

7  Bapoma, mTo i TOpMiH «IbICIIOHT» (af san. dissidére — afgpIxoA3ilip, He 3rajpKar-
1]a) YTPbIMJIiBae KaHATALBIIO TPbIHAJIEKHACLI 12 CICTOMBL

8  AzgiH 3 npblkyagay, sk rata 6bUIO MarybimMa, IparnaHye ricTopblsl CaBelKix Xiri,
4Kig BeJbMi YacTa Maxofaisi 3 MpbIBiJIEIBaHBIX CEM'STY CaBELKiX ambacamapay
i 6ropakparTay, a 9acam i cami ¥ A3sIIiHCTBE Kb ¥ «KaIliTaiCTBIYHBIX» KpaiHaX.
['n.: ®ropert 0. Lgemul, npoduswiue acparem. [lymewecmsue é cosemckyo Xun-
nasnouw. HoBoe nuteparypHoe o6o3peHue, 2023.

9 T'puropenko I1. B noonosbe M0JCHO 6CMpemums moavko Kpoic... Hoio-Hopk:
Jleruner, 1981.

10 Tn.: I'mus6ypr E. Kpymoil mapwpym: xpoHUKA épeméH KyAbma JAUWHOCMU.
Mocksa: CoBeTckuii nucaresb, 1990.
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SrO MPBIHAJIEXKHACLIO 1A CsIM'1 HalBsimomMelimara 6esapyckara caBely-
Kara ckysenrapa i HapogHara macraka besnapyci AHnpas Bembens i,
azrnaBenHa, abcTaBiHaMi, SIKisl TaKas MpbIHAJIEXKHACIb CTBapaall,

[Hmag cnpasa, WTO ThIs, XTO M€Y MarybIMaclb i YMOBBI 17151 KPbI-
TBIKi i BOJIbHAra BEIKA3BAHHS, 3yCiM He 3aYCEBI iX BEIKAPBICTOYBAJIi. SIK
JIaKjaJHa MOT a/0bIBalllla BbIXAJ 32 MEXBbl CiCTOMBI, IIaKa3Bae ricTo-
pbis Ansikces Kayki.

Angxcen Kayka Hapazgiycs i npaBéy A341iHCTBA i IOHALTBA § BECLb
Mamryanina, mro 3Haxoz3inua 3a 90 KizameTpay Ha NayIHEBBI YCXO af,
Mincka i kans 20-1i ag paéHHara 1pHTpa — ropaga UYspsens. Y 1941 ro-
[l3€, SI1I4Y3 Ha [1a4yaTKy BallHbl, YaThIPOXTa/loBbl AJsIKceil 3acTaycs 6e3
OalpKoy, Naj anekay Takcama HelayHaJeTHiX, ajle KPbIXY CTapaHIIbIX
cacuép (Kayka 2013: 17-26). Takim 4blHAM, BbIIIpabaBaHHi i HsicTa4ya Ba-
€HHBIX i TacJIsIBa€HHBIX rafoy'™* acabiiBa 1sKKa 3aKpaHyJi 4ro.

[TpacoyBaHHe ma mapThliHAl JIiHii OGbIJIO JIATIYHBIM LIJISXaM JJIS
TajieHaBiTara I0Haka 3 6eslapyckail NpaBiHIpli, IITO He MeY Bsjikan
nparaKLbli i Mey amb6inpli. Y 1951 ronse, nacys CKaHUYSHHS CSIMi Kiacay
6enapycKai csIpafHsIi WKObl ¥ UspBeHi (43e HaBy4aHHe, BeparogHen
3a ycé, agbeiBasiacd na-6eapycKy), €H nacrynae y MiHcki 6i61iaTa4-
Hbl TAXHIKYM i HempausArasl yac npanye 6i6aisitokapam. ¥ 1956 ronse
19-rapoBel Angkcent Kayka cranosinna yiaeHam KIICC, y raTel X 4ac
éH nayslHae ciyx6y ¥ CaBenkail apmii. [Tacss npanye iHCTpyKTapam,
a 3aTbIM i nepumbsIM cakpatapoM UspeeHbckara parkama LK BJIKCM
i agHayacoBa ByyYbllilla 3aBOYHA Ha GeslapyckiMm anpassienHi ¢inana-
riyara QaxynpraTa BJY. CKoHYbIymEl YHiBEPCITOT y 1961 romse, én
aTpbIMJIiBae nacany cakparapa Minckara abkama LIK BJIKCM.

IMK7iBBI KapepHbl pOCT mpausrsaenua y Mackse, n3e Kayka
¥ 1968 ropse mauysiHae mpauy y MiDKHAapOOHBIM aff3ejie KamcamoJa,
aJiKa3Baloysl 3a sAro aarasiHaBaHHe Y ITosbckait HaponHaii Pacry6-
Jinpl. AgHadYacoBa €H By4bILIA ¥ aCHipaHTYypbl AKaJaMmii rpamascKix
HaByk npel LK KIICC, sikyto 3akanusae § 1971 rogze®. Agpasy nacmis

11 Tz, Hanpslkiag, ycraminsl mani A. Bem6esst ckyspnTapki Bosbri Bem6ens-/135-
nok: bembesnb-Jlenok O. Bocnomunanus. [Ipenucinosue E. [anoBoit; BCTYI. cTa-
Tbs T. Bem6esb. Munck: [Tpornunen, 2006.

12 Tlpa craHoBim4a 6esapyckara HacesbHIlITBa Magdac i macsst BaiHsl ri1.: K'spsl B.
[IImod3éHHacub 3a MHiall ppoHmy: Akynausla, kKaradapausls i cynpauiy y beaa-
pyci (1941-1944). Minck: Menpicont, 2005; Kashtalian 1. The Repressive Factors of
the USSR’s Internal Policy and Everyday Life of the Belarusian Society (1944-1953).
Wiesbaden: Harrassowitz, 2016; Exeler F. Gosts of War. Ithaca: Cornell University
Press, 2022.

13 Boimoiimas HaByyasbHas YCTaHOBA JJi MAJPLIXTOYKI IAapTBIAHBIX i CaBel-
Kix KipayHikoy. 3acHaBaHa ¥ 1921 romse sk IHCTBITYT 4bIpBOHail mpadecypsl,
3 1938 roma — Belmuoiimas IKoJa MapKCi3amy-JieHiHi3my, 3 1946 i ga 1991 —
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InmiocTpanpis 2.

[lepmas cTapoHKa 5C3

I. 1310681 «IHTEpHaIliOHaTi3M
41 pycudikarnisn?»,
TaMBbIJalKas 1y6-
nikanpig 1968 roga
(MionxeH:Cy4acHICTB).
Kpsinina: https://dias-
poriana.org.ua/ideologi-
ya/256-dzyuba-i-internat-
sionalizm-chi-rusifikatsiya/

3aKaH4YsHH4 1 ga 1979 roga Kayka npanye cTapiiblM HaBYKOBBIM Cy-
NpanoyHikaM, a nacius i 3aragyslkaM agnsesna ¥ IHCThITyLle DKaHOMIKi
CyCBETHaM cauplsiricTeigyHai cicTambl Akagamii HaByk CCCP ([3sp-
HOBiu 2004: 102-103).

[TacmsxoBasi MaCKOyCKas Kapepa ObljIa MpaMbIM IIJISXaM /A IIPbI-
BisIesy i IPBI3HAHHA, 1A AKiX TaK IIYbIpa IMKHYJIiCS IIMATIIKid paBiH-
L bIsL7IBI TaKasieHHs1 1960-x 3 ycix abmapay mmartHaubissHaabHara CCCP.
Hsrnenssusl Ha, @ MarybIMa, i 3KYI04YbI TATAMY BilaBOUHaMy Kap'ep-
HaMy IOCIeXy, «HeJaBy4aHbl» na Gejapyckail jiTapaTypsl Ha ¢ina-
sariyHeiM paxysbTate ¥ BV (sk ycnaminay cam ayTap), €H nayay Ha-
noyHiny nikasina €1o i BoIBy4alb g€ MeHaBiTa ¥ Mackse!. [Ipaiyioubl

Axanamis rpamagckix HaByk npel LIK KTICC. I'n.: «Mctopust Akagemun», https://
www.ranepa.ru/ob-akademii/istoriya-akademii/?utm_source=google.
com&utm_medium=organic&utm_campaign=google.com&utm_referrer=-
google.com (moctym: 21.12.2023). BaskHa 3a3Haublllb, IITO NOCTYN Yy AKaIaMilo
ObIY CKJIQZAHBIM i, XyTUdH 3a yc€, abMekaBaHbIM. Tak, KOJIbKACLb TApPThIMHBIX
i caBenKix npanayHikoy, mro namix 1971 i 1977 ragami ckoHYbLT AKaIaMilo, 6bL1a
Ycsro 28 yanapexk (A71s1 mapayHaHHs: 75 i 1235 yanaBek CKOHYBLII 3a I'3ThI 4ac ajj-
naBeJlHa A3€HHAE i 3aBOYHAE a[J3sIeHHe Bplmasiimai napTeliHai MIKOJIbL IPbI
LK KIICC i 873 yanaBeki — MiHCKy0 BBIIBIIIYIO NAPThIAHYIO MKOIY). ['71.: Kom-
Mmyrucmuueckas napmusa Besopyccuu 6 yudpax, 1918-1988. Munck: benapycs,
1988, c. 219.

14 3 apxkasay A. Kayki na neitansi ayrapki, 28.06.2021.
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Inrocrpanprs 3.

Tauyka 3 MaTapeisgnami
JIATBIYHBIMI TepIIai my6srikaibli
«Jlicta pyckamy Apyry»,
cabpaHas 6ickynam YaciaBam
Cinosiyam y Jlonnane.
3axoyBaenla y apxise
Benapyckaii bi6nistaki i Myses
ims Opannimka CKapbIHbI

¥ Jlonpane, Benika6pbiTaHis

HaJ, KaH[bIJalKal gblCEPTALBISH I1a TiCTOPBIL I10JIbCKAara CalblIsIi3My,
[la KO>KHail cBaéil 6i6sissTaounai 3amMoBbl Kayka nmamaBay «agHO-Ipy-
roe 6esapyckae BelmaHbHe» (Kayka 1998: 58). Y I3sapskayHaii ny6iu-
Hail ricrapelyHai 6i6igTansl PCOCP €n arpeimay mocTynm i ga cnel-
CXOBilIva, A3e 3axoyBajacsl YHikasbHas Oejapyckasi KaJeKlbis (SK
BbISIBizIacs mMas3Hell — Takcama i ca 36opay maBaeHHara mepiiara ca-
kparapa LIK KIIB I[MTannensiimona ITanamapaHki) (Kayka 1998: 57-67).
[lepmay 3amoyieHan 3 TOY KaJIEKIbli KHiray akasBaella apbiriHajib-
Hae (1918 ropa) BeimaHHe «Bsauka» M. Barmanosiva. ¥V 6i6sisiTanbl, Mix
inmara, Kayka nasnaémiycsa 3 npapami M. 'apankara, M. JoyHap-3a-
nosbckara, A. i . Jlynkesiuay, A. Ctankesiua, I. KaHusyckara (A6a3ipa-
JIOBiYa), HeJACTYIIHBIMI Tafbl 17151 60JIbIIACL YblTALIKaAM NY6IiKi ¥ MiH-
CKy'S.

Y 1977 rop3e BeIMILJIA KHIram iro KaHIblganKas AbplCepTalbls Maj
Ha3zBall «[losburya: aityeiHa i cauplsaniamy («Ilosbla: 0TeYeCcTBO U CO-
nuanuam», Kasko, 1977). Y manarpadii ajytap pasrasaay nblTaHHE cyal-
HOCiHay naMix maTpeIsiThI3MaM i calpisgaisMam (Ha NMpbIKIaa3e A3ei-
Hacui [Tosnbckait a6’spHaHai pa6oyait napTeli). Hekanbki ragoy paHei
nayfo6Has macTaHoOyKa MeITaHHS (Y JAayblHEHHi Ja YKpaiHsl i, BIgoma,

15 TlanamapaHKa ObIy, BSIOMA, HE TEpIIbIM yiafganpHikaMm ratara 36opy. Bsgoma,
HAIpBIKJIaZ, IITO YacTKa 6i6siaTaKi Hanexasna Kancraniiny E3aBiTasy.

16  Tam xa.
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y HammMar 6osbil BocTpail ¢opme) nikasina IBana 3106y ¥ mpaibl
«lHTopHanbIIHATI3M 1ii pycidikalplsi». AMOMIHSIS, Acs g€ MblpoKara
pacrayclofkBaHHs ¥ caMBbIiaBe i Ha 3axazae, 6blya ab'syneHa igaa-
JlariyHa IIKOJHaM i BbIKJIiKasla raHEHH] Ha ayTapa.

SIkill3100a, — BbIIATHA BeJaoubl ricTopbiio KamyHicTeIuHAN AP ThIi
CCCP i TBOpBI Mapkca, DHresnca, Jlenina, — Kayka Takcama 1ikasina
NbITAHHEM [1pa CalpayAHyI0 CyTHACLb iHTOPHALbIAHAI3MY i IIpa Toe,
Il3€ TaJISralonb SroHbIA MeXBbL. [TacnaxoBa iHTarpaBaHbl § MaCKOYCKYIO
aKaJ3MiuHyI0 I'yMaHITapHYIO CYIOJIbHACIb — P3AKas CiTyaubls IJis
6enapycay Taro yacy, — Kayka ThIM He MEHII Naxof3illb 3 3yCiM iHIIa-
ra calplsiyibHara acspopn3s i aguyysae cBalo iHImacIp. 3 raTay po3Hilibl,
a Takcama 3 riplbokai abazHaHacui ¥ 6esapyckai jgitapaTypbsl, a Mar-
YBIMA, i 3 BsJIiKay NPBIBS3aHACLi Aa MaJION Paf3iMbl USPBEHBIIYBIHBI
(Kayka nacss He pa3 BSpTaella Aa sie TicTopbli § TaKCTax, Jacjiena-
BaHHSIX, yCIIaMiHaX) i HapaJ)Kaellia siIro 3aaHra>kaBaHacllb npadyieman
HallbIsiHaIbHara camaBbl3HausHHS ¥ CCCP. I'atait mpabsieme i mpuicBe-
YyaHbl BAIOMBI «JIicT pyckamy cs6py» («[IMCbMO PYCCKOMY APYTY»), SIKi
Kayka micay 3 sictamazma 1976 na kpacasik 1977 roga (Letter 1979: 58) —
nepuisl i, 6amait, HailboJbII 3HAYHBI HeJliTapaTypHbl TaMBbIIAY 3 ca-
Benkay benapyci. «Jlict» Beigaenua ¥ JIonmaHne npas npelKaajgHa 1Ba
rafipl 1acJisl HaIliCaHHs, ITO AACTATKOBA XYTKa ¥ MapayHaHHi ca MMaT-
JIiKiMi iHIIBIMI IpbIKIagami. Hacam MIsAXi HENAAUSH3YPHBIX TIKCTAY
3 Ycxony Ha 3axaf 6b1i canpayast moyrimil.

[Inax «3 Mincka § Jlongan»

SIk BelmaTHAra 3Hay1y NoJjabCKail MOBBL, KYJILTYPBI i rpamapacTsa (i, may-
Ha X, JobpaHajseiHara kamyHicrta) y 1977 romse Ansikcest Kayky
HakipaBasi Ha mpany ¥ caBenkylo ambacany ¥ Bapiasy, n3e €H af-
Ka3Bay 3a KyJIbTyPHbISI KAHTaKTh! i adiypliiHa npaacraynsy Caio3 ca-
BELIKiX TaBaphICTBAy CAOPOYCTBA i KyJIbTYPHBIX CYBA3€M 3 3aMeXKaM
(O3gapuosiu 2004: 103)*.

17 ApHaxk 6bu1i i aiBapOTHBIA NPbIKiaAel. Tak, nepaksaj, BagomMai mpamoBbl Bacins
BrikaBa Ha ITnenyme Carosa micbmeHHikay Besnapyci § Tpayhi 1966 3'saynsenua
¥ dppaHkdypuKimM sMirpaHikiMm dacomnice «['paHu» ¥ ThIM >Ka cambIM rozse. Be-
parojiHa, TamMy, IITO I'3Tai IIPamMoBe NarnsapaHidaga pacKpbiThikaBaHas y «[Ipay-
Ii3e» Iy6Jtikanpls anoBecti « MEPTBBIM He 6asilp» y MacKoOyCKim yacorice «Ho-
BbI Mup». ['n1:. Peub Bacuig BeikoBa Ha cresge Corosa nucaresnen bemopyccun.
I'pann 61 (1966): 113-121. Takcama i aca Mixaina Kykabaki «YkpaneHast poirHa»
BeJIbMI XyTKa IayblHae abMsipKoyBalla ¥ sMirpaHukail rnpace, XyTysil 3a ycé,
npas Toe, mTo cam Kykabaka 6bIy y>KO 06pa BSIOMBI Ha 3axa/3e SIK AbICITOHT
i BA3EHb CyMJIEHHS.

18  Tlpa Toe, sIK QYHKIIbISIHABAJI TaKisl TaBapbICTBbI, HA MPBIKJIAJ[3€ CTACYHKAY MaMix
BCCP i I'TIP ri.: Kl6ckner M. Kultur und Freundschaftsbeziehungen zwischen der
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Y BapuaBe €H npausraae gajei nikasinia 6enapyckaii i 3amesx-
Hail sitapatypail. Cspop Takoy JiTapaTypsbl, HANpPbIKJIAJ, MOXHA
y3rapjaub HegacTynHae Hi y Mackse, Hi ¥ MiHcKy 6epJiliHCKae BbliaH-
He «benapyci» (1919) A. liBikeBiua ni «I'icTOpsllo Kpblyckail (6e-
Japyckaii) kHiri» (1926) B. Jlactoyckara, a Takcama «1984» JIxx. Opy-
asa. Tam xa Kayka naznaémiycs i nacs6pasay 3 rictopbikam IOpkam
Typonkam (Jerzy Turonek, 1929-2019) (Kayka 2006), 6enapycam,
SIKi Takcama Mpaksly GOJIBIIYIO YACTKY XKBIIIS 32 MeKaMi KpaiHbl.
[Tpa3 TypoHKa, siki y>xo 3 1970-x mae MmarysiMacub 6p1Balb y MiHCKY,
a 3 kaHna 1970-x — y JloupaHe’, nacs HanaaKBaena misx «3 Min-
cka ¥ JlongaHn» (asHausHHe Maé. — T. A)) — HedapmasnbHbI iHpapma-
LbIFIHBI KaHaJl, A SIKiM IIpa3 >KaJe3Hylo 3aCJOHY MaKpblce MadyblHae
npacoyBanua i 6enapycki HenanusH3ypHbl OpykK (Fappsienka 2010:
208-210). V Benapyckaii 6i6sisiTans! imsa Opanuimka Ckapeiabl § JIoH-
JlaHE 3axXO0yBalolilla CBeQYaHHi, mTo npseiHamci 3 1978 roga TypoHak
aKTBIYHA Jachlyay Ty[Abl HEMAMALIH3YPHBIS MaTAPbIsjbl 3 CaBell-
Kait Benapyci, capog, ix 6b1ii, HanpbIKIam, Bepisl Jlapsicsl [eHiom?°.
A Bacuoit 1979 roma Typonak HaBenay Bi6misTaky acabicta, 25 Kpa-
caBika BBICTYHiymbl TaM 3 pakjaagam «Jizeiinaceup IIpad. Bausnasa
IBaHOYCKara § MeHcKy § 1941-1943 rr.»?.

lcTopslk, nasnitosnar i TaradyacHsl cynpauyoyHik Pagsié Cabona /
Panpié Cabopnas Eypomna (RFE/RL) Paman ConvaHsbIK 1143 ¥ 1990-m
3BSIDHYY yBary Ha acabJiByio poJito casenkail benapyci y ¢papmaBaH-
Hi I0JIbCKa-CaBelKix cracyHkay. ¥ 1970-a — 1980-a ax Tphl 3 af3iHal-
Ljalli macysiBa€HHBIX caBelKix ambacanapay Oblli 3THIYHBIMI 6esapy-
cami. Jlaykaii 3a ycix 3aTpeIMaycs Ha raTayl nacag3e CyMHa BSIIOMBI
¥ acapopnsi 6esnapyckait intasireHusli Cranicnay IinaTosiv (y Tlosb-
mybl namix 1973 i 1978 ragami; Solchanyk 1990: 179). Kayka npauasay
y 6eslapyckait ambacanae sikpas nacss [linaTosiva i nepag HaCTyIIHBIM
6enapyckim (ma naxopykaHHi) ambacagapam AJIIKCaHIpaM AKCEHaBBIM
(1983-1986). En anbiHyycs § caupisasicTeranait Tlobimgsr SKpa3 y vac,
KaJli icTOTHa 3MsHizacs NajiThlKa Kipylo4yai MapTheli ¥ Ja4blHEHHI Ja
meHmacugy. Y 1976 rogse Boiimiia nactanosa LK ITAPBE ([Tosbckas

DDR und der Belorussischen Sozialistischen Sowjetrepublik (1958-1980). Stuttgart:
Steiner, 2017. I'71. Takcama Malo aHTTIAMOYHYIO P3LIDH3iI0 Ha KHiry: Astrouskaya T.
Jahrbiicher fiir Geschichte Osteuropas, vol. 69, no. 1 (2021): 164-66. JSTOR,
https://www.jstor.org /stable/27143578.

19 Francis Skaryna Belarusian Library and Museum. ZBVB Collection, 1976-1980.
Box 1. Folder 4.

20 Francis Skaryna Belarusian Library and Museum. Larysa Hieniju§ Collection.
Box 1. Folder 2.

21 Francis Skaryna Belarusian Library and Museum. ZBVB Collection, 1976-1980.
Box 1. Folder 4
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ab’siHaHas pabouas mapTeis) «A6 ymaliaBaHHi efHacLi Hapoga», MWTo
3HayHa Maropiipljla CTaHoBim4a 6esapyckail MmeHmacui (Typonax
2010: 162)>.

He marzi He naynibeiBanpb Ha Asnskces Kayky i y3psim «Camimap-
Hacli» («Solidarno$é»), pa6ousist cTpaiiki ma ycéil Kpaine, a Takcama
HaJ3BblYaliHAe CTAHOBiYa, yBenseHae y 1981 romse renepasnam i ta-
rayacHbIM (axkTeIYHBIM KipayHikoMm Ilonbckail HapopgHait Pacmy6omiki
Boriuexam fpysenbckim (Wojciech Witold Jaruzelski, 1923-2014). 3na-
Xon3s14bICs § raThI Yac y Bapmase, Kayka mkaznye ab «JakTpbIHEPCTBE,
KaMIIiIATBIYHACI» HamicaHay iM TiCTOPBIi IMOJIbCKAara Caublsli3My
i agHavacoBa gymae npa ricropsio Benapyci, mro npacuipanacs 6 ma-
JI€Ka 3a MEXBbI sie caBelKal azspxkayHacui (Kayka 2006)%. ¥ raTsl X
yac €H janamarae nepajaunb Ha 3axaf A3Be MalToyKi (ayTapcTsa Sy-
reHa Kysika Ha Toil yac 6b1710 HEBSIIOMBIM)*, IPBICBEYAHbISI ThICSIYA-
rognsio Benapyci (I3spHoBiu 2004: 104; Kayka 2006; 'apazienka 2010:
209; Astrouskaya 2024: 344).

[Tagyac cBaéii npanp! ¥ ambacaznse Kayka mae MmarysimacLb ra3Ha-
éminna 3 Bogrykami Ha siro «JlicT» 3 Taro, 3aX0ofHsra, 60Ky xanesHaun
3aCJIOHBI, IKas 3 BapuaBbl aka3zasacsi HammaT 60Jibll MIpaHikasabHaH,
ybIM 3 MiHcKa 11i HaBaT MackBbl. EH BhITazikoBa uye, SIK ATO YIACHBISA
cinoBtl 3 «Jlicta» nepamae Pagpié CBabona, a Takcama aTpeIMJliBae Mar-
ypIMaclpb Na3HaéMinla 3 nasiTelyHall aHaHIMHAW p3LAH3ial (nagmica-
Haii 3. 1) y amirpanukim yacomice «Boxksim misixam» (Kayka 2006)%.

[Macng Baprannsa 3 Bapmabsl Kayka 3HaéMinna i LecHa KamyHikye
3 iHIIBIM MaCKOYCKiM 6eslapycaM — pampacaBaHbIM, a [acjid Npbl3Ha-
HbIM ricTopeikam Mikanaem Ynamrusikam (1906-1986) (Ynaurusik 2016:
322), csa6poycTBa 3 siIKiM 3pabisia Ha mepmiara Bsjiki ynasry. [1azHel,

22 T'aThIsg MbITaHHI abMsIpKOYBasticst Ha npauary 1980-x, 1., Harpbikaaja: Argumenty
do dialogu polsko-biatoruskiego. Zeszyt 1. Przed$wit, 1986.

23  VYpbIyKi 3 «JbplIJIamMaTblyHara» A3€HHika Anskces Kayki 3 HEBAIIKIM KaMeHTa-
pom Anera JI3gpHOBiYa ynepumbiHIO Apykasajics § «Hamai Hise» § 1996 ro-
n3e. Kayka A. HeppinsamaTelyHbIsS HaTaTKi. benapycki a3énnik 1979. Hawa Hisa
31.03.1996: 61 11.

24 YV TBIM >Ka roji3e Ha CTapOHKax CBalro A3éHHika Kayka saxarsenia rpaBopami
5. Kynika pma sanjna-6esapycka-pycKkamoyHara iobineiiHara BblaHHA «IlecHi
npa 3y6pa» M. I'ycoyckara.

25 8. 1L [?] 3 naroap! ny6aikanpii «Jlicta ga pyckara csi6pa». Boacviu waaxau 151
(1980): 34-35. Ajyrap pausH3ii HamsKae, agHak, WTO XbiBe ¥ BCCP: «KbIBy4bl
¥ BCCP, mron3énHa cycrpakaemcs (sic!) ca mmatiikimi dakrami, sikis He na-
3BaJISIIOLbL MEIb Y IATall CripaBe [FereMoHii pycKai MOBBI i KyJIbTyphI| CyMHEHb-
HY». AGCTaBiHbBI 3'TYIEHHS PAIPH3Ii § yacomice fja raTara yacy He BSITOMBIS, ajie
3 aCIIPOKHACLII0 MOKHA JAIlyClillb, IITO sie ayTapam ObIy MacTalTBazHajLa
i npICin@HT 39HOH [Ta3HsIK.
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Intocrpansis 4.

Boknazaka maHarpadii A. Kayki
«TyT Mmoi1 Hapop», 1989 roa.
Kpsinina: https://old.ka-
munikat.org/assets/imag-
es/23/01/23015-1.jpg

nimyysl npa Ynamysika, Kayka 3ayBakae: «6esapycami cmanosauua»
(BrLTy4yana MHOM. — T. A.). A3HaU3HHE «Oesiapyc» y raTail SsroHai iHTap-
npaTalbli ciHaHiMiuHa CBsiOMaMy BbIOAPY, Na3ilibli, IITO HACTONBAE Ha
ayTaHoMii besapyci i npanye Haj, 3aXaBaHHEM $i€ KyJIbTYPhbl. YJIAMIYBIK,
HalpbIKJIaJ, MpbIKIaJae MIMaT HaMaraHHay y faciaefaBaHHi nabslTo-
Bail KyJIbTYpPBI CSIISIH-6esapycay y kaHpl XIX — navatky XX cTaronss
I13€eJ1s1 Taro, kab abBepruyub Mig npa agcranaclpb 6esapyckara CsjsH-
CTBa: «[...] makasallb, LITO He TOJIbKI A3iKacli He 6blJ10, ajie cupayHei af,
usHTpa Pacii racnagapka imna» (Ynamysik 2016: 341).

[IprikyagHa § TOM ’XKa 4Yac, Impanyro4dbl Haj, OOKTApCKal Ibicep-
Taupisii y IHcTeITyle JiTaparypasnayctea AH CCCP, Kayka naybiHae
3aiiMaliiia gacjefaBaHHeM crnafdbiHel @panHuimka CkapsiHbL Sro
IOKTapckas pplcepranbia «TyT moit Hapox. ®pannimak CkapblHa
i 6esapyckas jitapatrypa XVI — navaTky XX cTaropn3s» BbIXOZ3illb
KkHiXKal y 1989 rozgse, raTeiM pa3am y MiHCKy i Ha 6esapyckail MOBe.
Beipanne €H npsicBsiyae namsui M. Ynamrusika (Kayka 1989), ma iHTa-
JIeKTyasibHall CIIaJybIHbI SIKOTA 1143 He pa3 Oy3e BApTauLa. ¥ mpaupsl,
gKasl, MaryelMa, TaK i He cTajiacs BAJiKiM YHECKaM y CKapblHa3HAYCTBA,
aJlHOH 3 iCTOTHBIX JIiHIN nafgaeniia cupoba «BIpHYyLb» CKapeIHY 6esa-
pyckamy Hapogy. KysbTypHas ricTopbis caublani3sMy Befaja Jacrar-
KoBa cI1po6 npazcrasinp CKapbelHY SIK HOCh0OiTa aryjpHapyckai KyJib-
TYPBI, IACTaBillb Na]] CYMHEY JIaKaJbHYIO i 3THIYHYIO CBOeacabiBaclb
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CkapplHaBail MOBEI i TBOpuactii. Xolb CIpo6bl BIpHY1Lb CKapbIHY «SITO
Hapony» JaBoJii MACIIXoBa aKblLLAYsiics ¥>xo 3 kanua 1960-X (ri.:
Trencsényi 2018: 19; Actpoyckas 2022: 72-73), nys Kayki BakHa 6bLI0
cuBepz3inb, mTo MoBa CKapbIHLI CArae KapaHsami § MACLIOBYIO KyJIbTY-
py i Tpagpieio (Kayka 1989: 43-48). Kai 6panb WbIpai, TO Sr0 iHTI-
JIEKTyaJIbHae MaMKHEHHe YCE IaTak >Ka AaTbhl4yblIacs CIpobay cuBep-
I3i11b TicTapeIuHYIO cy6'eKTHacub benapyci, sikas noyri yac crasinacs
Naj CyMHEY Yy aryJIbHalPbIHATBIM CaBELKIM riCTapblYHBIM HapaThIBE.

3axanyieHHe CKapbIHaM, 1[iKaBaclib [1a Ir0 CIaAubIHbI JaJjli ayaTak
JliTapaTypHa-ricTapelyHaMy ajibMaHaxy «CKapblHiU», gKi Y3HIK ALII4Y2
¥ caBeuykaii benapyci, y 1991 ronse. AdinpliiHbIM 3aCHaBajIbHIKaM ajib-
MaHaxa BbICTyIlae MacKoycKkae TaBapblCTBa 6ejiapycKai KyJbTyphl iMs
®paHuimka CKapblHBL, a SIr0 HI3MEHHBIM YKJIaJaibHiKaM Oya3e Ansak-
celt Kayka (anomHi, agzinanuarel, Hymap 3sBiycsa ¥ 2016 rogze). ¥V ca-
MBIM NEPIIBIM HyMaphl ajbMaHaxa Kayka mepazapykoysae «Jlict na
pyckara csi6pa», JanayHso4sl Aro yjaacHa rnpagmoBai, 3e pacnassi-
Iae TIpa KaHTIKCT i abCTaBiHbI Ar0 Y3HIKHEHHS, a rajloyHae — pacKkpbl-
Bae aco0y Aro ayrapa: «A MixX ThIM y A3iusni écup 6anpka [...]» (Kayka
1991: 153). [la raTara 4yacy siHa 3acTaBajacs HeBS,AOMan?s.

[TakasasibHa, WITO i FiCTOPHIS aJlbMaHaxa aJJIl0CTPOYBae Makpyda-
CThIS IJIXi Geslapyckara JjpykaBaHara cJIoBa y>k0 HalpbIKaHI[pl XX —
naydarky XXI crarognss. Ilepubis gBa HyMapsl 3acHaBaHara ¥ Mackse
BBIIAHHS IpyKylonua ¥ MiHcKy, y adinpliiHeIM BbliaBeTBe «MacTall-
Kas jitaparypa». [TazHeil 3-3a usxkkacusay dinaHcaBaHHS i afcyTHaC-
i NaAgTPBIMKI 3 60Ky 6esapycKix ysagay mecla IpyKy HeKasbKi pazoy
BbIMyIIaHa 3MsHsacs (Ckobmna 2012).

MeHnasira «JlicT» Anskces Kayki, nepmana4aTkoBa aHaHiMHBI, CTa~
He, 6ajyiaii, camaii BAoMau i IbITaBaHAU STO Mpalau, SKas, afHak, a
raTara 4yacy 3acraenia ycé surds maJsa i 36oJplara naBsipxoyHa gacie-
naBaHai.

«JlicT ma pyckara cs6pa»

Y cBaix iHTapB10 i KameHTapax ga «Jlicta» Anskcent Kayka Taymausly,
IITO Haricaupb STOHBI MEPIULI i aNoOlIHI HENaJAL3H3YPHBI TAIKCT Iaf-
HITYpXHYJla KapOTKas palljiika [1aBa’kaHara im paciiickara csiopaixase-
ri. [lepimryio yacTKy, Ipa iMmaBepHaclb XyTKara 3HiKHEHHs 6eJj1apycKan

26 llikaBa, IWITO § «KaJeKLpli» 6esapycKara TaMBbIIABY, WITO 3ax0OyBajacs y CIel-
cxoBimybl [I3spkayHaii 6i6aisTaki CCCP ima V. Jlenina, He 6b110 «JlicTa pyckamy
c6py». ['n1. cric 3 74 nasiupiit, cknaasens! 1. bapeinaBbim: bapunos Y. Beaopyc-
cxull «mamusdam» 6 Focydapcmeennoll Bubauomexe CCCP um. JleHuHa (HeHa-
JpyKaBaHbl MAaHYCKPBIIIT).
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LmocTpanpis 5. [Tepmas agkpeitas nyosikansis «Jlictay § anbmaHaxy «CKapblHiU»

(1991), y €i1 ayTap Takcama packpbiBae cBaé ims. Kpoinina: https://old. kamunikat.
org /usie_knihi.html?pubid=39362

MOBBI ¥ Cy4aCHBIM iM rpaMagicTBe, Kayka BbIKapeICTay y sIKacli amirpa-
¢da (Letter 1979: 6):

<<Benopycc1<m?l S3bIK... B BeK Hay‘{HO—TEXHMqECKOﬁ pPEBOJIIOLINU HE T10-
CTUTHET JIX €TI0 Y4aCTb BOJI)KCKOTO ,HI/Ia]'IeKTa?»

Hpyras, HEBsIOMAs AACJIOYHA, [1ajioBa ratal paluiiki — sge Kayka
HeaaHapa3oBa MepaKasBay y CBaix THKCTAX i iHTAPB'IO — [MaThIUbLIA-
cs «IIpajiKasajibHacli» i 3pasymesiacli 6enapycay, amaib MOYHai, sIK
najiaBasiacs siIrOHaMy Bi3aBi, ToecHacli 6esapyckail i pyckai ricTopeli
i im®HTBIYHACL, 9KYIO ayTap CISMAELLa aCIPIYbILb.

Csont «Jlict» Ansikceir Kayka naysiHae CLBEPA’KaHHEM Taro, IITO
IbITaHHE (2 XyTudil — mpab6sema) 6esapyckail MOBbI ¥ caBelKiM rpa-
MaJICTBE NpalsIrBae iCHaBalb: «Bonpoc o 6e710pycCKOM SI3bIKE, IEpe-
HECEHHDIV U3 CPEHEBEKOBDIX, JOPEBOJIIOLMOHHBIX 310X, B U3BECTHOM
cMbicrie emé cymectByeT» (Letter 1979: 6). «B u3BecTHOM CMBICTIE»
i «emé» TyT He NpocTa PbITAPbIYHBIL PIrypsl. SIK BsmOMA, Y caBell-
KiM rpamajiCTBE€ <«HAlpbISIHAJIbHAE IBbITAHHE» JIiYbljacs BbIpalIaHbIM
yxo 3 yacoy XXII 3e3na KIICC, mTo afgoeiycs ¥ kacTpreluHiky 1961 ropa.
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3akpaHaoysl MOYHYIO Npabsemy, Kayka gaknanHa Befae, MTO ISTHIM
€H ycTymnae ¥y cynspayHacub 3 adilpliiHbIM 6auaHHEM HallbIIHaJIbHaAN
nasiTelki, mTo, 6€3ymMoYyHa, 6b1J10 HebsicrieyHall cripaBail. Tamy, ara-
BOPBAIOYLICH, TaKilae MardysIMaclb [JIsI AJBOE€HAN IHTAPIPATALbIi
i mppI3Hae MACSArHEHHI caBelKara Caublsaili3My — CaUbISIJIICTBIYHYIO
I35ip>KayHaCLlb, CALbISLJIbHBIS i MAJiTBIYHBIS IIPABbl, MArdbIMaclb afy-
Kalbli Ha pofiHall MoBe. [IpbIYbIHY MOYHal pabsiembl €H 6a4blllb Hali-
nepul y ciafyblHE MiHYJIBIX YacoOy, 4 MEHaBiTa ¥ PaCeMCKiM iMnepsbls-
Jli3Me, KaJli «1 6eJ0pyCCKUi sI3bIK, U BECh OKOJIOAECITUMUJIIIMOHHBIN
Hapo[ rOBOPUBUIMI Ha HEM OODBSIBJSIIMCh XUMEPOIO UM “TIOJIbCKOIO
untpurow™ (Letter 1979: 6). He MmeHI cynsipaustiBail akas3paeria igas
caBellKara iHTapHalpIsIHAIi3MY, 13€ poyHaclb i 6paTapcTBa abapoyBa-
ronua «@akTblyHail HapoyHacuo» (Letter 1979: 6) i TaTasbHall Kysb-
TypHail yHiQiKaubIai.

3BapoT Ja «pyckara» csiépa TyT Takcama HEeBbIIAJKOBBIL, 60 me-
HaBiTa 3 pamTKami «[...] “pycckoro gena’... B... CyBEPEHHON COLMSIIN-
ctuyeckol (sic!) Besopycckoit Pecriy6nuke» (Letter 1979: 21) smara-
enna ayrap. [ meHaBiTa 3 60Ky pycKayl KyJIbTypbl i iHTaJlireH1bli ayTap
He 6aublllb HisiKara pasyMeHHsl NpabjaeMbl CTpPaThl KyJbTYpHAil pa3-
HacTalHacli ¥ caBelKiM rpamazcTse. AyTap akaspaella ¥ pasrybie-
Haclli, 60 izsanbHEI BOOPA3 pycKara iHTaJlireHTa-gaMaKpara, ITo OblY
CTBOpaHbI pyckay jiraparypai XIX craronss i npausrsay KyJbTblBa-
Balllla § CTa/liHCKYIO i 6paKHEYCKYIO 3II0Xi, TayblHae panTam pasbiball-
112 a6 HalbITHAJIbHAE NIBITaHHEe. EH 1IyKae i He 3HaxX0/3ilb CEHHSLIHITA
Mikanas [labpasobaBa, «CIIOCOOHOIO € BbICOTbI MOI'yU€ro BEJINKOPYC-
CKOTO I10JIETa B3IJISIHYTh HA CYIb0Yy 6€JI0PYCOB HE MEHEE YBAXKUTEJIBHO
KaK 4 MOKpOBUTebCTBYMOLIE (Sic!)» (Letter 1979: 6).

JlicTsl ga cs6poy i Boparay

dopma «wricTar, axyo Kayka Beibipae 11 CBalro af3iHoyHara rnaycrai-
H4 3a mpaBa 6eslapyckail MOBBI Ha iCHaBaHHe, Oblja, XyT43H, THIO-
Bail. AIKPBITBIA JIICTBI — Y ThIM JIKY Aa csI6poy i Boparay — 6bLyi pac-
NayClo>KaHblg ¥ acsapona3i yexonHeeypanenckay iHTaIireHnpli YKo
¥ XIX craronpsi. AcabiiBae mecia 3ariMadti sHbl i § caBelkiM rpamai-
ctee?. Bosbi 3a Toe, y no3HiM CCCP iHABIBinyanbHbIS i KAJIEKTHIYHbIS
JlicThl Mardi 6bi1p GopMail KylbTypHara cymnpatisy. ¥ 1966 ronse Bap-

27 bBonbu ri1., Hanpelkiaz: Doucette C. Soviet Letters. In: Reading Russian Sources,
ed. George Gilbert. New York: Routledge, 2020. ¥ Caenkim Carose cpapmanana-
Cs1 BsTiKast TPaplLbIs Micallb CKapri, MPpalaHHI, eThIbl, a TaKcaMa YXBaJIbHbIS
JIICTBI HA iM4 CaBELKIiX KipayHiKOY i opranay yiajibl Ha PO3HBIX € Y3POYHSX. Ajie
yacaM TaThls 3BaPOThl MeJli i KPBITBIYHBI XapaKTap.
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sam [llanamay anicBae cBae ypakaHHI af npayacy Cingyckara — JaHi-
ana ¥ «Jlicie crapomy ca6py»®. YV 1967 rogze § Jlonnane i Hoio-Epky
BBIXOJ3s11Ib «JIBananp yictoy na cs6pa CBaTiaHsl AninyeBaiy (Hauki
lIocida Cranina)®. ¥ 1973 rogse >XypHaIicT, iCbMeHHiK i ABICITAHT AHA~
ToJsib KpacHoy-JIeBiliH 3aHaTOYBae X0, CyfoBara npauascy Hag [IaTpom
SIkipam i Bikrapam KpacinsiM y popme «iicta ga ca6pa»®®. 3 cambim
navyaTrkam rnepadymoBbl 6esapycKast, K i HallbISIHAJIbHbIS iHTA ir€HI bl
iHImBIX KpaiH, a nacJs i IpoCThId rpaMai3sHe NMa4yblHAIOLb JliTapajbHa
3aKifBalb MSCLOBBIS i MAPTHIAHBIS OPraHbl yuanbl, IPyKaBaHbISl Bbl-
IaHHI, pagpl€ i Tase6ayaHHe MBITAHHIMI i pa3Barami rmpa MoBy i ifaH-
ThlYHaclb. KpbIThika MOYHal i KynbTypHail nanirsiki y CCCP 6yzn3e
Npaxon3illb YbIPBOHAN HIiTKall Ipa3 COTHI KaJIeKThIYHBIX i acabiCThix
nomicay®! (Markova 2022: 30-34). Hait60s1b11 BSIOMBIMI § I'9TBIM II3pa-
ry anelHyn1a asa «Jlicte! na l'ap6auoBa»: «Jlict 28-mi» (15 cHesxHs 1986)
i «Jlict 134-x» (4 yapBens 1987), axig iMKkHYyicsa naHeci § ny6sidHYI0
MIPacToOpy MNbITaHHE ab KPbITHIYHBIM CTaHe GeslapycKail MOBbIL. SIK i JticT
Ansxces Kayki, sSsHpI BeJIbMi XyTKa 3'Bijics § TaMBbliaBe — ObLJIi Ha-
IpyKaBaHbl i Belman3eHbl Acanplsaupisil 6enapycay y BsanikabpbitaHii.
AnHaK, y aIpO3HEHHE aJ MepIlara, i aapacarsl, i ayTapsl I3ThIX JICTOY
y>ko He Oblni aHaHiMHBIMI (Letters 1987, Canpko 2019; AcTpoyckas
2022: 81-85).

«JlicT pyckamy cg6py» (sKi, Japaubl, TaK i He Jalloy na cBaii-
ro nepulanayaTkoBara ajpacaTta’?) sHayHa anepajykae Ia yace raTylo
XBAaJIlo, ajie €H yCé S1I4s He pa3slivaHbl Ha HBIPOKYIO My6IIiKy i, XyT4aH,
y3HiKae Ha mepakpbDKaBaHHI IpbIBaTHara i my6JiiyHara. IMKHy4bICS
MpaLsITHYLb 1aYaTy1o 3 csa6paM pa3moBy, Kayka pasymee, mToO sie TaMa
aJipasy BBIXOM3ilb 32 MEXBI «IIPUBATHOM 6ecenbl IByX Npy3eil» (Letter
1979: 7). Camo cs6poycTBa amnblHaena TakcaMa Ha IraTai MsDKbl — Ha
npausry TakeTy Kayka npansrsae 3Bsipralla fa CBairo ajpacara Ha
«BbI». MarusiMa, cg6pa ycé X He 61y HanTa OJ1i3KiM.

CynspsyHacip pasmMekaBaHHS NaMiX MpblBaTHaW i my6siyHan
cdepaMi 6bly1a XapaKTIpHAN AJ1s CALUbISIIICTPIYHAN pavaicHacLyi, KaJi,
HaIpbIKJIA[, XiObl A3sIpKayHara KipaBaHHs abMsIpKOyBasics i cTasisnics

28 https://catalog.osaarchivum.org/catalog/5blqlOOO0IP.

29 (Rus.) London: Hutchington and Co. Ltd., 1967 (Printed in the U. S.); (Eng.)
New York: Harpers & Row, 1967, https://catalog.osaarchivum.org/catalog/
K3vPnwnAWo.

30 https://catalog.osaarchivum.org/catalog /RZWEObpJIO.

31 3pasymena, WTO i aBapOTHbISI MEPKaBaHHI, HaKipaBaHbI CyIpalb MaATPbIMKI
MOHaJIHTBI3MY ¥ Beslapyci, Takcama akThIyHa BblKasBasics ¥ yictax, ri1.: Markova
2022: 37-38.

32 3 micemoara iHTapB'0 3 A. Kajkam, ninens 2021 roza, apxiy ayTapki.
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naj cymHey y abMeskaBaHail IpacTOPbI IPbIBATHBIX KYXHSY, 8 HECTaH-
JIapTHBIS 1A CAlbISJIICTBIYHBIX MEPKaXx MaBOA3iHbI § IPLIBATHBIM JKbIL-
Iji HAp3[Ka CTaHaBijicsa mapacTaBail Ajas nmy6iiyHara abMepkaBaHHS
i acymxanH4. Sk 3ayBakamoup Alber&Stegman (2016: 6-7), meHaBiTa
HenajL3H3yPHbI APYK, CAMBBIAY, CTay TOM IpacTopail, n3e nyo6siu-
HacLp i IpbIBATHACLb NIEPAKPBDKOYBAJIICS i HABAT MSHSJIICS MECLAMI:
TaeMHa CTBOpAaHBbI NaJl IOKPbIBaM NPLIBATHAN c(ePbl CaMBbIAAY ITpa-
peIBaycs, HEC 3MEHBI § NajiTbiYHae BhIMsApIHHe. Papmar «Jjicta ga
cs16pa» TyT, 6e3ymoyHa, gabaysse sSm4ys afHO NepakpbikaBaHHe, [3€
npeiBaTHae i my6siyHae, acabicTae i KaJeKThIYHAae BbIXOJ351b 3a CBae
ME>Kbl, HallJIaCTOYBaloLla aiHO Ha Jpyroe. CaMo NIbITAaHHE MOBBI i (HE)
MaryslMacli sie Y>KbIBaHHS OblJI0, HECYMHEHHA, i NasliThIYHBIM, i IIPbI-
BaTHBIM, i HaBaT (Pi3iuHbIM (Y COHCE LISITIECHBIM, £ SIIIYD BSIPHYCS 1A T2~
Tara HixXksi) agHavacoBa. [1pa3 raTyo IIMaTMepHAacCLb SHO YCIIpbIMa-
Jacst acabsiBa 6ano4a, 3akpaHana ¢iziyHa — Haszansna (Letter 1979:
7)%, — BpIMarasia HeaJgKJaagHai paaKiipli, Kab MPOLCTasIb ¥ THIM JIKY
i TBIM, XTO «60./1€3HeHHO 33lyMBbIBAETCSI HAJl BO3POXKAEHUEM PYCCKOM
unen» (kypciy moit. — T. A., Letter 1979: 7). [IpakTbiKaBaHHe MiCbMA,
SKOe€, sIK 6a4Ha 3 4aT, IaCTayIEeHbIX y KAHIIbI TOKCTY, Ipalsireaenua ga-
Boni goyra (Letter 1979: 32) — kans wacti mecsiay — 6bL710, TaKiM 4bl-
HaM, Ipausraai cnpobaii 3pasymelpb i nepaagosienb NaaiThIYHbIS, 1y~
XOYHBIS 1 Qi3iuHbIS HACTYIICTBLI KajlaHis/IbHAN rereMoHii ¥ 6esapyckim
rpamajCTBe.

Moga, cy6'ekTHacLb i ToOxHaAMATi{UHbI Iparpac

Sk g ¥xo paHeil micana (Actpoyckas 2022; Actpoyckas 2024), na-
CKap3HHE TAXHiYHAra i rpamajickara pasBililisl, a TaKCama 3aCBa€HHE
KocMacy i Hazabixog, indpapMalbliiHall paBajlIoLpli CIIPbISI Tamy, LITO
NbITAHHE HallbIsIHAJIbHAM MOBBI i KyJIbTYphl 3HEIIHE CTpavyBaja CBalo
NepIIanayaTKOBYI0 Ba)KHACLb, CTAaHAaBiJacs ObllilaM Obl APYTacHBIM
y NapayHaHHi 3 iIMKJiBbIMI TAXHAJAriYHbIMI 3MEHAMIi, IITO aa6bIBaJi-
cs § rpaMajicTBe.

Y agpo3HeHHe aj, pycKail MOBbI, iHIIBISL HAllbISIHAJIbHBISI MOBBI
i KyZbTYpBI, pasBillé AKiX yXKO JOYri yac yTphIMJliBasiacs ¥ BbI3Ha-
YaHbIX MeXax, pantam (i Lankam ajBapoTHa MadpHICUKIM IOIy-
KaM 1920-x ragoy) 6avaniia HA340JIbHBIMI BRITPbIMAllb i BBISBiLL iM-
KJIiBBl HalliCK TaxHasorii. CaBeukae rpaMajCcTBa, 3/4aBajsacs, JE€rka
i 6ecnepamkogHa nepaxonsiza Ha PyCKyl0 MOBY, IITO ¥>KO He Gblja
TOJIbKI CpOfIKaM MidKHalpIsIHAJIbHal KaMyHiKalsli, a ycé€ 6ombll cTa-
HaBijlacsl Takcama i MOBal YHYTPBIHALIBISIHAJIBHBIX i acabiCThIX 3HOCIH.

33 V apelriHane: «[...] XOTsI MHE U TPYZHO CKPBITh A0OCaAY [...]».
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[Ipabnema cyafiHOCiHAY KyJIbTYPBI i TOXHAJIOTIi § BBICOKAPa3BiThIM Ipa-
MaJICTBe, afiHaK, He OblyIa Tak JIErka BelpallajabHal, SIK IraTa MHOTIM Ha
TOU 4yac najaBajacs.

JpIcKycist a6 3minui Moy i KyJIbTyp (a I1a CyTHacClli MATaHaKipaBaHas
KyJbTypHas VHidikanpls), gKyl0 pacoyBaja caBellkae KipayHIlTBa,
cynaja ca cnpo6ami CCCP 3pasymelp i mepaanoselb IpblubIHbI CBali-
ro THXHaJariyHara ajcraBaHHg aj 3axopHsra csety (Kotkin 2008: 62—
67; Autio-Saraasmo 2011). Yaconic «KamyHnicT Benapyci» («kKommyHuct
Benopyccun»), opran LIK KamynicteiuHait Tlapteli BCCP, Hanmpbikag,
y T3Tbl 4YaC aKkThIyHa JPYKye pas3Bari HaByKOylay, 3aHATHIX IbITaH-
HEM YIJIBIBY «HaBYKOBAa-TAXHIYHAN P3BaJIOLbli» HA ITpaMaZiCTBa. AJHa
3 pacnaycCrofKaHbIX Iepacusiporay — sie nayrapae i ayrap «Jlicra» —
3aKJI0Yaenna y ThIM, ITO IIACKOPaHae TOXHIYHAE pa3Billé i MaTIPbl-
SI7IbHBI 7a0pabbIT HACYILb IArPO3y CTPaThl MapajbHACIi § rpamMacTBe
(Letter 1979: 28)*. CymHeBbI ¥ aeKTbIYHACL]i TOXHAJOT], y CBalo 4apry,
CIapaj’kaolb alBAPOTHHI PYX — [a NPbIPOZLI i TPalblLbli, IITO CTA-
HOBiLlIa acabsiBa BiaBOYHBIM y acspo3i iHTaJlireH1pli (1J1., Hapbl-
kaag: Gapova 2017; Hutchinson 2023).

3-3a p93Kaill 3MeHBl JIaAy XKblLLs, acabisiBa ¥ 3axopHix paéHax
CCCP, n3e mpanacel iHaycTpsisiaizansli i ypbanizausii 6p11i acabsisa
iHTHCIYHBIMI, I'2THI [I€paxof, Jja HoBara rpaMmajCcTsa JjIsl MHOTIX aKa-
3aycs 3ayBasKHBIM i lacTaTKOBA 6asioubIM. HsmayHist BACKOYIIb, a CEH-
HSIIHIS gobpa ajyKaBaHbls i MpbIBijlesiBaHbIS caBelKail A3gap>kaBail
HOBacIe4yaHbls rapajikaHe (MeHaBiTa TakiMm OblY calblsijlariyHbl IapT-
paT 6enapyckan Apl i iHIal «HaubIsiHAIbHAW iHTasTireHpli ¥ 1970-5) He
marii He 3ayBakalb yC€ 60JIbII BilaBOUHbI pa3pely y afyKalibli, MOBE,
nobelTaBall KyJbTYyphl i 3BbIUKAX Mamixk caboil i makajeHHeM cBaix
6anpkoy. Bospiaciib raTa po3Hilla IPoCTa pa3fpakHsla, HEKATOPBIX,
ajHakK, NpeIMyllaza 3agyManua: «JJeTu 1 BHYKU Tex 6eJI0pycoB [HITO
xanesi “mopn3emi 3Baniia” — Kayka mpitye TyT JHKY Kynany. — T. A] yxe
CTaJIA JIOIbMU Y NIOTOMY-TO HE MOTYT IPUMUPUTHCS C yIIEMJIEHUEM
VX HallMOHAJIbHOTO IOCTOMHCTBA» [apbITiHa/bHAE NaKP3CIiBaHHE. —
T. A] (Letter 1979: 22).

Surys ¥ 1965 ropse 1. II3106a afsHavay, MITO — MPbl aryjabHbIM
3HIK5HHI KHiraBblJaHHS Ha YKpaiHCKail MOBE — CSPOJ, ThIX KHIr, IITO
Y€ X BBIXOZ31JIi 3 IPYKY, lIepaBakaJli Ipalsl [1a JitapaTypa3HayCTBe,
MOBa3HayCTBe i masiTblyHas JiTapaTypa. Y HerymaHiTapHail cdepbl
KHIr Ha YKpaiHCKall MOBe 6bLJI0 Mana, a ¥ cpepsl izika-MaTomaTbId-
HBIX HaBYK SIHBI IPOCTA ajcyTHivai ([J3106a 1968: 152). Bsgoma, mrto

34 TIIpa mpausr raTeIxX AbICKyCili Tajgyac nepabymossl I71.: Liavitski A. Die Perestroika,
die Intelligenzija und die Geburt des weifdrussischen Populismus, 1988-1997.
Vandenhoek&Ruprecht, 2024, S. 66-76.
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3 6es1apycKail MOBaii CiTyallbls Oblj1a SIIYd 60JIbII KPLIThIYHAL. 3a BeCh
CaBelKi Neprisy, K TPalHa 3ayBaXkbly BassHIiH AKyIOBIY, «3 KJaCiKi
CcycBeTHara i eypameiickara MbICJIEHHSI Hiuora He OblLIO BblAJA3€HA
na-6esapycky» (Akyzmosiu 2023: 4). HanpsikaHip! 1970-x — mavarky
1980-x KoJsibKaclb KHIr i Opairyp Ha 6ejiapyckail MOBeE, BblaJ3€HbIX
y BCCP per capita, 6b171a camait Hi3Kal 3 yCix HIPYCKiX caBeLKix pacIy-
611ik (Solchanyk 1990: 189). Vxxo ¥ 1960-x caBeukyio Benapycs cynpa-
Bajgxay CymHiVHbl paép «camail msHalbisiHANi3aBaHall pacmy6iKi»
(r1., Hanpeiknag: Mopos 1978: 31). [Tapuac kipayHitTea JI. BpaskHeBa, sIK
i ¥ mepmsis rapgpl kipaBaHHsT M. 'ap6ayoBa, rereMoHisi pyckail MOBBI
i paceiickaMOyHaml KyJbTyphl, SIK BSJOMAa, TOJBKi namseipaenya. Ha-
npeikian, amyd ¥ 1986 ropse «KomMmyHuCT besnopyccnm» KpbITBIKYeE
nicbMeHHiKa Kacrtycs TapacaBa 3a Aro riCtapbel4HbISI HapbIChl, y SIKiX
ayrap acMmesibBaellla CTaBilb MaJ NbITAHHE «HENaj3eJbHACLb ricTa-
peluHara msxy besnapyci i Pacii» (Solchanyk 1990: 193).

Cityaupis 3 KyJIbTypai y IO3HECABELIKi 4ac ICKpaBa aJlJIloCTPOyBa-
Jla CyIsIPaYHACL i TapaZoKChl caBelKara canplsiiismy. Harsenssdsl Ha
rapayHaJibHa Hi3Kisl TaKa34blKi, KOJIbKACIb APYKaBaHay MpagyKUbli Ha
Oeslapyckail MoBe ¥ abCcaJIloTHBIX J1iubax ycé€ >k Obljla camail BbICOKal
3a ycio rictopslio besnapyci, anHak y>XKbIBaHHE 6es1apycKail MOBBI ¥ 1ay-
caa3€HHacLi pablkaabHa cKapavanacs. ['yrapkoBast MoBa 6blya 6e3y-
MOYHal KyJIbTYpHa-TiCTappl4yHail KalITOYHACLIO, CTpaTa SIKOM BOCT-
pa apuyBasacs j3esiyamMi KyJbTypbl. Bosbll 3a Toe, iMKJIiBBI IIEPAXO]],
aj aJHOH [a iHImai MOBEI, SIKi 3aaXBoYBaycs (a yaclel i HaBs3Baycs)
3BepxYy, He OblY JIErKiM [IJ1sl TpaMaficTBa ¥ L3JbIM. [l MEeHII aflyKaBa-
HBIX 1 MeHII MabisbHBIX caéy rpamancTBa €H a3Havyay 3HaXOM KaHHE
¥ cBOeacab1iBbIM MOYHBIM «JIiMOE»: HEMardbIMacllb 3aCTalla y agHoN
MOBe i laJKaM 3aCcBoillb iHITYI0. ['3Ta cTBapana CiTyalslio «6e3’s13bIKac-
1i», Ha SIKYIO 3BSIpTae yBary i SIKylo KpLITbIKye Ajisikcert Kayka § cBaim
T3KCLE.

s nobpa agykaBaHal (y caBenkail cictame) TBopYau iHTasiren-
1bli HAallbISIHAJIBHBIX PACIYOJIiK Y HEMKi MOMAHT 3ayBa>kHbIM CTAHOBILI-
11a TAKCaMa i e CTaHOBIIIYa «[TaMiXK»: 3aaXBOYBAHHE KYyJILTyPHaN pas-
HacTalHacli THIIIOBA CyceHIuaa 3 peITifHal KyJbTypHal iepapxisiit®®
i narappaii 1a HA3[0JIbHBIX HA 1ACTAaTKOBA XY TKYIO TPaHC(HapMaLbIIO —
a To i HaynpocT 3 pacizmam®.

35 [Ilparara ri., HanpeIkiaam, A3¢HHIKI IBana [Mlamskina (ki goyri yac 3aiimay nacamy
cakpatapa Caro3a nickMeHHiKay Besnapyci), i3e €H anicBay cBae paboubls 1ae3Ki
¥ Macksy i cracyHki 3 Mackoyckimi kanerami: [llamskin 1. Posdym Ha anowHim
nepazoue: [I3énnixi 1985-1998 2adoy. Minck: Macraukas jsitaparypa, 1998.

36 Iz, Hanpeikiaz;: Shnirelman V. Race, Ethnicity, and Cultural Racism in Soviet and
Post-Soviet Ideology, Communication, and Practice. Oxford Research Encyclope-
dia of Communication, 18 Jul. 2022 (accessed: 24 Nov. 2024), https://oxfordre.
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TaxiM 4blHAM, IBITAHHE aHAHIMHAra «pyckara cs6pa» (K najgael-
113, YKO amaJsb pblITapblyHae) ab BeparofHacli 3HikHeHHsI 6esiapyckai
MOBBI ¥ (HaABIXO/I3514b]) BEK «HABYKOBA-TIXHIYHAl PABaJIIOLbI», 3 SIKO-
ra naybiHaena «JIict pyckamy csi6py», y3Hikae ¥ 1jajikam KaHKP3THBIM
KaHT3KCLE.

Anka3Baloybl Ha Y3HsATAE NbITaHHE, JiTapaTrypas3Hayua Kayka 3Bsap-
Taellla He 1a Cy4yacHacli, a fa ricTopsli, 3 JanamMoraii sikoi €H crpabye
aJHaBillb CIpPaBSIJiBaclb, MPABOA3SIYbl MACIANOYHYIO PIKAHCTPYK-
1[I0 6eslapycKail cy6'eKTHaCL.

CrnoBa «6€e3bsI3bIKOCTbY, ITO TaK YacTa CycTpaKaella y TIKCIe
«Jlicta», Haz3iBa JakjagHa NepakJikaenla ca ClBepI)KaHHEM HEMar-
YypIMacCLli IpbIrHEYaHara pa3mayJsip, ab 4blM Kasaji TeapaThIKi IOCT-
KanaHiganiamy®. Inss Takcama 67i3kas na pas3BaskaHHAY MapliHikaH-
ckara Qinocada i ncixaaHaniteika Qpanua GaHoHa § sSro N2610THAN
npaupl «JopHas ckypa, 6esblst MacKi». «BasomanHe MoBail Hanzsisie
YyajiaBeKa BBIKJIIOYHAM cinait», — micay ®aHoH. V GaHoOHa KaslaHisIb-
Has yyiazna OblaM Obl BbI3HAYAe, Iacsgrae Ha ¢i3iuyHbIs xapaKTapbICThl-
Ki cy6'eKTa Lii, IpbIHaMCi, Ha TO€, SIK SIHBI YCIIpbIMaloLLia. Y CBalo Yapry,
Kayka kaxa npa «gyxoyHyio kacTpauplo» (Letter 1979: 7) gax cimBanivy-
HbI (i MAJITHIYHBI) TBAJIT — MaMKHEHHE «BbIPA3UTh 3a HEro (6esapycki
napoz. — T. A.) cBoio Bosmo» (Letter 1979: 7). En Taymausilp He-Bajio-
IlaHHe MOBail HsI3MeHHail narposail ¢isiuHara BbIHIIIYSHHS, «[...] KOr'-
[la He TOJIBKO JyX, HO U IIJIOTh €ro [Hapoja] okasasach Ha IrpaHu ¢u-
3uyeckoro ucrpebsenus» (Letter 1979: 12). I'sta narposa HsI3MeHHa
cymnpaBajskaja 6eapyCcKyo HalblIo IIpa3 yCIo MiCTOPBIIO sie iCHaBaHHS,
naybiHatoyusl af X1 (BirBa Ha Hamise) ga XX craronnss (Jlpyras cycBeT-
Hag BaiiHa), SIK TIyMavbllib ayTap.

Ayrap «Jlicta», 3pasymesia, He Mey Hisikara [Ja4blHEHHS [a
NCiXigATpBli Li ThIM 6OJIBII TICiXaaHali3y ab00 KPBIThIYHAN TAOPBII. 3b1-
XO[I3514bl HE 3 THOPHII, a 3 IIPAKTHIKI 1 CBAiX NMayCsa3€HHbIX Ha3ipaHHAY,
abanipaloybicsl Ha JOCBe, TiCTOPHI i JiTapaTypsl, y cBaiM TIIyMa4ysH-
Hi, €H pyxaenua y TPOXKYTHIKy MOBa-lLieja-yj1afa — ThIM CAMBIM, IITO
3actaenna BaxHbIM 1 ®anoHa, Oyko i iHMIBIX TPapaThIKAy MOCT-
KaJlaHiANi3My i IMOCTCTPYKTypali3my. AlliCaHHe KaJIeKTblyHall Tpay-
MBI, @ TaKCaMa IOLYK CPOJKAY s€ JIeKaBaHHs — IIpa3 sie IpaMmayJeHHe
¥ POOHBIM CJIOBE i KYJIBTBIBALBIIO CBAEM KBILUSYCTONIIBACLI — 3a-
MIMae L3HTPAJIbHYIO 4acTKy JicTa. SIK npeikiaazn, Kayka npsiBonsinb

com/communication/view/10.1093 /acrefore/9780190228613.001.0001/acre-
fore-9780190228613-e-1323.

37 TlapayHaiile Takcama 3HaKamiTae «MOBY afHsI0» ¥ rpagmoBe na «Jlynki 6esa-
pyckait» ®. Baryurasiya. Yko § Barymapiya HemardsIMaciib raBapblib cirtasmisa-
Basia Ipa Hebscmneky i ¢pisivHara, i naniTblyHara 3HiIKHEHHSL.
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MpaLAIIIbIA LBITATHI )KbIXapOY «BOTHEHHBIX BECAK», 3allicaHbig A. Afa-
MoBivyam, 4. Bpeiném i V. Kanecnikam:

BrissmuTecs ke B JIM1A KUBBIX U3 «BOTHEHHBIX BECAK», BCIyLIANTECh
B MX II€YAJIBHYIO PeyYb, OT KOTOPOI1 BEET HE TOJIBKO ITevanbio. MHoroe
NOBEeIAoT Bam 5T moa1, B TOM 4KCIe ¥ 0 6€CCPOYHOM MACIIOPTE CBO-
ero si3bika (Letter 1979: 16).

Lskka ckasalp, 1i 6b1y Kayka 3Haémel 3 inasimi @aHoHa. Xans ca-
BellKasl MaATpbIMKa aHTBIKAJIAHISJIBHBIX PyxXay pacnaycCrof KBaJacs
i Ha MapuiHiKy, i HaBaT Ha camora ®aHOHA, STOHBIA 17131 3yciM He ObLii
JI€rKa JacTynHbIMI. | raTa HATIen3a4sl Ha Toe, ITo €H HaBegsay CCCP
i macnenaBaHHi a6 iM BbIXOI3isi § KpaiHe Yo ¥ 1970-4. [lepmrl sro-
HbI TOKCT OBIY Mepakjafi3eHbl HA PYyCKyl0 MOBY ToJibki ¥ 2003 rogse.
A npana «YopHas ckypa, 6esbls MacKi» yrepubiHIo Obly1a any6mika-
BaHa Ma-pycky ¥ dacomicHeIM BapslsiHLe ¥ 2020 rogse (PanoH 2020),
i Tosbki npa3 gBa ragpel (2022) — aco6Hai KHirairss.

AnHak a3HaudHHe «06e3bsI3BIKOCTb» 3aKpaHae i camora ayrapa
«Jlicra». CTBapaloydsl MagMypak AJjis O9KajlaHisiJibHara MbICJIEHHS Ha
agHbIM y3poyHi, Kayka amHavdacoBa Bbisyge abMekaBaHaclLb CBAlro
NpaT3CTy Ha iHmMBIM. Y T3KCLe €H HeaJgHapas3oBa NaJKpacjiBae cBaé
3axanJieHHe pyCcKal KyJbTypai i MOBall, MaryTHacCLIO i cyjaBall pyckara
Hapoga (Letter 1979: 32). TakiM yblHaM, ayTap S1I4YD He 3[0JIbHBI YCBSI-
IIOMilb, IITO, BBICTYNAIOYbI CyIIpalb KyJbTyPHAN HSIPOYHACLI, €H an-
HayacoBa 3'ysiel|la sie TPaHCASITapaMm.

Toe, mro Kayka nima i pazmayssie na-pycky, sik 6pi1iiam 6bl 1a3Ba-
Jisie TyTapbllp 3 «PyCKiM cs6pam» Ha afHOM, AroHall MOBe, Jjae Mar-
YypIMacCllb iHTAJIEKTyasbHA BbITAHYAaHA PacTIyMayblllb CBAIO Ia3illbIIo,
abapaHillb ThIX, XTO TaKOM MardbIMaclii He mae. AlIHaK i sroHau py-
cKail MoBe Opakye JacKaHajacli, MITO, HaaABapoT, TOJIbKI MaaKpaC-
JliBae ypassiBacip Taro, XTo €10 kapelcTaenna. Bocs xa, i cama natpaba
TJyMaublllb CBAIO MAa3illbII0 MEHABITA «pyCcKamy» csI6py — i Ha siroHail
MOBe — 3'ysenia 6ecrnaMblIKOBbIM iHIbIKaTapaM IPbI3HAHHS iepap-
Xii KyJIbTYPHBIX 3HOCIH, MACTKi, sKast YC€ A14s Npansarsae yTpbIMIIi-
Balb ayTapa «Jlicta».

[TakazasnbHa, WTO ¥ cBa€ll (Takcama aHaHiIMHaM) IpajgMOBe Jja IIep-
mara BblgaHHs <«Jlicra» OpeiTaHCcKi ¢isoyar, nepaxkyiaayblk, MIMaT-
rafioBpl CTapuibiHg AHria-6esapyckara TaBapbicTBa JIKbIM JIbIHTII
(Jim Dingley) 3 «ycéit maBaraii ga aytapa» 3ayBaxae, WTO «[...] pycKas

38 ®anon O. Yépnaa koaca, 6eavie macku. Iapask, 2022. Teipask BbIAHHS TIPBI I9-
TeIM ckiazae 2000 sxk3amIuisipay, IWTO, BSLOMA, BEJIbMI Masa Jijisl KHiri, BblIa-
J[3€Haii 1711 PyCKaMOYHaM aybITOPbIi.
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MOBa He 34qyisenua Aro popHai, i mrto «JlicT» [apeiriHanbHae naj-
KpaCiiBaHHE| MaKifae HEeKaTophbls CJsAbl Taro, WTo €H micaycs cre-
xaM [...]» (Letter 1979: 4)*. A iH1IBI BSOMBI CJIaBiCT ApHOJBT, MakMiJiH
y cBaéii panpH3ii AbIK i 3yciM HaseiBae MOBY «JlicTa» «aBosi KacTpyba-
Baraii» («<somewhat shaky Russian» — McMillin 1991: 1953).

IMKHYYBICA CTalb NAaCP3IHIKaM IAMiXK ThIMI, XTO [IPACOYBA€E KyJIb-
TYPHYIO aciMimnsnelo, i «cBaiM» HapogaM, cBaéil KyJbTypall y cripobe
abapaniup i cuBepasilp cyd'eKTHacLb, ayTap «JlicTa» He fa KaHLa na-
casanoyHsel. I afHavyacoBa, y ThIM JiKy i Tpa3 HeigsanpHaclb, abMeska-
BaHacIlp, KacTpybaBaTaciip CBa€il pyckail MOBBI, 3a SIKYI0 HaBaT Takis
LoOpasbruiyLbl, K JbiHrii i MakminiH, sidaup 3a sieniae BbI6AvbIIa
nepaj, 3axXOnHsN ayIbITOPBISAH, €H aKa3Baelllla 340JIbHbIM arajilb Me-
XaHi3MBblI NaJIiTbIYHArA i KysbTypHara npseimycy y CCCP.

[IbrTaHHe Ky/nbTypHal KaslaHisaneli benapyci

Sk BamoMa, fa imnepckara minysara Pacii adiupiitnae KipayHinrsa Ca-
BeljKara caiosa CTaBijlacsl JacTaTkoBa ambiBasieHTHa. [1o3His mparbl
Y. JleniHa, NpBICBEYaHbIS «HALbISIHAJIbHAMY IIBITAHHIO», JKOPCTKA KPbI-
TBIKYIOLIb «BsiJliKapacencki maBiHi3M»*0. Y Ta3ThIM P3YBbIIIYBI 3aKJIiKi
BIPHYILLA a «JIE€HIHCKal HallblsiHAaJIbHAM NAJITHIKI,» ITO YCE yacLein
ryyaji ¥ acapopn3i iHTaJireHIpli HalplsiHaJAbHBIX PACNYOIIiK 3 capa-
n3iael 1960-x ([306a 1968), akaspaonia HeageMHbIMI ali KPBITHIKI
paciiickara imnepeisiniamy. 3 iHIara 60Ky, IaublHAKOYbI 3 «BsyliKara rne-
panomy» I. Crazina, 4Ki, $IK JliYalb riCTOpPBIKi, Madayca y 1928 ronzse,
criajiyblHa iMnepcekai Pacii 3aiimae TpeiBasiae Mecna ¥ camapasyMeHHi
caBelKal 13spkasbl. He ¥ MeHIIa CTymeHi raTa AaThIYbILA iepapxii
aJIHOCIiH aMiX HanplsMi i KysbTypamil.

39 likaBa, WTO, NpbLIrafBaloybl CBAa€ YpakaHHi aj meplara nagapoxoka § MiHck
y 1988 rogse, [xbim JbIHIII yenaminae, mwto benapych My najganacs xajaogHan
Bepcisit Appeiki — «in fact, Ghana in the west», — i ratae ypaskanne 3acraenma
(3 anexTponHara jicra Jkeima JIpinrii Tanusse Acrpoyckai, 28 nmicranaga 2023,

40 Bapra 3ayBaXKbllb, WITO i CEHHS Malolp Mecla (MaKyJb LITO P3AKisS) CIpO-
Obl BbIKApBICTAHHS IpanaHaBaHail V. JleniHbiM (Y7IbsIHABBIM) KPBITBIKI paciii-
cKara iMmepeisisamy § IOLIyKax ajalaBeHall MOBbI IJ1g Taro, kKab pacrnadvaib
IpauaC AsKajaHizalpli ¥ paciiiCKiM rpamajcTBe i KyJbTypbl. [J1., Hanpeikiam:
Mamepnos I'. CoyyacTue: 0 KOJOHMaIbHOCTU Mo-pyccky, 31.03.2022, https://
spectate.ru/russian-colonialism/?utm_source=7%3A40&utm_cam-
paign=1fb6a178d1-EMAIL_CAMPAIGN_2024_07_16_09_58&utm_medi-
um=email&utm_term=0_-1fb6a178d1-%5BLIST_EMAIL_ID%5D (moctym: 19
sinenst 2024).

41 Hararyio Tamy IJ1., Hanpeikaaz: Brandenberger D. «Basically, it's a History of the
Russian State»: Russocentrism, Etatism, and the Ukrainian Question in Stalin’s
Editing of the 1937 Short History of the USSR. Nationalities Papers. Published
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Ba ymoBax xanogHai BariHbl CaBenki Caro3 yKiaazay BAliKyo KOJIb-
KaCllb MaTIPBISITIbHBIX i iHTA/IEKTYabHBIX pacypcay A3eJist Taro, kab
yTpBIMallb i MalbIPbILb CBOM YIJIBIY HA apabCKi CBeT, IH b0, KpaiHbl
Adpriki i Jlaninckai Amepsiki‘?, CTapoHKi caBenKix BeIIaHHAY i aba-
BSI3KOBBIS [J1S1 PO3HBIX CaLbIsJIbHBIX KOJIay 3aHSTKI nasitindapmarnbli
ObLJIi IPACSIKHYTBISI HEMPBIMiPBIMACLIIO ¥ JAUbIHEHHI 14 iMIIEPbIsLIi3MY
i kananisnizmy. TakiMm yblHaM, caBelKisl Tpamaj3siHe campaynbl ObLi
nobpa 3HaéMbIsl 3 ABICKYPCIYHBIM iIHCTPYMEHTApOM J3KaJjaHizalpli i,
aJpo3HiBaloubl csi6e aj, 3aXOJHAra CBETY, afdyBajli epaBary cBa€il
nparpaciyHacui i myslpa criaqyBajii 3aHsBOJIEHBIM 3aXO[HIM iMIIEPBISI-
Jli3MaM Hapojam.

«IXHU HAAJIKU LUKABJIATHCS PYXOM aMEPUKAHCHKUX HETDiB, HAlio-
HaJIbHiMU Ipo6jieMaMy OCTPOBa AHriibs (6 TUC. HacejeHHS)... He
LiKaBJISITbCS TiJIbKY HalliOHAJIbHUMU POGIeMaMu YKpaiHu», —

cKappsiycs ¥ cBaiM CaMBBIZAYCKIM 3C3 YKPaAiHCKi TiCTOPBIK i ABICIAOHT
Bansuuin Mapos (Banentun Mopo3) (Mopos 1978).

Bocb ka, OpICKYyPCiyHBISI KAHCTPYKLBII, IITO O3€CALIrOA35Mi Bbl-
npatoysasics (L, IpeIHaMCi, fanacoyBasics) caBelKiMi TpanaraHblc-
TaMi, cTpasiji, Tak 6bI MOBIllb, Y TIPOLIiJIEIJIBI Al KajaHara 6ok. [Joopa
pacripanaBaHbl CJIOVHIKABEL allapaT, CTBOPAaHbI [1J15 alliCAaHHS JbIHAMIKI
NIPBITHETY 1 BBI3BAJIEHHS ¥ HJAJIEKiX, USKKALACTYIIHBIX OJIS YSYIEHHS
IaparoBara caBeljkara rpaMafasiHiHa KpaiHax A(QpbIKi, ThIM He MEHII
akasaycs NpbLIIATHBIM J1a aHaJIi3y i KPBITHIKI CaMO¥ caBelKan payaic-
HaClli 3 sie DKCIAHCIsIH KyJIbTypHara npaayKTy 3 IdHTpa i ycé 60sblu
BilaBOYHAW iepapXisil PO3HBIX HALIbISIHAJIbHBIX KYJIBTYP.

[Tamo6HBIM YbIHAM, MiMmy4Ybl IIpa besapych «kak KyJbTypHOE I10-
nobue KoJoHMaNbHOM AQpuKu», Anskceil Kayka cBsgoma 11i He cBsI-
IIOMa CTaBillp [1aJ, CYMHEY if13aariyHblsi KAHCTPYKI bl caBelKai nmpa-
Mara”jpl, a4HA4YaCcOBA MIMAT Y 4YbIM 3aCTAlOYbICA ¥ SI€ OBICKYPCIyHBIM
noi. [Tano6Hyo ambiBasleHTHACLb Y JaublHEHH] [1a 3aXOHIX iHT3/IeK~
TyaJsay i ix y3aemacyBs3say 3 iMIepbian 3ayBakae Am4d Snsapg Caif
y cBaéit «KynpTypsl i imnepsisinizme» (Said 1993: xx i ckposs). TicTo-
phIs i Meclia 6eslapyckait, ykpaiHckaii i iHmai HalbIssHaJabHAH iHTaTi-
reHIIpli § caBelKail KyJIbTYpbI ObLJIi a3iIbIsi IaykaiaHizaTapa, nayka-
JIaHi3aBaHara i HAp3JKa 3HACIJbBAJIbHAra KPyraBora pyxy namix imi.

online 2023: 1-20. doi:10.1017/nps.2023.89 i sro >x: Stalin’s populism and the
accidental creation of Russian national identity. Nationalities Papers 38(5)
(2010): 723-739.

42 T, vanpeikiaz: landolo A. Arrested Development: The Soviet Union in Ghana,
Guinea, and Mali, 1955-1968. Ithaca: Cornell University Press, 2022.
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[Nepmas ykiro4asaa MaT3pbIS/IbHBIA | CIMBaJIiYHbIS NIPBIBiJIE], gpyras —
KaHCTaHTHYIO Narpo3y nasbayieHHs cyb'eKTHacl] («LyXoyHas KacTpa-
L[pISI»), aiYyBaHHE XiCTKacCLi 37abbITall ciMBasiyHai yaazsl i agHavya-
COBa sI€ JIIOThIS a0IbIMKI*,

JlariyHail cTpaTarisii 6apanbObl § TakiM BbINALKY CTAHOBIiLLA Bbl-
KapbICTaHHe 3HaéMmall i jactynHai 36poi. [lamblpaHae TIymMausH-
HE KapLiHbl CBETY IIpa3 aHTaraHi3M IpPbIFHATAJIbHIKA i IPEITHEYaHara
cIipalioyBae i § gauslHeHHi a yacHara cTaHoBsimyva. [1ago6Hb! IPbIEM
BbIKapbicTOYBae i IBaH [[3106a, BBIKPBIBAlOYbl Xi6bl HalbIIHaAJbHAN
naniteiki § CCCP nmap melpMai KPBITHIKI IMIEPCKaM NaliThIKI HaLlbl-
siHaJIbHACLIAY i KapbicTatoubics (y Kayki Hammar 60sbin pagkimi) cna-
ChIZIKaMi Ha abaBS3KOBBIX «KJacCiKay» MapKcCi3aMy-jieHiHi3My. [ ycé x
raTa 6bLyIi yCé A1I4s JacTaTKOBa PIJKigd cpo6bl — HATIOYHIIly ABICKYCii
npa KaJsaHignbHy1o cnagysiHy CCCP nauHynLa TosbKi nagdac nepaby-
IOBBI, y MOMAHT $Iro 6J1i3Kara pacnagy.

LmocTpanpli 6 a, b. “First samizdat publication from Byelorussia” (Ukraini-

an review 1/1980 ). “A cry for freedom from Soviet Beylorussia” (East-West Di-
gest, April 1980) Bozaryki Ha my6aikansiio «JlicTa pyckamy csI6py» 3a MSDKOIA.

3 donpay Benapyckaii Bi6nisTaki i Myses imsa @pannimka Ckapbiasl § JIoHaHe,
BesikabpbITaHist

43 YV GesapycKiM iHT3JIEKTyayJbHBIM acsIPOLA3i IBICKYCis Tpa ambiBaleHTHACIb
CIaJybIHbl paciiicKkara i caBelKara KajaaHisijliaMy aKbIBijlacs A3sKyIOUbl BblaH-
HIO 6eslapycKara nepaxsany KHiri 9Bbl Tomncan «IlecHspbI iMIiepeli: paceiickas
siTaparypa i Kananisanism» (Megpicont 2009, nepaknaz Tauusgser Hanb6aii). .,
HATpBIKJIAZ, iHTAPBT0 pPaJlaKTapa KHiri BansHiina Akyzmosida ans Pagpié Cabo-
na: Pakiuki B. Kviypué i comepuyp mimay: 2ymanism pyckall Aimapamypul. Paabié
CBabopa, https://www.svaboda.org/a/1784139.html (moctym: 03.09.2024).
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3aMecCT 3aKJIIOUDHHS: po3rajac i pausnnbli

Sk ycnaminae [xeiMm [JIbIHIII, nepakiachi «Jlict» saro mampaciy 6ic-
kyn Yacnay Cinosiy, pakrap benapyckan karasinkan Micii yecxomHsi-
ra abpany V BsinikabpbiTaHii, akThIYHBI yA3€e/bHIK AHrya-benapycka-
ra TaBapoicTBa i 3acHaBanbHIK Benapyckail 6i6isaTaKi ims Opanuimka
Cxapoinbl § Jlongane. SIK 6J1iCKy4bl iHT9JIEKTyaJ i aKTHIBICT y 36ipaHHi
i abapone 6esapyckail KyabTypHai cragubitel, Cinosid afpasy 3pasy-
Mey 3HaYdHHE Taro pajkara CBeJ4YaHHs, MITO €H aTpeIMay 3 Taro 60Ky
JKajle3Hail 3acioHbl. XyTudii 3a yC€, MeHaBiTa €H y3s¥ Ha cs106e apraHi-
3alblI0 BbIIAHHS «Ilepluara 6es1apyckara CaMBbIaBy», a TaKcama i Haii-
LWBIP3MIIAra Aro pacnaycroixxsaHHs. Y pacnaycronse «Jlicta» akTbly-
Ha ya3esbHivana i 3rypraBaHHe 6enapycay Bsikai Bpsitanii (3EBB).
31 crynzeHs 1980 ropma copak acobHikay BbIIAHHS (KOIITaM aJi3iH 6pbl-
TaHCKi QYHT 3a aco6HIK) ObLIi afmpayseHsls ¥ aycrpadiiicki Maiif-
ctaH npadecapy M. HikaHy. AnmpayHikam 6bly cTapuibiHS 3rypTa-
BaHH4 flHKa Mixamtok*. [[3ecsupb i macs surds 4aTblpbl aCOOHIKI ObLIIi
apnpaynensis ¥ laniByn, 31A, siHbI 6bL711 aJipacaBaHbIsl aMEPBIKAHCKA~
My 6enapycy Ynaasimipy Bpelneyckamy. JIBannars acobHikay, nago6-
Ha, 6p1710 aanpaynena y llIBensio, HeKanbki — y Bapcesony, akTeIyHa
pacraycronskaBasacs 6pamypa i ¥ camoit BsstikabpbiTaHii®.

Y Kamynikaue 3bBb, garaBanbsiM jineHem 1980, cakparap 3ryp-
TaBaHHS NaBejamJsie Ipa BbigaHHe «JlicTa paceiickaMy NPbISILIENIO»
(sic!):

BriaHbHe raTae BbIKJIiKajla arpamajiHae 3anarpabaBaHbHe, i mmar-
JIiKis IPBI3HAJI AT0 aHBIM 3 HANJIETIIIBIX CaMa3TaTHBIX (Sic!) BbIIaHb-
HAY, SKisl Tpamiji clofpl Ha 3axajl. AL3iH aHreJbCKi NapJsSMEHTapbICT
Haricay: [«]mMalo ppleMHAChLb i TOHAp BiTalb ayTapa ratail BelaTHAN
mpanbI»*é,

ApnHak aji3HaKa raTas, BeparofiHa, 6nia ycé xx nepabosbuiaHai.

AxkTeiyHae abmepkaBaHHe «JlicTa» mauslHaenua ¥ 1980 ropge.
Y gkacui «mepmara caMmseiiaBy 3 Caseukan besapyci», sIKi BBICTY-
nae cynpaup acimisnsupli § CCCP, «JlicT» 3ragBaenua ¥ «ATpbIMaHbIX
ny6ikaupiax» y kBapTanbHiky «Index on Censorship», BblgaBaHbIM

44 Francis Skaryna Belarusian Library and Museum. ZBVB Collection, 1976-1980.
Box 1. Folder 4.

45 Tam Ka.

46 Kamynikam 3zypmasanus 6eaapycay Banikaii Bpwimanii, up. 85, minens 1980.
Francis Skaryna Belarusian Library and Museum. ZBVB Collection, 1976-1980.
Box 1. Folder 4.
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y Jlonpane ajHaliMeHHall rpamajckail apranizaubigit?. MioHxXeHCKi
yacornic «Cy4acHiCTb» — aJHO 3 LDHTPAJIbHBIX SMIrPAaHLKIX YKpaiH-
CKixX BbIIAHHAY, ITO acabiliBa LiKkaBinacs TaMail cynpauiBy («onopy»)
y caBenKan YKpaiHe, — 3MslI4ae paL3H3ilo Ha Sro JieTaM Taro X roja.
AHaniMHaMy paLH3EHTY 3 YKpaiHcKara yacomnica «Jlict» 6aybliilia He
JlaCTaTKOBA aHTBICABELKIM: KPBITBIKYI0Ubl MOYHYIO NaJiTEIKy ¥ CCCP,
Sro ayTap He 3aKpaHae 60Jbll ITbIGiHHBIX, CICTAMHBIX sie BbITOKAY. Pa-
3aM 3 ThIM MHOTrae, Ha JYMKY P3L3H3€HTa, Y TOKCLE YbITaena rnamix
PajiKoy, HampbIKJIak, HaMEK ab namelpaHaciii JaHocay y caBelkim rpa-
mazactse (Binopycekuit camBugas 1980: 239).

Caato, y 113J1bIM CTAHOYYYI0, P3L2H3110 A1 «CIaBsHCKIX Jaciena-
BaHHAY» («Slavonic Papers») ApHosibn, MakmisiH rayeiHae ca cuBep-
IJKaHHS, HITO «CaMBbIIAY 3a¥CEbl ObIY PBIHIIBIIIOBA PYCKiM (peHOME-
Ham» (McMillin 1981: 151). Ha HacTynHail cTapoHLBI €H abssiprae csbe,
MimMaxop3b y3rafiBaioybl abMeskaBaHHI § maublHeHHi ma 6esapyckail
MOBBI § Paciiickail iMnepsli i IbIPOKYIO LBIPKYJISLbIIO HENALUIH3YP-
HBIX PYKalliCHBIX TIKCTAy Ia-6esiapycKy, CTaBsiubl, TaKiM YblHaM, Ha-
naypbITapblYHAE NIBITAHHE, 1Ii MOTYLb SIHBI ObILb aIHECEHBIS 14 CAMBbI-
IaBy. bayadsl ¥ TOKCILIE HAUIEpI KapLiHy KyasTypHan apo3sii § CCCP,
Makminin pakameHnye «JIiCT» ThIM, XTO BbIBy4ae CalbISJIiIHTBiCTBI-
KY i KyJIbTYPHYIO NaJITBIKY, TBIM CaMbIM I1aKiJlae€ IbITAHHI, Y3HATHIS
¥ «Jlicue», y cdepsl KynbTyphl. [7bibeiimara nacelny «Jlicra» He yna-
Jlocs YCBANOMILb HIKOMY HaBaT Y BY3KiX KoJIay yHiBepcCiTankan — mne-
paBakHa PyCKaMOYHAaM i pyCKaLHTPbIYHAN — CJIABICTBIKI. SIK mMar
nasHey ycnaminay JIkbIM [JIbIHTIII, «He ObLIIO HisiKail, KaHellHe, abca-
JIIOTHA HisIKall MaThIBallbli ¥ Karochlli 3 yHiBEPCITALKiX acsipogKay 3Ba-
’Kalb [Ha namo6Hbisa TIKCTBI»*8. CamBbigay 3 CCCP wnikasiy 3axonHis
rpamajCTBbI 3060JIbIIAara TOJIbKi Tafpl, Kajli TOW 3BSIpTaycs Ja MbITaHHS
o6ynyubini CaBenkara Catosa K Takora, a pasymeHHs: CCCP sk npausry
KajaHisnbHal Pacerickait imnepsli npocTa He icHaBasa®.

¥ 1980 rogse «JlicT» y cBaim fazarky rnepajpykaBay PyCKaMOYHbI
«CoBpeMeHHUK, SIKi BbIXog3iy 3 1960 ma 1980 y kaHanckim TaponTa™.
Y amomHis ragpsl cBaliro icHaBaHHSI «COBPEMEHHUK» Ia3illblsiHABay

47 Publications received. Index on Censorship, Vol. 9, no. 3 (June 1980): 78. Tyt
i HiX2I1 TaTH arssy, abanipaelja Ha MaTaPbIAIbl Benapyckail 6i67igaTaki i my-
3es img Ppanuimka Ckapbinsl ¥ Jlongase. [Tagdopka paakuplil Ha «JIicT pyckamy
cs6py» ObliIa, BeparofHa, cabpaHas i 3axaBaHas bickynam YacnaBam Cinosiuam
y 1980 roaze.

48 «There was, of course, absolutely no stimulus for anyone in university circles to
take any notice» (3 anexTpoHHara jicra Jxbima [bHrai TauusHe AcTpoyckai,
23 nicranaga 2023, acabicTel apxiy ayTapki).

49 Tam xa.

50 TIMucsmo pycckomy npyry. CoBpemeHHUK 45-46 (1980): 321-340.
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cs6€e 5K MepIlbl PyCKaMOYHBI TOYCTBI YaCOMiC y 9Mirpaupbli, sIKi 3mara-
enua 3 mWasiHi3MaM i «nacasagoyHa axbllsgyage Kypc Ha cs6poycTBa
3 yciMi IpbIrHEYaHbIMI KaMyHi3MaM Hapogjami, Kypc HakipaBaHbl Ha
pasBaJl MacKOyCKa-caBelKall KajaHisabHal iMnepsri»’. Llaakam mar-
YpIMa, J3€Jisl Taro, Kab MnajakKpacilillb aHTbIKAJIaHis/IbHBL KipyHaK 4Ya-
comica, y siro pagkanerioo 6bLi YkaoyaHbls 6enapyc Kactycs Axkysa
(camp. Anaxcanap Kavan)* i ykpainen Ynac CaM4yK (aromHsra 4aco-
nic HaBaT BblIy4Yay Ha HobeseycKyto NpaMmilo ma jitapaTypsl). AJHaK,
HATJIEe[ 3514l Ha 3a51Bbl a6 aHTHIIABIHI3ME, Ha MPAKTbILbl P3AaKLbIHAS
najiThlKa BbI3HAYasjacs HaWIepu aHThIKAMYHiI3MaM i HaMarT MEeHII
yBari HazaBaJia MbITAHHIO HalbIssHaIbHBIX afgHoCciH y CCCP. V Toii yac
K UDHTPAJIbHBIM DJIEMEHTAM BOKJAJKi 4acollica Ha Ipausry ycsiro
nepsisiay sIro icHaBaHHS 6b1y afn6iTak npodinio Ansgkcanapa [lymkiHa.

[ mmaTiikis 3axonHis jacaeqysiki, i 60JbII pajbIkajabHa HACTPOEe-
HBISI BMIrPaHIKis KOJIBI IyKaJli § TOKCTAaX 3-3a KaJle3Hal 3aCJIOHBI Kap-
IblHaJIbHAe HeMpbIHALLEe caBelKara jaay. ¥ BbINAIKy 3 6enapycKimi
TOKCTaMi iX HIpAOKA yaKaja pacyapaBaHHe, 60 ¥ alolHiX JacTa rne-
paBa’kaja Hs3rosa 3 aCOOHbIMI CTPYKTYPHBIMI 3J1leMeHTaMi CiCTaMBI,
a He se pajplkajbHae agMayseHHe>®. TakiM YblHaM, KPbIThIKA HAPAAKA
abpymBaacs § cynpanbJieryisl 60K — Ha ThIX HSIMHOTIX, XTO Ha sie afi-
BaKBaycCsl.

51 CoBpemeHHUK 45-46 (1980): 8. [ToyHas 1bITaTa HA MOBE apbITiHaMy: «PemuTesnnb-
HO 60pSICh C IOBUHU3MOM, “COBPEMEHHUK’ CTaJl IEPBBIM U3 TOJICTBIX DMUTPAHT-
CKUX >KYPHAJIOB Ha PYCCKOM SI3bIKE, KOTOPBIH MOCIIeI0BATEIbHO IPOBOAUT KypC
Ha JIpy’kOy CO BCEMHU YTHETEHHBIMM KOMMYHM3MOM HapOfaMH, KypcC, HaIrlpaB-
JIEHHBIM Ha pa3Bajl MOCKOBCKO-COBETCKOM KOJIOHMa/JIbHOM nmnepuu. Ha sTom
IIyTU MbI IPUOGPEJIM MHOTO JIpy3€eil Cpeid YKPauHIEeB, 6€JI0PyCOoB, MPUOaITUi-
1eB (sic!) u npencTaBuTesell APYrUX HAPOJHOCTEN U 3aCIY>KUJIU TIOYETHYIO [1JIs
Hac HEHaBUCTb HIOBUHUCTOBY.

52 Axysa Takcama 6bIy Iii He af3iHbIM 6eslapyCcKiM dMirpaHIKiM MmicbMeHHIKaM, ITO
IpykaBaycs ¥ mapeikckiMm «KanTteiHeHIe» («KOHTHHEHT», BbliaBaycs namix 1974
11992 ragami). Y tapoHuKim yacorice «COBpeMeHHUK» ApyKaBay cBaé maciena-
BaHHe «JlacTaeycki § macisipapaonpliiHail SMirpaHIiKai KpbIThIbI» («JJoCTOEB-
CKUI1 B [10CJIEPEBOJIIOLIMOHHON DMUTPAHTCKOM KPUTHKE») i KPBITHIK i JliTapaTypa-
3Hayua Yi. Capypa (1910-1997).

53 Bspoma, 6buTi i 3HAUHBIS BRIKJIIOYOHHI, TaKisl, HAIPBIKJIAZ, SIK YKpaiHCKi micbMeH-
HiK, epakyanysik i Bbiasel Irap Kacrauki (Irop Kocrerpkutii), sIKi CrpbisiibHA
craBiycs ja 6esapyckaii caBelkai yiitaparypsl i aca6iipa ja TBopuacti B. Bbika-
B, I71.: Actpoyckas T. «lOpa, moii napari csiopa!» Jlictsl Bacins Beikasa ga I'eop-
ris BiiyaBa — yHiKazbHae cBeuaHHe carpayHara csi6poycTsa § rajpl XxajoiHan
BariHel. 3amicel BIHIM 44 (2025) (y npyky). [Ipa Kacrankara ri. takcama: 'pe-
yaniok C. CriBaBTOp yKpaiHO-eBpomercskoro anbsacy (LTpuxu mo moprpera
Iropsi Kocreupkoro mposaika, Apamarypra, MUCTELTBO3HaBLs, TepeKsaaya).
JTueocnoeo 5 (1995): 12-21.
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ImocTpanpti 7 a, b. [Tepakiaz «JlicTa pyckamy Ipyry» Ha 6€y1apyCKylo MOBY,
najpeIxTaBaHbl cynpanoyHikami Pagsié Cabona/Panpié CBabonHas Eypornsl.

3 ponpay bGenapyckaii bibnisTaki i Myses ima @pannimka CkapeiHel § Jlonpase,
Benika6psiTaHis

Hemmatsikiss 6esapyckisi iHTasieKTyasbl 32 MSDKOI, MITO MijbHA
Hazipani 3a nagzesami ¥ BCCP, — Ilayna Yp6aH, Cranicnay CtaHKesid,
Slnka 3anpygHik, Ynanzimip LiBipka, Maceit CsigHéy — meni 60sbll
y3Ba’kKaHYI0 Na3ilblio aJHOCHA Npansl cBaix Kaser y BCCP. fIk cBenyanb
ny6sikanbli ¥ Hblo-€pKcKail razene «benapyc» i CKpbINTHI, MaApbIXTA-
BaHbIA AJ1s1 ddipay Paneié CBabozna / Panpié CBabonHas Eyporna, a Tak-
caMa aHIJIaMOVHBISI HaBYKOBbIS yO6JIiKapli (I71., HAllpbIKjag: 3anpym-
Hik 1978), m3esubl sMirpaneli gobpa pasymesii abMeskaBaHHI, 3 SKimi
IaBonsisacs cyTelKanua ix xaneram y Casenkai benapyci, i 3ayBa-
KaJli JacsirHeHHi 6eslapyckail caBelKail KyJabTypsl i HaByki. ¥V nepa-
nadbl Pagsié CBaboga ag 20 cHexHs 1979 roga «JIicT» ynepuibiHIO 61§
npajcrayyieHsl aynplécayxadaM SK «[...] OJiCKy4bl aHaji3 Ha TAMY,
HITO CTAHOBiUb [ysyisie] caboil G6esapyckas Haublg CEHHS» (CspHEY
1979: 1-2). BoJsibl 32 TO€, MEHAaBITa OeslapycKae caBelikae I1axoiKaHHe
aHaHiMHara ajtapa TaMBbIABY TYT acabiiBa nagkpaciiBaiacs. Bapra
3ayBaXKblllb, IITO IJI Nepafadbl pagakrapel Pansié CBaboma / Panpié
CBabogHas Eypomna I1. Ypb6an, V. Iigipka, M. Caanéy i 0. CaHpkoycki
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nepaknani «JlicT» Ha 6e1apyCcKyio MOBY, aJIHaK I'SThI lepakjaj, Aa ra-
Tara 4acy Tak i He ObIy HaJIpyKaBaHbI>:.

Ane i TyT 6bL71i CBae BLIKJIIOUIHHI. ApXiyHas Kasnekipls benapyckait
6i6misiTaki iMs1 @. CkapbIHBI 3aX0YBae Korlilo «JlicTa» 3 pyKarlicHbIMI (Ha
pycKail MoBe) aBoJii nabsiaXkiiiBbIMi, ipaHIYHBIMI KaMeHTapami Kpbl-
ThIKA i JliTapaTypa3HayLbl AHTOHA AllamoBivya. ATIOLIHis 360 bIIara ga-
ThIUalllla 3BapoTay ayTapa «Jlicta» ga «pyckara csiopa.

He meHm icToTHa i Toe, mTo «JlicT» 6b1y HagpykaBaHbl 3rypra-
BaHHeM Gejapycay BsikabpsiTanii (36BB) sikpas y Toit 4ac, kaji Ha
3axajze aKpIILAYIsLIIics HeagHapas3oBbls CIPOOBI ab’siHaHHS DMi-
rpaHIKix acspopgkay BeIxazguay 3 YcxonHsau i LisHTpanpHant Eyporsl.
IcTOTHA, ITO I'ATHIS CIIPOOBI a0bIBAJIICS AL AKTYaJIbHBIM i CEHHS JIO-
3YHram «JaKajaHizalpli». IMIysbcam ga Takora neparsisiiy Ob110 naj-
nicanHe CaBeukim Caro3am ®iHanbpHara akoppa XesbCiHKCKiX marap-
HeHHsY y 1975 ropze. [lImatmikis ycxopHeeypanenckis sMirpaHTsl, MITO
Vcé aurys He nakigasni mapay ab HesasieskHacli ix A3spskay i 3 TpeiBorai
HaszipaJii 3a TbIM, SIK CALbISJIICTBIYHBIA Yaabl [1afayisionb IpaBa Ha
KyJIbTYPHYIO Ay TaHOMII0 NTafiHaYaIeHbIX iM «MaJIbIX Hapogay», yoaublii
¥ raThIX MaraJHeHHsIX cBoeacabJliBae absillaHHe 3MeH. AJJHAaK Ha Mpak-
TBHILbI Pa3yMeHHe HauplsgHasbHara nbitaHHsg § CCCP mpas gbIcKyp-
CiyHYIO MPBI3MY J9KasaHi3alpli TaK i He ObLJIO JACSITHYTA Hi 3aXONHSN
aKkaJpMivHal CYNOJIbHACIIIO, Hi 60JIBIIACIIIO 3 YIIJIBIBOBLIX SMIirpaHIKiX
KOJIay, [3€ BSIYy4YIO Na3ilbllo, BAAOMa, 3aliMajla pycKasl aMirpaibls.

Toit dpakT, mITO TONBKi abMeskaBaHas KOJIbKacCllb CAMBBIIABY i TamM~
BBIJIABY 3ysijlacsl Ha TaK 3BAHBIX CaBELKiX Iepbleprisik, a ThIM
60JIbII MeJIa MardybIMaclib NEepPaCceKYbl KaJEe3HYI0 3aCJIOHY, 3BblUaii-
Ha TJyMaublycs cabaciio NpaTaCTaBbIX pyxay i HesasmeKHilKix mam-
KHEHHAy y caMix nepbsipepbisix. Takim yblHaM, 3BblYaiiHa irHapa-
BaJIiCd CTPYKTYPHBISI YMOBBI i IIMATIPBICTYNIKABas i MIMAaTBEKTapHas
cicTaMa nagayneHHs. Y TOHN 4ac, K HallblsIHAJIbHBISI MOBBI i KYJIBTYPbI
CTpayBajli CBOM p3aJIbHbI YIJIBIY Ha aIIaBEeAHbII IPAaMaJICTBbl, PYCKis
MOBA i KyJIbTypa 3aaxBoyBajlics Ha adiupliiHbIM y3poyHi. Headiublii-
HBIfl, «IBICIIDHIKIS» KOJIBI affaBajli IepaBary ThIM IIBITAHHAM, fKis
JiybLi g7 cg6e iCTOTHBIMI, 3aliMaloubl yce 3HAYHbIS KaHasbl iHap-
Malipli, SSHBI BBICTYIIAJ MeJplsiTapaMi, TpaBafiHikami 6apaubobl 3a CBa-
6oxnst ¥ CCCP. VY To#t ka 4ac 3axXOfjHisl MaJiThIKi i mbpIpokas my6ika,
Npausrealoysl 3Maranna 3 KaMyHizmam Ba YcxongHsan i LIsHTpasibHan
E¥pone, Ob171i acsensyiensis 33ssHHEM 11191 iHTapHaupisiHanizmy § CCCP
i 1iublIli 3a JIeTIae 3aKppIBallb BOYB! HA [ITaHABAHHE TaM DTHIYHAH, Ha-
LbISTHAJIbHAM i pacaBay AbICKPBIMiHAIBII.

54 Komis mnepakiany 3axaBasiacs i Obia 3HONZA3eHas ayrapkail y Besnapyckaii
6i6misTanp! i My3ei iMa ©. Ckapbinsl § JIonzaHe ¥ skHiyHi 2024 rona.
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[MajcTanHe Ansikces Kayki cynpaub cicTamsl, 6€3yMOyHa, ai0bIBa-
Jlacst 3HYTPbI I'3Tak CiCT3MBI, 3 Jariamorai sie iHCTpyMeHTay i CpojKay.
I'sThIS XX CPOAKI 1a3BOJILJI JaKjlaJHa BbISBillb, allicallb i paCTIyMayblllb
MexaHi3Mbl QYHKIBISIHABAHHS KyJbTYpHAara MpbITHETY, HIPAOKA HS-
6auHbls 1i He3pa3yMmeJibls 3BOHKY. (Ycé g14a) kamyHicT Kayka He mor
(i, xyT4a¥i 3a yC€, Ha TOIl MOMAHT He Xaljey) Kpoublllb aporai najiTelu-
Hail sMaHcinaupl. 3amect rarara ¥ cBaim «Jlicue ma pyckara csi6pa»
éH crpabaBay 3pasyMelb i amicalb CyTHacClp MeXaHi3may namayneH-
HA ¥ KyZIbTYPBl, NaJO6HBIX Ja KaJaHisAbHBIX. MexaHi3aMay, sKis Hec
narposy rBajiToyHai TpaHcdapmalipli, a ¥ pauire pawT i najgiTeraHara
3HiKHEHHs HalpIsIHaJIbHAH i KyJIBTYPHaU Cy6'eKTHACII.
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Abstract: In August 2020, Belarus experienced its most intense protests.
Daily protest activities lasted almost a year, driven by frustrations with the
COVID-19 pandemic response, rigged elections, and brutal repressions.
Citizens demanded President Lukashenka’s resignation. These protests
were notable for their scope and the use of Telegram channels and digi-
tal platforms. Drawing on Hannah Arendt’s theoretical insights, this arti-
cle highlights that such collective movements create new informal but im-
pactful political institutions and principles, breaking from the past. Event
and network analysis revealed that prior to the August 9, 2020, elections,
civic initiatives were mainly led by social entrepreneurs and were less in-
terconnected. After August 9, a more diffused and interconnected net-
work of civic initiatives emerged, marked by high social relevance and
innovation despite the repressive context. This increased interaction sig-
nifies a transformation in collective consciousness, potentially laying the
groundwork for future democratic development.

Keywords: Belarus, revolution, protests, civic initiatives, Telegram chan-
nels.

Introduction

Contemporary social movements use the Internet and social media to
challenge dominant narratives and change non-democratic practices
(Herasimenka 2022). In authoritarian states, civic actions may not im-
mediately change political leadership but politicize issues, laying the
groundwork for future protests. These grassroots efforts change col-
lective consciousness toward taking greater responsibility for a com-
mon future. Hannah Arendt describes this as creating consultative
bodies or semi-autonomous institutions — “spaces of freedom” for joint
action and deliberation that represent a “break from the past” (Arendt
1963: 269). H. Arendt’s approach to examining the phenomenon of re-
volution informs the structure of this study and guides the analysis.

In Belarus, electoral procedures primarily serve to consolidate the
authoritarian regime. The country operates as a hegemonic autho-
ritarian state where elections, though regularly held, are ritualized
spectacles (Naumov 2014). Results are predetermined and ensured
through systematic falsification and violations of democratic rights.
The regime proactively identifies and eliminates political alternatives.
Due to widespread repression, especially during election campaigns,
activists often distance themselves from politics and retreat into pri-
vate life, “delegating” political decision-making to the authorities (As-
tapova et al. 2022).
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In 2020, despite government efforts to suppress political parti-
cipation, authorities failed to maintain control. They used their usual
tactics, including arbitrarily arresting opposition leaders and activists
and manipulating elections by forcing students, soldiers, and public
sector employees to vote early. The two most popular opposition can-
didates, Viktar Babaryka and Siarhei Tsikhanousky, were arrested, and
Valery Tsapkala was barred from registering as a candidate. Unlike in
previous elections, where citizens often avoided political involvement,
these actions led to public outrage. Sviatlana Tsikhanouskaya entered
the race in place of her imprisoned husband and, by uniting with the
teams of other opposition candidates (Maria Kalesnikava and Veranika
Tsapkala), gained significant public support. Despite this, the govern-
ment declared Aliaksandr Lukashenka the winner.

Confronted with blatant electoral falsifications and brutal repres-
sion, Belarusian citizens mobilized using technological tools like Te-
legram and other digital platforms to monitor elections, coordinate
protests, and support victims. Civic initiatives emerged to address the
lack of civil rights and support dismissed public officials (Matveieva
et al. 2022). Local decision-making bodies also formed as urban dis-
tricts organized to address daily issues and express their civic stance,
sharing their activities on social media. In line with Arendt’s concept
of councils, activists created a “new public space for freedom” (1963:
249) both online and offline, maintaining richer civic interaction and
strengthening civil society through more safe individual contributions
to collective action.

This paper uses a mixed-method analysis to evaluate the rise in
civic action. First, a content analysis of Belarusian independent me-
dia tracks and categorizes civic initiatives that emerged following the
falsified August 2020 presidential election. Second, network analysis
examines the dynamics of interactions between these initiatives be-
fore and after August 9 to identify patterns in civil society activity.

Thereby, this study aims to reveal the role of Telegram in social
mobilisation during the 2020 Belarusian protests. It explores the fol-
lowing research questions: What transformations have the pre-2020
and the post-2020 innovative initiatives triggered? Have they con-
tributed to the broader democratic development of civil society, even
though they did not change the regime?

The hypothesis posits that the massive protest action witnessed in
Belarus as a reaction to rigged elections and further repression against
civil society instigated a change in the ways of interaction, causing
a deeper change in the collective consciousness.

The paper begins with a review of the literature on the dynamics
and forms of the 2020 protests in Belarus, focusing on digital media,
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followed by a description of our research methodology. The main ana-
lysis maps the most visible grassroots initiatives during the first wave
of mass mobilization, as reported by leading independent Belarusian
media, and examines them through the lens of Arendt’s On Revolution.
We then use network analysis of selected Telegram-based initiatives
to illustrate the intensity and dynamics of interactions between civic
groups. The paper concludes with insights on the theoretical contri-
butions and the interconnections of the analysed civil society initia-
tives in Belarus.

1. Literature Review

The 2020 Belarusian protests were significant due to their scale, the
ensuing repression, and the subsequent wave of migration to neigh-
bouring countries like Ukraine, Poland, and Lithuania. Scholars sought
to understand the causes of the uprising, examining past protest move-
ments. Some, like Mateo (2022), highlighted the well-developed and
connected nature of Belarusian civil society before the rigged election.
Minchenia (2020) noted a “slow and hidden resistance” in Belarus da-
ting back to 2017 and even 2011. Sierakowski (2020) observed that the
opposition, with help from IT-experts and social media specialists, had
already broken the government’s monopoly on information during the
election campaign. Bodrunova and Blekanov (2021) showed that com-
menters on Belarusian YouTube channels showed solidarity and rea-
diness for protest by August 2020. Although Belarusian activists had
previously attempted political action (organizing collective actions
and launching virtual states (Astapova and Navumau 2018)), they often
failed because a significant part of society was focused on well-being
and immediate needs, not political freedom (Lozka and Makarychev
2024). This focus on survival was a strategy used by the regime to limit
political engagement (Navumau 2016).

Third, citizens began generating ideas and proposing solutions,
actively using social media, particularly Telegram, and other digital
tools. Liubimau (2023) highlighted how the 2020 Belarusian protests
led to platform-based participatory experiments under authoritari-
an rule. Similarly, Davydzik and Stebur (2023) examined how digital
technologies shaped decentralized, horizontal protest dynamics in
the 2020 Belarusian uprising. A public opinion survey by Greene (2021)
revealed two distinct media ecosystems in Belarus, marked by signifi-
cant political polarization. Most consumers of independent media fol-
lowed websites like Tut.by, Onliner.by, and Belsat. Around 53 percent
of respondents indicated they had significantly changed their media
habits, switching to Telegram and Tut.by since August 2020.
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Wijemars and Lokot (2021) found that “Telegram’s performance and
practices drive citizens to form affective connections to the platform
and perceive Telegram as an ally in their struggle against repressions
and digital censorship.” Herasimenka et al. (2020) found that about
90 percent of protesters relied on the Internet for information, and
85 percent viewed Telegram as their most trusted daily news source.
This increased citizen engagement in public action and collective de-
liberation became evident during the revolutionary process. As peo-
ple gathered to discuss and debate political issues, a strong sense of
shared purpose emerged, paving the way for transformative changes
in the political landscape (Navumau and Matveieva 2021).

The 2020 protests led to the emergence of numerous civic initia-
tives and an unprecedented display of civil solidarity. However, studies
on Belarussian protest 2020 lack a structured analysis of these initia-
tives during the period of peak civil society activity. To contribute to
fill this gap, the study examines the strands of revolutionary movement
and reveals how various strands complemented each other, enhancing
Belarusians’ demand for active networking, autonomy, and self-rea-
lization through political participation. Additionally, given the lack of
previous studies to assess the development and readiness of pre- and
post-electoral civil society, this paper critically evaluates arguments
about pre-existing civic initiatives and COVID-19 mobilization ver-
sus the hypothesis that innovative digital protest activities peaked
post-election. This research compares the number, scale, intensity,
interconnectedness, and diversification of digital civic initiatives, es-
pecially Telegram channels, used for Belarusian activism before and
after August 9, 2020.

We argue that this proliferation of civic initiatives, in Arendt’s
terms, represents the formation of alternative forms of political par-
ticipation, or “councils” — spaces for deliberation, collective action,
and decision-making. Although many initial spaces (e.g., courtyard
chats) were dismantled by brutal repression, other associations, like
the Coordination Council, the Office of Sviatlana Tsikhanouskaya,
and the “Together™ movement, continue their activities from abroad.
These initiatives have contributed to the regime’s delegitimization in-
ternationally.

2. Methodology

We employed a mixed-methods approach, combining qualitative
manual content analysis with quantitative semi-automatic network

1 «Pazam».
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analysis of selected Telegram channels, launched by civil initiatives
(see the selection procedure below).

The qualitative content analysis examined online media reports
from the most popular Belarusian independent news portals (Tut.by
and Naviny.by) between June 2020 and October 2021 (two months be-
fore and after the protests began): this analysis identified and mapped
60 prominent innovative civic initiatives that mobilized citizens before
and after the protest. We documented each initiative’s creation date,
online presence format, and type of activity.

Special focus was given to initiatives launched on or shortly after
August 9, 2020, the date of the heavily falsified presidential elections.
At least 46 of the 60 initiatives (76.6%) emerged on August 9, with 26
(56.5%) of those starting Telegram channels to reach broader audien-
ces. These initiatives spanned 16 action areas, which were listed chro-
nologically and analysed according to Arendt’s concept of revolution.

While qualitative content analysis forms the core of our study, so-
cial network analysis offers additional insights into the activity pat-
terns of civil initiatives on Telegram, a crucial communication platform
for Belarusian protesters in 2020-2021. This analysis identifies citation
patterns (mentions and forwards), capturing the interconnectivity and
influence of selected initiatives.

“Honest People,” and “ByCovid19.” We extracted all messages from
these channels for the period June 2020 to October 2020 to track links
to other channels via reposts and mentions. Self-loops and links to
external sources were removed to focus solely on interactions within
Telegram.

The dataset was divided into two periods: June 1to August 9, 2020
(pre-election) and August 9 to October 1, 2020 (post-election). Net-
work analysis was conducted using Gephi 0.10, creating two directed
graphs with edges representing links between source nodes and target
nodes. A community search algorithm (Blondel et al. 2008) identified
groups of nodes with stronger internal connections.

Limitations include the structural focus of the analysis, which
does not reflect the quality or depth of relationships beyond Telegram.
Additionally, the study’s temporal scope is limited to two months be-
fore and after the 2020 elections, excluding later stages of the protest
movement in 2021 and 2022.

We completed our analysis before Russia invaded Ukraine in 2022,
and the full-scale invasion was supported by the Lukashenka’s regime.
Consequently, the events of this period and the associated intensifi-
cation of repressions against opposition-minded civil society within

2 «YecTHble JII0An».
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and outside Belarus were not included in the focus of the study. Thus,
these findings primarily supplement the detailed chronology of civil
activity during the 2020 protests.

3. Results

This section presents the empirical findings of our study, based on
a combination of qualitative content analysis and network analysis,
aimed at mapping the emergence, scope, and interconnectedness of
civic initiatives that developed during the 2020 Belarusian protests.
Informed by Hannah Arendt’s political theory (particularly her con-
cepts of councils, natality, and the interplay between freedom and
necessity), we analyze how Belarusian citizens organized themselves
in response to harsh repressions. We structurized the results accor-
ding to three inter-related strands of civic activism: revolutionary, ter-
ror-related, and social, reflecting various forms of civic engagement
and political engagement. In particular, each strand illustrates how
civic actors created new spaces for deliberation, support, and resis-
tance, under the conditions of severe state violence.

3.1. Civic Initiatives in Belarus in 2020

The August 2020 protests in Belarus marked a shift from previous
mass actions by being highly decentralized. Unlike the centralized
demonstrations between 2000 and 2010, which were easily controlled
by authorities, the 2020 protests spread across urban districts due to
riot police blocking central squares in Minsk and other cities. This led
to a “hyperlocal character,” with protests occurring simultaneously
in multiple locations (Asmolov 2020). Protesters organized without
a central plan (Alexandrovskaya 2021).

Pro-Lukashenka demonstrations were organized but attracted far
fewer supporters — about 10,000 compared to the 200,000 to 400,000
protesting against him (Demidova 2020). This shift means many Be-
larusians become politically active, embarking on a collective move-
ment for their freedom and democratic future through socially and
politically relevant actions. Reflecting Arendt’s concept of revolution
as an aspiration for public freedom (1963: 118), Belarusians initiated
civic projects to address new challenges and create “places of free-
dom” as an environment of mutual support with “digital action arenas”
(Matveieva 2025) to help each other in such actions. Key initiatives are
summarized in Figure 1.
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Figure 1. Civil society organizations with developed Telegram channels, divided
into 11 thematic groups. Source: authors’ representation.

Within Arendt’s On Revolution (1963) framework, we classify Bela-
rusian civic initiatives into three main categories:

1. Spaces for joint action and deliberation: initiatives aspiring for
freedom and creating spaces for collective action, potentially
evolving into institutions. Examples include Office of Sviatlana
Tsikhanouskaya, the Coordination Council, courtyard chats, strike
committees, “Zubr,”® “Voice,” and “Honest People.” These initia-
tives functioned as semi-autonomous political bodies and alter-
native decision-making bodies (Sitton 1987: 86). Deliberation in
these spaces is the emergent, collective act of reasoning together,
and also a dynamic process of mutual persuasion and reflection,
unfolding in digital and physical arenas, that births new possibi-
lities by confronting authoritarian constraints. These interactions
cultivate a fragile yet potent intersubjective realm where citizens
reclaim their agency (Navumau, et al. 2025).

2. Responses to social needs: Initiatives focused on aiding repressed
citizens and addressing immediate social needs. Being public,
they engage with “the realm of necessity,” which Arendt argues
could undermine the revolutionary process by detracting from
broader political engagement (1963: 89). They become a domain
for redirecting political activity into the “sphere of necessity,”

«3y6p».

«l'omoc».
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where survival tasks replace demanded radical measures aimed
at achieving freedom under such socio-political conditions. These
initiatives, though enacted publicly and essential for maintaining
solidarity under authoritarian pressure, may, due to their predo-
minance in the overall ecosystem of emerging civic initiatives, risk
weakening the revolutionary project by channeling civic energy
toward pragmatic improvements rather than toward intersubjec-
tive deliberation necessary for shaping a new, resilient political
order. This contradiction reveals a dialectic: while such respon-
ses strengthen societal resilience, they may also attach the trans-
formative potential of the movement to immediate human needs,
potentially preventing the emergence of a durable, emancipatory
public sphere.

3. Disruptive activities: Initiatives aimed at challenging the regime
through disruptive or illegal means, such as cyber-partisans, the
“Black Book of Belarus”, and NEXTA. Disruptions represent the
“dark side” of revolution, focusing on undermining the regime
through direct actions (Arendt 1963: 57, 79). These initiatives hold
the greatest potential for addressing the main task of revolution,
and are capable of destabilising authoritarian control while revea-
ling and damaging its mechanisms. However, they risk descending
into what is called the “dark side”, where a focus on immediate de-
struction may undermine the space for deliberation necessary for
building a solid political foundation for a critically thinking, free,
yet law-abiding communities.

The surge in civic initiatives after August 9, 2020, resulted from
a mobilization campaign by political leaders, who encouraged the si-
lent majority to mobilize and act against the repressive regime. Arendt
(1963:18) highlights the role of public action and citizen participation in
revolutionary movements, viewing revolutions as collective efforts by
ordinary people challenging oppressive regimes. Before August 2020,
Belarusian civil society was not as vibrant as in countries like Poland
or Ukraine, which had already started post-Soviet transformation, but
was far from a blank slate. Approximately 3,000 NGOs and numerous
unregistered citizen initiatives existed, addressing various issues from
environmental protection to consumer rights. Notable pre-existing
organizations, such as “Revera,” “Viasna,”® and “Our House,” focused
on defending rights and monitoring protests, while “Association of

5  «Pesepa».
6  «BsachHa».

7  «Ham nom».
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Journalists,™ “Press Club Belarus,” and “By_Help” (established in 2017)
played crucial roles in the protests. These organizations initially fo-
cused on social issues and rights protection due to the state’s neglect
of public demands.

This observation refers to Arendt’s concept of the “spirit of nata-
lity” (1963: 211) in social movements, which captures a revolutionary
impulse that goes beyond immediate needs to engage civil society in
transformative political processes. For instance, “ByCovid19,” initial-
ly focused on aiding medical professionals, also aimed to mobilize ci-
tizens for political engagement and election transparency. Similarly,
“Honest People” supported the formation of “Zubr” and “Voice,” ef-
fectively politicizing the movement and rallying hundreds of thou-
sands. To a significant extent, these organizations embody the “spirit
of natality”, because they have encouraged active citizen participation
against a repressive regime. The launch of “Zubr” and “Voice” in parti-
cular allowed channeling the revolutionary impulse into collective ac-
tion: both initiatives enabled the documentation of the falsifications of
presidential elections.

While conceptualising the trajectory of civic activism from August
2020 via the lens of Arendt’s work, we identified three broad strands
of civic initiatives:

1. Revolutionary strand: This strand is driven by a quest for free-
dom and transformative change, reflecting Arendt’s spirit of nata-
lity (1963: 211). Initiatives here, such as “Zubr” and “Voice,” emerged
from a shared desire to escape authoritarian constraints and cre-
ate new political realities.
2. Terror strand: Aligned with Arendt’s view of terror as a danger
of revolution (1963: 60), this strand involves intense confrontations
where violence is used by both authorities and protesters. This
stage reflects the violent resistance faced by activists and the risk
of such violence overshadowing the broader goal of achieving jus-
tice and democracy in a way of applying force.
3. Social strand: This strand addresses immediate needs and prac-
tical assistance, focusing on “social questions” rather than revolu-
tionary goals. As the initial fervour wanes, initiatives shift towards
building social networks, providing support, and fostering soli-
darity. Although Arendt warned that focusing on necessity could
undermine the revolutionary momentum (1963: 60), this stage re-
presents resilience and sustained efforts through new channels to
cover peers’ social needs.

«Accoumanys KypHaJIrMCTOBY.

«ITpecc-kny6 Benapychb».
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Notably, these strands do not follow a strict chronological order
and may overlap or coexist. They evolve synchronously, each influen-
cing the others. Throughout this process, Arendt’s “spirit of natality”
(1963: 212) remains a uniting driving force, as citizens persistently seek
to create new possibilities and challenge oppressive system.

3.2. “Revolution™ initiatives of the first strand

Before August 2020, Belarusian resistance against Lukashenka’s re-
gime saw the emergence of initiatives that, in Arendt’s framework,
aspired to freedom. These efforts allowed citizens to engage in politi-
cal events, enhance political activity, and oversee vote counting amid
election falsifications. After the elections, many activists relocated but
continued their work from new locations.

Election monitoring initiatives: Platforms like “Voice” and “Zubr,”
launched by “Honest People,” were pivotal in promoting election trans-
parency and holding the government accountable. “Voice” enabled
voters to upload photos of their ballots via Telegram or Viber bots,
documenting electoral fraud. “Zubr” supported this process by listing
electoral committee names and documenting violations, exposing the
regime’s extensive electoral falsifications.

Strike committees: These initiatives aimed to reset the regime via
solidarisation of decentralised efforts during political unrest. By or-
ganizing a national strike, they sought to disrupt the economy and
weaken the regime’s control. Local strike committees became essential
in building worker solidarity and pressing for political change. Notable
initiatives included the National Strike Committee, which supported
those who lost jobs due to their political beliefs, and “You strike — we
work,” coordinated by the Belarusian diaspora in Germany. Telegram
channels like “ZabastovkaBY” and the Centre for Assistance to Strikers
provided support for such activity and advocated for reformation of
the political system towards decentralisation of power.

Local and international advocacy: Local neighbourhood chats, Of-
fice of Sviatlana Tsikhanouskaya, and the Coordination Council aimed
to ensure fair elections. Despite repression, these initiatives persisted,
raising international awareness and advocating for sanctions against
the regime. They also supported relocated Belarusians, addressing
their challenges they face during and after participation in the protest.

Support networks: During and after the protests, relocated civic
initiatives focused on providing alternative, people-to-people ser-
vices and support (Navumau, Gustafsson, and Matveieva 2025). This
cooperation, driven by global solidarity and opposition demands for
new elections and accountability, played a crucial role in maintaining
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resistance momentum amidst repression. In turn, regime’s repressions
began to rapidly gain strength and expand the range of instruments
for physical and digital controlling and suppressing activism (Chulits-
kaya & Matonyte 2025; Garcia, et. al. 2025; Rudnik 2024).

The authorities saw these networks as especially dangerous, be-
cause they enabled the enhancement of solidarity among the civic ac-
tivists and diaspora. Hence, they aspired to minimize their impact on
deliberation and democratic development.

3.3. “Terror”: Initiatives of the Second Strand

This strand embraces initiatives aligned with Arendt’s concept of
“terror” (1963: 112), involving violence or legal violations. Weeks after
the rigged elections and crackdown, a group of revolutionary acti-
vists began targeting regime foundations like law enforcement and
government institutions. While the broader revolution stayed mostly
non-violent, IT-activists hacked government databases and exposed
law-enforcement data to weaken the regime’s authority. This approach
grew in professional groups as non-violent methods seemed inade-
quate to challenge the entrenched regime. However, direct violence
from activists was rare.

Initiatives aimed at aiding former law enforcement agents, who
switched to the side of the protesters, deserved attention due to the
difficulty of changing their position and political views for this ca-
tegory of servants of regime. In Belarus, the military and police have
been crucial to Lukashenka’s regime, shaping policy and supporting
authoritarian rule (Lozka & Makarychev 2025). Many agents, trained
in Russia or the USSR, opposed political change and supported a Uni-
on State with Russia (Adomeit 2021; Leukavets 2021). Addressing their
roles in the post-revolutionary period became crucial as civic activism
grew after August 2020.

The revolutionary movement became an ethical and professional
dilemma for former regime agents: there is a push to end oppression
and seek justice, aligning with Arendt’s “terror stage” where demands
for retribution emerge. However, as Arendt warns against a cycle of
violence that could hinder establishing a just order (1963: 271), the so-
ciety avoided punitive measures while promoting forgiveness and rec-
onciliation after revolution (1963: 54). At the same time, the “revenge”
remained a part of collective consciousness.

One notable initiative from this strand is the “Black Book of Bela-
rus,” which emerged early in the 2020 protests. It published personal
information of law enforcement agents involved in repressing pro-
testers and called for revenge. Activists, including “cyber-partisans,”
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engaged in digital resistance by hacking government websites, dis-
playing protest symbols, and releasing classified data. This novel resis-
tance, blending hacking with activism, allowed the cyber-partisans to
stay influential inside and outside Belarus as the main protests waned.

Initiatives aimed at assisting former law enforcement agents played
a key role, focusing on reintegrating these individuals into a revolu-
tionary-minded society through retraining programs, psychological
support, and opportunities for civic reintegration. These efforts aimed
to promote dialogue, responsibility, and accountability among former
regime agents, rather than seeking legal violations.

The “Protect Belarus” initiative aimed to persuade law enforce-
ment personnel to resign or join the protesters’ side. Founded by Mikita
Mikado, it was linked to the BYSOL fund, which used cryptocurrency
crowdfunding to support former agents. BYSOL leveraged blockchain
technology to encrypt transfers, evading government restrictions by
masking the nature of funds.

Another key initiative, BYPOL, consisted of former law enforce-
ment officers investigating associates of Aliaksandr Lukashenka.
Founded by ex-investigator Andrey Astapovich, BYPOL conducted
criminal investigations and published leaks, such as their inquiry into
Raman Bandarenka’s death by a plainclothes officer. The team, inclu-
ding former Investigative Committee and Ministry of Internal Affairs
employees, gathered data from internal databases, current and former
police, and public projects like “23.34,” which documented administra-
tive detentions, and the “Unified Crime Registration Book,” tracking
security force violations.

The Telegram channel NEXTA Live, significant in organizing pro-
tests, also fits into the “terror” strand due to its use of hate speech
early in the protests. NEXTA coined antagonistic terms for law en-
forcement, widely adopted in protests and memes, such as “slaboviki™®
(meaning “sissies,” mocking “silovik™ or enforcer), “loshki-petushki™?
(a derogatory term from prison slang), and “karateli”® (punishers, re-
ferring to death squads).

These initiatives require balancing justice and accountability
for past actions with opportunities for forgiveness, redemption, and
transformative change towards creating a more just and open society.

10  «CnaboBUKU».
11 «CunoBuk».
12 «JIOWKU-TIETYIIKKA.

13 «Kaparenn».
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3.4. The “Social” strand

The August 2020 protests in Belarus, unlike previous collective move-
ments (Naumov 2014; Navumau 2016), were highly decentralized. Un-
like the centralized demonstrations between 2000 and 2010, which
were easily controlled by authorities, the 2020 protests spread across
urban districts due to riot police blocking central squares in Minsk and
other cities. This led to a “hyperlocal character,” with protests occur-
ring simultaneously in multiple locations (Asmolov 2020). Protesters
organized without a central plan (Alexandrovskaya 2021).

This strand shifted into a latent state, focusing on society’s sur-
vival under repression as authorities forcefully suppressed protests
and curtailed civic initiatives. As a result, civic activism moved to sa-
fer spaces, providing social support to victims of the crackdown. Ini-
tiatives emerged to aid political prisoners, offer psychological sup-
port, legal protection, healthcare, and self-help, and raise funds for
fines. According to Arendt, the “social question” — when people focus
on solving everyday issues — can obscure the revolution’s true aim of
achieving public freedom (1963: 137). In Belarus, many activists, after
relocating due to severe repression, were unable to continue their ac-
tivities. This was compounded by the fear of persecution and transna-
tional repression, which further limited the scope of action to the most
‘politically safe’ domains — for instance, offering support to other af-
fected and vulnerable groups, such as pensioners and single mothers.

However, after August 2020, initiatives addressing “social issues,”
like assisting people of advanced age and supporting arrested com-
patriots, remained popular. Supporting arrested protesters was par-
ticularly challenging, as many detainees faced “educational activities”
“from the state” involving beatings, torture, and isolation without out-
side communication. To circumvent this, civic activists demonstra-
ted ingenuity through volunteer efforts. They stationed themselves
outside pre-trial detention centres and jails, listening and recording
names and messages from detainees as they were moved from trans-
port vehicles to isolation wards. This information was digitised, com-
piled and shared via the Telegram channel “Akrestsina’s Lists” helping
people locate missing loved ones and track political arrests.

The organization “Revera”, established in 1998, received the Te-
legram channel shortly after the protests. It also played a crucial role
by assisting detainees and their families through a Telegram channel,
sharing memos, contact details for police departments, and creating

14 t.me/spiski_okrestina.

82 | VASIL NAVUMAU, OLGA MATVEIEVA, ILYA SULZHYTSKI, DMYTRO KHUTKYY, MICHAEL COLE



initiatives like the “Panic Button™ and “Dapamoga™® app to facilitate
communication between detainees and lawyers and allow users to re-
port detentions and share locations via GPS immediately.

Broad crowdfunding was a key aspect of civic initiatives. These
efforts supported strike committees by raising money for legal fees,
supporting families of arrested protesters, assisting with relocation
abroad, and aiding victims of beatings, torture, imprisonment, or job
loss due to their political views. One prominent example was “Belarus
of Future,”” founded by Valery Tsapkala in Kyiv, which provided hu-
manitarian, legal, and financial assistance to Belarusians facing politi-
cal persecution. The fund empowered activists through consultations,
job placement, and access to education abroad, while also supporting
innovative ideas to unmute and empower citizens’ voices and promote
democracy. It launched “Emergent Self-help,” a service connecting
those needing assistance due to their push for fair elections with those
willing to help. The “By_Help” and “iHelpBelarus” initiatives created
a diaspora trust fund or “common wallet” to finance projects by veri-
fied Belarusian organizations.

These examples showcase that the 2020-2021 Belarusian protests
sparked a surge of social initiatives in response to government elec-
tion fraud and further repression. Civic activists employed innovative
methods to resist authorities, advocate for human rights, and promote
their democratic agenda. Various professionals, including lawyers, IT
specialists, medical workers, and ex-police officers, launched numer-
ous initiatives to address protest-related issues and support those in
need. They also disseminated reliable COVID-19 information and of-
fered financial and organizational support for protesters and detained
activists. Despite the challenges faced after August 2020, some acti-
vists continued their pursuit of freedom.

Innovations were crucial both for organizing the protests and for
coordinating support for repression victims. When authorities at-
tempted to block the Internet in major cities using Sandvine software
(Gallagher 2020), protesters used VPNs, proxies, and applications like
Psiphon and Bridgefy (Serhan 2020) to circumvent these restrictions
and continue sharing content about ongoing protest. Despite the dis-
ruptions, social media remained accessible to protesters, allowing
communication and coordination. In the absence of reliable national
media, Telegram channels became essential for disseminating infor-
mation, connecting activists, and organizing collective actions. Almost

15 «[laHnvyeckas KHOTIKa».
16  «/lamamora».

17 «benapych Bynymero».
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every initiative had its own Telegram channel, with some developing
specialized apps to address urgent issues. The next section explores
Telegram’s role in this movement.

3.5. The Role of Telegram in Social Mobilisation
and Promoting Civic Initiatives

As the authorities controlled official information sources in Belarus,
including the internet and media, there was a strong need for secure
communication channels. Telegram emerged as the most popular plat-
form for information exchange and messaging across different groups
(Rudnik & Ronnblom 2025).

Two key features contributed to Telegram’s popularity among
activists: its strict privacy policies for handling personal data and its
ability to function even when banned by national regulators (Walker
2020; Urman et al. 2020). These features made Telegram particularly
useful for protesters in countries where authorities often repress po-
litical opposition, as seen in places like Hong Kong and former Soviet
states (Vincent 2019; Urman et al. 2020; Sulzhytski et al. 2024).

In Belarus, Telegram channels were central to organizing the 2020-
2021 protests and providing support to victims of repression amid the
severe crackdown on civil society (Walker 2020). These channels were
effective tools for empowering civilians to facilitate collective action
and resist oppressive regime. The risks associated with revolutionary
movement under the pressure defined the importance of existence of
public spaces and platforms where citizens could unite, engage in open
collective action, and mobilize for political change. Telegram was con-
sidered as a free virtual public space to gather, share information, and
coordinate efforts without censorship. It offered a more secure than
physical spaces and anonymous means of communication, enabling
participants to coordinate and engage in the initiatives with less risk
of immediate identification by authorities. In an environment marked
by repression and further digital surveillance, maintaining anonymity
was crucial for the safety and sustainability of the protest movement
both within Belarus and internationally.

Many civic initiatives launched their own Telegram channels to
reach wider audiences (Herasimenka et al. 2020). Telegram allowed
Belarusian protesters to form secure groups, exchange messages ano-
nymously, and maintain a high level of privacy (Walker 2020). When
the Lukashenka regime attempted to block messenger in August 2020,
activists used VPNs to continue accessing Telegram channels (NATO
Strategic Communications Centre of Excellence 2020: 6). As a result,
Telegram’s popularity surged dramatically.
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Remaining a primary communication platform for activists, Te-
legram helped to shape public opinion and democratic agenda, mobi-
lize citizens, and foster unity among protesters. It was widely used to
disseminate uncensored information during the “revolution” stage of
political unrest. Channels like NEXTA and “Belarus of the Brain” were
crucial for real-time updates on the protests. Other channels, inclu-
ding “LUXTA,” “My country Belarus,” “Tut.by news,” “Tea with rasp-
berry jam,” and “Onliner,” also grew rapidly as more and more Belaru-
sians joined Telegram. NEXTA's channel peaked in popularity in August
2020, with two million subscribers, almost a quarter of Belarus’s popu-
lation (Centre of European Transformation 2020).

Telegram channels run by independent journalists became alter-
native news sources in a media landscape heavily restricted by cen-
sorship. By breaking the state media’s information monopoly, these
channels shared uncensored content and firsthand accounts, brin-
ging to the light the realities of the protests to both domestic and in-
ternational audiences. Mass appearance of independent reporters in
Telegram challenged government narratives and provided more accu-
rate portrayals of events, encouraging critical thinking and offering
diverse perspectives instead of one-sided narratives of controlled TV
channels. Uncensored content motivated users to question the go-
vernment’s propaganda about defending human rights, challenging
the notion that the state-controlled media’s power was unassailable.
Telegram channels countered disinformation while providing a space
for open discussion, helping to change public perception and enhance
political consciousness, especially among conservative users accus-
tomed to trusting state-run media. They facilitated the exchange of
informed opinions and encouraged citizens to engage in public dis-
cussions and consequent action.

Second, Telegram provided secure public spaces where individuals
could unite, communicate, and engage in co-creation of a new politi-
cal reality. Its security features and technical capabilities empowered
people to communicate more freely and coordinate actions, enabling
decentralized mobilization online. For example, Dze.chat, a map-based
initiative, allowed users to find local chats for organizing and partici-
pating in collective actions, connect with neighbours, and form grass-
roots response networks. This facilitated coordination among acti-
vists, helped them to organize local demonstrations and strikes more
effectively. While the government tried to cut off communication, Te-
legram allowed for rapid message dissemination, enabling protesters
to quickly adapt to the escalating situation in the streets and govern-
ment crackdowns. This decentralized approach made the movement
more resilient against suppression.
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Third, Telegram played an important role in garnering interna-
tional support for Belarusian protesters during the “revolution strand”
of the protests. By sharing information on human rights abuses and
government repression, the platform drew global attention, leading to
increased diplomatic pressure on the Belarusian government and rai-
sing awareness about the protests worldwide. This international focus
on the events of 2020 spread the voice of the activists abroad and fa-
cilitated global support of their cause. As a result, Belarusians felt they
were receiving significant international attention. This was particular-
ly notable un initiatives led by the Office of Sviatlana Tsikhanouskaya,
and the Coordination Council.

Fourth, this decentralized digital facilitation helped to foster unity
and solidarity within Belarusian society through visible and more safe
collective action. Initiatives like ByCovid19, which supported doctors
fighting the coronavirus, and BYSOL, which organized virtual fund-
raising campaigns for repressed Belarusians, exemplify this. Telegram
channels served as virtual meeting points, connecting people across
and beyond Belarus. By uniting individuals under a common cause,
these channels helped to overcome the fear and isolation, often asso-
ciated with participating in street protests.

Fifth, Telegram facilitated the plurality of voices and informed
opinions, as well as raising political consciousness. For movements
towards freedom to succeed, they must create space for political di-
versity, allowing sharing opinions and further actions. The “Voice” ini-
tiative, for example, used Telegram to launch surveys that revealed
a wide range of freely expressed political opinions and choices. The
platform enabled the exchange of varied viewpoints and discussions
on improving “social” initiatives, helping citizens to develop a deeper
political awareness about ongoing events. This encouraged opinions
that went beyond simple pro- or anti-regime narratives, promoting
a more nuanced understanding of political dynamics which led to the
subsequent Russo-Ukrainian war, in which the Lukashenka’s regime
could not avoid being involved.

Additionally, Telegram played a crucial role in forming grassroots
decision-making councils, analogous to the concept described by
Arendt (1963: 164). These councils, consisting of ordinary citizens, ac-
ted as alternative political structures responsible for collective actions
of small groups. During the 2020-2021 Belarusian protests, Telegram
channels functioned as virtual councils where citizens discussed and
decided on collective actions. These digital councils, such as strike
committees and districts’ chats, provided an inclusive and participa-
tory environment, empowering individuals through their involvement.
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3.6. Network Analysis of Civic Initiatives in Telegram Before
and After August 9, 2020

The authorities’ brutal actions provoked unprecedented activity
among newly created and existing initiatives, primarily on Telegram.
We analysed interactions among these initiatives on Telegram before
and after August 9, 2020, to empirically illustrate these changes. To
identify the key shifts in activity, we examined publication trends over
the two months before (pre-election) and the two months after August
9, 2020 — the date of the disputed Belarusian elections that triggered
protests. Publication activity was varied, with notable spikes as shown
in Figure 2.

Figure 2. Dynamics of publication activity of civic initiatives in Telegram. Source:
authors’ representation.

The first spike in activity occurred on June 19, when people formed
solidarity chains to protest the arrest of presidential candidate Vik-
tar Babaryka. The second pre-election spike happened on July 14, in
response to the non-registration of candidates Viktar Babaryka and
Valery Tsapkala. Following August 9, publication activity surged signif-
icantly, with messaging more than doubling on August 10-11 compared
to previous peaks. Although activity then decreased, it remained high-
er than during the pre-election period. Another major spike occurred
on September 3, driven by the “Belarusian Association of Journalists”
covering solidarity actions against the detention of journalists.

August 10-11 was a critical moment for civic initiatives. The number
of publications increased and was paralleled by similar publications
in independent media. Following these dates, civic initiatives gene-
rally increased their publication activity compared to the pre-election
phase. However, publication data alone doesn’t reveal if the interaction
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patterns among civic initiatives on Telegram changed or if there was
merely a rise in message volume. To better understand these interac-
tion patterns, we will use network analysis.

We used identical visualisation settings for both graphs (before
and after August 9, 2020). Node size reflected degree centrality (num-
ber of links per node), while edge size was normalized (0 to 1). Nodes
and edges were grouped by colour using modularity, and the ForceAt-
las2 layout emphasized network isolation and connections (Jacomy et
al. 2014).

The first graph (Figure 3) maps the citation network of civic initia-
tives in Belarus on Telegram from June 1 to August 9, prior to the shift
observed on August 10-11. This network was dispersed, with smaller
initiatives, especially those unrelated to elections or human rights, ap-
pearing largely disconnected.

Figure 3. Civic initiatives activity on Telegram from June 1 to August 9, 2020.
Source: authors’ representation.

Several nodes, particularly “Viasna” and “Honest People,” show
higher degrees of centrality, revealing their active role in linking with
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other nodes and suggesting their significant influence within the

network. “Honest People” favoured internal connections within their

ecosystem (“Honest People,” “Zubr,” “Platform Voice”), while “Viasna”
maintained relatively extensive connections with external Telegram
channels, mainly independent media outlets.

The interaction among civic initiatives before August 9, 2020, ex-
hibited the following characteristics.

- Heterogeneity in degree distribution: The network displayed no-
table variation in degree distribution. Few initiatives, particularly
those focused on human rights (e.g., “By_Help,” “Viasna”) and elec-
tion monitoring (e.g., “Honest People,” “Zubr,” “Voice”), were high-
ly central and acted as key hubs. In contrast, initiatives like “Our
House” had lower centrality, indicating minimal messaging and
citing activity. Other nodes, such as “Our House,” demonstrated
a much lower degree of centrality, highlighting the low messaging
and citing activity among the non-election-related initiatives.

- Fragmentation: The network’s topology shows significant frag-
mentation, with few interconnections among primary civil ini-
tiatives. Large independent media channels largely served as in-
termediaries. Nodes like “Our House,” “Press Club Belarus,” and
“ByCovid19” had few external links to other initiatives. Additional-
ly, the “Belarusian Association of Journalists” was connected main-
ly to external resources, highlighting the network’s insular nature.

- Intra-ecosystem connectivity: The network shows substantial ho-
mophily, with channels from the same real-life ecosystem being
more interconnected. Strong ties are evident within communities
of initiatives with similar themes or focus areas. This intra-eco-
system connectivity suggests that shared objectives or operations
enhance network ties, reinforcing distinct community structures.
The second graph (Figure 4) illustrates the evolution of civic initia-

tives’ interconnections on Telegram from August 9 to October 1, 2020,

reflecting changes in publication activity patterns after August 10-11.
Several notable changes in network dynamics are observed within

this period.

- Integration: Major channels for civic initiatives increasingly cited
each other or referenced a shared information environment, main-
ly consisting of prominent media channels common to multiple
initiatives. This heightened integration suggests “frame alignment
processes” (Snow et al. 1986), indicating that initiatives are aligning
their activities and narratives, with a focus on events post-August
9.

- Diversification: Citation patterns among initiatives evolved, broa-
dening their specific citation bases and linking more extensively

TOPOS Ne 2 (55), 2025 | 89



Figure 4. Civic initiatives activity on Telegram from August 9 to October 1, 2020.
Source: authors’ representation.

with the general media field. For example, media-focused chan-
nels like “Press Club Belarus” and “Belarusian Association of Jour-
nalists” significantly diversified their media sources and Telegram
connections. Consequently, the number and diversity of external
connections for all initiatives increased markedly compared to the
pre-election period.

- Decentralisation: The By_Help initiative shifted from the Vias-
na-centric human rights community to form a new network with
DissidentBy, focusing on supporting the repressed. Concurrent-
ly, isolated media support initiatives like “Press Club Belarus” and
“Belarusian Association of Journalists” merged into a new, active
network. Citation activity became more evenly distributed among
all channels, indicating the integration of previously isolated initi-
atives into the broader network of “protest” channels.

- Multi-functionality: The functional structure of external links
evolved after August 9. Previously, each initiative had a distinct
set of links, but the role of independent media channels grew
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significantly. This shift suggests that civil initiatives are increa-
singly representing reality, which, from a social movement theory
perspective, may indicate a move towards more political functions
and a greater role in independent media, adding a new dimension
to traditional civil initiative activities.

Conclusion

The 2020 Belarusian protests, triggered by falsified presidential elec-
tions and sustained through the digital architecture of uncensored and
unmoderated Telegram, reveal a reconfiguration of political agency
under authoritarian pressure. This study, through a mixed-method —
content and network analyses, — reveals how Telegram’s virtual infra-
structure enabled Belarusian citizens to create virtual “spaces of free-
dom” understood as arenas of relatively safe actions towards political
deliberation, resistance, and solidarity that, in Hannah Arendt’s terms,
embody the revolutionary impulse toward nations freedom. By map-
ping the emergence of decentralized civic initiatives across revolu-
tionary, terror, and social strands, study demonstrates their empirical
proliferation and philosophical significance as “embryonic councils”,
which challenge the hegemonic closure of authoritarian governance.

The findings describe Telegram’s role as more than a mere com-
munication tool; it emerges as an available and massively used infra-
structure in creating a pluralistic public sphere and discourse where
citizens transcended fear to contribute to co-creation of new socio-
political realities through raising voices and taking action. The pre-
and post-August 9, 2020, network analyses reveal a measurable shift
from fragmented, insular civic ecosystems to a densely interwoven va-
riety of initiatives, marked by integration, diversification, and decen-
tralization. This evolution signifies a rupture with the past, aligning
with Arendt’s vision of revolution as a break that births novel forms
of political association. Yet, the study also discusses the dialectical
tensions Arendt foresaw: the revolutionary strand’s quest for freedom
risks dilution by the social strand’s focus on necessity and addressing
everyday needs, while the terror strand’s disruptiveness threatens to
damage the deliberative fabric essential for providing sociopolitical
change.

Theoretically, this research enriches Arendt’s framework by si-
tuating her concepts within the digital realm, where virtual platforms
like Telegram extend the spatial and temporal boundaries of collec-
tive action. It bridges classical political philosophy with contemporary
media studies to illustrate how digital affordances, such as privacy,
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anonymity, and resilience against censorship, enhances the inter-
subjective dynamics of “council of democracy”. By integrating social
movement theory’s “frame alignment processes,” the study further ex-
plains how Telegram facilitates narrative convergence among diverse
initiatives, supporting a collective identity which is shaped by the re-
sistance. This synthesis reframes Belarus’s 2020 protests as a para-
digmatic case of digital natality and positions them as a crucible for
understanding the global potential of platform-mediated opinions un-
muting.

From this perspective, the Belarusian experience of protesting of-
fers critical lessons for the study of digital activism in repressive re-
gimes. While the protests did not overthrow Lukashenka’s regime in
2020, they delegitimized its authority domestically and international-
ly, sowing seeds for future democratic imaginaries and actions. Tele-
gram’s role in sustaining this movement through real-time coordina-
tion, international advocacy, and the unmuting plural voices, suggests
that digital communication platforms can serve as resilient alterna-
tive public places, capable of withstanding surveillance and censor-
ship. However, we also caution against techno-optimism, recognizing
that digital spaces, while emancipatory, are not immune to the risks
of fragmentation, co-optation, or descent into retributive violence, as
Arendt warned.

Therefore, future research could probe the longue durée of these
digital councils, examining their sustainability and evolution in the
face of transnational repression and geopolitical change, such as Be-
larus’ entanglement in the Russian war in Ukraine in 2022. Compara-
tive studies on Telegram’s role in other authoritarian contexts, such as
Hong Kong, Iran, or Myanmar, could further reveal its universal and
context-specific affordances. Scholars could also explore the ethical
and political implications of the suppressed attempts of revolution,
balancing the imperative of resistance with the need to preserve safe
(or rather brave) spaces for deliberation and reconciliation. As media
technologies continue to reshape the contours of political action, the
Belarusian case invites to reimagine revolution not as a singular event
but as a continuous process of global-order-making, where citizens,
through shared speech and action, perpetually renew the promise of
what we call “freedom”.

In Arendt’s vision, revolutions are not judged by their immediate
outcomes but by their capacity to inaugurate new beginnings. The
2020 Belarusian protests, though brutally suppressed, have etched
a digital blueprint for resistance, showcasing that even under repres-
sion, virtual spaces can nurture the fragile yet, but growing and sus-
taining spirit of plurality and diverse collective identity. This study
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stands for acknowledging the soft power of citizen agency, mediated
by technology, which challenges authoritarianism through the deve-
lopment of this agency and envisions, however tentatively, an alterna-
tive world or nation — ideally free and diverse.
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Abstract: The dispute between ‘traditional’ and ‘progressive’ values, long
a feature of internal debate in the West, has recently evolved into a broa-
der civilizational conflict — with the West uncompromisingly advocating
progressive values and Russia positioning itself as the champion of tradi-
tional ones. This article explores the potential of the Kremlin’s traditional
values discourse in the context of the European Union’s Eastern Neigh-
bourhood. It argues that this region is potentially highly susceptible to
the Kremlin's soft power in this respect. While the psychological effect of
Russia’s full-scale aggression against Ukraine may temporarily reduce its
ability to “attract and co-opt” societies in most Eastern Partnership (EaP)
countries, the use of values discourse as a channel of soft power is orien-
ted toward the long term perspective and may produce delayed effects.

Keywords: Soft power, traditional values, Russia, EU’s Eastern Neighbour-
hood.

Introduction
It was in 2017 that participants of Munich Security Conference (or the

experts summarizing their discussions) stated that “the world is facing
an illiberal moment” (Munich Security Report: 6). The seven years that
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have passed since seem to confirm that grim diagnosis: the return of
Taliban rule in Afghanistan, the military coup in Myanmar, autocratic
shifts in Tunisia, Kyrgyzstan, and other formerly democratized coun-
tries, intensifying repressions in Belarus, full-scale war in Ukraine,
and the anti-Western and pro-Russian coup in Niger — all of this testi-
fies to how illiberal this moment truly is.

In this article, I am going to look closely at one of the aspects of
the ‘illiberal moment” the axiological cleavage between Western and
non-Western countries — and the advantage that Putin’s Russia may
derive from it. The dispute between ‘traditional’ and ‘progressive’ (i.e.,
emancipatory, rational, modern) values — long a feature of internal de-
bate in the West — has recently evolved into a civilizational conflict,
with the West uncompromisingly advocating progressive values and
Russia claiming the mantle of defender of traditional ones.

In what follows, after a brief literature review, [ will explicate the
two key concepts of this analysis — soft power and traditional values
(TVL). I then will demonstrate how TVL have become a focal point of
ideological and civilizational division, paying particular attention to
the Kremlin's deployment of them as a soft power resource. Finally,
I will analyze the potential resonance of the Kremlin's TVL discourse
in the EU’s Eastern Neighbourhood, particularly among the Eastern
Partnership (EaP) countries.

Literature Review

A prominent theme in the literature is Russia’s promotion of traditio-
nal values as a counter-narrative to Western liberal ideologies. Robert
Horvath (2016) discusses how Russia leverages concepts like family
values, religious conservatism, and anti-LGBTQ sentiments to reso-
nate with certain Eastern European societies. A related aspect of ana-
lysis is how Russia positions itself as a cultural alternative, appealing
to populations disillusioned with the EU’s liberal policies (Solik 2020).

A second key motif involves the strategic dissemination of these
values through media and cultural institutions. Dimitrova et al. (2017)
highlight Russia’s efforts to emphasize a shared Slavic and Orthodox
Christian heritage in the Eastern Partnership countries. By targeting
both Russian-speaking minorities and broader societal segments, Rus-
sia seeks to cultivate cultural affinity as a means of reinforcing its geo-
political influence.

The intertwining of traditional values with Russia’s broader geo-
political objectives forms a third significant theme. Slobodchikoff
and Davis (2017) argue that Russia’s promotion of traditional morality
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serves not only cultural aims but also strategic ones, positioning it-
self against the EU’s emphasis on human rights and democratic values.
This strategy seeks to counterbalance EU initiatives like the Eastern
Partnership, which Russia portrays as threats to traditional societal
structures (Chegodar 2023).

A fourth theme revolves around the concept of ‘hybrid warfare),
in which cultural diplomacy and traditional narratives are employed
to undermine Western influence. Darchiashvili and Bakradze (2019)
discuss how Russia’s soft power strategies overlap with hybrid tactics
to consolidate its position in the ‘near abroad’ This includes the in-
strumentalization of traditional values to sow discord and erode the
effectiveness of EU policies.

The impact of Russia’s traditionalist agenda on political discourse
in neighbouring countries constitutes a fifth theme. Keating and
Kaczmarska (2019) note that in countries like Slovakia, segments of
the population view Russia as a counterbalance to Western liberalism.
This indicates that traditional values can generate political alignment
with Russia, although this does not always translate into positive per-
ceptions of Russia itself. This suggests a complex interplay between
cultural affinity and political alignment that warrants further explora-
tion, particularly within the EaP countries.

Despite the valuable insights provided by existing studies, several
critical gaps remain in the literature concerning Russia’s use of tradi-
tional values as a tool of soft power in the EU’s Eastern Neighbourhood.
Firstly, the concept of ‘traditional values’ is often treated in a generic
manner without sufficient nuance regarding its specific content and
the way the Kremlin articulates it. Many scholars reference traditional
values in broad terms but often fail to examine in detail what these
values entail or how they are constructed and promoted by Russian
authorities. This lack of specificity overlooks the Kremlin's deliberate
framing of traditional values as a tool to advance its political agen-
da. For instance, while Horvath (2016) and Solik (2020) acknowledge
the promotion of family values and religious conservatism, they do not
thoroughly explore how these values are selectively emphasized or re-
interpreted by the Kremlin to resonate with targeted audiences in the
EaP countries.

Secondly, there is a noticeable absence of a robust analytical
framework that situates traditional values within the context of soft
power — specifically, how traditional values function as a component
of soft power strategies. This gap arises partly because the concept of
soft power itself is rarely operationalized. Instead, many studies apply
the idea intuitively, relying on the broad and generic definitions pro-
vided by Joseph Nye.
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Furthermore, the literature has given limited attention to asses-
sing the potential susceptibility of EaP societies to Russia’s TVL-based
soft power, particularly through the lens of empirical data. While many
studies acknowledge that cultural and historical affinities may make
some populations more receptive to Russian narratives, few provide
a data-driven analysis to evaluate this susceptibility. Consequently, the
existing research often falls short of explaining why certain groups
within EaP countries may be more influenced by Russia’s soft power
than others, leaving a gap in understanding the varying levels of re-
ceptivity to these cultural appeals.

Explicating Concepts:
Soft Power and Traditional Values

Soft power

In his famous book Soft Power. The Means to Success in World Politics,
Joseph Nye writes: “[T]here are several ways to affect the behavior of
others. You can coerce them with threats; you can induce them with
payments; or you can attract and co-opt them to want what you want”
(Nye 2004: 2). The latter — “attracting and co-opting” — constitutes
the principal feature of soft power (cf. Nye 2004: 5).

Let us notice that ‘attraction’ and ‘co-optation’ are relational con-
cepts, i.e. they presuppose at least three elements: who attracts (co-
opts), who is attracted (co-opted) and by what someone is attracted.
This reminds of the classical schema of a communicative act, which
consists of an Applicant, Recipient, and Channel (cf. Swargiary & Roy
2022: 3). In this article, we are interested in how Russia’s political re-
gime attempts at affecting public opinion in other countries, especially
in the countries of EaP. Thus, ‘the Kremlin, ‘Putin’s regime’, ‘Putin’s
Russia’ will be the terms to denote the Applicant of the soft power in
question. ‘EU’s Eastern Neighbourhood’ or ‘EaP countries’ will denote
the Recipient, which can be, depending on the context, understood
collectively or distributively.

What can serve as the channel of soft power? Geun Lee distin-
guishes as many as eight such channels (he calls them “resources”): na-
tional slogans, policy proposals, public diplomacies, image of a country,
value discourses, national heroes, patriotism, and sports competitions
(Lee 2009: 209-210). Of particular interest is the channel of value dis-
courses (“spreading theories, concepts, or discourses to other coun-
tries so that they adopt specific ways of thinking”) since they are the

100 | PIOTR RUDKOUSKI



subtlest way of attracting /co-opting others. Joseph Nye treats values
and culture — along with policies and institutions — as “primary cur-
rencies” in applying soft power (Nye 2004: 31). As soft power tools, va-
lue discourses are well-suited to “manipulate other countries” way of
thinking and preferences” (Lee 2009: 209). They are aimed at the long-
term perspective, are difficult to control, and their effectiveness is
not always visible at once. It is this resource (channel) of the Kremlin’s
soft power that we will be focusing on in this article: how the Kremlin
employs traditional values as a channel of soft power, specifically exa-
mining its potential to shape public discourse and influence in the EU’s
Eastern Partnership countries.

Traditional values

One simple definition of traditional values can be found in the ency-
clopaedia Simplicable, which aims to present concepts in a ‘simple’ and
‘applicable’ manner. According to the entry, traditional values are “the
beliefs that people traditionally hold about what is important in life or
what constitutes admirable behavior” (Spacey 2023). Since most values
concern what is important in life and what constitutes admirable be-
havior, the differentia specifica of traditional values lies in their being
“traditionally held” — that is, inherited from previous generations. Un-
der this definition, virtually any value can be considered ‘traditional
if it has been passed down over time. Indeed, among the “42 tradi-
tional values” listed by Simplicable are not only family, patriotism, and
religious faith, but also justice, cooperation, and tolerance. Because
this definition relies on a relatively modest criterion, we will label it as
a weak definition of traditional values.

In their sociological work Modernization, Cultural Change, and
Democracy, Ronald Inglehart and Christian Welzel, though do not of-
fer a classical definition, define TVL by enumerating five indicators:
importance of God in one’s life, prioritizing obedience and religious
faith over independence and determination in educating children, op-
posing abortion, having strong sense of national pride, and favouring
more respect for authority (Inglehart & Welzel 2005: 49). The higher
the aggregate value of the above indicators the more traditionalist” the
person or society is.

Both ‘weak’ and ‘strong’ definitions of TVL may have further vari-
ations, but what is worthy to note here is that in media as well as in
some areas of academia there has been tendency to applying a strong
definition of TVL, of one or another version. Rarely can we witness
a discussion over whether the value X meets the criterion of ‘being
traditionally hold’. We usually observe discussions in which it is tacitly
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assumed that some values are ‘by nature’ traditional and some other —
‘by nature’ progressive, regardless of how old or new they are.

One characteristic feature of strong definitions of TVL is that they
usually come along with evaluative convictions and emotional atti-
tudes. The very expression ‘traditional values’ usually evokes emo-
tionally loaded attitudes: for some they are good and promotable, for
others — bad and dangerous. How these values found themselves in
a society — inherited from older generation, brought from abroad or
invented by way of independent reasoning — hardly plays any role in
evoking such attitudes.

The tendency to operating on a strong definition of traditional
values and the ubiquity of emotional attitudes attached to them has
recently acquired a form of ideological or even civilizational con-
frontation. “The so called ‘traditional values’ are in reality antitheti-
cal to tolerance and human rights” — says a publicist of PEN America
(Chichtchenkova 2014). In 2009-2012, there was a heated debate in the
UN Human Rights Council over the possibility of a synthesis between
human rights and traditional values. The debate revealed a deep clea-
vage between Western and non-Western countries: the former con-
sistently voted against the proposal to “promote human rights (...)
through a better understanding of traditional values of humankind”,
while the latter supported it (cf. Promoting human rights... 2011). By
that time, the very expression ‘traditional values’ had acquired such
negative connotations that representatives of Western countries did
not even entertain the possibility of reconciling traditional values with
human rights. The rejection of traditional values has apparently be-
come a trademark of the West.

Putin’s Russia: From Revolution to Tradition

Vladimir Putin is known for his awe of the Soviet Union, which was
epitomized in his 2005 statement that the collapse of the USSR “was
the greatest geopolitical catastrophe of the century” (NBC 2005). The
Soviet Union, however, came to being as a result of Bolshevik revolu-
tion, which had not only political but also axiological dimension. The
revolution presupposed a radical break with traditional values such as
religion, national identity, family, and marriage (cf. Carleton 2005: 3).
Some of these values were subsequently restored (e.g. the traditional
family) but many remained under formal or informal ban until the late
Soviet period (religion, nationalism).

Despite being raised in the atmosphere of ‘revolutionary values’
and his awe to the system that promoted such values, Putin has made
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the ‘defence of traditional values’ part of his domestic and internatio-
nal mission. This image had been hardly noticeable in the early years
of his presidency but gained significance after his re-election in 2012.
In October 2013, Dmitry Abzalov, president of the pro-Kremlin Centre
for Strategic Communications (CSC), presented his report titled Putin
Is the New World Conservative Leader. This was a clear signal both to
Russian and foreign audience that the ‘restored Russia’ chose to take
advantage of the West's rejection of traditional values and try to exp-
loit dissatisfaction that such a rejection unavoidably caused both in
Western and non-Western societies. Commenting for media this re-
port, Abzalov said:

Recent trends indicate that that there is a demand in the world for
a new standard of leadership. [What is demanded] is a person with
a rational approach, commitment to family values and consistent
keeping his promises. And Vladimir Putin can already be called such
aleader (RBC 2013).

In the context of the full-scale war with Ukraine, the Kremlin in-
tensified promotion its image as a (the) defender of ‘traditional values’.
In his speech at the ceremony of ‘admitting four new territories’ to
Russia on September 30, 2022, Putin picked up the most controversial
issues of Western emancipatory discourse and did it in a highly sca-
thing manner: “Do we really want to have here, in our country, in Rus-
sia, “Parent No. 1, No. 2, No. 3” instead of “mom” and “dad?” And then,
referring to the issue of gender identity: “It is completely unacceptable
to inculcate into children the idea that there are other genders besides
women and men, and sell them stories about sex reassignment” (TASS
2022a).

Summarizing his story about the ‘decay’ of Western civilization,
Putin went so far as to equate it with ‘satanism’

The dictatorship of the Western elites is directed against all societies,
including the peoples of the Western countries themselves. This is
a challenge to everyone, as this was a complete denial of human, the
rejection of faith and traditional values, the suppression of freedom
acquires the features of a religion, on the contrary, outright satanism
(TASS 2022b).

Less scathingly, but still quite provocatively Putin sounded during
his 2024 Annual Address to the Federal Assembly:

We see what is happening in some countries, where they delibe-
rately destroy the norms of morality, the institutions of the family,
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push entire peoples to extinction and degeneration, and we choose
life. Russia has been and remains a stronghold of traditional values on
which human civilization is built. Our choice is shared by the majority
of the world’s people, including millions of Westerners (PNP 2024).

Putin repeatedly refers to ‘world’s people’, ‘millions of Westerners’
or ‘peoples of the Western countries’ who are allegedly dissatisfied with
the mainstream axiological turn in the West. Though the scale of this
dissatisfaction can be debated, one cannot but admit that it does exist
in Western societies, it is not a marginal phenomenon, and it seems to
be on the rise (cf. Edenborg 2019). Western experts began to voice their
anxiety about the consequences of the polarization over traditional
values already in the early 2010s. “Putin outfoxed the West” — wrote
Spiegel International authors commenting on the CSC report (Neef &
Schepp 2013). Professor Yanni Kotsonis, the head of Jordan Center for
Russian Studies at New York University History, deplored the Oba-
ma administration’s decision to send a low-level, predominantly gay
delegation to the Sochi Olympics in December 2013 as this ultimately
played into Putin’s hands: “The more [Putin] is condemned in the West,
the higher his popularity in Russia itself. (...). This is a populist political
device that works almost everywhere, and I think Putin understands
this very well” (Gutkin 2013).

The Kremlin's value discourse apparently rests on a strong defini-
tion of traditional values and conveys a certain emotional evaluation,
which, of course, is highly positive, contrary to what is conveyed in
the Western discourse in this respect. There are, however, significant
differences between what the Kremlin treats as fundamental TVL and
what, for example, Inglehart and Welzel imply in their enumeration of
indicators of TVL. The pro-life stance (opposing abortions) is for Ingle-
hart and Welzel one of the chief indicators of axiological traditiona-
lism, whereas for Putin it is not what is recommendable for Russian so-
ciety. “Regarding the ban on abortion, you know, in the modern world,
in the vast majority of countries, these decisions are left to the woman
herself;” said Putin during a press-conference in 2017, implying that it
is not a good idea to outlaw abortions (Kremlin 2017). “Women’s rights
and freedoms must be respected,” he said in December 2023 during
the broadcast Results of the Year with Vladimir Putin, commenting on
a postulate to ban or limit abortions (Snegova 2023). As one Catholic
publicist wittily noted, “there is not much of a difference between Bi-
den and Putin when it comes to abortion” (Portella 2023).

The conceptual document on “Preservation and Strengthening of
Traditional Russian Spiritual and Moral Values,” officially approved by
Putin in November 2022, lists among traditional values ‘strong fami-
ly’, ‘patriotism’, ‘collectivism’ as well as ‘human rights and freedoms’,
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‘life’ or ‘justice’ (Ukaz... 2022). But there are no suggestions that pro-life
stance is part of this moral canon, nor is there explicitly stated that
religious faith is a fundamental value for Russians.

The Potential of Russia’s Traditional Values Discourse
in the EU Eastern Neighbourhood

Let us now turn to the post-Soviet space, focusing especially on the
axiological preferences of the Eastern Partnership (EaP) countries: Ar-
menia, Azerbaijan, Belarus, Georgia, Moldova, and Ukraine. This group
is considered primarily because it has become a field of competition
between Russia and the European Union, with Russia perceiving these
countries as its legitimate ‘sphere of influence’, while the EU aims to
establish political and cultural allies within its ambitious project of
a ‘Wider Europe’ (cf. ECFR, About).

To establish the predisposition of EaP’s countries to positive re-
sponse to traditional values discourse we will use the data by World
Values Survey (WVS) on how societies of these countries perceive va-
rious aspects of LGBTQ+ issues. Although it is not the only theme re-
levant to the debate over traditional versus progressive values, it has
become the primary focus of Russian soft power messaging. Some
other issues like attitude to abortion are irrelevant here as the Krem-
lin’s discourse is by no means pro-life. The issue of religion sometimes
appears in Russian soft power discourses, but it occurs occasionally
and does not constitute a core message. Issues like patriotism or na-
tional culture are targeted mainly at internal audience; the Kremlin is
not interested in strengthening patriotism and national pride in the
neighbouring countries as it might weaken the sense of cultural de-
pendence on Russia.

Let us now look at how the societies of EaP countries responded to
three questions on various aspects of LGBTQ+. First aspect was related
to the general justifiability of homosexuality. Respondents were asked
to assess it on the scale from ‘1’ (never justifiable) to ‘10’ (always justifi-
able). Since Moldova has not been covered in the last three waves, we
will use data from wave 5 (2005-2009); it is unlikely that the situation
changed there significantly in the subsequent decade.

As we see, though it is not accompanied with sociopolitical pos-
tulates like same-sex marriages, the very idea of justifiability of ho-
mosexuality is highly unpopular in the EaP countries. The average ac-
ceptance of homosexuality as a phenomenon is at the level of 1.9 out
of 10, which means that the vast majority of members of these socie-
ties believe that it is almost never justifiable. There are no significant
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Chart 1. Mean value of justifiability of homosexuality, scale 1—10 (2017-2022, ex-

cept for Moldova)

Azerbaijan [ININIEG
Armenia [N
Belarus
Georgia [N
Ukraine NG
Moldova (2005-2009) NG
AVERAGE N

-1.25 1 3.25 5.5 7.75
Source: WVS

10

differences across these societies, with Belarus, Ukraine, and Moldova

being only slightly more tolerant than the others.

Two other questions drew attention of respondents to situations
of likely interaction with homosexuals (having them as neighbours)
and the possibility of exposing children to such interaction (attitude
to the thesis that ‘homosexual couples are as good parents as other

couples’). Let us look at the results (Chart 2 and 3).

Chart 2. % of those who would not like to have homosexuals as neighbours (2017-

2022, except for Moldova)

Azerbaijan I
Ammenia I
Belarus I
Georgia
Ukraine I
Moldova (2005-2009) NI
AVERAGE I

0 225 45 67.5 90
Source: WVS
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Chart 3. The index* of disagreement that ‘homosexual couples are as good pa-
rents as other couples’ (%, 2017-2022)

-100 -80 -60 -40 -20 [
Source: WVS
* Note: Index of Disagreement (IoD) was calculated in the following way: IoD = (per-

=

centage of those who were positive about the statement) — (percentage of those
who were negative about the statement).

Thus, there is a high degree of unwillingness to interact with ho-
mosexuals and still greater degree of disagreement with the statement
that homosexual couples might be good parents. There are remarkable
differences between the societies on particular issues: Georgians are
relatively open (or less closed) to having homosexuals as neighbours,
but they are very radical when it comes to homosexual partnership.
Ukrainians are the most open (least closed) both when it comes to
gay partnership and living in the neighbourhood with gays. Still, the
average value of negative attitude to both situations is very high: 69 %
would not like to have gays as neighbours, and the average index of
disagreement with the idea of gay parenthood is 70 %.

Summarizing the above data, we should admit that the predispo-
sition of the EaP societies to Russian traditional values discourse is
very high. Some additional factors (aggression against Ukraine, qualms
about the independence of their country) may reduce the responsive-
ness to the Kremlin's messages for the time being, but the very exis-
tence of this predisposition creates a constant chance for Russia’s soft
power in the EU Eastern Neighbourhood.

One important factor that can weaken or strengthen this chance is
how EaP societies perceive the main cultural competitor, the EU, and
its role in preserving their own traditional values. To establish this,
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we will use data from the survey conducted as part of the project EU
Neighbours East. Since 2016, eight waves of surveys have been con-
ducted in the EaP countries. After 2020, the survey methodology and
question set changed — in particular, the question about traditional
values was no longer asked — so we will primarily focus on data from
2017 to 2020. Occasionally, we will consult the latest data; however, it
is important to note that in Belarus and Ukraine, data were collected
using online tools, whereas in the other countries, surveys were con-
ducted through face-to-face interviews.

Let us now examine the data on:

* The perception of the EU.

* The perceived role of the EU in preserving the traditional values
of each country’s society.

This approach will allow us to understand the attitudes of EaP soci-
eties toward the European Union and how they perceive its role in pre-
serving their own traditional values. It will provide a fuller picture of
the potential impact of Russia’s traditional values discourse as part of
its soft power strategy targeting these societies. The underlying pre-
sumption is that, given the two main geopolitical competitors — Russia
and the EU (and, by extension, Russia and the West) — the weaknesses
of the EU create greater opportunities for Russia, and vice versa.

The image of the EU is generally positive among EaP citizens, but
there is a noticeable contrast between Belarus and the rest: in any year
of surveys the positive perception of the EU among Belarusians has
been significantly lower that the EaP average. Moreover, the EU’s ima-
ge in Belarusian society appears to be deteriorating, while across the
EaP as a whole, it is rather improving (cf. Chart 4).

Chart 4. The index* of positive perception of the EU (%)
70
53

3

Armmrenia  Azerbai-  Belarus  Georgia Moldova  Ukraine AY-
m201f w3M17 w2018 =2?019 =070 = m 20 ER-

n

[
oo

Source: EaP Neighbours East
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The picture differs when it comes to the perception of the Euro-
pean Union’s role in preserving traditional values in the EaP countries.
Although the average assessment remains positive, it is significantly
lower than the general positive perception of the EU. Furthermore,
this perception deteriorated for three consecutive years (2018-2020).
In two countries — Armenia and Belarus — negative perceptions pre-
vailed over positive ones in 2018; in the following two years, Belaru-
sians grew even more pessimistic, while Armenians, conversely, be-
came more positive.

Chart 5. The index* of perceived role of the EU in the preservation of traditio-
nal values in (%)

44
| llI
-22
-44
Armmenia  Azerbai-  Belarus  Georgia  Moldowva  Ukraine A -
jan  m2018 w2019 w2020 ER-
ARF

Source: EU Neighbours East

*Note: Index (IPP) was calculated in the following way:

IPP = (percentage of those positively perceiving the EU) — (percentage of those
negatively perceiving the EU).

Those perceiving the EU neutrally were disregarded.

Though the general perception of the EU’s role in preserving tra-
ditional values in EaP societies is not unfavorable, two signals point to
the EU’s weakness: the deterioration of the average perception toward
the end of the last decade and the consistently negative perception
in Belarus, which worsened between 2018 and 2020. We do not have
more recent data, but those from the end of the last decade still war-
rant serious attention. The fact that these data come from a relatively
‘peaceful’ period makes them even more valuable: emotions related to
the war in Ukraine or the post-2020 situation in Belarus did not influ-
ence respondents’ answers, increasing the likelihood that the results
reflect deeper layers of people’s convictions.
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Conclusion

This article has explored the strategic use of traditional values by the
Kremlin as a channel of soft power in the EU’s eastern neighbourhood.
By positioning itself as the defender of traditional values, Russia seeks
to attract and co-opt societies in the EaP countries, leveraging the
existing predispositions within these societies. The data from the WVS
indicate a strong alignment between the Kremlin’s traditional values
discourse and the prevailing attitudes in EaP countries toward issues
like LGBTQ+ rights. The low acceptance of homosexuality and the high
levels of discomfort with homosexuals as neighbours or parents sug-
gest that these societies are potentially receptive to messages that re-
inforce traditional norms.

The psychological impact of Russia’s full-scale aggression against
Ukraine has undoubtedly strained its relationships with at least some
EaP countries and may have temporarily diminished its soft power
appeal. However, values discourse operates on a long-term horizon,
and underlying cultural and societal attitudes remain susceptible to
influence. The Kremlin's emphasis on traditional values could continue
to find resonance, especially if the EU fails to address the concerns of
these societies regarding the preservation of their own cultural norms.

The perception of the EU in EaP countries presents both challen-
ges and opportunities. While the general image of the EU is positive,
there is a noticeable gap when it comes to its perceived role in preser-
ving traditional values. The deterioration of this perception, particu-
larly in Belarus, signals a vulnerability that Russia can exploit. If the
EU is seen as dismissive of traditional values or as a force for cultural
change that conflicts with local norms, it risks alienating these socie-
ties and ceding soft power influence onto Russia.

The findings suggest that the EU needs to be mindful of the cul-
tural and axiological landscapes of its eastern neighbours. Promoting
progressive values without acknowledging and respecting the tra-
ditional values held by these societies may inadvertently strengthen
Russia’s soft power appeal. A more nuanced approach that balances
the promotion of human rights with sensitivity to local cultures could
mitigate this risk.

In conclusion, the Kremlin’s use of traditional values as a soft po-
wer tool has significant potential in the EaP countries due to the align-
ment of these values with societal attitudes. The EU must recognize
this dynamic and adjust its strategies accordingly. By engaging with
the EaP societies in a way that respects their cultural identities while
promoting mutual values, the EU can counteract Russia’s influence and
support the aspirations of these countries toward greater integration
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and cooperation. The long-term impact of values discourse under-
scores the importance of sustained, culturally sensitive engagement
to foster resilience against external soft power influences.
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Abstract. Interview by Tatiana Shchyttsova, Editor-in-Chief of the jour-
nal Topos, with Belarusian philosopher, active public and political figure
Vladimir Matskevich. Matskevich was recognized as a political prisoner
and spent more than four years behind the bars. He was among 52 politi-
cal prisoners who were released on September 11, 2025, as a result of ne-
gotiations between a representative of the US president and the Belaru-
sian authorities. In the interview, Matskevich talks about his experience
of opposing the Lukashenko’s regime and shares his views on the role and
place of philosophy in society and the specifics of prison as a totalitarian
institution.

TaTpsana luTooBa: YBaxkaemblil Bragumup, cnacu6o, 4TO coryia-
CUJINCh JATh MHTEPBbBIO HAIIEMY XXYpPHay. MHOTOE XOTeJI0Ch 6bI 06Cy~
IUTb, OCOOEHHO YYUTHIBAsl TO OOCTOSITEIbCTBO, YTO YeThIpe roga y Bac
He ObIJI0 BO3MOXKHOCTH IJI MYOGJMYHOTO BbICKa3blBaHUS. [103BOJIBTE
HayaThb C BOIIPOCOB, Kacawmuxcs Bauero 3aka04eHus.

Kaxk Bbl 3HaeTe, B CEHTSIOpe IIPOLIJIOTo roja B BUmbHIOCCKOM yHUBEP-
CUTETEe COCTOsJIaCh MeXIyHapoaHas KoHepeHus «PaloHanabHOCTh
B 3aKJII0ueHnU U ¢pusnocodus B TIOPbME», KOTOpast 6bljIa OpraHN30BaHa
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B 3HaK COJMMIAPHOCTU ¢ Bamu. Ha kKoHpepeHuu 06CyKganuch UCTO-
puyeckue IpuMepsl MpecienoBaHust GuiaocopoB B pasHble 3MOXU
1 B pasHbIX obiecTBax. [[ppuMepoB MHOXXeCTBO: OT CokpaTta A0 uaeun-
HBIX TTPOTUBHUKOB KOMMYHHNCTUYECKNX PEXKVMMOB. Bce oHu YKa3bIBa-
IOT Ha TO, YTO ONpeMesEHHbIE TUIBl BJIACTU BUIST IJIs1 ce€6s1 yrpo3y
B ¢purype ¢unocoda — B ero od6pase MbliljIeHUs, IyOJIUYHbBIX BBICTY-
nieHusx. [Ipy 3TOM Kax7plil TaKOHM IPUMEP OTJINYAETCSI COOCTBEHHOM
MCTOPUYECKOI Crel(pUKoi: pasHble COLUaNTbHO-TIOMUTUIECKUE KOH-
TEKCTBI, pa3Hble 61orpaduu 1 «IpUroBOPbI», pa3Hblil CHMBOJIU3M U 00~
IIeCTBEHHBIN pe3oHaHc. Kak 6b1 Byl onpenenuiu CBs3b MEXIY Bammm
3akJjodyeHueM u Bamei ¢punocodpckoi naeHTUYHOCTbIO?

Biagumup MankeBud: MHe Obl XOT€JIOCh, YTOOBI TaKOi1 CBSI3U He
6b1710. Pa3 yx Tak CIy4MIIOCh, IYCTh 3TO OyIyT HE CBSI3aHHbBIE, HE3a~
BUCHUMBIE PSiibl COOBITUI U COCTOSIHUH, KaK OPTOrOHAJIbHbBIE I1JIOCKO-
cTU. Y 3TUX COOGBITUM CBOSI IPEIbICTOPHS, aKTyasbHbII reHesuc. Oka-
3aBIIVICh B TIOPbME, 4 IIOIbITAJICA BOCCTAHOBUTD LIEIb CO6BITI/II>'I, nJjin
NyTb, KOTOPBIN NPUBEJ MEHS B TIOPbMY. [loceIHMI dTall 3TOro NyTU
MOXXET BBIIJIAAETh TUIIMYHBIM IJISL THICAY IIOJINT3aKJIIOYEHHBIX B be-
Jlapycy, OH HauyMHaeTcsa ¢ ydactus B nporecrax 2020 ropa. B mae
2021-ro MeHs Tpenynpesuad O TOM, YTO IPUHATO [MOCTAHOBJIEHUE
0 Mo€ém apecte. OHO KacaeTcd €€ Y4EeThIPEX MOJUTUYECKUX aHATIM-
TUKOB U KOMMEHTATOPOB. OcCTajibHblE YETBEPO yexanu. Jlymaro, uTo
VMEHHO Ha 3TO 1 6bljla paccynMTaHa yTeuka nHopmauuu. MHe Hanu-
cau ITaBes Jlatyiko, y>ke HaxoguBLuiicsa B Bapmase. Ho 4 He Mor ye-
XaTh KaK pa3 M0 IIPUYMHE CBOEN KOMILJIEKCHOM MIEHTUYHOCTH, S HE
TOJIBKO aHAJINTUMK U KOMMEHTATOD, HAa’ke€ HE CTOJIbKO. M He TOJIBKO
¢punocod. { aKTUBHO y4yacTBOBAJ B MOJUTUYECKOM IIpOLECCE, IbI-
TajICsl NpUAATh NOJUTUYECKUM CTPYKTypaM MHOE€ HaIpaBJIEHUE, [10-
CTaBUTH 60Jiee pallioHaIbHbIE U NparMaTUyHble 1eju. Mou ycunus
B aBrycre—ceHTs6pe 2020 roga okazanucb HeapPEKTUBHBIMU, U C BEC-
Hbl 2021 rozpa g npenIpuHsI HOBYIO MOIBITKY, MHE Ka3aJ0Ch, YTO OHA
VMMeeT MIAHChI HA yCIeX, U S He MOT €€ NpocTo 6pocuts. Kpome TOroO,
s B 90-e ronpl KpuTukoBaj 3eHoHa [lo3HsIKa 3a ero 6ercTBo B SMU-
rpauuio, noTom — AHgpest CAHHMKOBA, IO3TOMY HE UMeJI MOPaJIbHOTO
npaBa MOCTYMUTb TAaKMM 06pa3oM, KOTOPBIM caM OCYXAas [AJIsl APY-
rux. Mens 3aiep>kany 1o TOMy MaiCKOMy IIOCTaHOBJIEHUIO, HO OCTa-
BUJIU TIOZ, aPECTOM YK€ II0 APYyroMy — IO 342-# CTaTbe 3a y4acTue
B YJIMYHOM LIecTBUM. [IoToM fnobaBunu emé nBe CTaTby 3a CO3[JaHUE
1 PYKOBOJCTBO 3KCTPEMUCTCKUM COOOLIECTBOM (1atdopma «Cxom»)
1 3a ockop6sienue npesugeHta. Ho moit nyTs (Ilyts — Jlao:)) Havam-
s 3a[10JITO [0 DTOro nocJjenHero arana. Co CTy[eHYeCKUX JIeT s OblJl
Ha yuyére B KT'/l. He 6bls1 akTUBHBIM JUCCUAEHTOM, HO BCETZa IAe-TO
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psazoM. Tlopoit JOCTaTOYHO OBLJIO CLe1aTh HECKOJIBKO MIATOB B CTOPO-
HY CO CBOErO IMYyTH, U I MOT OKa3aTbCd B TIOpbMeE. Tpuxkasl — B 1997,
2001, 2016 rogax — MeHs 3a4epKUBAJIM U CYIUJIU IO aMUHUCTPA-
TUBHBIM CTaThdIM. Ho IIyTb B TIOPbMY INOJIMTUYECKOI'O aKTUBUCTA B YC—
JIOBUSIX IUKTATyphbl He TpebyeT 0co60ro aHaiM3a U UHTEPIpPETALUN.
Bcé cTaHOBUTCS ClIOXKHEE, €CJIM pa3dupaThCsl C KOMILJIEKCHON UAeH-
TUYHOCTBIO U N1apajljIeJIbHBIMY Iy TSIMU, IPUBOISIIMMU K TOMY XK€ pe-
3yJbTaTy, ¢ IyTEM MeTogosora u ¢punocoda. [leppoHadasbHO UMEHHO
METOZ0JIOTMYECKas MO3MLMS IPUBEJIA MEHS K YYACTUIO B IOJIUTHUYE-
CKUX IIpOlleccax, 3TO COBIAJIO C NepuopoMm IlepecTpoiiku u o6pere-
HUs cyBepeHureTa JlaTBuen, rie s Torga xXuJl, u besapyceio Toxe. MHe
Ka3aJioCh, YTO CIIOHTAHHBIN Ipouecc TpebyeT pedekcun U KOppeK-
TUPOBKU. TaK g CTaJl IJIOTHO 3aHUMATHLCS TEOPUEN U IIPAKTUKOM KYJIb-
TYPHBIX, COLIMAJIbHBIX U MOJIUTUYECKUX TpaHCcHOpMaLUil, IpUHAMAS
B 9TUX IIpolieccax akTUBHOe y4yacTue. Pazpaboras nporpammy «Kysb-
TYPHOM NOJIMTUKUY, BKIIIOYAIOIIYI0 METOOJIOTUYECKYIO 4acCTh 1 ITPaK-
TU4Yeckue rnojoxenud. [lo Mmepe yKpenjeHusa aBTopuTapusMa u JuK-
TaTypsl B benapycu cdepa npakTUYeCKoro y4acTus Cy>Kajach, A MOS
aKTHUBHOCTb CMelllajiach B 06J1aCcTh Teopuu 1 puaocodpuu, pedyiexcuu
Y KOHLeNTyanusauuu. [1oaTomy B TIOPbMY S Ionajn ¢ (GpUuiaocoPpckomn
MIEHTUYHOCTDBIO, OCTaJIbHbIE UIIOCTACH OCTABAJIUCh HA BTOPOM ILJIaHE.

®unocod B TIOpbMe — 3TO CTAPUHHBIH apxeTuIl. [louemy-To nepsblil
06pa3, KOTOPBIi BCIJIBIBAJI B MOMX Pa3MBIIIJIEHUSIX O TOM, KaK U [TOYeMy
s IPUIIEJ K TAKOMY Pe3YJIbTaTy Ha CBOEM IyTH, Obls1 CeBepuH Boaunit
¢ ero «YremeHuem Ounocodueir». Bo3MOXKHO, TOTOMY, YTO S MOJTO-
[la He 3HaJl, YeM 3TO 3aKOHYUTCS, KaKoB OyneT npurosop. Pazépoc mor
OBITH OT ABYX-TPEX JIeT A0 15 uau 60blle, a 3TO B MOEM BO3pacTe ObL
Obl «6UJeT B OfMH KoHely. Hy u noTomy, uto Boaiuit Toxe numes gBoi-
HYIO UJEHTUYHOCTb — U MOJIMTHUK, U MBICJIATEND. [locneqHni pumis-
HUH U NEPBLIN YeioBeK CpegHEBEKOBDbS. A OlIYIIEHVE HACTYIIAIOLIErO
«CPE€JHEBEKOBBSI» B OTIEJIbHO B3STOM CTPaHE GbLJIO TIOYTYU HaBSI3UMBbIM.

OpHYM U3 NEPBBIX OLYUEHUI MOMX B TIOPDbME CTAJIO OTKPBLITHE:
51 cBobopeH. 51 cBO6OMEH OT CyeThl U 6€CIIEPCIEKTUBHON aKTUBHOCTH,
KOTOPOM 3aHMMAJICA B IOCJIEOHUN TOJl, XOTb U IIOHMMAaJI, YTO MOCJe
IIByX IIEPBBIX HenleJsb Nocje 9 aBrycTa, Korjga nobena 6bl71a BO3MOXK-
HOM, CTpaHa 1 06I11eCTBO MOTajy B I[yTLIBAHT, KOTJa J1t06ast aKTUBHOCTD
TOJIBKO yCyTy6IIsi71a CUTyaluio, Besa K xyamemy. Hakanyne 2020 roga,
COOBITHSI KOTOPOTO $1 IPOrHO3MPOBAJl U FOTOBUJICSI K HUM, 1 TIUCAJl
0 (pakTOpax 1 0O6CTOSATEILCTBAX, KOTOPblE HEOOXO VMBI 17151 TOTO, YTO~-
6bl pa3BEPHYTH [IPOLIECCHI B IO3UTUBHOM HalpasaeHuu. Ho Bc€ pa3Bo-
payMBasoCh HE TaK, KaK IPOTHO3MPOBAJIOCh. Y MEHS MOSIBUJIOCH BPEMS
1711 pediiekcun 1 paboTsl HaJ, omubKamMu. Yem s 1 3aHSIJICS C EPBBIX
JHell B TIopbMe. A TOTOM cTaJ paboTaTh HaJ, MpobesaMy U MyCTOTaMU
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B CBO€U MeTomosoruu u ¢punsocopuu, 4O 4€ro y MEHsI He JOXOOUIU
PYKH, TI0KA 5 KUJI U AefCTBOBaJ aKTUBHO. Teneps y MeHs MOSBUJIOCH
BpeMs, a BpeMeHaMM U BJIOXHOBEHUE paboTaTb HAM T€M, JO Yero He
no6paJicst 6bI B IOBCEHEBHOM IIOTOKE KU3HH U JeSITeJIbHOCTH.

Tioppma He MecTo A1 pusnocoda, HO U AJ1s JI0O0r0 YeJI0BeKa 3TO
He MecTo. Ho ¢unocod u B TIoppMe MOXET OCTaBaThCs PuI0COPOM.
Kak 1 4es10BeK MOXKET OCTaBaThCsl 4EJIOBEKOM B JIOOBIX YCJIOBUSIX. YBBI,
He BCEM 3TO yHaéTcsl. A MHOTHE aXKe He MBITal0TCS.

T. III.: Bbl HAaMEPEHHO OCTaBaUCh B besapycu, HECMOTPS Ha SICHO
0CO3HaBaeMylo yrpo3y apecta. To ecTb B OlpeneséHHON CTeneHu Bl
ObLIM TOTOBBI K HEMY. Balmy MHTEPBBIO MOCJE OCBOOOXKAECHUS U3 3a-
KJIIOYEHMS OAIOT OCHOBAHMS I10JIararh, 4TO BBl HE COXKAJIEETE O TOM,
YTO NPUILIOCh «OTCULETh CPOK». B uém msg Bac 3akio4aercs Bax-
HOCTbD (LLEeHHOCTB) 9TOT'O ONbITa?

B. M.: Bb1J1 J1M 51 TOTOB K aPECTY U 3aKJII0YEHNI0? MOKXHO FOTOBUTD-
CS1 K TOMY, YTO 3HAKOMO I10 IIPOLIJIOMY OIIBITY, U CJIOKHO TOTOBUTHCS
K TOMY, 4E€ro He 3HAElllb U He NOHMMAaellb. Y MEHSI OblLJ OMBIT APECTOB,
MEH$ HECKOJIBKO pa3 apecToBbIBau. [lepBeiil pa3 — B 16 seT. Ho onbl-
Ta 3aKJIIOYEHMS B TIOPbME Y MEHS He ObLJIO, U 1 OY€Hb CMYTHO IpeJ-
CTaBJ 3TO cebe. [Io KHUraM B OCHOBHOM. [Ipyroii aclekT roTOBHO-
¢ty — 310 curyauus 2020-21 rogos, Korga B CTPaHe LIJIM MacCOBbIE
apecTbl, HUKTO OT 3TOrO He ObLJl 3aCTPax0BaH, JII0Jeil XBaTalu Ha yiIi-
nax paxe 6e3 nosoga. B VIBC oka3piBajoCch MHOTO COBEPIIEHHO CJY-
yalHbIX NPOXoxux. Hy n 4 Tpu mecsua, ¢ mas no asryct 2021, xnii,
3Hasl, YTO CyLIECTBYET IIOCTAHOBJIEHNE O MOEM 3aJlepKaHuu. S He To-
TOBMJICS K 3TOMY, KUJI M OEUCTBOBAJ TakK, KaK Npexe, KaK JOJDKEH
OBl XXUTb U HelicTBoBaTh. Ilocne 10 mueit B UBC MeHs MOMeCTUIN
B CU30, cTaso NOHATHO, YTO 3TO HE BPEMEHHOE 3all€p>KaHue, a 3TO
Hajoiro. M g ucneltan cTpaHHOe 4yBCTBO obsieryeHus. [Ipuio na-
pazioKcajbHOE OCO3HAHUE — $s1 CBOOOAEH. YKe OoJiblie roja s >Kui
C NPOTHUBOPEUMBLIMY OIIYIEHUSIMUA JOJDKEHCTBOBAHUSI U 6E€CCUIINSL.
CuuTan ce6st 06s13aHHBIM YTO-TO Ji€J1aTh, BUMS HACTYILJIEHUE TEPPOpa
Y TbMBI B CTPaHE, HO ITIOHUMAs, YTO HE B MOUX CUJIaX 9TO OCTAHOBUTb
WJIA U3MEHUTH. DTO KaK I[yTLBAHT B aXMaTax, J1060i X011 BeIET TOIb-
KO K YXYAUIEHUIO IOJIOKEHUS neil. HeT xopowmux OencTBuil, HET pe-
CYPCOB U CUJI IJIs1 9TUX OEUCTBUN. U BOT 51 B TIOPbME, TENIEPh OT MEHS
HUYETO HE 3aBUCHUT, U 51 HE JOJDKEH CYEeTUThCS, COBEPIIATh 6€CCMBIC-
JIEHHBIE, HU K Y€MY HE BeIylKe MIOCTYNKMU. S yKe CJIbIIaj MHOTO Bep-
CUI IPUYMH, JaXe LeJiel, KOTOpble IPUBEJIM MEHS B TIOPbMY, OHU BCE
HeBepHble, HO COOCTBEHHON BEpCUH Y MEHs HeT. S He Caiucs B TIOPb-
My, MEH4 nocaguau. He BCE€ B )KU3HU MBI PEIIAEM CaMU, BHEIIHUI MUP
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CyILIECTBYET — U CYLIECTBYET 10 3aKOHAM UM NPUHLMUIIAM, U3 KOTOPBIX
HaM JIJaHO 3HaTb TOJbKO MAJIEHbKYIO YaCTb. S| OTBEYAIO TOJIBKO 3a CO0-
CTBEHHbIE MTOCTYIIKU U AEHCTBUS B 33[JaHHBIX MHE OOCTOSITE/IbCTBAX.

Coskasiero Ju 51 06 3TUX YeTHIPEX roflax B 3aKJoueHnu? 1 na, v HeT.
5l 1o MakCUMyMy BOCIIOJIb30BaJICS 9TOM [1apafoKCaIbHOMN «CBOOOI O,
NpUBEJ B MOPSLOK COOCTBEHHOE MUPOBO33pEHUE, N0ZeJajl MHOroe
B CBOEI METOZ0JI0TUU U pusocodpuu, 1o Yero He JOXOAUIN PYKHU B 10~
TOKE AesITEJbHOCTH U XXU3HU Ha BOJIE, Tpofesasn paboTy Haf, omubKa-
MM, CBOMMU COOCTBEHHBIMU U HAIIMMU o6mumMu B 2020 rony, a Takxe
B [IEPMOJBI 1O U ocje. Ho He MOTy He coXXajleTb O TOM, YTO BCE€ MOU
3aIMCH — MSITh JECSATKOB TETPALIEN — U3BSIJIN, U 1 HE 3HAI0, YTO C HUMU
cleyany.

He Mory HasBaTb TIODEMHBIN ONBIT LIEHHOCTHIO. IJ€HHBIM MOXKET
OBbITh BBIKJIIOYEHME M3 CYEThl U 3a[IPOTPAMMUPOBAHHOCTHU AENCTBUM,
HO JIy4llle BBIKJIIOYAThCSI KAKUM-TO APYTUM CIIOCOOOM.

A BOT Ba>KHBIM U CYLIECTBEHHBIM 51 CUUTAIO pPe(IIeKCUBHBIN BBIBO]L
13 TOrO OmbITa. S npumén K yoexXAeHuIo, YTO Ha JaHHOM YPOBHE pa3-
BUTUS LMBUIN3ALMY (B €€ €BPONENCKOM CETMEHTE) Mbl MOXKEM U JTOJDK-
HBl OTKa3aTbCsl OT MHCTUTYTA TIOPbMBI M M3O0JSLUU JIIONEH OT HOP-
MaJIbHOTO O0leCcTBa. B TIopbMe CKJlafibIBaeTCs 0C000e yesioBeyeckoe
COO06IIECTBO, CO CBOUMU HOPMAMU U TPAOULMSIMU. DTO peLyLUPOBaH~
Hasi HOPMAaTUBHOCTb, BOCCTAHOBJIEHWE apXaWyHbIX (POpPM deJioBede-
CKUX B3aMMOOTHOUIEHUH, KOTOPbIE ONKCAHBI B JINTEPATYPE U OTYACTU
M3y4eHbl dTHOrpadamu, 3TOJIOraMu, COLMOJIOraMU. DTO U COOOIIECTBa
Ha PaHHUX 3TallaX CTAHOBJIEHUS KYJIBTYPBI, U IOJPOCTKOBbIE I'PYIIIIH,
MpecTynHble coobuecTBa. M B Takux COOOLIECTBAX MHOI'O CXOJCTBA
C IPyNINOBOY JVHAMUKON «COLMAJIbHBIX» JKUBOTHBIX C )KECTKOM Uepap-
XUeH, MOOYMHEHUEM, IPOU3BOJIOM CUJIbI M alPECCUBHOCTH.

MouM JIMYHBIM OTKPBITUEM CTajl0 CXOACTBO KOMMYHUCTHYE-
CKUX HOPM M HOPM, KYJIbTUBUPYEMBIX B COOOIECTBAX 3aKJIIOUEHHBIX,
YTO JAJIEKO HE CPa3y MOKHO 3aMETUTb, OHO IIPOSBJISIETCS B JUHAMU-
K€ M CTAHOBJIEHUM 4YEJIOBEYECKUX OTHOWIEHMN. Ha paHHUX cTagusx
5TO MOXET BBITJISIIETh OYEHDb MPUBJIEKATEJIBHO, HO 3aTEM IpeBpalia-
€Tcs B CBOE oTpuliaHue. Hanpumep, puropucTU4eCKoe yCTaHOBJIEHE
CIIPaBEJIMBOCTY B OTHOLIEHMSAX M PACIpPELEJIEHNN CKYIHBIX PECyp-
COB B HayaJjie 3HaKOMCTBA U CKJIaIbIBAHNS [PYIIIIBI (YTO BCEMU IIPUBET-
CTBYETCSI) 3aT€M HUCIIOJIb3YeTCs IJIs1 TOTAJIbHOTO KOHTPOJISI TIOBEIeHUS
Ka’KJI0T'0 U [TOJIHOTO N0JIaBJIEHUSI CAMOCTOSITEJIbHOCTY KQXXJOr0 4JIeHa
IpyIIbl (OT Yero HUKTO He cBobozeH). KOHTposib OCHOBaH Ha MHOTO-
YMCJIEHHBIX U MEJIOYHBIX PUTYaJjlax, HapyLIeHNEe KOTOPBIX HE MTPOIIAeT-
Cs1 HUKOMY, HE3aBMCHUMO OT MeCTa B uepapxuu. TOTajibHOCTb KPUMU-
HaJIbHBIX HOPM Ka>KEeTCSI €CTECTBEHHBIM U He3bI6JIEMbIM ITOJIOKEHUEM
nIea. MHe mpuxoiuaoCch HAGII0AAaTh, KaK 3Ta TOTAJbHOCTh JIOMAEeTCs
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B CTOJIKHOBEHUU C CAMOOIIPe/ieIEHHON JINYHOCTDIO, MHANBUAYAJIbHO-
CThI0. DTO BCEJISET HANleXy U COLUaibHbIi onTuMusM. C Totanura-
PU3MOM MOXXHO 6OPOThCS, MOXHO U nobexars. O6 3ToM s emé Ha-
NUIIY, MOXEeT ObITh — He Cpa3sy, IOTOM. A CHavaja MHE XOTeJOCh Gbl
MHULIMMPOBATh KAMIIAHUIO 32 OTKA3 OT UHCTUTYTA TIOPbMBIL. XOTs Obl
IIPEJIOKUTD ATY UJEI0 Ha HPOKOe 06CyKIeHUe.

T. I1I.: [Toka Bbl HAaXOAUIUCH B 3aKJII0YE€HUU, ObLIM ONyOINKOBAHBI
Tpu Bamu kHuru: «OTBeyvas 3a cebs. 3anucku ¢unocoda ¢ BpegHbIM
xapaktepoM» (2021), «CBo6oza n MblmyeHne. Dcce 0 rpaskJaHCKOM
obmecTBe» (2022) u «Beenenue B punocoduio» (2023). B nocaegHen
€CTb cJleflylolee BblCKasbiBaHue: «Punocod — 3TO TOT, KTO TOBOPUT
1 paccyXJaeT U3 CBOETO BPEMEHHU, KOTrfla BCe NpeecTBYomyue Gpu-
J10cO(PCTBOBAHUS YK€ HEHNENUCTBUTEJIbHBIY. DTO YTBEPXKAEHUE, €CIU
s1 BEPHO MMOHUMAIO, 3aKJablBA€T OCHOBAaHME [IJisl OTBETA Ha BOIPOC:
«Kak ¢punocodus MoKeT cTaTb TPAKTUIHONU?»

B. M.: MHe Ka3aJjoch, 4YTO TO, YTO pusocodus He HayKa, U3BECTHO
BCceM puynocodam, 1 06 STOM JOJDKHBI PACCKA3BIBATh HA IEPBOM Kyp-
ce BCeM, KOMY YUTAIOT JieK1uu 1o punocopun. dunocodsl He genaoT
OTKPBITUH, TAaKUX, KaK HayKa.

OTKpBITbIE HAyKON MCTUHBI [AEHCTBUTEJIbHBl B KOHTPOJIMpYye-
MBIX YCJIOBUSIX U OOCTOSITE/IbCTBAX BCErJa, OHU He BpeMeHHBI. [30-
operenus punocoduu, HA060POT, CIIPaBEIJINBbL TOJIBKO TOTHA, KOIa
CBOEBPEMEHHBI, 1 TO)KE€ B KOHKPETHBIX YCJIOBUSX M OOCTOSITEIbCTBAX.
Hay4Hble OTKPBITHS TOXKE YCTapeBaloT, KOT[a OTKPBIBAIOTCS HOBBIE 06~
CTOSITEIbCTBA, HO HE OTMEHSIIOTCS], HE BIYEPKUBAIOTCSL.

Meic/b Yyu€HOTO U MBICTL punocoda Mo-pasHOMY OPraHU30BaHbI
1 HarnpasyeHsl. Punocodckas — ayylile BO MHOXKECTBEHHOM 4UCTIe —
Cl)I/I.HOCOCl)CKI/Ie KapTUHBI MUPa IPUHLUUIINAJIBHO OTJINYAIOTCA OT Hay4-
HOH KapTuHbl Mupa. U ¢punocodpcTBoBaHME B paMKax Hay4yHOU Kap-
THHBI MHApa BO3MOKHO, HO TOJIBKO KaK aHaJIN3 HAyYHOTO MBIIIJIEHHS
1 Hay4dHasi Mmetogosorus. Punocodckas pedekcusi HAyYHON KapTu-
Hbl MUPa CIIOCOOCTBYET €€ mpobieMaTusalnuu U passusaeT e€. Ho oHa
B 1I€JIOM, B OCHOBE CBOEM OCTA€TCSI HEU3MEHHOM, B HEW MUP €CTb IPU-
YMHA CaMoro ceb6s, 1 MUP He 3aBUCHUT OT TOr'O, YTO MBI O HEM 3HAEM.
Jl715 HayK1 MUP TaKOB, KAKUM OH €CTb, U TIOAJIEXXUT TIO3HAHUIO.

s m060it punocodpCcKoil KAPTUHBI MUPA ITO HE CIIPaBEAJIUBO —
MUP TaKOB, KaK 0 HEM MBICJISIT U yMaoT (pusocodsel. 3HAYNT, 3HAHNE
0 MUpe€ SIBJISIETCSI IPUYUHON BCETO, 4YTO B MUPE NMPOUCXOIUT. [171s1 pu-
Jocoun MUp HeNpencKasyem, OH CTaBUT HaM NpPOOGJIEeMbl, B3bIBAIO-
mue K paspeulenuio. PemeHne MeHsieT MUp, 3HaHUE SIBJISIeTCS TIPUYU-
HOU N3MEHEeHM s MUpa.
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C xonua XVIII Beka pacnpoCTpaHUIIOCh U YTBEPAUIIOCH IPENCTAB-
JIEHHE O TOM, YTO HayKa MEHsIeT MUP. DTO HE COBCEM TakK, IOCKOJIbKY
B Ty )K€ BIIOXY CJIOKUJIOCH pas3fiesieHre TPyZa B SIIMCTEMUYECKOH cde-
p€ Ha YUCTYIO HayKy U MHKEHEPHUIO (B JAHHOM PACCYXIEHUU MOXKHO
OCTaBUTb B CTOPOHE pa3fiejieHre Ha YMCTYIO HayKy U IPUKJIAIHYIO).
VIHXeHep JoJDKeH 3HaTh, YTOOb Aesath. B ¢punocoduu paspeneHue
TpPyZa He 0CcO3HaéTcsl U He pedraekTupyeTcs. He cymecTByeT «puio-
co(PCKOI UHXXEHEPUN», 3Ty QYHKLUIO BLIIIOJHSET COLUaIbHas U M0~
JIUTUYECKAs TPAKTUKA. A B 3Ty IPAaKTUKY BOBJIEUEHbI IPAKTUYECKHU BCE
SKUBYIINE MpeNCTaBUTENN YesIOBEYeCTBa, TO €CTh KaKAbIN YeJIOBeK.
9T0 He «babouka Bpan6epu». Mup MeHseTCsl IeUCTBUSIMU U IIOCTYII-
KaMU KaXXJI0TO Y€JIOBEKA, Pa3IM4Msl TOJIBKO B MACIITa6ax NPOU3BOAU-
MBbIX U3MeHEHUN. Ho KaXKpIil IOCTYIIAET U AEUCTBYET B COOTBETCTBUU
C T€M, UTO 3HAaeT U MOHMMAET B CBOEH JIOKAJIbHOCTHU, OCBOEHHON UM
yacTu mupa. M 3HaTh, 1 IOHMMATh YeJI0BEK MOXKET O4eHb MaJjlo, a Mo-
POIl U UMETh JIO)KHOE 3HaHUE U UCKa)KEHHOE TOHMMaHUe.

C njioxum WHXXEHEPOM, HE 3HAIOIIUM HAYy4HbIX OTKprTVII?I n T€Oo-
puii, To xe camoe. OH fesiaeT OMOKY, HapyllaeT OObEKTUBHbIE 3a-
KOHBL. DTO BEHET K TOMY, YTO MEXAHU3MBbl JIOMAIOTCS, B3PbIBAIOTCS,
nsobpertarenu norubaoT. HempogymaHHble TEXHOJIOTMU OTPABJISIIOT
Y IOPTAT IPUPOLLY U OKPYXKAIOMIYIO CPeLy.

B Mupe mogen To ke camoe. Ho ropasno xysxke. 31ech KaXX bl ye-
JIOBEK «T'yMaHUTapHBIM WHXKEHEP», NI TeXHOJIOT. U y KaxkJoro cBoé
MHPOBO33pEeHMEe, CBOSI KapTHUHA MUpa. YacTHUYyHAas, MJI0XO IPOCTPOEH-
Hasl, c omMbOKaMy, fanékas Kak oT GuiaocopCcKux KapTUH MUPA, TaKk
1 OT KOHTPYSHTHOCTHU C MUPOM, B KOTOPOM JIIOJ Y )KUBYT U JE€UCTBYIOT.

OTclopa 0esiTeIbHOCTHBINA U IOBENEHYECKUH LIyTLBAHT, TO €CTb, [10
QHaJIOTUM C IIaxMaTaMu — COCTOSIHUE JieJl, KOTrJa Kaxkoe AeicTBue,
KQKABIN MOCTYIOK, KakJj0€ BbICKA3bIBAHUE BEAYT K YXYALIEHUIO 10~
JIOXKEeHMUSI.

®unocod Toxxe 4yeNoBEK, U HUYTO YEJOBEYECKOE eMY He YYKIO.
Ho npusBanue ¢unocoda — melmsieHue. Becerga u B 110600 cutya-
U — MBICAUTE. O 4éM?

51 He Mory maBaTh COBETHI, O 4€M AYMaTb KOMYy-TO, 6ylib TO (PUI0-
co, yu€HblIi1 UM 06bIBaTEb. I MOTY OTBEYaTh TOIBLKO 3a cebs. lymats
0 cebe 1 0 TOM, 0 UéM 51 ymalo. S — 3To 51 1 MoU OOGCTOSITE/IbCTBA 37eCh
u ceityac. [Touemy MOUM? 3necy — aT0 rie (OoM, yiuLa, Topoj, CTPaHa,
naneta)? Ceilyac — 3TO Korja (4eHb Henesu, ce3oH roga, 2020 rog,
XXI Bek, aroxa noctMmogepHa)? U npu 4ém TyT 1.

DTO BCEro JINIb YacTU4Has cxema moero ¢puaocodckoro camo-
onpeneseHus..

I 3Ha10 U ApyTHE MOIXOAb! K CAMOOIIPEEIEHUIO Y TEX, KTO 30BETCS
¢unocodpamu. IHorAa pasroBapuBaio C HUMHU, CJIBIITY, YTO OHU 3aHSITHI
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T€MaMU aHTUYHOCTHU, MeTapU3UKOM, «BEYHBIMU» BONPOCAMU. A caM
NOHMMal0, YTO OHU HU-TAE U HU-KOTrAa, U UX NPOCTO HiIMa. Pagyrock
TeM U3 HUX, KTO 9TO TaK XK€ IOHUMAET O cebe, 1 MHe HEMHTEPECHEI Te,
KTO He pedIeKTUPYeT ITOro IPo cebdsl.

T. III.: Bo MHOTUX cBOUX paboTax Bbl cTpeMuTech JaTh KOHKpET-
HBI — TPUBSA3AHHBIN K «MECTy U BPEMEHM» — OTBET Ha BOIIPOC
0 NPaKTUYeCKOU HeicTBeHHOCTH ¢uyuocoduu. Bel 6bl coriacuanch
C yTBepXKJeHueM, 4To cobeiTus 2020 rosma npuBesu K 0co60i BOCTpe-
6oBaHHOCTHU PuocodPUM B HallleM «KHU3HEHHOM Mupe»? Kak Bel mo-
HUMaeTe CBsI3b MEXYy HalluM BpeMeHeM U ¢puiocopuein?

B. M.: [la, npuBs3aHHbBIN K MECTY U BpEMEHU OTBET. HO 4TO Takoe
IJata 2020? OHa cuMBOJIMYHA 1JIs MECTa, 114 benapycu, gyis MuHcka,
17t Lebenswelt 6enapycckoro ¢punocoda. A nys Bpemenu? Co6siTHE,
1[erb COOBITUH, COCTOsIHUE Gesapycckoro obmecTtsa B 2020 rogy cum-
BOJIMYHO 3aKPEIJIEHbI, HO UX HEBO3MOXXHO IOHATb, OIPAaHMYUBIINCh
OIIHUM TOJIOM, TeM 60jie€ — HECKOJIbKUMU JHSIMU U MECSLAMU 3TO-
ro roga. be3 ananusa resesuca B €ro MacIITabMpOBAaHHON MEPCIEeK-
TUBE HUYEro NOHATb Hesb3s. Korma Bcé Ha4asoch, 4TO IPOSIBUJIOCH
B 2020? O603HauuB Havyaso 2015 rogoM, uau 2010, unau gaske 1994, Mbl
3aduKcHUpyeM Hayajlo Mpolecca, 3BOJIOLUY, reHe3uca. M sTot mac-
mTab 3a7aéT CTPYKTYPY aHAJIM3a: OHTOr'€He3, aKTyaJreHe3 BCero Ciy-
yusuerocs B 2020. Ho u atoro masno. B camom 2020 romy 3TO BbIIJIS-
IIeJI0 COBCEM He TakK, KaK BUANTCS ceifyac, B 2025. Yke B UICTOPUYECKOM
nepcnekTyse. [Toka emé KOpOoTKOH. A ecyii HACTPOUM CBOE BOOOpake-
HUe U IIOCMOTPUM Ha 3TO B nepcnexktuse 2050 ropa?

Heysxenu ¢punocodus crana BocTpeboBaHHON TOAbKO B 20207 DTO
3HAYUT, CJIMLIKOM NIO31HO. V1 MBI UME€€EM pE3YJbTaT 3TOr0 ONO3[AHUSL.

Hy, npennosnoxum, Mbl B 2025 rofly 3TO NMOHSN. 3HaeM — PUII0CO-
¢us BocTpeboBana. Kakas? JJocTaTO4YHO JIM DKCIIEKTAL M1 U 3aKa3a (Cco-
LIMaJIbHOTO, TIOJINTUYECKOT'0 UJIU UHBIM 00pa30M Ha3blBa€MOro) Ha pu-
snocoduio 2025 ropa, 4To6s! fenaTh pusnocodckyio paboTy? A padora
Hap omubkamu 2020 — 3T0 punocodckas paboTa, B IEPBYIO OUEPEb.

dunocodckas paboTta Takoro TUNa A0JIKHA HAYMHATLCS C UCTOPU-
yeckoro camoornpenesnerus punocoda. C BeicTaBaeHuss pamok CBOE-
'O BpeMeHM (CBOe-BpEeMEHHOCTH), MJIN CO-BpeMeHHOCTU. M pabora
B Macmta6e 1o 2050 roma 6yaeT IpUHIUMIINAIBHO OTIMYATHCS OT TOMH,
yTO B Macmrtabe TosbKo 2020.

[IpryuHEI TOTO, YTO MOAYYUIOCH B 2020, HYKHO MCKaTh B KOHIIE
80-X MpOILIJIOrO CTOJMETHSI, & TEJEOJIOTHsI COOBITUI U IIPOLLECCOB BOC-
CTaHOBMMa TOJIbKO MO LeJsimM 2050 (YCI0BHOM IaThl cepeuHbl Halle-
rO CTOJIETUS).
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[TosTomy Mol oTBeT — HeT. dunocodus BocTpedboBaHa BCETa.
W TONBKO Xopouio HaCTpoeHHbIﬁ YM MOXET 9YBCTBOBATb 3Ty BOCTPE-
06OBaHHOCTb, BbI30B MecTa U BpeMmeHU. («[lenen Knaaca cTyuyut B MO€
ceprue», ecau oHO ecTb.) Cepaue ¢unocoda 3a7aéT pUTM U TOHATIb-
HOCTb €ro yMa.

T. III.: 51 xoTesa 6bl MOSCHUTHL CBOII Bompoc. ['oBoOpst 06 «0Cco60ii
BOCTPEOOBAHHOCTUY», S1 HE UMeJIa B BUAY, UYTO paHee Ppuinocodus 6blma
MeHblIIe BOCTpe6oBaHa (11n BoobIle He BOCTpeboBaHa). MeHs MHTe-
pecyIoT XxapakTep U Cofiep>kaHue 3Toi BOCTPe60BaHHOCTU. B uém 3a-
KJII0YAeTCs «BbI30B MeCTa U BpeMeHn» A1 Bac kak punocoda? Kakue
MOHSITUS U 33[1aYM OYepUYMBAIOT KOHTYP CO-BPEMEHHOCTHU AJ1s Bameit
¢punocodckoit paboThI?

B. M.: [lns1 moeit punocodckoit paboTs? KOHEYHO ke — 1711 MOeil.
He mory e s1 0oTBeuats 3a BClo GUiIocoPuio.

Bo-nepBhIX, NOTOMY YTO (PUIIOCO(PCTBOBAHUE — BTO TOJILKO 4aACTh
Moel paboTsl. [Ipuyém He... cKaxkeM Tak, He camasi TJlaBHasl, HO camast
BakHasl. [IOCKOJIBKY, O HaXKAbI OTPE(IEKTUPOBAB MECTO U (PYHKIUIO
¢dunocoduu B CBOEI 11€JI0CTHON paboTe (B TOM, UTO 5 [eJalo, peaan-
3ysl cBO€ mpusBaHue, Beruf), noHMMaems, YTO UMEHHO 3Ta YacTb pa-
60TbI HaJlesIsIeT CMBICJIOM BCE OCTajIbHOE — U MPOLECC, U Pe3ysbTar.
Pe3ysnbpraT — I7aBHOE, 2 CMBICJI — BaXKHOE, Yepe3 Hero pesysabraTr 00—
peTaeT LeHHOCTb — UJIM yTpauuBaeT e€. OLeHUBas CBOI0 paboTy, KaxK-
Iblil punocodpcTByeT. Y I03TOMY — BO-BTOPBIX.

BO—BTOprX, HUKTO HE MOJKET OTBETUTDH Ha TaKUE€ BOIIPOCHI 3a BCIO
¢punocoduio, HO NMBITATbCS OTBEYATh MOXET KaxXnbll. Pusocodus He
sBysieTcsl npodeccueit, He MOXET et0 ObIThb. [Ipodeccus o6s3bIBaET.
Jlio6as npodeccus 3aJaHa HOPMaTUBHO U OLIEHUBAETCS 110 cobIoze-
HUIO U UCIIOJIHEHUIO HOPM. Puiiocodus xe — MECTO CBOOO bl B IPO-
CTPaHCTBEHHON CTPyKType mnpodeccun. dunocod-npenonapareb,
¢dunocod-skcnept, Gpunocod-KOHCYIBTAHT, IUCATEIb, ICCEUCT, KPU-
THUK, MJEO0JIOT, BU3MOHEP, IIPOPOK U T. II. BTropas 4acTe B 3TUX HOMU-
Hauusx 3a7aéT npodeccuoHaNbHYyI0 HOPMaTUBHOCTb, O0S3aHHOCTD,
a TiepBasi 0O3HayaeT MPUCYTCTBUE B JEATEJIbHOCTU YHUCTOTO pasyma,
CTereHen CBOOOIbI.

[ToTeHUMAaNbHO KaXKIpliI HOCUTEJIb CO3HAHMUSI MOXXET MBICIIUTD,
Y MBICTIb 33/1a€T CBSA3b CO3HAHMS C T€M, YTO CO3HAHUEM He SIBJIsieT-
€4, TEM, YTO Ha3bIBAIOT BHEIIHUM MHPOM, WJIA IPOCTO MUPOM, B KO-
TOPOM YeJIOBEK MPUCYTCTBYET. [IpUCYTCTBYET, yCTaHABIMUBAsI OTHO-
meHus co-B-MECTHoctu n co-BPEMEHHOCTH co-3HAHUS u mupa.
Wnu ceb6s-B-mupe. YCTAaHOBJIEHWE 3TOrO OTHOIIEHUSI IPOUCXOIUT
B Ha-BCTPEYHOCTH. 11 MBI BCTpEYaeMCSl C MUPOM B YCTaHOBJIEHHOM
MECTe, B YCTAaHOBJIEHHOE BpeMsl. JInbo He BCTpeyaeMcsl.
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Kak 370 BO3MOXXHO? MOKHO JI 0Ka3aTbCs BHE MUPA, ONO30aTh HA
BCTPEYy C MUPOM, TPUNATU HE B TO MECTO? DTO KA’KETCSI HEBO3MOXKHBIM,
HeMBICTIMMBIM. HO 3TO cyie[lyeT MOMBICTUTD U IIPOMBICIIUTD, YTOOBI HE
O0Ka3aTbCs HE Ha CBOEM MECTE, HE B CBOE BPEMS. A TaKOe CJIy4aeTCsl.
U ciydaeTcst IOTOMY, 4YTO HABCTPEYHOCTD NIPEAIOJIAaraeT aKTUBHOCTD
¢ 06eUX CTOPOH — U C MOEW CTOPOHBI, U CO CTOPOHBI BHEIIHETO MUPA.
DTO BHEUIHUI MUP 334a€T YCJIOBUSI U OOCTOSITE/IbCTBA MECTA U BpDEME-
HU, B KOTOPOM 51 ce6st 06HapyskuBato. 11 s MOry MHOTO 3HaTb O JPYrux
MecCTax (CTpaHax, obiecTBax, UHCTUTYTaX, JeITeJIbHOCTSIX) U APYTUX
BpeMeHax (UCTopusi, namsTe). Ho 4To s 3Halo 37ech-u-ceifdac, 06 aToM
KOHKPETHOM MeCTe BCTPeUU Ce6si C MUPOM?

OO6Hapy>XKeHue U OCMBbICJIEHVE Ce0sl 3[leChb-U-Celyac — 3TO yxKe
¢unocodpcrBoBaHME, U BTUM 3aHMMAETCS JIIOOON M KaxKIbIi 4eso-
BeK, HO (pUI0co( ONpeaesnseTcs: B TOM, YTO OH MBICJIAT HE TOJIbKO U He
CTOJIBKO O cebe 37ech-u-ceiyac, a 0 TOM, 4eM SIBJISIETCSI 3TO 371eCh-
u-cenyac, rae oH cebst ob6HapykuBaeT. [IpocTpaHCTBEHHO-BpEeMEH-
HOIl KOHTUHYYM (XPOHOTOII, KaK Obl HMA Ha3blBajlach 3Ta caMasi KOH-
KPETHOCTb 3[leChb-U-Ceyac) NPOU3BOLEH OT CIIOCOOHOCTU CYXXIEHUS
Y MacuTabupyeTcs 9K3MCTEHLIMAJBHO (17151 peO€HKa 1 B3POCJIOrO) UJIU
HOPMAaTUBHO — AJIs1 JesTensd, npodeccroHana, skcnepra. Kro-to mo-
KeT )KUTh CETOOHSIUIHUM OHEM, KTO-TO JEUCTBYEeT B UCTOPUUECKUX
macmrabax.

dunocodckas yactb paboThl J1060r0 MpodeccuoHana 3akaryda-
eTcs B OllpeJiesieHny maciTaba CBOero IeicTBus (MbICie-IeiCTBus)
B [IBC (npoCTpaHCTBEHHO-BPEMEHHOU CTPYKTyp€) CBOEro INPUCYT-
CTBUSI U B HAIIOJIHEHUU €T0 CMBICJIOM U copepkanueM. Hy umu, ynpo-
asi, MO>KHO CKa3aTh, 4TO B JII0001 paboTe HeO0OX04MMO NIPOIYyMbIBATh
06CTOATENIbCTBA MECTA, BpEMEHU U 06pa3a JeNUCTBUSI B KAXKAO0N KOH-
KPETHOM CUTYalluMU.

A uyto Mbl B 2025 rofy 3HaeM O Halleil CUTyalluM, Ijie HaM IIpu-
XOIIUTCS )KUTb U JENCTBOBATL? MBI yMEEM I€MCTBOBATh B PAa3HbIX CU-
TyalusX, B KOTOPBIX ObIBajlidi CBOEBPEMEHHBI U YMECTHBI, 3HAEM, KaK
Ipyrue AeHCTBOBAJIU B APYTUX UCTOPUYECKUX CHATYyaLUSIX, U O TeX,
KTO JIeICTBOBAJI YCIEIHO MUK, HA060POT, OMO0YHO U TPOBaibHO. Ho
Bellb KaX7as UCTOopUyeckasi CUTyaluus — HoBas. M B KaxXJoil HOBOM
CUTyallU1 HEOOXOAMMO BCE HAaUMHATh OCMBICIIMBATDh 3aHOBO.

I/ICTOPI/I‘{eCKI/Ie CUuTyallun BCE€rpa reTepoOXpoOHHbI, T€TEPOTr€HHbI,
re€TEPOHOMHBI, TeTEPOMOPPHBL.. TO €CTb Mbl KHUBEM U HENUCTByEM
B pa3HbIX MacmTabax BpEMEHM, KTO-TO — OT 3apIJlaThl JO 3apILJaThI,
KTO-TO — B IpeJeJax 3J€KTOPajbHOrO IUKJA, KTO-TO — B MaclITa-
6ax DKOJOTMYECKON yrposbl IN06aIbHOrO mnoTtemnseHus. Ha xoro-to
2020 rog, cBajmics, Kak CHET Ha TOJIOBY, @ KTO-TO IIEJ U FOTOBUJICS
K 3TUM COOBITUSIM TPU JEeCSITKa JIeT. Mbl OKa3aauch B CO-B-MECTHOCTHU
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Haulell CuTyauuy, Npus B He€ U3 pa3HbIX APYTUX CUTYaLUd: KTO-TO —
OTOPBABIIMChH OT IIOCEBHOM MJIM HAIMCAHUS KOAA AJ11 KOMIBIOTEPHOMN
MIPOTPaMMBbl, KTO-TO — U3 CTPaHbl, OXBAYEHHO BOMHOM, KTO-TO — U3
OU6INOTEKN B «balllHe U3 CIOHOBOM KOCTH». MbI Bce 06y4€eHbl pa3ny-
HBbIM HODMaM IIOBEICHUS U JeATEJIbHOCTH, OIHU YMEIOT CTPOMUTB, APY-
rvue — BO€BaThb, TPETbU — TOProBaTh. 1 T. 1.

Cutyanus B benapycu He I0X0Xa Ha Ty, 4TO B YKpauHe uiu B bproc-
cesie. Ho Bce 3T cUTyalluy KOHI'PYSHTHBI OTHOCUTEJIBHO [7106aJIbHOM
CUTyalluU 4eJIOBEYeCTBa, BIIEPBble B UCTOpPUHU (BIIPOYEM, B UCTOPUU
BCE€ BCerJa BIEPBbIE) CTOJIKHYBLIETOCS C BbI30BAMU IOJIUTUKH, KYJIb-
TYPBbl, 3KOHOMUKU, IIPUPOJBL

4 cenlyac — B OTBeTE Ha BalllM BOIIPOCHI — HE HA3bIBAl0 KOHKPET-
Hble BbI3OBbL, HE (POPMYJIMPYIO UX, MOCKOJBbKY HUCXOHHasi npobiema
BBIIIE KQXKAOTO U3 3TUX BbI30BOB. OHA CPOJHU CTAPOMY CXOJIaCTUYe-
CKOMY cO(DU3MY: MOXET JIM BCEMOTYIUI BOr co3naTh KaMeHb, KOTO-
PBIil HE CMOXXeT MOAHSATH? [Ipy 11060M OTBETE Ha 3TOT BOIIPOC BCEMO-
rymectBo bora cTaBuTCS 110J], COMHEHHUE.

MoXeT JIM 4eJI0BEYECTBO CIPABUTLCSI C MPOGJIEMaMU, KOTOPbIE
camo cebe co31aJ0 U MPOAOJIKAET CO3[aBaTh?

Mnu Tak: MOXET JIM 4eJIOBEYECTBO pellaTh IJ106abHble Ipobie-
MBI TakK, 4TOOBI pelleHre He NMOPOXAao emé 6ojee CIO0XHbIE IPO-
6s1eMBbI?

DTO OAMH U TOT K€ BOIIPOC B HECKOJIBKO Pa3HbIX (GOPMYINPOBKAX,
1 3TO BOIIPOC O MBIIIJIEHUHY, O BO3MOXXHOCTAX YE€JIOBEYECKOTO MBIIIJIE-
HUsl. Yesl0Be4eCKOro — B CMbICJIE MBIIJIEHUS YesloBedecTBa. He nH-
IMABUAYAJIbHOTO MBICJIUTEJS, HE HALMOHAJIbHOTO MEHTAJIUTETa, He
Npo(pEeCCUOHANBHOTO, HAYYHOTrO UK (UaI0CcoPCKOro. MullaeHUs ye-
JIoB€YeCTBa. [Ipyroro Mel He 3HaeM. Ho He 3HaeM U CBOETO, YeJIoBeYe-
CKOTO.

U 3pech g [O/DKEH HAIlOMHUTL CBOE ompezeseHue ¢puiaocopuu:
¢punocodus — 3TO pa3roBop O TOM, UYETO HUKTO HE 3HAET.

B 3TOM 5 u BUXY CBs3b (pusocopuu ¢ MECTOM U BPEMEHEM, B KO-
TOPOM OKa3bIBAETCS YEJIOBEYECTBO B [I€PBOI YETBEPTU [I€PBOTO BEKA
TPETBETO ThICAUEIIETHS Hallleil DPbL.

Taxoit punocopun B cpopMmyIUpOBAaHHOM U HANMCAHHOM BUTE
ceiiyac HeT. Ho 6epia He B OTCYTCTBMU HAaIIMCAHHOTO, & B OTCYTCTBUU
€aMoro Takoro pasrosopa. Taxkoii pasroBop MOXXeT HaYMHATbCS C IIPU-
3HAHUS HE3HAHMSL

CaMbIMU OINACHBIMU BOXATBIMU COBPEMEHHOCTHU SIBJISIIOTCS TE,
KTO 3HaeT. OHU He CIIOCOOHBI K KOMMyHHUKauuu. 3Haet IlyTuH, 3Ha-
eT Tpamm, 3HalOT Mack ¥ MHOXECTBO 6JIOT€POB B CETIX MHTEPHETA.
Vx 3HaHue u3 APYroro XpoHOTOIA, OHO OYEBUAHO HECBOEBPEMEHHO
1 HeyMmecTHO. Takoe 3HaHUe BeJIET K BOIMHE B TON MJIM MHOU popme:
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TOProBoii, MHGOPMALIMOHHON, KOHCLIMEHTAIbHOH, XOJIOAHOU, TMOpUi-
HOM, He nay bor — gnepHOM.

Tak KaKue >xe MOHATHS OYEPUYUBAIOT KOHTYP CO-BPEMEHHOCTH A5
Moel ¢punocodpckoit padboTbI?

OTO MBIIJIEHUE, MBICIEKOMMYHUKALMA U MBICJIENENCTBOBAHUE.
U1 cama ¢punocodus Kak MOHITHE, O3HAYAIOLEE PA3TOBOP O TOM, YETO
37ecb-U-Ceiiyac He 3HaeT BCE YeJI0BeuYeCTBO. Mbl He 3HaeM, KaK OCTa-
HOBUTb BOIHY U He NIONyCKaTb BOWH B 6ymyiiem. He 3Haem, 4To ne-
JIaTh ¢ KOMIIJIEKCOM NIpo6JeM, B O0IeM BUJie Ha3bIBA€MbIM I106aJIb-
HBIM IOTeryieHueM. He 3HaeM, Kak 06YCTPOUTD SKU3Hb JII0JIeil B HOBOM
TEXHOJIOTMYECKOM YKJIaJie C nepegadeit MHOrux QyHkuuii M1, Henyx-
HOCTBIO MHOTMX MPO(EeCCUN U TPaJULIMOHHBIX 3aHSITUH, C OTKPBIBAIO-
IIMMHUCS BO3MOXKHOCTSIMU 6uoTexHosoruii. U 1. n. Heob6xogumo HaYu-
HAaTb 3TOT Pa3roBOp. DTO OTBET Ha BBI30B COBPEMEHHOCTHU U LEJIb.

Ecnu B uctopudeckoii nepcnexkruse yepes 100-200 seT 6ynyT Ha-
3bIBaTh UMeHa punocodos XXI Beka, TO 3TO OyAYyT UMEHA TeX, KTO Hau-
HET TaKOI PasroBOP M CMOXET CKa3aThb TO, YTO OPraHU3yeT HABCTPEU-
HOCTb Pa3HbIX COOOIIECTB IJ106aJIbHOTO YE€JIOBEYECTBA IPYT K IPYTy
1 106pOXKeaTeNIbHYI0 BCTPEYY YEJIOBEYECTBA C MUPOM.

U xakue 3aa4yu 1 MOTY B 3TOH (MCTOPUYECKON) CUTYallMyU MOCTa-
BUTb CaMOMy cebe?

[Tonumas BbI3OBBI U 1jenu ¢punocoduu, s IPUHUMAIO UX KaK CBOU
CcOOCTBEHHbIE. Mou 11e/11 HEeJJOCTUKUMBI, TTI0Ka He TIOMEeleHbl B KOH-
KPpETHLBIE YCJIOBUA U 06CTOSTEJILCTBA UX OJOCTUXEHUS, HO, 6y,ILy‘{I/I I10-
CTaBJIEHHbIMY B KOHKPETHBIE (MOM) YCJIOBUS U OOCTOSITEIbCTBA, OHU
CTaHOBATCSA MOMMU 3ajla4aMHU, KOTOPBIE MTOAJIEKAT PELIEHNUIO.

OrsnaapiBasCh 30€Cb-M-CeNdac, 1 y3Halo CBOE MECTO U BPEMS, JOJI-
J)KEH CTaTh y-MECTHBIM M CBO€-BpPEMEHHBIM. HaumHaThL OTBe4YaTh Ha
BbI30B Besapycu, BMecTe ¢ 6Geslapycamu, ¢ Halueil ¥ rpaXJaHCKUM
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Abstract. The article posits that contemporary industrial penitentiaries in
Russia have evolved into sites of military mobilization, labour exploitation,
psychic traumatization, and desocialization. Consequently, Belarusian
correctional facilities have devolved into institutions of labour exploita-
tion, political and cultural humiliation, and the dissemination of repres-
sive political discourse. These penitentiaries deviate significantly from the
Enlightenment-era ideals of penal reform, as articulated by M. Foucault,
and from the notion of prisons as instruments of repression, as expound-
ed by A. Davis. Consequently, the role of the imprisoned philosopher with-
in the penal system evolves, shifting from individual spiritual resistance
to the broader struggle against systemic coercive transformation. In the
Western democracies of the 20th century, there was an increasing associ-
ation of the prison with the school system, re-socialisation, re-incultura-
tion and re-qualification programmes. In contrast, in Russia and Belarus,
there has been a shift in focus towards the military-industrial complex,
modern PR and the new system of exchange — political human trafficking.
Consequently, the role of philosophy in prison and of the imprisoned phi-
losopher is undergoing a fundamental change. The central question gui-
ding this study is the conceptualisation of the philosopher within the con-
text of the prison system. The present article undertakes a comprehensive
analysis of the prison as a hegemonic system of political thought and re-
lated practices, examining the case of the imprisonment of the Belarusian
philosopher Matskevich.
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Philosophical Inquiry and Prison

Philosophy is distinguished by its inherent scepticism towards all pro-
positions, which has resulted in its longstanding association with re-
ligious, ideological and moral heresies since the time of Socrates. The
philosophical process necessitates methodological scepticism and the
interrogation of every thesis. According to Richard Rorty, philosophy
is inextricably linked to the reflective and pragmatic, grounded in the
concepts of contingency, irony and solidarity (Rorty 1999).

Prior to his incarceration, Vladimir Matskevich articulated his
philosophical perspective, stating that “philosophy is simply a criti-
cal attitude towards any assertion, any truth” (2011: 49). In contrast,
theological and ideological frameworks are founded on a priori pro-
positions. Prisons within repressive political regimes demand unwa-
vering adherence to official ideology, thereby foreclosing possibilities
for open debates. Conversely, modern prisons in open democracies
allow for the expression of doubts in state ideology, history and po-
licy. Democracies typically abolish capital punishment, establish pro-
cedures for appellate review, and guarantee freedom of belief and
conscience within the prison system. While the system does not ac-
commodate philosophical challenges to the legitimacy of sentencing
itself, they may enable philosophical inquiry by granting imprisoned
intellectuals limited research privileges. In authoritarian regimes, by
contrast, the state’s interpretation of philosophical skepticism, metho-
dological doubt (Matskevich 2021), and perceived heresy determines
whether philosophers face deportation, arrest, imprisonment, or exe-
cution.

What is Prison?

The prison can be conceptualised as a complex social organisation,
with implications for other social conditions of human life, including
the family, the farm, the factory, war and political publicity. Like a fac-
tory, a prison is in a constant state of development and is part of va-
rious industrial and power complexes. Michel Foucault (1977), Angela
Davis (2000, 2003, 2005) and other thinkers have sought to under-
stand the prison through the lens of critical theory and sociology.
However, their reflections, which conceptualised prison as a prob-
lem of the public and individual mind, created a schism between prison
and philosophy as the question of mutual recognition. The prison as
a condition of the mind can be termed the Captive Mind. A term “znie-
wolony umyst” was coined by Czestaw Milosz (1953) to describe the
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experience of being in a totalitarian system. Nevertheless, the meta-
phor of the captive mind only partially covers the subject of philosophy
in a totalitarian state, i.e. in a concentration camp or a Gulag. The Nazi
regime and the concentration camps, or Stalinism and the Gulag, are
cases of prison as well as and should be included in thinking of oppo-
sition between the imprisoned mind and free philosophical thinking.

Paradoxically, the prison system demonstrated an earlier recogni-
tion of the philosophy’s potential threat to its operations than philo-
sophy itself devoted a critical examination of its own relationship with
this social organisation. The prison system regarded unfettered philo-
sophical inquiry as a threat rather than a progressive social force. This
raises a crucial question: How does the prison system recognize “free
philosophy”? It is important to note that not all prisons and punish-
ments are the same, and indeed there is a historical and civilisational
diversity of conditions that can be termed prisons. From a socio-his-
torical perspective, the comparison between Socrates’ place of impri-
sonment and death, the cave, and the Inquisition’s Tor-di-Nona prison
in front of the Vatican, where Giordano Bruno was tortured, is illogi-
cal. Similarly, the comparison or identification of the aforementioned
cases with Antonio Gramsci is similarly illogical or with Sci’s prison
in Turi, Apulia, near Bari, as part of the Italian fascist concentration
camp-prison system, or with Lev Karsavin's camp in Abez (Russia) as
part of the Gulag system, or with Matskevich’s imprisonment in vari-
ous prisons in Belarus.

The fundamental differences between these cases are evident in
their divergent aims, methods and epistemologies of punishment and
transformation. In the Athenian context, although Socrates was nei-
ther required by the authorities nor recognised as a prophet, he was
permitted to meet with students before accepting the poison. By con-
trast, during the Inquisition, Giordano Bruno was subjected to torture
for seven years, during which he was compelled to recant his ideas and
express repentance, while being denied the possibility of writing or
meeting his disciples. Mussolini’s treatment of Gramsci represents yet
another paradigm: despite recognizing Gramsci’s philosophical acu-
men, particularly his capacity to critique fascist ideology, the regime
neither demanded repentance nor ideological transformation, instead
allowing him to continue his philosophical work under conditions of
censorship and surveillance.

The Lukashenko regime’s response to the philosophical work
of Matskevich was not one of recognition, but of concern regarding
his public influence. Rather than allowing him to continue with his
academic research, the regime demanded a formal renunciation of
his beliefs, effectively acknowledging the regime’s authority as the
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legitimate source of truth. This case exemplifies the use of incarce-
ration as a means of exerting power, where the prisoner is compelled
to acknowledge the ruler’s right to power and the legitimacy of the
repressive system. Matskevich’s refusal to publicly acknowledge the
legitimacy of the authoritarian repressive system resulted in his im-
prisonment.

The contemporary prison has become the focus of philosophical
discussion and scholars examining the institution from a variety of
perspectives. Critical theory focuses on the system of surveillance,
the transformation of individuals, and the prison-industrial and pri-
son-military-industrial complexes as strengthening of hegemonic so-
cial relations. This standpoint is distinct from the prison as a form of
propaganda of faith (as evidenced by Bruno and the Inquisition) or an
Enlightenment concept (illustrated by Voltaire’s time in the Bastille).
In this respect, the contemporary prison system is markedly different
from its Renaissance Inquisition antecedents, which demanded com-
mitment to religious ‘truth’. Contemporary authoritarian systems cre-
ate prison systems first and foremost as the industrial transformation
of oppressed people for authoritarian power needs.

Prison and Philosophical Freedom to Doubt

Philosophical doubt can be categorised into several distinct types,
including scientific, theological, artistic and ideological doubt. Ideo-
logical doubt occupies a liminal space, mediating between empirical
data, faith commitments, artistic seduction, and attempts to regulate
everyday life. Philosophy examines all of these aspects: scientific, reli-
gious, ideological claims, artistic values. and everyday practices. This
comprehensive scope of philosophical inquiry has led authoritarian
regimes to characterize it as heretical, revolutionary, and dangerous.

Matskevich’s philosophy is centred on the logic of argumentation
within social and political sciences, social and political practice, and
the public sphere. While public counter-argumentation always carries
risks, it becomes existentially threatening for philosophers under au-
thoritarian regimes. In such contexts, philosophers deemed subver-
sive are those who challenge propagandistic claims; the ruling power
responds through arrest, imprisonment, and execution. Social philo-
sophers fulfill pivotal roles within society — analyzing conditions, fos-
tering public debate, and engaging practically with emergent political
relations and social movements.

Philosophy is concerned with values and is not constrained by
the limits of fact or theory; rather, it is inextricably linked to the
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social contract, social practice, and faith. Because institutions such
as churches and dictatorships assert that all values are derived from
divine sources, whether it be God, the Bible, or tradition and history,
philosophy naturally doubts such assertions. By contrast, public social
philosophy prioritizes justice and the social contract, advancing these
through the medium of debate. The philosophical pursuit of arguments
and alternatives fosters the evolution and progress of the social con-
tract and democracy. Hierarchical ruling regimes, however, oppose
philosophical discourse on values when such discourse challenges the
ideological framework they seek to impose. The Lukashenko’s regime
has progressively undermined Belarusian sovereignty while pursuing
incorporation into Russia. Simultaneously, the regime has abandoned
electoral legitimacy and foreclosed the emergence of political alter-
natives. In contrast, Matskevich advocates for state independence and
the possibility of a genuinely consensual social contract, emphasizing
political pluralism. The regime deems this position intolerable and
suppresses political philosophy through imprisonment and censorship
of dissenting intellectuals. The penitentiaries under Lukashenko’s re-
gime bear resemblance to those found in Russia, defying the concept
of prisons as dependent on open social contracts.

History of Philosophers in Prison

A notable proponent of Stoic philosophy was Epictetus, a slave who
articulated the concept of inner dignity and wisdom within the con-
text of the captive body but a free mind (Epictetus 2008). This notion
would subsequently influence the conduct of imprisoned philosophers.
During the early Middle Ages, Boethius, a prominent philosopher, au-
thored one of the earliest notable works from prison The Consolation
of Philosophy. In this work, Boethius reflected on the role of philosophy
in the context of incarceration, proposing that it serves to pacify and
fortify the individual spiritually. Boethius’s philosophical perspective
entailed the notion of philosophy as a revelation of the spirit within
a world of imprisonment, thereby constituting a continuation of the
Stoic practice of liberation, which encompassed not only the release
from the concrete prison, but also the release from the Earth as a pri-
son: “But if the mind, conscious of its own rectitude, is released from
its earthly prison, and seeks heaven in free flight, doth it not despise all
earthly things when it rejoices in its deliverance from earthly bonds,
and enters upon the joys of heaven?” (Boethius 2003: 81).

Nearly two millennia later, Gramsci was imprisoned for decades
for his opposition to fascism in Italy, subsequently gaining renown
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for his prison notes. Unlike Boethius, his focus did not centre on the
potential of philosophy to liberate the mind from earthly oppression
caused by sin. Rather, he explored the manner in which social relations
give rise to hegemony and the ways in which this hegemony manifests
itself through various institutions of power. Notably, his writings were
subject to stringent censorship, which precluded direct references to
his experiences in prison. However, he did conceptualize the notion
of “apparatus of hegemony,” which he defined as a mental and cultural
form of oppression:

In this multiplicity of private associations, one or more pre-
vails, relatively or absolutely, constituting the hegemonic apparatus
of one social group over the rest of the population (civil society),
which is the basis for the state in the narrow sense of governmen-
tal-coercive apparatus. (Gramsci 2007: 107).

According to Davis, the concept of apparatus of hegemony provides
a political-institutional interpretation of Hegel's notion of Wirklich-
keit, or necessary actuality. The power becomes Wirklichkeit, or real,
through its construction of active hegemonic or coercive apparatus.
This apparatus, in turn, presuppose the prison-industrial complex.
The repressive regime can only be actual because it is based on the
aforementioned hegemonic apparatus, including the prison-industrial
complex. According to the theoretical framework proposed by Gram-
sci, the prospect of liberation can emerge through the course of class
struggle for a novel form of hegemony. New emerging form of hege-
mony is characterized by the fostering of solidarity actions and the
cultivation of a novel type of productive relations.

Hannah Arendt’s work on totalitarian regimes and masses raised
the question of the possibility of freedom of philosophical thinking.
She distinguished between two forms of philosophical thought: pure
contemplative life (vita contemplativa) and active political engage-
ment (vita activa). Contemplative resistance in prison can be under-
stood as a renunciation of the captive mind, and this is similar to the
choice of Epictetus and Boetius. In contrast, Milosz’s interpretation
of the captive mind as a passive agreement to obey totalitarian or, in
Gramsci’s case, hegemonic power is more socially oriented. However,
the concept of the captive mind encompasses not only submission to
authority but also the internalization of ideological and propagandis-
tic messages, producing a state of psychological captivity wherein the
entire repressive regime functions as a prison. Milosz’s emphasis on
the figure of Ketman, a man who fully conformed to the dictates of the
communist system, underscores the intricacies of this phenomenon.
This raises the question: How can philosophers critique the captive
mind from within totalitarian systems?
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Jan Patocka, who also endured imprisonment and communist
repression, criticised historicism — including Marxist historicism —
from a phenomenological perspective, denouncing its failure to grasp
the subjectivity of human processes. His view is supported by Milan
Kundera, who advocates the concept of the irreversibility of social
processes. However, an important problem arises when many Euro-
pean and Russian intellectuals use history as a contemporary form of
ideology, using narratives as a repressive and manipulative tool, re-
jecting subjective experience and the role of the free and creative mind
in social processes. Thus, ideological and regime philosophers fight
and negate philosophers who support civil liberties. This is why philo-
sophical solidarity is the problem.

The primary function of imprisonment can be considered to be
twofold. Firstly, it serves to instil a sense of fear among individuals
outside the camp. Secondly, it aims to effect a transformation in the
thinking and behaviour of the prisoners. A repressive regime perceives
imprisonment as a means of preventing free civic activity and pro-
tecting conformists from the critique of radical philosophers. Howe-
ver, the imprisonment can also give rise to new forms of resistance,
both within the prison environment and in society at large. Historical
examples demonstrate that imprisoned philosophers can utilise pri-
sons as an environment for teaching and explaining their ideas and for
persuasion of new civic activists. Prisons are evolving into a new form
of learning resistance, with philosophers and religious figures within
prisons promoting a distinctive and radical form of social criticism.

Matskevich’s Methodological Investigations
and Critique

The philosophical and public intellectual thought of Matskevich
emerged in the era of perestroika, a period which witnessed the emer-
gence of free debate in response to the challenges posed by a ra-
pidly changing social and political reality. Initially, Matskevich was
profoundly influenced by the Methodological Seminar led by Georgi
Shchedrovitsky in Moscow (Matskevich 2023: 43), a group which adop-
ted a critical re-evaluation of dialectics with the aim of understan-
ding emerging scientific and political realities. The group’s thought
was comparable to Western critical theory or American pragmatism,
yet it diverged in its acknowledgement of the multiplicity of forms of
rationalities. Shchedrovitsky’s group aspired to formulate non-classi-
cal forms of scientific rationality, thereby challenging the prevailing
logic and pragmatics of the social sciences in the Soviet Union. In this,
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they resonated with Gorbachev’s calls for the New Thinking (Russian:
HOBOE MBbIIIJIEHUE).

In other Soviet republics, including Lithuania, Latvia and Georgia,
philosophers emerged as autonomous public intellectuals, liberated
from the constraints imposed by the Communist Party. Matskevich
was witness to this transformation in the Baltic countries, where ci-
vil thought and politics became integral components of philosophical
discourse. In Lithuania, during the Sajudis, philosophers emerged as
leaders of freedom and citizenship, challenging the Soviet normative
order and contributing to the liberation of civil thought in the period
1988-1991. Notable figures include R. Ozolas, B. Genzelis, B. Kuzmickas,
V. RadzZvilas, A. Juozaitis, A. Sliogeris, and A. Degutis. A comparable role
was also played by philosophers in Belarus, although to a lesser extent
in terms of public influence and only a few years later: V. Akudovich,
V. Furs and others. This brief period has had a significant impact on the
fate of philosophers in Belarus.

Following the ascension of Lukashenko to power in 1994, which
marked the inception of his authoritarian reforms, Matskevich opted
for a philosophical struggle, proclaiming that the primary objective of
his public reflections was to inculcate citizens with the skills necessary
for thinking and acting freely. He articulated his ideas not only within
the circle of friends at the Flying University (Lietudij), akin to Patoc¢ka’s
underground university, but also on the democratic platforms of te-
levision, radio and social networks. Matskevich’s strategy for attaining
enhanced autonomy centred on the peaceful deconstruction of the
prevailing regime through non-violent means, emphasising persua-
sion and dialogue over more confrontational tactics such as riots or
armed resistance. This stance ultimately resulted in Matskevich and
other dissenting voices being imprisoned during the 2020 Belarusian
political crisis after the unsuccessful “revolution with a female face”
(Schparaga 2021).

The concept of “wise disobedience” is central to Matskevich’s phi-
losophical framework. However, its application in the context of the
imprisonment of political activists requires a thorough rethink. The
consequences of imprisonment extend beyond the physical torture en-
dured by prisoners themselves, affecting comrades who, outside the
prison — in what is euphemistically called ‘freedom’ — devise ways to
provide assistance, facilitate correspondence, deliver provisions and
medical supplies, and disseminate philosophical discourse. The impri-
soned philosopher must therefore consider how their thought impacts
both a society under captivity and minds held captive by ideology.

This issue directly concerns Matskevich, who tries to socialise
with prisoners and engage in philosophical reflection. In the context
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of mass imprisonment of the free mind, philosophers transgress dic-
tatorial norms and laws, seeking to cultivate an uncompliant individual
by methodically deconstructing all substituted (manipulated) forms of
thought. It is a paradox that prison not only represents the most severe
test of civic attitudes, but also marks the onset of a new, transformed
or liberated consciousness. The philosopher and the prison compete
for the consciousness of the enslaved: one aims to instil maturity and
responsibility for civic action, while the other seeks to cultivate co-
wardice, submissiveness and a lack of autonomy.

Non-Resisting Evil With Force or Counter-Violence?

The question of the contribution of philosophy to the prison environ-
ment is a complex one, and can be approached from a number of dif-
ferent angles. These include the question of whether to adopt a stance
of non-resistance to evil through violence, or a stance of intelligent
violence against violence. The Belarusian repression prison system
can be seen as a continuation of the Russian prison tradition. Histori-
cally, philosophers have been targeted by the Russian Empire for their
advocacy of religious and political freedom, active social and political
criticism, and their efforts to educate the oppressed. A notable figure
in this regard is Mikhail Bakunin, who was regarded by the Tsar’s po-
litical regime as a threat and was repeatedly imprisoned and persecu-
ted. In a manner similar to Louis Auguste Blanqui, Bakunin advocated
for violence against repressive regimes, and for this he was arrested
and imprisoned. Bakunin believed that only violence against violence
could awaken the peasants and workers, who did not understand their
enslaved condition. The notion of violence against violence was fur-
ther developed within the context of critical theory by Frantz Fanon
in his postcolonial work Black Skin, White Masks. In contrast to the
approaches of Blanqui, Bakunin or Fanon, Matskevich advocated for
a peaceful path of 2020, emphasising protest, civic education, politi-
cal self-organisation, sabotage, boycotts and strikes, while eschewing
direct confrontation. This divergence may have contributed to the ul-
timate failure of the Belarusian revolution.

The notion of peaceful, non-violent resistance has been espoused
by various philosophers, who have likely been influenced by Christian
thought. One notable proponent of this philosophy was Count Leo
Tolstoy, who developed the concept of “non-violent resistance to evil”
(Russian: HempoTuBeHue 31y HacuaueM). This philosophy was further
developed by Mahatma Gandhi, who adopted the principle of non-vio-
lence (ahimsa), and Nelson Mandela, who advocated for reconciliation.
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The philosophical underpinnings of non-violent resistance have been
further developed by prominent figures such as Vaclav Havel, Adam
Michnik and Jan Patoc¢ka, who have drawn inspiration from the ide-
as of Tolstoi and Gandhi. These thinkers have presented a model that
Matskevich has built upon, albeit with distinct approaches and facing
varied challenges. While I hold a degree of scepticism towards the no-
tion of violent rebellion, I also believe that the rationality of society and
elites to effect peaceful change in a socio-political regime is questio-
nable.

Latent Civil War: The Gulag System

Philosopher Valery Podoroga advanced the notion that the Gulag sys-
tem was a continuation of the civil war that raged in Soviet Russia be-
tween 1918 and 1922 (Podoroga 2017). The Gulag system, with its ex-
tensive prison network, can be regarded as a latent, protracted form of
civil war against “anti-Soviet elements”. This tradition has had a pro-
found influence on the contemporary regime of Lukashenko, which is
engaged in a constant struggle with political opposition and has im-
prisoned thousands of opponents.

The distinction between the Stalinist totalitarian regime and con-
temporary Putin or Lukashenko dictatorships can be found in the po-
litical technologies of persuasion employed by the Kremlin’s PR tech-
nologists. New political technologists have transformed large-scale,
tangible repression and fear into mass manipulation through persua-
sion, banalisation, infotainment, and by transformation of prisons into
new kinds of military mobilisation centres. In contrast, the persuasive
strategies employed by the Nazi and Stalinist regimes were charac-
terised by the use of overt threats, including midnight arrests, inces-
sant deportation trains, concentration camps, and the Gulag system
as the primary network of repression. The most significant illustration
of prisons as military mobilisation centres is evidenced by the Russian
experience of enlisting suspects and prisoners to sign contracts to
participate in the war against Ukraine and become members of storm
brigades (starting from 2022).

Holocaust as the Result of Western Thinking
Emmanuel Levinas, who departed Kaunas to pursue his philosophical

studies in Germany and subsequently in France, entered the French army
as a translator. He was captured and interned in the Nazi concentration
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camp at Fallingbostel for a period in excess of four years. Although he
was discovered to be of the Jewish faith, Levinas was initially perceived
as a representative of the French army and was not exterminated like
other Jews in Nazi death camps. Although Levinas himself did not ex-
perience the horrors of the Holocaust first-hand, his family, who had
remained in Lithuania, were exterminated, and he was aware of the tor-
ture and death of Jews in other camps. In the post-war period, Levinas
dedicated himself to the task of comprehending the tragedy of the Ho-
locaust, seeking to understand how and why the Western philosophical
tradition had led to such a terrible outcome as Auschwitz.

The situation was different for many philosophers who supported
authoritarian, criminal regimes; these philosophers took the position
of either justifying the regime or of silent conformism. Those who jus-
tified totalitarian or authoritarian repressive regimes tended to un-
derstand the concentration camps as a way of cleaning the social be-
ing. These philosophers, including Giovanni Gentile, Julius Evola, and
Martin Heidegger, embraced the principles of fascism and endorsed
the propaganda of the regime. However, the more prevalent response
among academics was to interpret Plato and Aristotle while maintai-
ning passive acquiescence to the prevailing regime. These scholars
performed philosophical erudition while disseminating a hollow en-
thusiasm for wisdom, lacking personal responsibility and burdened by
false self-conception. Their complicity with authoritarian regimes re-
veals a profound misunderstanding of contemporary social existence
and civic obligation.

In his critique of the Christian and Hegelian interpretations of the
development (Bildung) of the World Spirit, Levinas raised the issue
of the crimes committed during the Second World War. Contrary to
Hegelian interpretations, the thinker argued for a more nuanced ap-
proach to the acceptance of the Other, emphasising not only the re-
cognition of their unique identity, but also the need to understand and
accept them within the logic of another system of thought, religion
and civilisation. He proposed a limitation of the principle of Wirklich-
keit to promote a more inclusive understanding of the complexities of
human interaction, a standpoint that finds resonance with Gramsci,
who similarly criticised hegemonic realism as the foundational princi-
ple of Western hegemony. In this regard, Levinas and Theodor Adorno
contended that Christianity and the European Enlightenment, in the
absence of a robust constraint on their aspiration for hegemony, har-
boured the potential to engender and perpetuate the concentration
camp system, and indeed, Auschwitz and Gulag.

In his analysis of the phenomenon of zoé as politicised “bare life”,
Agamben drew upon the example of “the Muslim”, “der Muselmann”
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(Agamben 2017: 151), as exemplified in the Nazi concentration camps.
Shalamov’s earlier Kolyma essay, however, described a similar pheno-
menon of the reduction of human beings to pure animality and the de-
sire to survive, albeit without any explicit political implications. Agam-
ben’s analysis identified the concept of “bare life” (Agamben 2017: 7) as
a pre-extermination condition, thereby challenging the conventional
understanding of human existence. In contrast, the Soviet Gulag sys-
tem was not solely focused on total humiliation and extermination, but
also on the transformation and construction of an ideological human.
The Belarusian dictator Lukashenko does not single out philosophers
as a separate group of friends or enemies; rather, he persecutes those
who can be interpreted as independent public intellectuals defen-
ding the rights of citizens, seeking to criminalise and then commodify
them, treating condemned people as if they were economic and poli-
tical commodities. This includes practices of torture and reducing po-
litical prisoners to the condition of the “bare life”. Despite the fact that
his approach is partly distinct from Putin’s prisons, which function as
a system of mobilisation and persuasion, both accept the reduction of
people to the “bare life” as a radical measure.

The Origin of Transformative Mobilizational Centres
in the Industrial System of Soviet Prison

Yet the philosophers’ memory of Russian imprisonment persists, en-
abling contemporary persecuted thinkers to draw upon this legacy,
a memory that itself demands interpretation. Philosopher Nicolas
Berdyaev, imprisoned twice, analyzed the origins of the Russian intel-
ligentsia through the lens of prisoners’ resistance:

Radishchev was arrested and condemned to death on account of
his book, but the sentence was commuted to imprisonment. In the
same way, Novikov, a notable worker for Russian enlightenment in
the eighteenth century, a man of the mystical type, a Christian of
very moderate political views was arrested and imprisoned in the
Peter and Paul fortress. In this fashion the formation of the Russian
intelligentsia was greeted by Russian authority. The first steps of the
Russian intelligentsia along the paths of enlightenment-not revolution
brought with them sacrifice and suffering, imprisonment and hard
labour. (Berdyaev 1937: 22)-

In their attempts to uphold the Christian ethos, certain Russian
philosophers resorted to proffering socio-religious or philosophical
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forms of escapism. A notable example of this phenomenon is the re-
ligious philosophy of the philosopher Pavel Florensky, who was con-
demned to the Solovky camp. Perceiving the prison as a ‘state house’
and the camps as an exemplar of Orthodox spiritual test, he used
Christian exegetical language to describe his own experience. Another
renowned Soviet and Russian philosopher, Alexei Losev, was deprived
of his sight while imprisoned in a labour camp during the construction
of the Belomor Canal. Losev employed the technique of writing be-
tween the lines, a form of philosophical allegorical language concealed
within the reflections of Plato and Aristotle’s philosophies, to articu-
late his personal perspective on the totalitarian regime. The utilisation
of philosophical Aesopian language emerged as the primary medium
for critical reflection among philosophers within the context of total
surveillance.

Yakov Golosovker, a renowned scholar specialising in the logic of
myth, was exiled to the Vorkuta camp prior to the Second World War.
Following his exile, his friends and colleagues disowned the thinker
and, on their own initiative, destroyed his works, a decision that was
made without the need for a security order. Golosovker expressed
remorse for his friends’ actions, yet he did not engage in critical re-
flection on the Soviet government’s modernisation policies or the Gu-
lag system. Consequently, he failed to provide a thorough analysis of
why his colleagues had destroyed his early works, which encompassed
myth and religion. It is crucial to recognise that the new totalitarian
state incorporated political myth as its own source. This incorporation
and complete coincidence were addressed in E. Cassirer’s The Myth of
the State, yet without any reference to the Nazi concentration camp
system or the repressive industrial network of the Gulag.

Lev Karsavin, who perished in the Abez camp, clandestinely com-
posed philosophical notebooks and taught prisoners his religious phi-
losophy and history while imprisoned in the Abez camp (situated in
proximity to Vorkuta). In these notebooks, he modified his concept
of symphonic cosmic personality, corresponding to the authoritari-
an state needs, into pulsating existential personality, corresponding
to resistance to the Stalinist regime. A notable shift in his philosophi-
cal perspective emerged, diverging from his prior admiration of the
hierarchical nature of the divine cosmos to a novel interpretation of
the Gulag system as the contraction of the divinity. Despite these sig-
nificant changes in his philosophical system, Karsavin refrained from
direct denouncing the Gulag system, a feat that would have been un-
feasible within the confines of the prison camp, where strict surveil-
lance prevailed. It was only Alexander Solzhenitsyn, in his post-Gulag
memorials and reflections, who sought to philosophically analyse the
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existence of “labour death camps” as a new invention within the prison
system.

Valery Podoroga’s philosophical reflections on the Gulag are
among the earliest attempts to critically address this subject, drawing
inspiration from Adorno’s reflections on Auschwitz and reinterpreting
Varlam Shalamov’s essays on life in the Kolyma camp through the lens
of political philosophy and the philosophy of the totalitarian state. Po-
doroga’s interpretation of the Gulag system is multifaceted, encom-
passing not only the exploitation of forced labour for industrial needs
but also the continuation of civil war and class struggle, as outlined
in Stalin’s doctrine. In the post-World War 1II era, the Gulag system
underwent a transformation, becoming a site for mobilisation and
functional transformation. Individuals who had formerly occupied the
roles of inmate and labourer within the system subsequently ascended
to leadership positions within prisons and industrial units, including
the coal mines. The Gulag system functioned as a site for bio-political
experimentation, transforming the rudimentary technologies of co-
ercion and execution into a transformative apparatus. Following the
onset of the Russian aggression against Ukraine, the prison system
underwent a comprehensive transformation into centres of propagan-
da and mobilisation.

Prison as the Element of Third Generation
of Political Technologies

The question of the role of prison as a third-generation political tech-
nology is a complex one. As Matskevich argues, the material for per-
suasion was initially developed in a simple and direct manner, based on
the principles of equal and open competition between political ideas,
programmes and leaders in a free civil society, rather than within the
confines of prison. The free competition of ideas and leaders did not
require technological intervention at the beginning; rather, it relied on
open collaboration of the political team and the use of direct rhetoric:

The composition of political teams included a variety of specialists,
experts in diverse fields, and activists. These teams were established
under the auspices of political parties or other political actors.
The members of these teams did not perceive themselves as hired
employees, but rather as a support group for a political leader whose
ideology, goals, and values they shared. (Matskevich 2020).
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The advent of second-generation political technologies has engen-
dered a sophisticated form of public relations, realised by the political
leader’s campaign team through the utilisation of advertising, black
rhetoric and manipulation techniques. However, it should be noted
that this is merely public competition in contemporary, relatively free
societies:

A market emerged for teams of professionals specialising in the
effective management of political campaigns. In addition, there was
ademand for companies willing to invest in the election of a dependent
and controlled politician (i.e. their own person). (Matskevich 2020).

The most significant outcome of the second generation can be
identified as the separation of the political party, the PR company and
the financial group, with elections thus becoming a spectacle for soci-
ety. This stage of development was completed by the concentration of
PR agencies in the hands of a few companies related to the power. The
evolution of PR agencies has been concomitant with conventional neo-
liberal processes, and the present era of substantial capital accumula-
tion, social network expansion, and the proliferation of big data poses
challenges to this development. In such a context, the state is uniquely
positioned to regulate and limit the formation of opinion monopolies.
The convergence of state institutions with dominant PR firms creates
conditions for a third generation of political technologies. While con-
temporary democracies operate within first- and second-generation
political technologies without requiring integration with repressive
state apparatuses, the third generation incorporates the carceral sys-
tem into strategies of political persuasion and mobilization.

The third generation of political technologies has the effect of re-
turning us to a state of affairs in which the monopoly on propaganda
is held by the state or the party, albeit with the use of contemporary
technologies of persuasion, repression and persecution:” In the con-
text of contemporary political campaigning, the client assumes a pi-
votal role, while the traditional client is supplanted by the ruling elite
(junta).” (Matskevich 2020).

Prior to his arrest, Matskevich had been paying close attention to
the fact that the third generation of PR technologies includes the re-
pressive apparatus and the prison system, and had been attempting
to resist the tendency towards the use of these technologies. Mats-
kevich had found that the third generation of political technology
functions in conjunction with the repressive police and prison system
and surveillance. It is a matter of irony that Lukashenko has trans-
formed the presidential candidates and their teams for the 2010 and
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2020 elections into objects of torture and commodities for exchange,
but only on a larger scale in 2020. In the election in 2025, Lukashenko’s
regime used the third generation of bio-political technologies in full
scale even without the illusion of free competition.

Imprisoned Into the History of the Real

Matskevich is a pragmatic thinker who typically commences his ana-
lyses with a reflection on his own critical theoretical and practical ex-
periences, which originate from the late Soviet period. Utilising so-
ciological and psychological methods, along with critical memory, he
employs a methodical approach to analyse the trajectories of various
political and cultural movements. Through this process, he is able to
derive practical conclusions regarding the direction of socio-political
development. His formulations are grounded in the principles of fun-
damental democratic values, the separation of powers, the concept of
a parliamentary republic, and the legal social contract of a mature civil
society, eschewing a messianic, sacred, or national vision of a long-
imagined history. In contrast, authoritarian regimes, such as those led
by Putin and Lukashenko, seek to impose a new ‘big history’ of the Real,
which they claim is obligatory for all. In pursuit of this objective, these
regimes employ third-generation bio-political technologies, including
the prison system, to disseminate this ‘Real history’. A comparison can
be drawn here between critical Matskevich’s ideas and those of Dugin’s
philosophical circle concerning the idea of Real history. The concept
of the Real History, founded on cohesive grand narratives, finds reso-
nance with the ideas of J. Lacan and S. ZiZek. However, it is crucial to
augment their notion with the principle of the prison as a means of
persuasion and transformation.

Critical rejection of the Real (ideological) historiography and al-
ternative readings of contemporary political events have motivated
resistance to the ‘captive mind’ as a form of mental imprisonment.
Historical indoctrination through repressive means has become the
foundation of neo-authoritarian ideology, with regime philosophers
so committed to asserting historical primacy that they function as
servants of a new Leviathan or Moloch. The adoption of political theo-
logy and historical essentialism (the Real and its symbolic organiza-
tion) has foreclosed pragmatic deliberation, including negotiation,
diplomacy, and public debate. In this context, Matskevich developed
a trenchant pragmatic critique targeting post-Soviet dictatorship, its
messianic pretensions, narratives of national betrayal, and apocalyptic
anti-Western propaganda.
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The Unbearability of Being in Totalitarian State

In the period of social unrest that characterised 2020, prior to his ar-
rest, Matskevich derived his philosophy from the concept of “unbea-
rability of being”. It can be hypothesised that this reference pertained
to his dramatic and public confrontation with an authoritarian and
repressive regime, third-generation bio-political technologies centred
on the system of imprisonment and torture, and the inability of the
Belarusian opposition to engage in a concerted and intelligent struggle
against this force. He further elaborated that this philosophy emerged
from an attempt to comprehend the prevailing societal and human
challenges. At the time when Lukashenko’s repressive forces were dis-
persing demonstrators from the main streets of Minsk, Matskevich
initiated the development of a civic neighbourhood movement, orga-
nising philosophical-political discussions in the courtyards of Minsk’s
residential neighbourhoods. This approach, characterised by its de-
centralised nature, proved to be a formidable challenge for the regime
to comprehend. The development of a new resistance organisation and
the emergence of leaders at the household level were notable aspects
of this initiative. This approach is consistent with the creation of ci-
vic alternatives and the promotion of freedom of thought, as well as
the development of solidarity and authentic trust among horizontal
groups of citizens. Furthermore, the model of civic education, resis-
tance and mobilisation proposed is noteworthy for its potential for
effective transposition to the prison environment, despite the challen-
ges and dangers involved.

Prior to his arrest in 2021, Matskevich appeared on the Probel pro-
gramme (Yegor Kolesnik) and described philosophy as a form of re-
sistance to an unbearable state of social being. The phrase “unbeara-
bility of being” is a paraphrase of the title of Milan Kundera’s novel
The Unbearable Lightness of Being, with which the writer satirised his
encounter with the events of revolutionary Prague in 1968. This phrase
prompts us to interpret Matskevich’s experience within the framework
of civic existentialism and the Czechoslovak, Polish struggle for inde-
pendence, a departure from Matskevich’s original intention to focus
exclusively on critical rationales and analytical methodologies.

Kundera’s novel opposes Nietzsche’s concept of eternal recurrence
and its concomitant unbearable moral gravity, instead depicting a sub-
jective dramatism of personal solutions and also representing the ir-
reversibility of the course of events. This conception explains the im-
mense value of every free action and decision, different from solutions
of the hegemonic apparatus, which can repeat its repressive solutions
again and again. The concept of unbearable lightness facilitates an
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understanding of the price of reason, morality, freedom and even vil-
lainy in political activism, and distinguishes it from the mechanisms
of prison mobilisation and power. The fragility of the present and of
perspectives thus motivates a critical evaluation of civic values and the
critique of those who claim that this political regime is the best of all
possible countries.

Engaging in critical, practical, and existentially responsible dis-
course on the “unbearability of being” is imperative. This issue does
not entail the imposition of a sense of hopelessness but rather signifies
the provision of novel practical avenues for citizens. Prior to his arrest,
Matskevich initiated the project “To Think Belarus” (Russian: mymars
Benapycs), subsequently followed by “To Make Belarus” (Russian:
nenats bBenapycs). In the context of “To Think Belarus”, Matskevich
engages with the concept of responsible subjective civic choice, sig-
nifying the ability to transcend the influence of propaganda and the
authority of the prison system. The capacity to resist the threats and
repression of the political-prison regime is founded on a profound dis-
trust in the system and the belief in the ability to devise effective solu-
tions.
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Abstract: This paper addresses the question of how Czechoslovak intellec-
tuals and philosophers from the dissident movement coped with the dif-
ficult situation of normalization and their own imprisonment. The failure
to invoke justice led many to identify with characters from Franz Kafka’s
novels concerning the dead-end situations. Writing philosophical texts in
official publishing houses and journals was impossible and unimaginable
even for those who were at liberty. The dissemination of ideas was even
more difficult for those who were in prisons. One way was to write letters
from prison, which became a peculiar tool of communication and a spe-
cific genre of writing. Letter-writing was subject to the rules of prison life,
which forbade writing about politics and the regime. It was up to the cre-
ativity of the political prisoners how they managed to sneak civic themes
into their letters. They did this either like Vaclav Havel, who used long
philosophically sounding reflections and carefully chosen code-words, or
like Milan Sime¢ka, who chose to philosophize about ordinary, intimate
life, real or oneiric memories of his family, and supposed conversations
with his loved ones as a way of thinking freely. Although in retrospect one
can accuse both of various shortcomings (and this has happened, even
from the milieu of the dissidents themselves), it is important to remember
that these texts were not produced in quiet study rooms and with access
to the necessary literature in libraries. Even if they were philosophically
“leaky”, fragmentary or interpretively weak, it is in this “writing-at-this-
moment” that their historical and philosophical value lies.
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Introduction

The history of Western culture is very familiar with the image of the
body as a prison. A good example here is the Latin expression ergastu-
lum animee, which referred to the imprisonment of the human soul in
a cramped, claustrophobic dungeon of the human body.

This cultural image was based mainly on Gnostic doctrines of body
and soul. According to them an evil demiurge, Yaldabaoth, created the
material world and cast immortal human souls into mortal bodies.
Yaldabaoth also prevented people from knowing the truth and the real
God. Nevertheless, the knowledge of the truth did reach some people,
and Gnostics of various types and denominations believed that those
people were them.

The imprisoning and restricting body was a metaphysical problem
for centuries. Only after the Enlightenment did philosophers change
their attitude to corporeality while twentieth century philosophy (es-
pecially phenomenology) rehabilitated it completely and made it one of
its core themes. The body has now lost its former prison-like pathos.
One no longer feels bound by one’s body, but lives as a corporeal, em-
bodied being. Thanks to the living body (or flesh), one can do this and
can do that.

The Czech philosopher and dissident Ladislav Hejdanek wrote in
1983 in the fourth of his Variations and Reflections on Topics in Vaclav
Havel's Prison Letters (dedicated to Havel after his release from com-
munist prison): “The idea that man is an immortal soul living in a mor-
tal body stands and falls with the old metaphysics, which has collapsed
and is now dead (surviving only in relics in the form of prejudices). No
attempt to modernize the formulation can help it“ (Hejdanek 2009: 70).

But — paradoxically — something from the old Gnostic metaphy-
sics is still at work, when the intelligence of nations is imprisoned in
the body of totalitarian states. Here the individual finds oneself in the
grip of one’s own restricted possibilities, the restrictions of the law
and the arbitrary possibilities of the prison guards and bureaucra-
cy. The totalitarian regime forms a new anthropology of man-inside,
man-in-prison, man-with-restrictions.

If we follow Ernst Cassirer’s interpretation of a human as animal
symbolicum and his concept of symbolic forms (Cassirer 1970: 80), we
could say that a human being in an unfree regime or in prison relates
to the world according to cultural frameworks (symbolic structures
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of myth, language, art, science, religion etc.) that are typical of their
situation. As far as myths are concerned, the old ones are here replaced
by new ones, and it should come as no surprise that Franz Kafka, with
his emphasis on dead-end, labyrinthine situations, offered such a new
myth for dissidents. “Joseph K.” from The Trial or “K.” from The Cas-
tle is a modern mythical hero in a modern mythical world. It is the
same with language; the prison experience also changes the ways of
expressing ideas, which emerge on the fly, and writing becomes, as it
were, “writing-at-this-moment”. The symbolic form of art (and the art
of writing) is also applied in a new context in creative fragmentism,
intimate and personal writing, where imaginations and dreams play
a big role, as reality appears to be inaccessible. As far as science is
concerned, the intellectual in prison may indeed use the language of
the humanities, referring to other authors they have read, but this is
not strictly speaking a scholarly methodology. Often the intellectu-
al falls into the role of the sage who gives advice to those who are
at liberty. And Cassirer’s symbolic form is religion as well: questions
of transcendence are also at play here, but outside of any official ec-
clesiastical structures and often more a deep, personal confession of
either religious faith or relating to some form of spirituality, mora-
lity, humanity or something that transcends the everyday routine of
normalized reality. The applications of these symbolic structures will
become apparent when we take a closer look at the authors discussed
in the following sections.

In this article, I will therefore discuss the situations in which the
Czechoslovak dissident movement found itself, especially regarding
the arrests and imprisonment of intellectuals for whom writing was
not only a form of communicating ideas, but also a way of thinking of
their own. Dissidents, as I have already mentioned, often experienced
their situation in identification with Kafka’s characters. From 1980 on-
wards, it was in this milieu that many prepared to commemorate the
centenary of Kafka’s birth, which the secret police assessed as a risk.
Not surprisingly, any interest in Kafka was suspicious to the secret
police. And if Jacques Derrida came to Prague at the end of 1980 with
an official explanation that he wanted to visit Kafka’s birthplace, he
must, of course, have been immediately suspected of subversive acti-
vity. The dramatist and leading figure of Prague dissent, Vaclav Havel,
and the philosopher Milan Simecka have also described their lives as
Kafkaesque. Both ended up in prison at the same time. And both sent
letters from there, which, in addition to their personal messages, also
contained philosophical reflections, developed with the limitations
they were subjected to in the prison system. Their letters from pri-
son will be the key focus of this investigation, especially in view of the
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way in which it was possible to write philosophically at all under such
conditions.

This paper is part of a broader research in which I am concerned
with the hermeneutic relations between imagination and the forma-
tion of philosophical ideas, especially in a Central European context.
My aim is to show how the necessity to work with imagination (even
under difficult, prison-like conditions) became deeply inscribed in the
philosophical legacy of Czechoslovak dissidents and remained an en-
during value for them.

Kafka's Stories as an Imaginative Scene:
Derrida, Havel, Simecka

In the short story called Before the Law (Vor dem Gesetz, originally in
1915), a latter part of the novel The Trial, Franz Kafka used a narrative
in which he described the absurd situation of a countryman who found
himself at the gates of the Law. Although the gate was open, a burly
doorkeeper stood in front of it and prevented the countryman from
entering. When the countryman asked him if he would ever be able to
go in, the doorkeeper replied that he might, but not now. And so the
countryman took his place at the gate and for years tried to soften the
doorkeeper’s heart. Unsuccessfully. As he was dying of exhaustion, he
realized for the first time that there was something he hadn’t asked the
doorkeeper: Why was it only he who had come here in all those years?
And then, in the last moment of his life, the doorkeeper growled in his
ear: “No one but you could gain admittance through this door, since
this door was intended only for you. I am now going to shut it” (Kafka
1999: 121). That is true Kafkaesque sarcasm; that is “Kafkasm”.

The situation of the helpless countryman and the doorkeeper may
resemble the Gnostic story in which the doorkeeper Yaldabaoth also
made it impossible for the individual soul to know the truth. Kafka’s
story is open to many interpretations, and it presented a fascinating
scene for many people in normalized Czechoslovakia. The individual
stood in front of a regime guarded by pseudo-personal official power.
But Kafka’s story also brought together three intellectuals who found
themselves in Czechoslovak prisons at the same time. These were
Jacques Derrida, Vaclav Havel, and Milan Simecka.

On December 30, 1981, during his visit to Czechoslovakia, Jacques
Derrida was arrested by the state police at Prague airport. The secret
police tried to frame him, claiming they had found hashish in his bag-
gage. The reason for his arrest was drug trafficking and even drug pro-
duction. Both were absurd, however. The philosopher was detained,
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interrogated and arrested. After a few days he was released on January
2, 1982, after intervention by French diplomats and politicians, inclu-
ding President Francois Mitterand, and thanks to the threat of disrup-
tion of diplomatic relations.

The state police weren’t only watching Derrida as an intellectual
who dared to enter the territories of their state. They were also aware
that he was the co-founder of the Jan Hus Association, which had just
been established (in 1981) by French intellectuals. The Association —
headed by Derrida, Jean-Pierre Vernant, Etienne Balibar and others —
helped to organize secret dissident conferences in the Czechoslovakia,
supported the Czechoslovak samizdat financially and created a bridge
between the Czechoslovak intellectuals and the West. At that time,
Czechoslovakia was visited by several prominent philosophers who
gave lectures during secret, so-called “home seminars”: these included
Paul Ricceur, Jean-Pierre Vernant, Etienne Balibar, Catherine Chaliere,
Roger Scruton, Donald Davidson and Richard Rorty. Among them was
also Derrida who came to Czechoslovakia as a participant in Ladislav
Hejdanek’s home seminar. Hejdanek understood the attack on Derri-
da as a state attack against his philosophical seminar. He wrote about
Derrida’s arrest on January 2, 1982:

No matter whoever is afraid of real philosophy, we will not give it up
and we intend to continue to cultivate it, if it is even a little bit possible.
And if our authorities want to make it illegally impossible for us to do
so (and they cannot do so except illegally), we hope for the support
and protests of those who know the importance and indispensability
of philosophy and of cultured people in general (Hejdanek 1982: 80).

At the time, Derrida was preoccupied with Franz Kafka and his
reflections on him resulting in the lecture Préjugés: Devant la loi (the
lecture was given at the Cerisy conference in summer 1982 and pub-
lished in 1985 in a collection edited by Jean-Frangois Lyotard and ti-
tled La faculté de juger). In the text, Derrida discusses Kafka’s short
story mentioned above and asks who would judge, and by what cri-
teria, whether such a short story could be considered as literature. If
some narration is literature, this is the result of various historically
conditioned interpretations and conventions. At one point, he recalls
his personal experience of being arrested in Prague. According to him
the arrest itself and the narration about it are certainly not literature
(Derrida 1985: 103).

But something else is important: the Czechoslovak secret police
knew of Derrida’s interest in Kafka and believed that his presence in
Prague was related to preparations to exploit the upcoming centenary
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of Kafka’s birth for political provocations against the regime, at least
according to the report given later by the Czech poet Petr Kabes in the
samizdat monthly magazine Obsah. An investigator, Dvorsky, asked
Kabe$§ during the interrogation about Kafka: “He is going to have an
anniversary, as we have found out. Didn’'t some foreign journalists visit
you because of that?” Dvorsky then added that it had been discovered
that they (the foreign journalists) wanted to exploit this anniversary.
Moreover, the whole interrogation took place in a strange atmosphere:
first there was a long silence, then the interrogator pronounced a sim-
ple and short “Franz Kafka” as the main question, and the whole scene
was completed by the sound of glass being broken in the next room
by the cleaning lady (Kabes 1983: 61-62). Derrida might have felt very
similar to Kabe$§ during the interrogation, and it might have reminded
him of being in a Kafka novel and a character in literature.

Derrida didn’t understand his arrest as literature, however, but
two prominent imprisoned Czechoslovak dissidents, dramatist Vaclav
Havel and philosopher Milan Simecka, reflected on Kafka differently.
Vaclav Havel wrote from prison in his Letters to Olga on November 8,
1980:

I've always harbored a feeling (hidden, since it might raise suspicions
of arrogance) that I somehow understand Kafka better than others,
not because I can claim a deeper intellectual insight into his work,
but because of an intensely personal and existential understanding
of experience that borders on spiritual kinship, if I may put it that
way. (I have never much held with theoretical “interpretations” of
Kafka; immensely more important for me was the quite trivial and
“pretheoretical” certainty, as it were, that he was “right” and that what
he writes is “exactly how it is”) (Havel 1989: 126).

And later, after the Velvet Revolution, when receiving an honorary
doctorate from the Hebrew University in Jerusalem in 1990, Havel said
something similar:

I'm not an expert on Kafka, and I'm not eager to read the secondary
literature on him. I can’t even say that I've read everything Kafka has
written. I do, however, have a rather special reason for my indifference
to Kafka studies: I sometimes feel I'm the only one who really
understands Kafka, and that no one else has any business trying to
make his work more accessible to me. And my somewhat desultory
attitude about studying his works comes from my vague feeling that
I don’'t need to read and re-read everything Kafka has written because
I already know what’s there. I'm even secretly persuaded that if Kafka

150 | ANTON VYDRA



did not exist, and if I were a better writer than [ am, I would have
written his works myself (Havel 1990; 2014: 27-28).

And Milan Simed¢ka, in his letter from prison on January 21, 1982,
writes in a similar vein: “I used to be only amused by Kafka, now I am
experiencing him. It was better to be entertained by him” (Simecka
1999: 133). And again (a little more seriously) in his Letters about the
Nature of Reality (written in prison in the form of a letter to his sons):

I had the impression of being forcibly transferred to a reality that was
specially manufactured and modified to make one lose one’s way in it,
lose contact with one’s own reality, and eventually lose one’s wits. Of
course, | realized right away that I was familiar with it from literature,
that it was all to be found in Kafka, but now I was capable of fully
experiencing Kafka for myself. Previously I had only read him (Simec¢ka
1999: 310; 2002: 87).

Letters from Prison as a Special Genre
of Writing and Thinking: Havel

This brings me to the issue of prison letters, a Czechoslovak cultural
phenomenon which created a specific form of philosophical thinking,
even if imperfect and very subjective. Writing letters from prison isn't,
in any way, an invention of the Czechoslovak dissent, but it clearly bore
characteristic features of anti-communist writing: both in content and
form. In this context, the Slovak literary scholar Pavel Matejovi¢ even
speaks of a special “aesthetic of underground” (Matejovi¢ 2006: 102).
Prison letters were a counterpoint to official state literature and phi-
losophy emphasizing the great continuous historical progress of soci-
ety towards a communist future and trivializing the role of the indi-
vidual. Most Czechoslovak literary and religious dissidents responded
to this with very strong autobiographical, personal and fragmentary
writing with a deep accent on phenomenology and existentialism as
sources of intellectual inspiration. Michael D. Gubser gave a compre-
hensive picture of the Czechoslovak dissident movement and its rela-
tion to existentialism and phenomenology in the 1970s and 1980s (see
Gubser 2014: 133-187).

Under normal circumstances, literature and philosophy are free
activities. It is up to individual authors what style they choose what
subject they treat, what they write about and how they write about
it. They can invent fictions, describe real events, weave one into the
other. They can use libraries, share and discuss their ideas with others,
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revise and improve their texts. But this wasn’t the case of philosophical
writing from Czechoslovak prison. The obstacles to free writing were
enormous and the imprisoned intellectual was left with only his me-
mories and his own imagination.

The law, of course, allowed prisoners to write letters, but only un-
der strict and often crazy conditions. Vaclav Havel, several years after
his arrest, mentioned that they were only allowed to write once a week
and only four pages. The text had to be written legibly, without any
cuts, with the margins kept, graphic and stylistic editing, without quo-
tation marks, highlighting of words, the use of foreign words, and so
on (Havel 2015: 232).

The prison post office functioned formally as a regular post office.
The prisoner had to procure stamps (usually brought by family mem-
bers during visits or mailed to them), without which they would have
no way to send the letters.

Havel particularly recalled the half-mad warden at Hefmanice
Prison. He was fond of following up on letters written by political pri-
soners to their families. In terms of content, the prisoner had to stick
only to “family matters” and was to avoid humor when referring to the
prison sentence since it was a serious matter that wasn't to be ridi-
culed. That’s why the letters from prison carried a certain air of seri-
ousness and dignity. This didn’t prevent Havel and his fellow prisoners
from “sneaking” philosophical reflections into the letters: letter-wri-
ting became a kind of prison sport for them. Havel later remembered:
“Will we manage to outwit the warden or not? Will we manage to say
something meaningful in the letter or not? It has become a passion”
(Havel 2015: 233).

The prisoner never knew whether the letter had gone or not. He
wasn't allowed to rewrite it from a previously prepared draft but had
to compose it all at once as a complete and unaltered letter, without
any cuts or corrections. Since he had no copies, it was only a matter of
his memory if he remembered what he had written in previous letters.
Often, he only received a reply several months later. Havel wrote about
it: “Over time, of course, I began to think a little ahead, to try to weave
my reflections in certain thematic cycles, to interweave the motifs of
these cycles with each other, and to build — somewhat intermittent-
ly — a kind of little building of mine over several years, to build it like
one of my plays” (Havel 2015: 233-234).

Gradually, the prisoners came to understand that their contact
with their families was a “public matter”, that their letters circula-
ted among their friends. Havel conceived that his letters were read
as “literary facts and reports to the world about the state of our spi-
rit” (Havel 2015: 234). He saw that they would stimulate the thinking
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of many people out there. He soon found that if he wrote too clearly,
the letter would not pass the censors. So he began to prefer to write
complicated long sentences with complex wording. He also changed
meanings of words: instead of the word “regime” he used the cryptic
Fichtean-sounding term “non-1” or “world”. For example, in a letter to
Olga on February 20, 1982, he wrote: “By the way, the roots of my con-
troversial stance are not only to be found in the structure of the spe-
cific ‘non-I’ into which I was cast by fate, but very probably lie deeper,
which is to say in my relationship to ‘the world altogether™ (Havel 1989:
288). One month later he added: “Defending one’s identity in the con-
text of the ‘non-T' (and above all face-to-face with its diabolical aspect,
the order of death) is only possible if one has a solid, lasting, life-giving
and meaningful relationship with the ‘non-I'” (Havel 1989: 301).

Interpreting retrospectively the semantic field of prison epistolary
literature isn't easy. When Havel writes, for example, about Levinas, we
understand that Havel isn’t a philosopher interpreting a philosophical
work, but that his reading of Levinas is conducted through the prism
of his actual situation. On May 8, 1982, Havel writes in Letters to Olga:
“In Levinas, I sense a storehouse not only of the spiritual traditions and
millennial experiences of the Jewish people, but also the experience
of a man who has been in prison. It’s there in every line, and perhaps
this is another reason why it speaks to me so vividly” (Havel 1989: 312).
Levinas became for Havel the prototype of the imprisoned philosopher
(in 1940-1945) with whom Havel, the prisoner, identifies forty years lat-
er as, the figure through whom he speaks out of prison. It should be
added that the Levinasian notion of responsibility was a key concept
in Havel’s Letters to Olga — even if blurred by his reading Heidegger
(Gubser 2014: 183). And it is also important to say that Havel read Levi-
nas for the first time only in prison, as Daniel Brennan reminds us, and
that “Havel did not read Levinas as opening a new way to think about
responsibility. Levinas, for Havel, articulates ideas which are already
present in Czechoslovak debates” (Brennan 2016: 121).

Perhaps the strongest philosophical motif that dominated Havel’s
thinking in this period was the phenomenological idea of the “con-
crete horizon,” which was Patocka’s term for “home” (Havel 1989: 120).
Havel interpreted it against the background of the situation he was
in. The concrete horizon has several layers: the first is the one that
is closest to us, into which we are thrown and constitutes our actu-
al situation — a kind of “pseudohome” (the prison). The second layer
consists of the real home from which he emerged; but it is only the
final, absolute horizon that constitutes the third layer — the existen-
tial home, “the most imaginary, the most abstract,” which gives mea-
ning to the whole of life (Havel 1989: 122-123). The image of horizontal

TOPOS Ne 2 (55), 2025 | 153



circuits is the result of Havel's thinking in prison and became his per-
manent conviction.

The Strange Case of Milan Simecka

Another example of the dissemination of philosophical ideas from
behind prison walls began in May 1981 when the police arrested the
Czechoslovak dissident and philosopher Milan Simec¢ka. He ended up
in prison, where he spent almost two years without ever knowing why
he was convicted. He began writing letters to his family from the very
first moment. Quickly he realized that the letters hadn’t been delivered
or had been sent very late. Following the example of Dante, he gave
up all hope that they would ever reach their addressees, or that they
would arrive on time. Writing letters from prison thus became a writ-
ten soliloquy for the sender.

As in Havel’s case, there were certain prison rules governing letter
writing: letters couldn’t contain allusions to or direct attacks on the
government policy of the time, the texts could only talk about per-
sonal experiences, memories, family trivialities, and so on. More se-
rious messages had to be carefully “encrypted into the subtext”, even
if Simecka didn’t use to do this often. Writing for him was a tool for
thinking and an opening of the narrow prison space to the broader
reality that he portrayed in his imagination as a means of intellectual
survival.

Simecka’s early philosophical work was typically academic and
Marxist (Social Utopias and Utopians, 1963; The Crisis of Utopianism,
1967). After his re-awakening from Marxist ideals after the Soviet inva-
sion in 1968 (he was then 38 years old), a series of interrogations, per-
secution by the secret police, wiretapping, surveillance, and threats
followed. Gradually, he moved away from official academic philoso-
phical discourse, and elements of freer writing, essays, and even lite-
rary writing began to predominate in his work. In a prison letter from
February 19, 1982, he wrote to his son Milan, who couldn’t study at
university, that he (the father) already considers him (the son) to be
a philosopher thanks to the way he framed questions. The father wrote
here to his son not to expect too much from contemporary acade-
mic philosophy (Marxism-Leninism) and that reading Kant just for the
sake of it, as a spiritual exercise, is more useful and entertaining than
watching TV (Simec¢ka 1999: 172). Let us recall that along with Kant,
Bergson, Camus and Sartre, the most popular philosophy among the
Czechoslovak dissidents was clearly phenomenology, promoted main-
ly by Jan Patocka.
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Slovak historian and political scientist Juraj Marusiak has noted
that normalization in Czechoslovakia was a depressing experience for
Simecka, but at the same time a new and culminating stage of his work:
“The individual human being in the normalization regime comes to
the fore in his works, confronted with the massive pressure of the sys-
tem to achieve individual conformity” (Marusiak 2010: 148). Simecka
changed the form of his philosophizing: from objectively tuned ana-
lyzes of utopianism, he switched to very personal and intimate writing.

In 1978 Simecka published his political essay Restoring Order (Ob-
novenie poriadku). The title of the book referred to the communist
plan of normalization, the establishment of the normalization order
into the democratizing chaos. Simecka described in the book, among
other things, two groups of people: the courageous and the fearful.
The former were not afraid to go, for example, even to interrogations
whereas the latter withdrew and cut off contacts even with their clo-
sest friends, so as not to hurt others and especially themselves. Ho-
wever, it was the courageous and free people which Simec¢ka wrote
about at the time: “They are people of a special stamp. Freer, more
cheerful, more generous, more friendly, and above all more reliable.
The freest and most reliable are those who have also been in prison”
(Simec¢ka 1990b: 105). Little did he know then that this ordeal of impri-
sonment would befall him only three years later. This reference to two
groups of people is an echo of Patocka’s “life in truth” as “a new human
community” (Patocka 1996: 82), a thesis so important to Havel that he
made it the main theme of his manifesto of free humans The Power of
the Powerless. The basic challenge here was: If you are a free human
being, you must not succumb to fear and must try to live in truth, in
freedom even if in a totalitarian or post-totalitarian state.

Simecka and Havel knew this motif not only from Patocka, but also
from Slovak writer Dominik Tatarka and his novel The Demon of Con-
sent (Démon suhlasu) originally published in the journal Kultirny Zivot
in 1956. In the novel, Tatarka described a situation in which one writer
(Bartolomej Boleraz) is up against an entire writers’ organization that
passes off as truth what is a lie (they claim, for example, that a vio-
let, which doesn't really smell, actually does smell). It’s important for
members of the organization to consent no matter what. Just as the
greengrocer in Havel's The Power of the Powerless who obediently and
automatically puts communist slogans among his onions and carrots,
so Tatarka’s members of the writers’ organization unanimously con-
sent to their institution. And the protagonist just sighs, “Oh, we con-
sent again! But why? Why?” (Tatarka 2019: 92).

Fittingly, it was Havel himself who wrote the preface to The Demon
of Consent in 1985, where he noted, among other things, that the works
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of writers from totalitarian states (and he added that he meant those
works that are worth something) “are always, regardless of the will or
interests of their authors, infinitely more political than the works of
writers from freer countries” (Tatarka 2019: 42). What Havel meant was
that while other writers have much more freedom to write about all
sorts of subjects, it is different for writers living in totalitarian regimes:
they (including Havel himself) are forced to bear witness to a historical
moment and are so hopelessly “enchanted” (Havel's own term) by it
that even a simple description of a forest will carry a political message.

Simecka also belonged to the group of people who created space
for a free life in an unfree world. He did not only read Tatarka, but
knew him as well as Havel, personally. Both were deeply influenced
by Tatarka, and it was also evident in their writings, even if Simecka
considered the ethos of The Power of the Powerless (the living in truth)
an exclusive demand. He understood it more as a challenge for the in-
tellectual class, while ordinary people (the masses) would never un-
derstand and believe it (Simecka 1990a: 172-173). Simecka worked hard
(especially after his prison experience) not to become an intellectual
representative of an elite, an upper caste. This didn't mean that his
language became more folkish, but he tried to make it very personal,
clear and simple.

Dominik Tatarka, formerly a respected Slovak writer but later
a banned author and dissident, lived a lonely life in the last years of his
life. When he died, Simec¢ka wrote an article about him titled “Against
Night and Power” (originally written for the Italian ['Unita journal), in
which he emphasized one of Tatarka’s typical characteristics — com-
munication, being-together, intercourse (obcovanie) in the sense of the
effort to create civitas: “Humanity for him was identical with commu-
nication, to which he counted not only conversation, but also various
ancient ceremonies that had developed in rural communities, customs,
festivals, worship and so on” (Simecka 1989: 3). Both Sime¢ka and Havel
took this message of the desire to live together with others from him.

It was Tatarka's call for free communication that was behind
Simecka’s idea of convention as the opposite of objective reality which
he described in his prison letters. He understood this convention as
very personal communication, as an encounter with the other and as
the formation of a common world through the figurative ‘fusion of ho-
rizons’ (to use a well-known Gadamerian expression):

The landscapes of our realities can penetrate end enrich each
other; the smell of home cooking wafts through the open windows
in both directions. If there is mutual interest, doors to secret rooms
are opened, and the paths in the garden lead out to sun-drenched
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meadows as well as to tenebrous hollows which even the master or
mistress of the house fears to visit. (...) Every reality is enriched by
such encounters, expanding as it absorbs new material. This kind
of communication is in fact a condition for the growth of one’s own
reality. Loss of interest in the reality of others is tantamount to loss of
interest in the development of one’s own reality. It is a loss of interest
in life, in fact (Simecka 1999: 338; 2002: 121).

When Simecka enumerates the various means of such mutual en-
richment and shaping of shared reality, he adds that life shows “a hund-
red forms of human communication and intercourse of every kind,
as D. T. would say” (Simecka 1999: 339; 2002: 122). “D. T is, of course,
Dominik Tatarka, whose name he couldn’t write openly in his letters at
that time. For Simecka, the landscape (i.e. reality, the common world),
which is enriched by communication with others, was the whole secret
of freedom, which cannot be taken away or annexed by any ideologist
or doctrinaire. And just as the natural landscape requires the care of
people, so it is with this metaphorical landscape. This then helps us to
better understand Simecka’s words from The End of Immobility of 1990:

It is the case all over the world that dictators leave behind them an
eaten-up shop, a debauched morality, widespread criminality, and
areality obscured by lies; freedom usually comes in rather ragged and
does not carry much in its hands. It is welcomed only by those who
know its value; the others wonder after a time that it is so difficult,
laborious, and inconvenient (Simec¢ka 1990a: 31).

Certainly, there are many other topics in Simecka’s Letters from
Prison that deserve our attention. The theme of the absence of nature
come to the surface, because the world of prison is for him a world
without nature. There is also the theme of intellectual drought and
deprivation, because the prison environment provides him with only
few stimuli, and he must search for real ones through memory and
imagination. And there are grand themes such as home and alienation,
fearlessness and courage, friendship and familiarity. It is interesting
that, independently of Havel, Simecka developed in prison a very si-
milar theme to Havel’s layers of the “concrete horizon”. For Simecka,
the reality of the individual has a “spherical structure”. There is, ac-
cording to him, our most personal sphere (personal home), into which
we allow only what we ourselves recognize as valuable. This is the rea-
lity in which we live authentically. Other people have their own spheres
of reality. It is up to us which of these foreign spheres remain closed to
us and to which we open.
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Both Simecka and Havel understood their writing from prison not
so much as a way to agitate against the regime, but rather to shape
what Vaclav Benda, and after him Havel in The Power of the Power-
less, called “The Parallel Polis” (Havel 1985: 79). This is that space where
only those people whom Patocka describes as ‘the shaken’ live, people
who know “what life and death are all about” (Patocka 1996: 134). For
them, a stimulative debate must not be reduced only to an offensive
reaction against the current power but should involve an effort to en-
gage in more valuable (though not self-evident) debates. To put it to-
gether with Ladislav Hejdanek: “The aim of our philosophical seminars
is not even a polemic with official Marxism; we need quite different
interlocutors if the professional level of our thinking is to be raised”
(Hejdanek 1982: 79). These more valuable interlocutors create the pos-
sibility of making communication, even in restricted circumstances,
a much wider world, wider in terms of its meaning. The argumentative
battle with destructive and totalitarian power is exhausting, which is
why dissidents understood well that their intellectual life could only be
amplified in communication with others who cared about freedom as
much as they did. Freedom grows in the deep forms of communication
between intrinsically free people.

Conclusion

If we return to Gnostics, we can see there was a time when the old
metaphysics gave us the idea that we should be ashamed of our bodies
for imprisoning our souls. But times changed, and the body was no
longer understood as a prison of the soul; a human being became an
embodied entity situated in the world and in its unpredictable dra-
mas without a pre-written script. They thus had to face this world,
confront it and seek their place in it. In such a world — if it takes the
form of a totalitarian or post-totalitarian state — many times even in-
nocent, highly educated and free people end up in prisons. Their time
is anachronistic to our time; their imagination is more sensitive than
ours; their philosophy is more personal, intimate, braver, but also often
hesitant, indecisive, mistaken, multi-attitude and therefore imperfect.
But as Derrida put it: who will judge this?

Totalitarian and post-totalitarian regimes are based on the old
Gnostic metaphysics, where the aim is to keep free intelligence in
chains or at least under control and in deep silence. Democratic re-
gimes are based on a different philosophy of corporeality, in which
fragile intersubjective exchange, communication and expressivity
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plays a key role. They are based on open polemic and critical debate,
where confrontation must never become a road to prison.

I began this paper with a Czech story by Kafka serving as a new
myth for the modern age. I will end it with another Czech story, but by
a different author. In his novel-essay A Limping Pilgrim (Kulhavy pout-
nik), Czech writer Josef Capek (1985: 68-77 et seq.) created the opposite
pair of the human being (“soul”) and the Person. The limping pilgrim
himself has one shorter leg and therefore does not consider himself
a perfect being, but this is what characterizes his existential view of
life, in which one succeeds sometimes and fails at other times; he can
be good, but many times he also fails; life is easy for him one day and
hard the next. Such is the human being he describes. Compared to him
the Person is a totally different being. The Person would never allow
themself to be identified with something like an ordinary human be-
ing. The Person knows only success, instead of existential crises; in
Capek’s narrative the Person merely glides forward in his career, the
certainties and uncertainties of life do not bother them in any way,
because the Person “knows how to arrange things in it"; the Person
does not live in the real world, but only as a figure in the scenery. The
Person may live in a body (aestheticized, projected, carefully designed,
ideologically conforming), but it is as if they do not have a piece of li-
ving flesh on them, as if they are not even a living body. The pair of the
human being and the Person are the mythic expression of two distinct
anthropologies. In normalized Czechoslovakia, a dissident could feel
exactly like the imperfect limping pilgrim all the time being instructed
by Persons in the bureaucratic apparatus of the state about how to live.
He could not and did not want to live that way and therefore had to
interpret his world in terms of a completely different, imperfect an-
thropology.

Perhaps a free human being in a totalitarian regime has limited
options; perhaps in a freer world they would be an object of laughter
for their imperfections resulting from thinking with one’s hands tied.
Together with the limping pilgrim, however, they can still declare: “I'm
going — albeit lamely!”
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Abstract. Pedagogical terminology is often instinctively associated with
encyclopedic precision or philosophical depth. However, this tradition
does not universally shape all languages — Swedish and Japanese, for
example, present compelling alternatives. In Sweden, comprehensive edu-
cational encyclopedias are relatively uncommon. Many terms central to
pedagogical discourse emerge not from philosophical inquiry, but from
domains such as social engineering, legal structures, and everyday ver-
nacular. Similarly, the Japanese language encompasses numerous expres-
sions that potentially convey fundamentally philosophical or socio-psy-
chological ideas, although these are seldom reflected upon as such. This
encyclopedic inquiry seeks to foreground the Swedish concept of trygghet
and the Japanese notion of amae as vital components in a framework for
conceptual analysis and comparative encyclopedic studies in education.
By offering a conceptual grounding, we aim to support more nuanced and
context-sensitive empirical research. Both trygghet and amae function as
foundational pillars in pedagogical theory and practice: they are, on one
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hand, deeply embedded in cultural norms of relational interdependence,
and on the other, possess a latent capacity to shape collective identity.

Keywords: trygghet, amae, cosiness, safety, pedagogical terminology in
different languages.

Introduction

Human behavior is shaped not only by individual and social respons-
es as well as environmental conditions but also by language and the
quasi-objective reality it constructs. John R. Searle (1969) emphasizes
the constitutive role of language, asserting that “speaking a language
is engaging in a rule-governed form of behavior. To put it more briskly,
talking is performing acts according to rules” (ibid.: 33). Language, in
this sense, is not merely a medium of communication but a framework
through which social realities are enacted and sustained.

Pedagogical practice involves nurturing human potential across
diverse contexts, each with its own capacity to inspire and sustain
meaningful development. Social circumstances are a vital considera-
tion in pedagogy as far as pedagogy is fundamentally rooted in inter-
personal relationships that involve emotional, ethical, and cognitive
dimensions. Especially, humanities-based pedagogy reminds us that
the core of pedagogy may be “the methodical activity through which
adults seek to form and strengthen the inner life of those growing up”
(Dilthey 1960: 190, transl. by Norm Friesen). Norm Friesen (2020: 111)
explains inner life

“in the sense of experience, in the sense the expression of an inner
comprehension which both understands and enlivens. This refers also
to a growing capacity for purposes, thoughts, and designs that we also
find in the world around us — whether expressed in great works of art
or in everyday ideas, feelings, and intuitions”.

Exploring the inner life inevitably involves delving into the fundamen-
tal dimensions of existence, knowledge, values, reason, consciousness,
emotion, and language — an undertaking that demands profound in-
quiry, engages with abstract and normative concepts, prompting cri-
tical reflection and deeper analysis.

Within current pedagogical frameworks, there is a noticeable trend
toward the reduction of educational discourse to managerial termi-
nology, privileging concepts like standard, output, and control (Fitzsi-
mons 2015). Such terminology risks obscuring the nuanced spectrum
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of personal, relational, experiential, cultural and philosophical dimen-
sions of the social world and of teaching and learning (cf. Castner et
al. 2024). Indeed, in some instances, everyday language may even more
accurately reflect the lived realities of pedagogical relationships than
specialized or bureaucratic terminology.

In this article, we undertake an encyclopaedic inquiry into foun-
dational educational concepts: Encyclopedic inquiry is a scholarly
approach that systematically maps and interrelates foundational con-
cepts across disciplines. The encyclopedic character typically goes
beyond simple definitions or isolated word meanings, offering a more
comprehensive and context-rich understanding of a subject. Rather
than merely defining terms, it explores their historical, cultural, and
ideological embeddedness. Feldmann et al. (2024) exemplify this by
treating conceptual work (in German: Begriffsarbeit) as a dynamic,
politically charged process, showing how pedagogical vocabulary
evolves through discursive shifts and power relations. Begriffsarbeit is
inherently comparative, revealing how meanings vary across contexts,
institutions, and actors, and calling for a reflexive understanding of
language’s performative power in education. David Bridges (2019) re-
inforces this view, advocating for conceptual synthesis as a meta-the-
oretical basis for empirical research. Together, these perspectives
position encyclopedic inquiry as a propaedeutic for comparative edu-
cational studies — enabling scholars to grasp the cultural plurality as
well as the political dimensions of educational vocabularies.

This paper offers a comparative examination of linguistic terms
from two languages, highlighting their partial to substantial semantic
overlap and exploring their conceptual implications within educatio-
nal discourse. Let us consider one point of convergence between the
inner and social realms, as reflected in the semantic field of trust — en-
compassing terms such as reliance, confidence, assurance, certainty,
credence, dependence, loyalty, allegiance, and custody. Our discussion
explores the concepts of trygghet and amae, each emphasizing how
individual identity is nurtured within a collective context. Seen with
Searle (1969), they encapsulate in their respective cultures a founda-
tional concern of pedagogical practice and principles.

Notably, both Swedish and Japanese societies have, in distinct ways,
undergone historical forms of enclosure: Japan through its insular geo-
graphy and sakoku (isolationism) policy during the Edo period (from
the 17th century through the mid-19th century), and Sweden through
its self-perception as an island of peace during Europe’s turbulent de-
cades of the 1930s and 1940s (cf. Berggren & Tragardh 2006: 21). In
Sweden, especially, the dissemination of educational research occurs
not only via academic journals, monographs, thematic anthologies,
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and edited volumes, but also to a considerable extent through govern-
ment reports and policy frameworks. Trygghet draws from both soci-
ometric, legal and everyday discourses.

The absence of an encyclopedic understanding of pedagogical di-
mensions can be viewed not only as a deficit, but also as an opportu-
nity to reimagine a more unified framework of knowledge — where
weaving together diverse cultural lenses allows comparative thinking
to transform the encyclopedic gaze from a static archive into a dy-
namic map of human meaning (cf. Castner et al. 2024).

Notably, trygghet and amae defy direct translation to English.
Terms like safety, care, protection, shelter, coziness, relief, and comfort
only gesture toward their layered connotations, without fully encom-
passing their cultural and emotional depth. Thus, trygghet and amae
encompass a spectrum of meanings — from familial warmth and emo-
tional security to public safety and social welfare — though they do
so in distinct ways. As explored by the Swedish scholars Henrik Berg-
gren and Lars Tradgardh, trygghet can be interpreted through con-
ceptual lenses such as Jean-Jacques Rousseau’s state of nature, Alexis
de Tocqueville’s democratic individualism, Per Albin Hansson'’s vision
of the folkhem (people’s home), and Astrid Lindgren’s idea of freedom
and courage. The Japanese concept of amae refers to a mental dispo-
sition to seek dependence on the goodwill or indulgence of others. It
was first introduced by Takeo Doi and later expanded upon by Frank
A. Johnson, both of whom indicate its relevance not only in psychol-
ogy but also in societal fields such as education and politics. It will be
also shown that well-known concepts of monono aware (sentimental
attachment to ephemeral existence) and hikikomori (psychic disorder
due to lack of social connection) emerge from amae-like strong needs
for dependencies.

Trygghet

According to the Svenska Akademins Ordbok (2008, online), trygg en-
compasses the connotations of reliability, trustworthiness, and safety:
it describes someone you can confidently depend on — faithful, loyal,
and steadfast in keeping promises or agreements; the term is especial-
ly applied to rulers or people in positions of power. More broadly, trygg
signifies a state of protection and emotional security, free from dan-
ger, threat, discomfort, or unease; it implies calmness, confidence, and
the ability to convey a sense of safety to others. A trygg environment
or location offers shelter and stability; trygg living conditions suggest
freedom from risk, deterioration, or loss. The concept also extends to
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spiritual assurance — achieved through trust in God — and to a person
who possesses certainty and conviction without doubt.

Sweden’s organizations position trygghet as a strategic resource
for both individuals and society (Nelson & Sirén 2025). Enterpri-
ses are seen as key partners in crime prevention and trygghet is em-
phasized as a crucial factor for fostering a healthy business climate
(Svenskt Naringsliv, online). Swedish retail thrives by embedding
trygghet — comfort, connection, and care — into its global brand iden-
tity (Cassinger, 2018). Education policy — from the Swedish Education
Act to national curricula — frames trygghet as essential to learning
and development (Utbildningsdepartementet 2010; Regeringen 2022;
Skolverket 2024).

According to the Swedish journalists and historians Henrik Berg-
gren and Lars Tragardh in their book The Swedish Theory of Love:
Individualism and Social Trust in Modern Sweden, first published in
2006, the keys to understanding this Swedish term include a histo-
rically rooted trust in government, modeled by the concept of statist
individualism, which is linked to a unique connection to nature and
educational aspects. Notably, the Swedish folkhem model, along with
elements of parental affection and personal autonomy, plays a crucial
role. At its core, the guiding theme is individual freedom and inde-
pendence — safeguarded by the authority of the state.

Enduring Trust in Government:
A Historical Perspective from Sweden

Berggren and Tragardh (2006) describe a deep-rooted trust in go-
vernment in Sweden, tracing its origins to the reforms of King Gustav
Vasa (1496-1560). By allying with peasants who were a political force
to be reckoned with, the king reinforced temporal power at the ex-
pense of the church (Berggren & Tragardh 2006: 21). The authors (ibid.:
277") see the consequence in “that the state could claim authority over
practically every aspect of their subjects’ lives”, and they suggest that,
even today in Sweden, the state is often regarded as possessing grea-
ter moral dignity than private interests (ibid.: 17).

Berggren and Tragardh (2006: xf. and 24) argue that the Swedish
social contract established a strong state, guided by the principles of
consensus and social conformity, to serve the autonomy and territo-
rial needs of individuals. Framing individual freedom as a construct

1 All Swedish and German quotations, including this one, have been translated by
the authors with support from Copilot.
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shaped by state governance reflects an interpretative move that re-
defines autonomy through institutional structures. This perspective
sidesteps the notion of mutual human dependency as both the root
and result of egocentrism (ibid.: 71). Berggren and Tragardh (ibid.: 16)
observe that the advancement of equal civic rights is believed to be
most effectively achieved by entrusting state control to bureaucratic
institutions, as well as by social engeneering (ibid.: xi).

Adopting a pragmatic and non-theoretical approach, the Swedish
government introduced a common ethical framework in 1996 known
as vdrdegrund (Colla 2018). This concept, which translates roughly to
foundation of values, was developed to articulate shared principles
across public institutions. It emphasizes core democratic ideals such
as social welfare, freedom of expression, individual freedom and auto-
nomy regarding personal values, equal human dignity, equality be-
fore the law, protection of national minorities, a healthy environment,
and sustainability (Hedin & Lahdenperad 2005). Though not groun-
ded in philosophical abstraction, vdrdegrund functions as a pragma-
tic framework for promoting ethical behavior and civic responsibility
across Sweden’s educational and governmental institutions.

To explain the ideology that a strong state can enhance, rather
than restrict, personal autonomy, Berggren and Triagardh (2006) in-
troduced the concept of state individualism (or statist individualism).
This idea challenges the conventional view that individual freedom
and state intervention are inherently opposed.

State Individualism

The concept state individualism suggests that the primary motivation
behind the Swedish social contract is less a socially acceptable de-
sire for collective responsibility, or the power aspirations of individuals
or groups, but rather the individual pursuit of autonomy (Berggren &
Tragardh 2022: 32). The authors connect this idea to the French poli-
tical philosopher Alexis de Tocqueville’s liberal political theory: Born in
1809, de Tocqueville was influenced by both the Old Regime in France,
the French Revolution, and the American Revolution. He associates in-
dividualism with equality in analyzing the consequences of the histori-
cal development whereby social movements have distanced individuals
from traditional communities characterized by hierarchy and subordi-
nation: The aristocracy once played a role in checking the power of the
state; “the abolition of privileges and increasing social equality were
now changing citizens into social atoms without any kind of natural
community” (ibid.: 26). According to Berggren and Tragardh (ibid.), this
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shift in cultural orientation reinforces the normative ideal of indivi-
dual autonomy and freedom from interpersonal dependence. Trygghet
is viewed as a state where one needs not face conflict with others,
except when such encounters are freely chosen (ibid.). On one hand,
the free choice of individuals endures. On the other hand, statist indi-
vidualism suggests that individuals are not meant to rely on those in
their environment. Instead, they are expected to depend on the state.
In this model, the state becomes a guarantor of individual autonomy,
enabling citizens to live independently and make personal choices
without being beholden to hierarchical, e. g. patriarchal, or other in-
terpersonal structures. If individuals are directly subordinated to the
state, it signifies a wider deterioration of civic society and community
structures and the role of the church (Berggren & Trigardh, 2022: 25).
As Berggren and Tragardh (2022) argue, a functional alliance between
the individual and the state paradoxically nurtures both deep trust in
public institutions and radical individualism. One can align this, for
instance, with the statistics showing that Sweden ranks first in the
European Union on the Gender Equality Index (online), yet also reports
the highest rates of sexual violence, with 41% compared to the EU ave-
rage of 17% (ibid.): This discrepancy can be attributed to strong public
trust in governmental authorities and heightened social sensitivity.

Yet, the distinctive alliance between the state and the individual
can inadvertently foster social isolation. Berggren and Tragardh de-
scribe the dual consequences — or halo effects — of individual inde-
pendence as both emancipation and alienation. They write:

“Hostility to the privileges of nobility has in Sweden resulted in
a principle of relentless equivalence that leaves little room for the
kind of individuality that comes from difference, such as cultural
diversity or the rights held by an individual in relation to state power”
(ibid.: 29).

According to Erik Gustaf Geijer (1783-1847), a key voice in Swedish Na-
tional Romanticism and Conservatism, those spared from constant
struggle risk moral decay:

“Sloth destroys the fiery character of the Southerner though outbursts
of violent strife; slower, surer, and crueller is the more ignominious
gentle death in Scandinavia which our forefathers prayed to their
gods to be spared. Beneath our harsh skies this inner lethargy is
an easily acquired disease, which blunts all higher faculties, and in
consequence of which the innate anxiousness of the Scandinavian
character expresses itself only in a fumbling search for light, a loss
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of any conception of existence, a resulting envy of any seeming
advantage, and an inner discord” (Geijer 1923-1931: 35).

Contemporary societal challenges in Sweden — such as a deteriorating
welfare and housing system, rising dissatisfaction among migrants,
and worsening indicators of mental health — are frequently cited as
unintended consequences of the strong alliance between the state and
the individual, often perceived as being at the expense of traditional
family structures (Berggren & Tragardh 2022: 48). Such outcomes may
represent the trade-offs for a state that seeks to emancipate indivi-
duals from traditional dependencies — on family, religious institutions,
or private charity — by offering comprehensive welfare, education, and
legal safeguards.

From this vantage point, Berggren and Tragardh (2022) also con-
nect trygghet to broader socio-cultural frameworks — including Rous-
seau’s notion of the state of nature and pure love, Astrid Lindgren’s
formative influence on ideals of childhood, and Per Albin Hansson’s
vision of the people’s home (folkhem) in Swedish political thought.

State of Nature and Pure Love

Jean-Jacques Rousseau wrote in his book Discours sur lorigine et les
fondements de l'inégalité parmi les hommes (Discourse on the Origin
of Inequality) published in 1755: “It is pity in which the state of nature
takes the place of laws, morals and virtues, with the added advan-
tage that no one there is tempted to disobey its gentle voice” (1755,
online). Rousseau develops the idea that the benevolence of nature
surpasses the harsh demands of society and social life. In our times,
religion scholar David Thurfjell, in his book Granskogsfolket (The Peo-
ple of the Pine Forest), revisits the enduring value of nature by de-
scribing it as a relocation of transcendence: he contends that, within
Swedish contexts, the sacred — formerly linked to Christian religion
and urban environments — has been supplanted by a numinous sense
of nature. Nature is associated with themes of peacefulness, privacy,
and solitude; in everyday life expressed through phrases like att bara
vara (to be only) and the value of lugn och ro (silence and serenity).
One’s own person, free from any attachments, is regarded as an in-
exhaustible source of strength — similar to the Vikings on the high
seas (Berggren & Tragardh 2022: 53). Francis Jonback and Carl-Johan
Palmgqvist (2024: 113) elaborate that being in the wild forest embodies
“a security [trygghet], but, also cognitively something rational ... that
it is something that ... well it is difficult”. As well Thurfjell (2020: 222)
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emphasizes the fear that full articulation could diminish the essence
of a person’s experiences of nature, suggesting a preference for vague-
ness and obscurity. In the Protestant-Lutheran context, the idea that
words do things (in Swedish: féorkunnande ordet) may underscore this
concern about serenity: individuals may find a sense of trygghet in the
tranquil essence of nature, rather than fixating on language, which
can be regarded as a medium that conceals inherent ambiguity and
invites excessive analysis (ibid.). Trygghet, as a gift of nature, allows
one to experience freedom from the common considerations required
in close interactions with others. Berggren and Tragardh (2022: 80)
illustrate the Swedish ideal of trygghet through the evocative example
of “a simple country girl in Virmland [Sweden], who would laugh if
her husband asked her what love was but whose entire being contains
the answer”. This image captures what the authors describe as natu-
ral authenticity in human relationships: a quiet, unspoken understan-
ding rooted in emotional integrity rather than verbal articulation. The
scholars connect the notion of ineffable love — understood as pure
love — to their earlier conception of a social framework that enables
individuals to form relationships rooted in autonomy, free from de-
pendency or coercion. In this context, trygghet is not merely about
safety or comfort — it also embodies a cultural ideal of emotional-
ly attuned, egalitarian relationships that balance personal autonomy
with profound connection. This raises a profound question: how can
authentic devotion coexist with the distant autonomy of individual
freedom?

Kindness

According to Stefan Einhorn, a Swedish professor of oncology and au-
thor of Konsten att vara sndll (The Art of Being Nice, 2005), att vara
sndll, i. e. kindness, is not merely a moral virtue but a form of enligh-
tened self-interest and ethical wisdom. Drawing on scientific studies,
he demonstrates that benevolent behavior yields tangible benefits for
the individual — enhancing well-being, relationships, and even suc-
cess. In this view, kindness becomes a rational and rewarding life
strategy. Berggren and Tragardh (2022: 28) extend this idea by sug-
gesting that acts of kindness can also serve as a means of detachment
from the concrete other. In their framework, giving oneself to others
in kindness does not necessarily imply emotional entanglement or de-
pendency. Rather, it can reflect a form of ethical autonomy — where
care is offered freely, without obligation, and in a way that preserves
the giver’s independence.
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Drawing on Berggren and Trigardh (2022), we observe the view
that pure love represents, at most, a tranquil state of nature — and that
individual independence may underpin the foundations of Sweden’s
social contract. These two ideas shape what the authors refer to as the
Swedish Theory of Love. Thus, emphasized is a heightened sensitivity
to the dilemma of interpersonal dependency, with particular attention
to how the fear of dependence fosters resistance to forms of love cha-
racterized by asymmetric power dynamics (ibid.: 35). The importance
of freely choosing one’s relationships is strongly emphasized (ibid.: 34).
Given this specific dynamic of interpersonal bonding, it is important to
examine the respect for children and parental love.

Educational Dimension of Trygghet

The Swedish feminist writer Ellen Key, born in 1849, is an early pre-
cursor to the high valorization of the child. Two generations later, the
renowned children’s author Astrid Lindgren received the Peace Prize
of the German Book Trade during a ceremony at the St. Paul's Church in
Frankfurt/Main. In her acceptance speech in 1978, she recounted the
story of an old lady that poignantly illustrated children’s deep sensi-
tivity to violence and oppression, and how even their smallest actions
can advance the cause of peace: when the old lady was a young mo-
ther, her little son misbehaved, and she asked him to bring her a stick
for punishment. The boy took a long time to return, finally bringing
back a stone instead. Through tears, he explained that he couldn’t find
a stick, but she could throw the stone at him. Out of sympathy, the
mother decided against punishing her child (Lindgren 2018)2.

In these contexts, trygghet of children is primarily viewed as pro-
tection against physical violence and concrete psychological threats.
In the 1970s, in Sweden comprehensive family law reforms resulted in
the establishment of organizations like BRIS (Children’s Rights in Soci-
ety). However, between the 1940s and 1970s, the elevation of trygghet
as a societal right — while framed as progressive — also enabled state
interventions into sterilizations, abortions, and child adoptions that
blurred the line between social care and coercive biopolitical control
(cf. Ladd-Taylor 2014). Today, the physical dimension of trygghet is
particularly evident in the comparatively strong role of school nurses
in Swedish schools who keep records of the students’ health. Besides

2 Lindgren’s urgent appeal has influenced the United Nations’ international efforts
to prevent and eliminate all violence against children. For example, in 1989, The
Convention on the Rights of the Child was launched.
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physical integrity, trygghet is legally linked to the inclusivity of schools
as a fundamental right for all students (Regeringen 2022). If a student
does not feel trygg (comfortable, safe, cozy) at school, a serious inves-
tigation will follow. For this goal, also emergency schools (akutskolor)
have been established: Students are placed in these schools only in
cases of severe and persistent disruptive behavior that compromises
a safe and supportive learning environment. The goal is to prepare
them for (re)integration into their home school.

Parental Love and Folkhemmet

Equality as basic rule embraces “a love built not on mutual depen-
dence but on a foundation of autonomy” (Berggren & Tragardh 2022:
34). Berggren and Tragardh (ibid.: 35) write: as adults “value their own
self-reliance; they want to socialize with their children and grandchil-
dren because they choose to”. This is highlighted as consistent with
a prevailing tendency to define social competence — particularly in
youth — in terms of one’s ability to navigate life autonomously (ibid.:
10). The most common age for children in Sweden to leave home is be-
tween 18 and 19 years old, compared to the EU average of 26 (Eurostat
2023, online). Young adults have comparatively loose contact to their
parents (Berggren & Tragirdh 2022: 34). Regarding marital questions,
historically, “parents did not decide whom their children should marry
but let them make their own decision by night courting” (ibid.). This
custom — where young men and women are allowed to share over-
night companionship — can be traced back through centuries of cul-
tural practice. In 2006, Tradgardh and Berggren issued the book Is the
Swede Human: Autonomy and Community in Modern Sweden in which
they unfold the idea of independence and the feeling of freedom as
prior to being subordinate to the nuclear family. They argue that the
secondary position of the nuclear family aligns with the Swedish social
contract, which embodies the concept of a people’s home (folkhem) of
Per Albin Hansson in 1928, then leader of Sweden’s Social Democratic
Workers’ Party. According to this societal model, the state is viewed
positively as a family — a paternalistic home for all citizens, safeguar-
ding moral rules. As a result, “intermediary associations — once re-
sponsible for providing health services and nursing care — came to be
negatively associated with hierarchical and familial social structures,
reinforcing skepticism toward dependency within relational contexts”
(ibid.: 30). In contrast to models that prioritize familial or communal
responsibility, the welfare state operates on a logic of individualiza-
tion, positioning the citizen as the primary unit of entitlement and
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intervention. All political parties in Sweden, from Far Left to Far Right,
support the folkhem-idea (Aarhus University, online). The vision of
a unified, egalitarian society forms the ideological basis for trygghet,
framing security not merely as personal comfort but as a collective
right upheld by the welfare state.

At its core, in one sense, trygghet seem to evoke a kind of natu-
ral purity — a baseline of human dignity and safety that should exist
without interference. This echoes Rousseau’s idea of the state of na-
ture as a peaceful, egalitarian condition before the corruption of so-
ciety. On the flip side, trygghet represents a form of statist individua-
lism, where the state guarantees personal well-being through strong
welfare systems. Historically, this dependency extends to biopolitical
governance, with historical policies around sterilization, abortion,
and adoption reflecting how state-defined trygghet could override
personal autonomy. Crucially, this alignment is driven by rational
self-interest — individuals cooperate with the state not out of loyalty,
but because it offers the most secure and efficient path to a stable life.
Taken together, these elements illustrate how trygghet — while roo-
ted in the promise of safety — can evolve into a system that reshapes
identity, autonomy, and the fabric of civic life. This conclusion sug-
gests that a political concept cannot be separated from its psycholo-
gical counterpart. When a state serves as an unbiased and competent
guardian, it corresponds to citizens’ disposition to be more self-suf-
ficient among one another, but inversely more demanding of public
institutions.

The following section will reverse this analytical trajectory, yet ar-
rive at similarly revealing outcomes. When translating trygghet into
Japanese, amae may serve as a culturally resonant equivalent, cap-
turing aspects of emotional dependence and interpersonal comfort.
Amae reflects a distinctive psychological orientation within Japanese
society, shaping foundational understandings of family, education, and
governance.

Amae

To enrich encyclopedic knowledge, it is desirable to compare trygghet
with a term in another language that has similar cultural uniqueness
and general applicability. The Japanese term amae fits this description,
as it also conveys a strong feeling of dependency, although the details
and contexts of the two concepts differ. While trygghet is foremost
studied in governmental discourse, amae primarily occurs in everyday
language, signifying a naive mental state of an infant. It is occasionally
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used by politicians but does not originally belong to scientific ter-
minology or political rhetoric. For instance, dependent personality
disorder (DPD), which has manifestations similar to amae, is transla-
ted using a different, more formal term, izon. Nonetheless, amae has
achieved scientific recognition because the psychologist Takeo Doi
has given it a particular nuance applicable to both other fields of re-
search and other cultural contexts. When amae, as a certain aspect of
human behavior, fosters mutual dependencies among closely related
family members or friends, the same need for dependency can be ex-
trapolated to other situations that involve specific group dynamics or
to the state as an impartial and competent guardian. By exploring the
philosophical depth of the concept, its general value for education will
be demonstrated and compared with trygghet.

Strong Trust in Fellow Beings:
Historical and Psychological Context

Hajime Nakamura (1991: 413) describes the historical development of
the Japanese people, as opposed to the early nomadic Indo-Europeans
who lived by hunting:

“Japanese society [..] developed from small localized farming
communities. [...] People living on rice inevitably have to settle
permanently in one place. In such a society “families” continue on,
generation after generations. Genealogies and kinships of families
through long years become so well known by its members that
the society as a whole takes on the appearance of a family. In such
a society, individuals are closely bound to each other and they form
an exclusive social nexus. Here an individual who asserts himself will
hurt the feelings of others and thereby do harm to himself”.

Against this historical backdrop, it is plausible that the Japanese
mentality and language reflect exclusive collectivism or sociability.
The concept of amae encapsulates this tendency in both everyday lan-
guage and practice. The term is derived from the word amai, meaning
sweet or palatable, and indicates a particular aspect of human nature,
namely, the tendency to seek (and take for granted) a pleasant (sweet)
relationship of dependency on others, exemplified in a child-to-mo-
ther relationship (Doi 1962; Doi 1973). Even when it does not fully cap-
ture its culturally imbued meaning (cf. Erdman 2010), this idea can be
clarified with attachment theory (Bowlby 1977), if this latter is under-
stood to be applicable across various ages and genders.
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If the concept is approached neutrally as social interdependency,
its characteristic features can already be observed in Confucian tradi-
tion and anthropology, to which Japanese culture owes much. For in-
stance, the Chinese Confucian thinker Mencius (4th century B.C.) ar-
ticulates: “Between father and son, there should be affection; between
sovereign and minister, righteousness; between husband and wife,
attention to their separate functions; between old and young, a pro-
per order; between friends, fidelity” (Legge 1861: 127f)). However, Na-
kamura (1991: 420) emphasizes that the concept of family is perceived
and developed differently in China and Japan. Moreover, although
amae signifies dependency, it is not a general term found in history
books or official writings. Rather, it is a term that is used in everyday
conversation. To borrow Husserl's terminology, amae is anchored in
the lifeworld as a phenomenon, preceding conscious conceptualiza-
tions. For this reason, its meaning must be examined within its spe-
cific cultural context of Japan, as Takeo Doi was the first to notice this
trivial yet distinctive phenomenon. He introduced amae to broader
scholarship in the 1950s and 1960s as “dependency needs” (Doi 1962:
3), whose neglect or non-fulfillment can lead to a detrimental state of
ego or psychic abnormalities like anxiety, hysteria, and schizophre-
nia. Doi notes that this mental disposition has deep roots in Japanese
tradition, such as in the concept of giri (feeling of indebtedness) and
ninjo (sympathy) (Doi 1973: 33-35). He traces its provenance further
back to monono aware (a sentimental attachment to objects due to
their ephemeral nature, which primarily expresses an aesthetic qua-
lity) and claims: “I would suggest that the basic emotional urge that
has fashioned the Japanese for two thousand years is none other than
the “amae” mentality” (ibid.: 82). Doi contends that a childlike affection
of amae was not judged by ancient Japanese society as primitive and
has upheld social relationships between the emperor and the people
in Japan’s family-based society. The psychiatrist and philosopher Bin
Kimura (1972), proposes a similar approach but uses a different Japa-
nese term aida, meaning betweenness, which is free of the infantile
tinge of amae and defines both the dependency of self on others and
its relationship with the natural environment. This means that the self
is formed and continuously shaped in the relational space with others.
The concept of aida can be traced back to the Japanese historian and
moral philosopher Tetsuro Watsuji (1996), whose community ethics
is based on various intersubjective relationships that regulate indivi-
duals, as already demonstrated in Mencius’ quotation. However, amae
does not simply mean the existence of a certain dependency, such as
the mother-child-relationship, but a strategy and a social program to
normatively define and promote this type of intimate dependencies.
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Debates on the Multidimensionality of Amae

Doi’s notion of amae is constitutive in the construction of a self among
other selves. One needs others to depend upon to achieve and sustain
psychic stability. Nonetheless, this definition does not necessarily cor-
respond to the everyday usage of amae. The Japanese US-American
scholar Kazuko Y. Behrens (2004: 2) highlights the multifaceted quality
of amae and questions the definition of amae as dependency on others,
because those who engage in amae are often capable of doing things
independently. A typical example or situation from Japanese everyday
life is child’s overdependence on a caretaker for tasks such as dressing,
eating, and cleaning. While amae (noun) or amaeru (verb) is said to
have no direct equivalent in English (Doi 1962: 1), the term “indulgence”
captures a sense of this concept (cf. indulgent dependence: Doi 1996:
ix). According to George A. DeVos, quoted by Behrens (2004: 2) in per-
sonal communication, amae embodies “the presumption on others to
be indulgent and accepting”. The Social Psychologist Susumu Yama-
guchi (2004: 29) further reformulates the definition in a more negative
direction as “presumed acceptance of one’s inappropriate behavior or
request”. His perspective on “Japanese folk psychology” (ibid.: 28) sug-
gests that amae, like indulgence, can represent a wrong or undesirable
behavior of seeking dependence where it is unnecessary. When a child
asks a parent to dress him despite being capable, it may seem spoiled,
yet it expresses deep trust and emotional closeness. The act is enjoyed
as shared intimacy, not utility — unlike being dressed by a robot —
even if the amae gesture carries manipulative undertones.

Despite such critiques, the following investigation adopts Doi’s
concept, as translating amae into presumptuous self-indulgence may
obscure the essence of amae psychology. To indulge means to “to al-
low yourself or another person to have something enjoyable, especially
more than is good for you”.? However, the primary object of enjoyment
in amae is not a thing or an activity but rather a personal relationship.
According to Doi (1962), amae reflects a healthy psychological state
that fosters close interpersonal bonds, regardless of shared activi-
ties or tasks. When dealing with material goods, the Japanese might
say zeitaku suru, meaning to allow oneself luxuries. For activities, one
might say muchu ni naru, which means to forget oneself in doing some-
thing. Amae aligns with neither of these phrases. The reason for this
discrepancy lies in the difference in emphasis and nuance. Amaeru (to
perform amae) means to allow yourself to have something enjoyable

3 Cambridge dictionary: https://dictionary.cambridge.org/dictionary/english/
indulge.
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with another person, while amaesaseru (to let someone amaeru) is to
allow another person to have something enjoyable with you.* In either
case, it is secondary whether this something enjoyable is legitimate,
deceptive, manipulative, exploitive, or otherwise.

The phenomenon of amae, insofar as Doi generally conceives it,
encompasses all relationships in which one person depends while an-
other accepts this dependence. This correspondence between amae-
ru (to depend) and amaesaseru (to be dependable) is not necessarily
spoiling. It can and must be valued as such, as Doi (1973: 18) discovers
in his clinical case of a young female patient, whose mother reported
that, during her childhood, “she did not “amaeru” much”.®

The above description of amae confirms the necessary combi-
nation of its psychological and social aspects. Additionally, the word
possesses a “moral character” (cf. Doi 1973: 23), which is also recogni-
zable in the English translation, particularly in the verb allow. All these
different qualities are, to emphasize it once more, considered by the
amae mentality in relation to other persons, rather than to things or
activities. The question then arises of whether one can, may, should,
or must be dependent on whom in a specific social context. One can
allow oneself (amaeru) or others (amaesaseru) to depend. One can also
passively be depended upon (amaerareruw). In this way, the amae men-
tality transforms intersubjectivity into interdependency. As Nakamu-
ra pointed out, Japan’s agrarian history fostered insular communities
where the notion of an independent individual became a true contra-
dictio in adjecto. Consequently, amae signifies not only a particular
kind of behavior but also a parameter for assessing personality. A re-
cent study (Kobayashi & Kato 2015) attempts to classify personality
into four types, following the work of Kim Bartholomew & Leonard M.
Herowitz (1991), in terms of positive and negative evaluation of amae,
either granted to the self (allowing oneself the pleasure) or shared with
others (allowing or trusting someone else to have the pleasure with
oneself). The goal of this Amae-Type Scale (ATS) is to assess an indivi-
dual’s type and degree of dependency needs in order to evaluate psy-
chological disturbances or distress, which could arise from falling into
the cracks of this close-knit web of interdependency.

4 A similar expression, amayakasu, must be distinguished from amaesaseru
because the former is already a normative expression, which means to indulge
someone in a negative sense.

5 InlJapanese: kono ko wa amari amaemasen deshita. To note is that this mother is
an English lady born in Japan and changes her language from English to Japanese
only to express the quoted sentence.
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State of Nature as Interdependency Among Humans
and Objects

The first case study of amae centers on its primitive stages in a family
and its relationship to nature. A child’s dependence on its parents is,
as attachment theory shows, essential for the survival. However, the
clinical case that Doi (1973: 18) explores involving a girl who did not ex-
hibit amae in her childhood indicates that material security alone does
not define this desire (cf. Kobayashi & Kato 2015: 106). It is the “tender
emotion” (Doi 1973: 20) of an infant towards its mother, that funda-
mentally supports amae. Even when a child is well cared for materi-
ally, the absence of emotional dependence can lead to psychological
problems. Nevertheless, this issue of the child is simultaneously that of
the parent. A child is expected to form an attachment to their mother,
while she, in turn, needs this bond with her child to fulfill her need to
nurture. At the same time, dependency should not be excessive, lest it
spoils its members. A child needs care but must outgrow its infantile
indulgence, while parents are advised against being overprotective. To
illustrate, the Chinese character for man (\) can be viewed (although
etymologically not defined) as two people (arches) leaning on one ano-
ther to stay upright. If one leans too much or too less, this mutual de-
pendency collapses. According to this logic of amae, there is support
provided by others and no private, isolated person: “In Japan, little va-
lue is attributed to the individual’s private realm as distinct from the
group” (Doi 1973: 40). Consequently, a self is first realized within family
ties.

If an infantile attachment to maternal love serves as the para-
digm of amae, its metaphorical application to mother nature is not
far-fetched. Doi (1973: 76f) conceives amae as a capacity to “generate,
mainly by emotional means, a sense of identity with one’s surroun-
dings” and quotes a well-known Zen Buddhist scholar, Daisetsu T. Su-
zuki, regarding “the Oriental nature” as a mother with her uncondi-
tional love, in contrast to the paternal dominance over nature found in
Western culture. Furthermore, Doi (ibid.: 150) compares modern “hu-
man alienation” from life due to technology with the situation in which
“the infant is left by its mother”. As in the case of monono aware (see
above), if amae is understood in its broadest sense, the Japanese mind
is drawn towards certain energy sources, which can be both material
and personal, in the same way that iron filings are attracted to a mag-
net. In this regard, another notion form Eastern tradition becomes re-
levant. The Chinese Neo-Confucian school initiated by Zhu Xi, accor-
ding to Joseph Needham (2005: 472), explains the universe through two
concepts, namely, the matter-energy of chii (qi, &) and the organizing
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principle of li (#f).° The former represents vapor-like life energy similar
to spiritus, that permeates all matters of the cosmos and holds them
together. The Japanese counterpart, ki (%), is recognized by both Doi
(1973: 95-100) and Kimura (1972) as a key concept which underpins the
interrelatedness of all elements in the world, in which humans find
themselves. Kimura (ibid.: 233) even claims that emotions are motions
of nature absorbed by and in a human. Whereas amae is rarely pro-
jected onto natural objects in everyday Japanese (other than animals),
its primitive feeling can be rephrased as “natural”; meaning that it is
innate and applicable to any experience, whether with humans or ob-
jects.

Social Collectivism According
to Family-Like Dependency

While different types of relationships demand specific qualities, as
claimed by Mencius, the principal aspect of dependence remains the
same, which Doi attempts to conceptualize with amae. He shows that
the Japanese term for public, oyake, was originally introduced to mean
the Imperial Family, the then-strongest faction in Japan (Doi 1973: 43f).
Although Meiji-era Japan emulated the constitutional governance of
Europe, the Imperial Family needed to be mobilized to “help in binding
the nation spiritually” (ibid.: 59). During this period, “the stress upon
the duty of repaying one’s “on” [spiritual debts: T.S.] to the Emperor and
to one’s parents served the purpose of regulating the all too powerful
desire of “amae” (Doi 1962: 5). In Postwar Japan, Doi continues (ibid.),
the desire for amae was systematically extinguished, leading to chaos
and psychological disorders among the Japanese. The existence of the
Imperial Family acts as an emotional safeguard, much like mothers do
for small children. For this reason, despotism does not fully explain
the situation. While the wartime Japanese government manipulated
the royal sentiments of citizens to drive the entire nation into a despe-
rate battle, the important point is that amae relationships are always
reciprocal. Even if an emperor holds the highest rank, he is still seen

6  This latter, rather metaphysical concept of “li” is a complicated issue (cf. ibid.:
472-485) and is not further discussed here.

7  Cf. Doi (1973: 37): “it is the most natural thing in the world for amae to exist in the
parent-child relationship, while other cases where amae comes into play would
all seem to be either quasi-parental relationships or relationships in which there
is some element of this basic relationship”.
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as dependent on his subjects.® He is the father of the nation and must
feel or answer these dependency needs to exert his power as one of
descendants of Japanese deities.

The German philosopher Karl Léwith (2022: 549), who taught in
Japan for many years during the early stages of World War II, describes
this unique type of patriotism as follows: “In a certain sense Japanese
nationalism is much more natural and substantial, total and existential
than that of the totalitarian states, for it is integrated with the social
system as based in the ancestor cult of the family system and thereby
with the National Religion, Shinto”. Aligned with this, Watsuji (1996) de-
velops his ethics around the concept of ningen, or man in betweenness,
starting from marriage and successively encompassing family, rela-
tives, village, local and commercial community, and nation (public). At
each step, the previous relationship is bracketed to enter the next one.
In this way, communities of different layers grow into a nation family
(kokka). The Second World War, in retrospect, can be interpreted as
a striking expression and affirmation of the psychological construct of
amae in Japan — underscoring the nation’s inclination toward relatio-
nal dependency and implicit trust in authority. We should not overlook
a devastating consequence inherent in such a family nationalism, even
though moral judgments about specific activities and outcomes lie be-
yond the scope of the amae concept. Accordingly, Historian Saburo
Ienaga (1979) criticizes Japanese imperialism and militarism during the
Second World War for disregarding human dignity and rights, argu-
ing that political ideology blindly elevated duty to the nation, military
units, and family above the value of individual life.

Mutual Dependency
in Educational Settings

Assuming Doi’s theory is interpreted as a comprehensive account of
psychological, social, and ethical patterns typical of Japanese beha-
vior, the ensuing example offers a concrete illustration of its applica-
tion. According to a study on Covid-19 pandemic governance (Kampe
et al. 2021), Japanese youth hold that countermeasures were imple-
mented less stringently than culturally expected or personally wished.
The Japanese government did not enforce Corona policies through

8 Cf. Doi (1973: 58): “The emperor is in a position to expect that those about him
will attend to all matters great and small, including, of course, the government
of the country. In one sense he is entirely dependent on those about him, yet
status-wise it is those about him who are subordinate to the emperor”.
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laws but simply announced as recommendations or, more precisely,
as duties to put in effort (doryoku gimu). Instead of disparaging this
non-legal methodology, the survey indicates that Japanese individu-
als expect others to thoroughly implement unwritten rules in return
for abiding by them themselves. Wearing a facemask, therefore, means
not only protecting oneself or others in terms of health but also, and
perhaps to a greater degree, signalizing respect for fellow citizens by
following social codes. Mutual dependency serves as a starting point
in Japanese society rather than an end goal to be achieved. Since no
one is born with this particular disposition — respect is not innate — it
must be inculcated in the Japanese education system. Johnson (1992:
146) highlights a uniquely Japanese method of building small activity
groups called kumi in elementary schools:

“The strong “amae” relationship established with the mother [..] is
both split and modified in the school situation. [...] As in the family,
socialization pressures operate to convert individual (personal)
narcissismintoacollective pride achieved through group identification.
This diffused pride is associated with the “kumi,” the whole class, and
for that matter the entire school — preparing the young citizen for
collective identifications later in life”.

The kumi structure in Japanese elementary schools systematical-
ly curtails opportunities for individual decision-making, fostering
collective identities over personal autonomy. As Nakamura has illus-
trated through Japan’s agrarian tradition, this group orientation re-
flects deeply rooted social patterns. Unlike the more Western ideal of
independence, Japanese students are encouraged to depend on one
another. This inclination toward interdependence resonates with Ki-
mura’s concept of between, wherein the self is perceived as embedded
within relationships rather than as an isolated entity. Another study
(Hayashi et al. 2009) sheds light on amae socialization in a preschool
setting, where a child’s loneliness (samishisa) is attentively monitored
by teachers and compensated by nurturing feelings of mutual care
(omotiyari) among children to satisfy dependency needs. According to
a recent investigation (Niiya 2017), Japanese young adults (entrepre-
neurs and managers, mostly male) deliberately and proactively express
amae-like needs to gain recognition from others and facilitate their
future relationships of mutual support.

An educationally relevant phenomenon that also reveals the
amae mentality of the Japanese is the phenomenon of hikikomori (to
withdraw and barricade in one’s own room). A recent study by Kato
et al. (2019: 433) interprets the pathological symptoms of hikikomori
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— a condition marked by extreme social withdrawal — through the
lens of amae. Individuals who isolate themselves often rely heavily on
caregivers for basic needs, revealing a form of dependent trust. With-
out this support, their self-imposed isolation would quickly collapse
under the pressure of unmet physical necessities such as hunger and
thirst. Simply put, those who put voluntarily confine themselves in-
dulge in a staged solitary life. However, the essence of amae is misun-
derstood when one considers only the material aspects of hikikomori.
On one hand, hikikomori patients are overdependent on the material
provisions they receive (exhibiting excessive amae). On the other hand,
hikikomori often loose meaningful social connections rooted in trust,
care, and reciprocity. Their dependence is typically limited to caregi-
vers, reflecting a deep isolation from broader social relationships. This
withdrawal mirrors a lack or void of dependable social relationships
(indicating insufficient emotional amae), which might be compensated
by frantic use of social networks. In either case, complete autonomy
or self-regulation becomes a burden in the face of the amae principle
of Japanese society. Reflecting on online classes during the Covid-19
pandemic, Japanese high school students expressed their dissatisfac-
tion with being unable to converse with their teachers and peers, as
well as with giving up extracurricular activities such as sports and ex-
cursions (Sakata 2025). While Japanese education, like that in other
modern states influenced by Western culture, conveys universalized,
scientific knowledge, its social foundation is neither a Kantian call to
sapere aude to promote moral autonomy nor Swedish trygghet to claim
independency from others. Rather, it aims to encourage mutual de-
pendency among individuals.

Résumé

There appears to be a subtle yet meaningful connection between Swe-
dish trygghet and Japanese amae: the cultivation of humanity through
emotional safety and the delicate orchestration of social harmony.
While trygghet seems to be sustained through egalitarian principles,
nurturing both a collective sense of security and the aspiration for
personal autonomy, amae appears woven into interdependent, often
hierarchical social relationships, where emotional reliance is both
expected and culturally embedded. A gentle, nurturing kindness ap-
pears to be the shared foundation underlying both concepts, function-
ing not only as an individual moral ideal but as a socially institution-
alized norm and structural ethos, and a claimable safeguard against
social exclusion. At the same time, both trygghet and amae seem to
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transcend linguistic boundaries, embodying the paradox of reconcil-
ing autonomy with intimacy, and freedom with belonging — a tension
that defies articulation. Cultivated with care, trygghet and amae deep-
en social bonds; imposed or manipulated, they distort into control and
repression.

Although both autonomy and dependency are widely acknowled-
ged as fundamental to human development and pedagogy, the persi-
stent tension between these poles remains one of the most profound
and enduring challenges in educational theory and practice. This is
poignantly exemplified by the phenomenon of hikikomori, which draws
attention to the vulnerabilities exposed by imbalance in interpersonal
bonds. In this context, radical autonomy does not emerge as a bene-
ficial consequence of deep safety, but rather as an emotional isolation
from social interaction, manifesting in the void of counterbalancing
intimacy that meaningful interpersonal connections provide. Social
withdrawal in hikikomori can be seen as reflecting the psychological
strain that arises within a society where the simultaneous demands
for individual identity formation and intersubjective conformity create
tensions — particularly during the vulnerable phase of adolescence.
Under these conditions, what appears as personal firmness can func-
tion as a performative shield, obscuring dominance, discouraging cri-
tical voices, and repackaging control as cooperative effort. Hikikomori
reflects that kindness, when ritualized into an obligatory social script,
may conceal emotional turmoil and subtly veil acts of interpersonal
harm. Thus, enforced emotional closeness and avoidance of confron-
tation may paradoxically fuel the very alienation that the social script
aims to prevent. Within the Swedish context, trygghet can carry un-
dertones of paternalistic government control and bureaucratic de-
tachment, suggesting that the pursuit of security may, at times, take
the form of withdrawal rather than engagement.

Conclusion and Outlook

To integrate trygghet and amae pedagogically — and thereby tuto-
rially — we must examine practices rooted in these concepts. Social
trygghet is intricately connected to the Swedish welfare state, cha-
racterized by strong government guidance such as civic transparen-
cy, targeted anti-bullying initiatives in schools and institutions, and
robust safeguards for individual wellbeing. It invites a permissive em-
brace of personal vulnerability — not in dependent terms but as a cho-
sen gesture of peace and ethical wisdom. Interpersonal kindness, then,
becomes a medium for inclusivity and resistance — an expression of
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interpersonal freedom that transcends emotional dependency and
challenges asymmetric power relations.

In her 2008 study The Desirable Child: Upbringing Expressed in
Everyday Communicative Acts Between Teachers and Children in Pre-
school, Anette Emilson highlights emotional presence in teaching by
referencing trygghet, stressing its role in fostering secure and respon-
sive learning environments:

“Communicative regulation appeared to enhance the children’s abili-
ty to exert influence. Educators maintained authority by adopting the
child’s perspective, employing a playful voice, demonstrating emo-
tional presence, and offering responsive interaction. Rules became
largely implicit, and explicit verbal reprimands were notably absent.
Akey finding of this study was that robust teacher control does not in-
herently curtail children’s influence” (Emilson 2008: 79).

Trygghet in education is here seen as essential for cognitive engage-
ment and emotional openness, cultivating spaces where individuals
can explore their inner nature, act authentically, and connect empa-
thetically.

In Japan, bullying, or ijime, is a long-standing issue in schools and
even at workplaces, closely related to the dependency needs of amae.
Victims of bullying experience a strong sense of exclusion, akin to the
case of hikikomori. A qualitative study on this topic describes the main
cause as follows:

“An increasing number of students who refuse to come to school may
be explained by their being denied, as a result of “ljime” victimization,
an existence in school, where they strongly depend on peer groups to
construct their own identity at this developmental stage of their lives”
(Akiba 2005: 223).

For this reason, the role of teachers is to make children aware of the
dangers inherent in intimate emotional attachments, which always ex-
hibit an excluding nature, in order to render justice to those who are
discriminated against in the process.

An important implication of this, in relation to the above observa-
tion in the Swedish context, is that an educator’s emotional framework
can serve as a strong model to reduce bullying — rather than explicitly
addressing concepts like justice and fairness. Growing up in Japan, one
often hears teachers say kawaiso in respect of ijime victims, which
translates to pitiful. Ronald McLaren (1984) demonstrated decades ago
that this term can be understood as indicative of unfairness felt by
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peers (in his study, among American students) or as pitiful compas-
sion expressed by those in authority (for example, teachers in Japa-
nese contexts). He emphasizes human interdependencies of Japanese
ancestor cult and explains that a kawaiso (pitiful) situation must be
acknowledged by higher authorities. This recognition, even without
intervening directly in conflicts, provides comfort to victims (ibid.: 60).
A solution to ijime lies analogously in the teacher’s authoritative or
representative feeling of pity, which both bullies and bystanders must
sympathize with to empathize with victims. As seen in the mechanism
of amae, mothers, rulers, and teachers must be dependable for those
who need dependencies.

In conclusion, our analysis suggests that the concepts of trygghet
and amae reflect culturally distinct forms of emotional assurance —
each implying that support and closeness are inherently available,
rather than contingent upon individual merit. A comparative exami-
nation of trygghet and amae in educational contexts reveals a shared
tendency in both Sweden and Japan to position teachers and schools
as central providers of emotional care — serving as institutional an-
chors of psychological support for students. However, the relation-
al dynamics among students reveal notable cultural divergences. In
Sweden, trygghet appears to be sustained primarily through personal
relationships that symbolically embody the presence of the state. We
can observe that this sense of security, friendliness, and coziness does
not necessarily stem from social interdependence, but may instead be
rooted in institutional assurances of care, respect, and equality. Pro-
fessional educator-child interactions are subsequently characterized
by emotional attunement, playful engagement, and responsive com-
munication — qualities that shall reinforce the child’s right to feel safe
and valued. Conversely, in the Japanese educational context, amae ap-
pears to be facilitated through tightly knit peer groups, where emo-
tional dependencies are nurtured within intimate social units. Amae is
not primarily rooted in the notion of freely associating individuals, as
familial and communal groups — such as parents, relatives, and local
communities — exist prior to one’s conscious recognition of belonging.
While detachment from these ties is possible, such renunciations often
disrupt the healthy development of emotional life and, in extreme cas-
es, may contribute to conditions like hikikomori.

This study conceptualizes trygghet and amae as foundational pat-
terns within pedagogical theory and practice, framed through com-
parative encyclopedic approaches to education. It establishes a con-
ceptual groundwork for more nuanced and context-sensitive empirical
research by inviting deeper investigation into how these concepts
function in educational settings and respond to concrete challenges.
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These insights are especially relevant for future research into class-
room dynamics, student well-being, and the development of pedago-
gical strategies across diverse cultural-linguistic contexts.
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Abstract: The article analyses aspects of the expression of the concept
of the child in the late Soviet era (1964-1988) Lithuanian kindergarten.
The research is conducted by use of a narrative qualitative methodology.
Thematic analysis of the data revealed the pedagogical attitudes preva-
lent among kindergarten practitioners during this period and, by com-
paring these with contemporary quality criteria in early childhood edu-
cation, identified distinctive features of their pedagogical practice. The
research revealed that late Soviet era preschool pedagogy in Lithuania
was characterized by: a standardized educational program content; focus
on knowledge domain; superficial comprehensive education aspect; nor-
mative methodology for assessing children’s achievements; subject-based
academic instruction; inflexible organization and strict rules of group
life, one-way impact pedagogy, often accompanied by psychological and
physical punishments; collective education; a narrow conception of di-
dactic tools; unificating internal and external environment without cre-
ating conditions for children’s activity, creativity, experimentation, and
accumulation of experiences; limited parental involvement; strict state
and institutional control; a social and ideological context directly influ-
encing pedagogical decisions. The findings indicate that across all the
main examined parameters (content and assessment, methods, environ-
ment, interactions) there was no visible signs of the concept of the proac-
tive child, an active player in his/her childhood, involved in decisions that
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were important to him/her; children’s wishes and opinions were not ta-
ken into account; the child’s powers were seen not as special, but as weak,
not equal to those of an adult; in the educational process, the child was
treated solely as an object of education. Thus, the opportunities for the
expression of the “voice of a child” were extremely limited and that is why
the empirical data of the research encourages a more critical, rather than
moderate, approach to preschool pedagogy of the analyzed period. The
results of the study are relevant because even today there are still com-
mon and viable attitudes and solutions that sometimes replicate and mul-
tiply outdated practices that are very far from child-oriented pedagogy.

Keywords: late Soviet era, preschool pedagogy, concept of the child, “voice
of a child”.

Introduction

Soviet era pedagogy of Lithuania and other Baltic countries, charac-
terized by historical commonality in their forced and significant, radi-
cal transformations, has been examined from various perspectives to
reveal its key features and provide assessments. The most general ap-
proach suggests that the Soviet era pedagogy of the Baltic countries
deviated from the European intellectual tradition (Rubene 2013) and
that the continuity of the development of pedagogical science in the
Baltic countries was interrupted because from 1940 to 1990 it “deve-
loped in the Marxist-Leninist pedagogical tradition and was isolated
from important global trends” (Rouk 2013: 261).

At the same time, scholars argue that Lithuanian pedagogy from
1940 to the early 1970s was characterized by silent resistance, which
evolved into more explicit self-expression during the period of active
adaptation (1960-1990) (Vaitkevicius 2001). Kestere & Gonzalez (2021)
analyze forms of invisible resistance integrated into everyday social
life, examining both teacher and student perspectives. Rouk et al. (2018)
interpret Soviet pedagogy through the lenses of cultural trauma and
resilience theories. Other scholars identify not only adaptation and re-
sistance as defining features of Soviet pedagogy, but also its transfor-
mative dimensions. It is observed that during the late socialist period,
Soviet pedagogy began to change, emphasizing the importance of indi-
vidualised education, based on the child’s developmental characteris-
tics, needs, etc. (Trimakiené 2007; Kestere 2013; GriSinaité 2017).

The field of preschool pedagogy has also been analyzed. The Con-
cept of Lithuanian Preschool Education (Lithuanian: Lietuvos vaiky
ikimokyklinio ugdymo koncepcija) (Monkeviciené et al. 1989) was the
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first strategic document that evaluated the Soviet era pedagogy and
emphasized that the perception of childhood as an inherent value at
that time was lost. An essential change in methodological approaches
to preschool pedagogy (comparing with the pre-Soviet early childhood
education in Lithuania) appeared (Graziené 1998; Montvilaité 2000), so
ideas of child-oriented pedagogy were undesirable'.

On the other hand, attention to the development of certain areas
of preschool education, e.g., art (Narvydaité 1983; Toleikiené & Trusys
1984), music (Katiniené 1988) and advancements in psychological re-
search (e.g., Chomentauskas 1983) in the late Soviet era Lithuanian
kindergarten can be seen as progressive changes. These rather dif-
ferent perspectives on the evaluation of preschool pedagogy during
the analyzed Soviet era period — one more critical and the other more
moderate — encourage reflection on how evidence about Soviet-era
preschool education practices should be understood in the context of
these quite contrasting viewpoints, and what tools can be employed
for such an evaluation.

First and foremost, the concept of the child should guide the ap-
proach and be central to the analysis. It encompasses both theore-
tical and practical understandings and conceptions of childhood, how
we understand children’s abilities and capacities, their relationships
with adults and environments, and their role in educational processes.
Importantly, conceptualizations of the child are dynamic, shifting ac-
cording to historical, social, cultural, and ideological contexts, which
themselves may be integrally related (Falkenberg & Krepski 2020);
these prevailing conceptions directly shape pedagogical practice (So-
rin 2005).

In contemporary discourses on childhood, based on constructivist
philosophy (Sommer et al. 2010; Correia et al. 2019; Edwards 2021), em-
phasis is placed on the extent to which the child can act actively, make
decisions, and exercise independence and agency, whether the child
can choose, express opinions, be heard, be seen as a full individual,
and have his/her potential recognized. In line with this approach pe-
dagogical practices that support child development and are child-ori-
ented emerge as a priority (Schleicher 2019).

Closely connected to this is the notion “voice of a child”, which
functions as an operational expression of the child-oriented approach
(and in a way as a metaphor). It reflects the core idea of seeing the child
as an active, competent individual and serves as a means for imple-
menting this perspective in everyday pedagogical practice. The “voice

1  There are even more critical assessments: Soviet era preschool pedagogy is
compared to the practices in China and North Korea (Putkiewicz 1996)
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of a child” is not understood as a mere expression of speech but as
a process of participation, in which children are provided with space
to express themselves: the more this voice is “heard”, the more obvious
is child-oriented approach.

Furthermore, the notions of “child perspective” and “child culture”
are also closely related to this discourse. The first approach seeks
to understand the world from the child’s point of view, recognizing
children as independent subjects with unique logic, experiences, and
perceptions (Sommer et al. 2010; Thulin & Jonsson 2014; Rasmussen &
Schmidt 2024). Meanwhile, the second approach emphasizes that chil-
dren create their own autonomous worlds, distinctive forms of com-
munication, play, and meaning making (e.g., Staerfeldt & Mathiasen
1999); both notions are essential for the understanding of child-ori-
ented approach.

Universal quality criteria for early childhood education, defined by
the European Commission, help give clearer shape to today’s concept
of childhood. These criteria, declared in the Proposal for Key Princi-
ples in a Quality Framework on Early Childhood Education and Care
(2014) emphasize:

* creating conditions for children’s activity,

* respecting their perspective,

* providing individualized, inclusive, and integrated learning envi-
ronments,

* promoting process-based (rather than solely outcome-focused)
education,

* ensuring two-way interactions between children and adults,

* empowering parents to participate in decision-making processes,

» involving staff of the institution to cooperate, including psycholo-
gists, speech therapists, etc.

These criteria are also consistent with the Lithuanian concept of
quality in early childhood education, outlined in Early Childhood Edu-
cation Program Guidelines (Lithuanian: Ikimokyklinio ugdymo pro-
gramos gairés (2023), which prioritize holistic, inclusive, play-based,
and experiential learning approaches.

The described concept of childhood, including the outlined quality
criteria for early education, will be used in the study as a framework
for the evaluation of empirical data.

Research object: aspects of the expression of the concept of a child
during the late Soviet era (1964-1988)? in Lithuanian kindergarten. The

2 The chronological beginning of the late Soviet era period is commonly
considered to be 1964, while the end of the period varies: it is either 1985, as
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aim of the research: to reveal mentioned aspects. Research questions:
What aspects of preschool education content, assessment, methods,
environment and interactions can be identified based on the oral sto-
ries of kindergarten teachers who worked during the late Soviet era?
What concept of the child is revealed, based on contemporary quality
criteria of early childhood education? What did the “voice of a child”
sound like?

Research Methodology and Framework

This study focuses on understanding of human experience, thus emp-
loying qualitative research methods. When investigating Soviet era
pedagogy, qualitative methods such as source analysis, comparative
analysis, expert evaluation, and others are often utilized. Since docu-
ments from that time are of relative reliability, a narrative methodology
aligned with phenomenological, ethnographic, interpretative-herme-
neutic approaches is more acceptable for this research. This combined
approach allows for the exploration of lived experience (phenome-
nology), the social and institutional context of Soviet pedagogy (eth-
nography), and the interpretive meaning making of educators’ stories
(hermeneutics). Narrative research is thus understood as a contextu-
al and meaning oriented inquiry, well suited for educational research
(Mitchel & Egudo 2003).

In seeking to create meaning from life events or personal experi-
ences, individuals tend to verbalize them (Hanninen 2004; Clandinin
2006). Personal narratives (“told narrative”) within the “narrative cir-
culation model”, grounded in theories by J. Bruner, D. Carr, T. Sarbin,
A. Giddens, and others (Hanninen 2004: 73-74), intertwine with inner
narrative or experience (“inner narrative”) and with life story (“lived
narrative”).

The connection of narrative research with the biographical as-
pects of the participants is emphasized by Craig (2011), O’Tolle (2018),
and Parks (2023). In many cases, it was not easy for the participants
of this research to detach from personal contexts: while recounting,
life circumstances are remembered, reasons for their actions are ex-
plained.

Indeed, integral and authentic evidence of the era is most suit-
able, specific tool for research on the Soviet era (Vinogradovaité et

well as 1988 (or even 1989). The boundaries of this period are associated with the
political realities of the USSR, as well as with the processes of the Lithuanian
National Revival at the end of the 1980s, so the period embraces 1964-1988 year
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al. 2018). Thus far, there have been few attempts to base conclusions
about Soviet era preschool pedagogy on narratives (e.g., SliuZinske
2015; Rubene 2019). As this opportunity diminishes over time, it is
crucial to accumulate and interpret empirical material from various
aspects.

Research Design

Participant selection of the research was based on purposive sampling
aimed at forming a homogeneous group. Only those teachers who held
kindergarten teaching positions during the late Soviet period (1964-
1988) were invited. The main inclusion criterion was direct, firsthand
professional experience in preschool education during the specific
time. In the article, narratives collected from 2020 to 2022 were uti-
lized (they are encrypted, with each assigned a numerical code with
a letter, e.g., Al); the statements of the research participants were not
edited, with only language errors corrected. All individuals participa-
ted in the research voluntarily.

Data was collected through individual conversations. The main
question posed or the main theme was: “What was the Soviet era
kindergarten like?”. The aim was to get a coherent narrative without
disturbing the respondents with separate questions, but if necessary
(for example, in cases of confusion or deviation from the topic) just
directing their narrative towards revealing the main question. For that
purpose, participants of the research only sometimes were guided to
reflect on the examined parameters: content of preschool education,
assessment of children’s achievements, methods, environment, inter-
actions. There was no strict order or structure in presenting topics or
open-ended questions; the answers were not prompted.

During the conversation the participants were not stopped from
speaking, they were not interrupted, and there were no specific time
frames for speaking. Efforts were made to ensure that there were no
outsiders in the room during the interview, and that it was quiet and
possible to concentrate.

The categorization of participants’ narratives was based on men-
tioned above parameters. Data interpretation involved carefully
analyzing transcribed texts multiple times and identifying the most
prominent episodes — evidence reflecting the research objective. The
stories of 31 participant (all women, aged 70-85) are characterized by
recurring statements about factors and strategies related to the “voice
of a child”, allowing for certain generalizations. Following the princi-
ples of qualitative research synthesis, the results were not interpreted
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statistically; the emphasis was on interpretive depth and contextual
understanding.

Expressions of the Concept of the Child:
Empirical Evidence

1. Preschool Curriculum and Child Assessment Practices

Former kindergarten teachers from the Soviet era claim that the edu-
cation content was unified:

The educational program was one, it was not changed to tailor it to the
needs of the students. It lacked creativity, personality development.
The goal was to make all children the same, to suppress their
individuality (Al);

There were plans that teachers simply had to follow. There was no
consideration for the children or their desires. Everything was written
down in the plans from A to Z, the teachers couldn't ask any questions
(A20);

There were specific instructions for age groups, which topics to teach
children, which fairy tales to read, which poems to memorize, what
to draw, mold, what movements to teach, what crafts to do, and so on
(A).

One standard curriculum was not adapted for each “Republic™ or
kindergarten, let alone for individual groups.

The curriculum included areas of moral, intellectual, labor, aes-
thetic, and physical education, thus encompassing comprehensive
education ambitions. However, it is stated that labor education pre-
pared children for “further life”, aesthetic education prioritized ar-
tistic means and techniques; although children’s health care was im-
portant in Soviet era kindergartens, the concept of health essentially
meant only physical health, and there was no attention given to the
child’s psychological well-being (Graziené & Leistrumiené 2022: 14-15).
Moral education of children corresponded to the utopia of creating
a “New Human” (Trimakiené 2007; Kestere et al. 2020; Kestere & Gon-
sales 2021; Naudziuniené 2021). Participants of the research testify to
the ideological practice:

3 Although at the end of the late Soviet period, examples of national culture
(fiction texts, games, etc.) were included in the program, the theoretical and
methodological foundations of the curriculum remained the same.
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For example, when Brezhnev died, all the children were seated, the
radio was turned on, and they were told to cry (A19);
The Soviet childcare system was very ideological. Important holidays
were “Lenin’s Birthday”, March 8th, May Ist, etc. (A6).

Such practices reveal how the education system served not only
to instruct but also to indoctrinate, shaping children’s values to align
with the state’s political and social ideals.

General abilities such as critical thinking, creativity, initiative,
etc., were not a focus of the curriculum, because the overarching goal
of the educational system was to ensure uniformity, not fostering of
individuality through the broader skills necessary for personal growth
and autonomy. Thus, the content of preschool education is characte-
rized by a standardized curriculum, primarily focused on knowledge
acquisition, with a limited emphasis on the holistic development of
the child.

In children’s achievements during the Soviet era, the priority was
given to the assessment of knowledge domain. For example:

The focus was mostly on intellectual achievements, science (A2);
Assessment was very simple, the teachers’ task was to release to school
children who could read and write, so the assessment was whether
they learned and were rated well or not (A7).

This means that the assessment was more result-oriented rather
than focused on the educational process. Assessment of outcomes was
related to standards and children’s achievements were compared to
each other's. Research participants say:

Individual children’s achievements and progress were not assessed.
Children were compared to each other... it was common phrases: “you
drew nicely, but you didn't”, “take an example from him” (A16);

So, everything was based on comparing children (Jonas, look how well
he did, and how does your work look?) (A4).

All children had standards to meet. This had to be ensured by con-
stant, systematic administrative control of teachers’ activities. For ex-
ample:

Teachers were checked every time, they had to present the tasks
and results of the daily schedule to the kindergarten director. Taking
into account the theme of the day and the educational plan for the
month, she approached the children asking them certain questions,
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if the children got confused and didn’t answer, the teachers wrote
explanation sheets and received certain warnings (A8).

Thus, the assessment of children’s achievements during the late
Soviet period reflected a normative, result-oriented approach, empha-
sizing standard compliance with rigid criteria over individual progress
or developmental nuances.

2. Methods of Preschool Education

The educational content — curriculum — was implemented through
separate “lessons”. Participants of the research state:

I remember that there were lessons in the Lithuanian language,
mathematics, environmental studies, the Russian language, art, music,
and active games. There was a strictly defined schedule and time for
each lesson, as well as the number of lessons per week (A10);

Each lesson was separate: if it was language, then it was language; if
mathematics, then mathematics; if construction, then only that, etc.
They were left to work independently after the lessons (All).

So it was an obvious subject-based teaching. Moreover, education
was meticulously planned and organized. Therefore, there were no op-
portunities for flexible, creative development or utilization of educa-
tional contexts. One of the participants remembers:

There were no free activities, children couldn’t say what they wanted
to do or engage in. Everything proceeded as the teacher planned, as
she wanted. There were no free, play-like teaching methods (A31).

Children had no freedom of choice; moreover, since there were
many lessons every day, and their quantity and duration were strictly
defined, there was little time for play. Play elements in lessons were
used only to help children learn and “absorb the material”.

The teaching process was very “school-like”. Teachers recall:

The Soviet kindergarten program was oriented towards the average
level of development of children of a certain age, so all children were
taught equally, regardless of their abilities and talents. No one sought
out weak or significantly advanced children. There were no individual
or group activities with children (A13);

Lessons, when children had to sit quietly and learn, resembled school
(A14).
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The parts of the teaching process were as follows: repetition of the
previously taught material, then new material, and finally its consoli-
dation. Silence was required during learning, and to speak, you had to
raise your hand.

The participants of the research confirm that there was no indi-
vidualized education. They state:

Gifted, active children were not allowed to express themselves (Al);
Children with disabilities? Such children could not exist because all
people had to be perfect. All children with disabilities were separated
from healthy children (..., and those with disabilities were isolated in
special education institutions, which everyone called “kindergartens
for the backward” (A15);

Children could not write or eat with their left hand, and if they tried,
they were punished (A17).

Individual children’s needs were considered very primitive. Nei-
ther gifted nor children with special needs or left-handed children
who had to switch their dominant hand to the right (e.g., Rubene 2019)
were seen as different groups. The gifted were often seen as non-stan-
dard, “inconvenient” children. In educating everyone, not each child,
the child’s perspective mattered little. For example:

There was no privacy, not even in kindergarten toilets (A18);

() emphasis was placed on “collective mood“. We do everything
together, we work together, we laugh together, we play sports together,
we listen together, etc. (A13);

Children had no chance to express their opinion, so they were like
puppets to teachers and parents (A5);

The goal at that time was to prepare the child properly for school and
for further life (A27);

According to previous program (...) children were highly standardized.
Children had no courage, hardly asked questions, hardly spoke (A9).

Many respondents’ accounts include references to psychological
violence, bullying, and physical punishment. For example:

Raising your voice was normal (A21);

“Offender” stood in front of all the children, and they would shame
him: “Shame, shame on you, how aren’t you ashamed*! Also, there
were squats: if they disturbed during lessons or didn't sleep, they had
to do squats about 10 times (All);
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Children were forced to eat, and no one cared whether they liked it or
not (A17);

Disobedient children were made to stand in a corner or were sent to
another group. Children also had to sleep. No one asked if they wanted
to or not. If they didn’t sleep, they were shouted at, and they were also
sent to the toilet (Al);

Another case was when a child decided to jump from tile to tile in the
toilet and play, and when another teacher saw it, she got angry and
told them to stay in the corner, and then during lunch, the child did
not receive a normal portion of food, it was like a day’s punishment for
misbehavior (A22);

Children who didn't listen had to go to the head teacher’s office for
a conversation (A24).

It is worth mentioning a specific group of kindergarten employe-
es — assistant teachers. Although their functions were not pedagogi-
cal, they often felt important and not only assisted, but also “educated™
they suppressed, punished (e.g., a person who attended the kindergar-
ten* remembers how he was locked in a folding bed, attached to the
wall, by the assistant for not sleeping).

The organization of group life had a certain rhythm: periods of
more intense children’s activity and rest, mental and physical activity
alternated. Both indoors and outdoors elements of this daily routine
were controlled. The exceptional feature of group life organization was
its inflexibility and strict rules. Participants of the research detail:

The daily routine was divided into hours, with accuracy to the minutes
(A20);

The daily routine was very specific, nothing could be changed because
a specific plan was made, and children’s opinions were not taken into
account (A33).

Thus, when analyzing the methods employed in preschool educa-
tion during the Soviet era, it becomes evident that a subject-based,
academically oriented approach prevailed, with minimal attention
to experiential or play-based learning. The educational process was
highly structured, rigid, and uniform, leaving little space for spontane-
ity, creativity, or responsiveness to individual children’s interests and
developmental needs. The lack of individualized education, limited
opportunities for self-expression, and the prevalence of disciplinary
practices reflected an overall focus on conformity, standardization,

4 Not a participant of this research.
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and collective order over personal growth, autonomy, and emotional
well-being.

3. Environment of Preschool Education

In kindergartens there were toys, building blocks, musical instru-
ments, physical education equipment, outdoor play equipment, etc.,
but they were scarce, and the ones available were of poor quality. Edu-
cational tools in kindergartens at that time mostly associated with di-
dactic materials:

Large educational posters and educational cards, which helped to
learn the rules of polite behavior, also presented positive and negative
behavior of children. There was also a felt board and pictures, which
served as educational material, and we created stories for the children
using cards (A29).

The group environment was modeled by “corners”. Teachers’ me-
mories indicate that some corners were purely decorative, as not all
toys were accessible to children. For example:

In their group, there was a so-called Lithuanian corner that children
could not even approach. Children were allowed to take something
from it only when a commission visited the group or during some
seminar when the teacher had to conduct a lesson for the children (...).
There was also a large closet in the group with many toys, but children
couldn’t touch them; children could only play with them when there
were guests in the group (A23);

Among the listed tools, there was also a large walking doll, which
looked more like a museum exhibit because only “special” children
were allowed to touch and play with it, usually touching was strictly
prohibited. However, privileged children occasionally had the
opportunity to play with it for a short time, of course, under the
supervision of teachers (A31).

In Soviet kindergartens, the physical environment was the most
important. Despite that the environment was very standard: the same
architectural design, the same standardized appearance of group and
outdoor environments (metal cars, swings, sandboxes, etc.). Partici-
pants of the research say:

Just like school teachers, kindergarten pedagogues did not have
much freedom of choice, even the arrangement of the group itself,
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the outdoor environment looked very similar to other kindergartens
(A32);

The group environment was such that the sleeping area was separate,
there were metal beds, one after the other, because there were many
children. Then there was a large common room where children eat,
play, and have lessons. There were also separate rooms for the toilet
and a small kitchen. There were only a few educational corners (A33);
Sometimes, during the summer, teachers themselves renovated the
kindergarten premises. They painted walls, floors, shelves (A34).

Physical environment was adapted to a large number of children
and planned so that children would be in kindergarten from early
morning until evening: there were places for children to sleep, one
or several rooms, a kitchen, a laundry room, storage rooms, etc. The
psychological environment was not a priority, for example, there were
no spaces for parents; during the Soviet era, kindergartens did not
have names, instead they were simply numbered, groups did not have
names neither (the name of a group only indicated the age of children,
e.g., “Nursery group”).

In conclusion, the physical and didactic environment in Soviet
era kindergartens was marked by a narrow, utilitarian conception of
educational tools and spaces. The environment was standardized and
unifying, prioritizing practicality and conformity over fostering con-
ditions for children’s active engagement. The lack of flexibility and the
limited opportunities for experimentation or self-directed learning
constrained children’s ability to explore their interests, express their
individuality, and accumulate meaningful experiences through play
and discovery.

4. Interactions
in Preschool Education

It is argued that during the Soviet era, the educator was assigned
a central role in the educational process (Montvilaité 2000; SliuZinske
2015). Indeed, the relationships between children and educators in the
memories of the participants of the research reveal a one-sided com-
munication “from adult to child”. For example:

In other kindergartens, some educators were very strict, with
a predominance of “military” discipline, while others tried to provide
more favorable conditions for children. In our collective, such
situations did not occur, but the relationship with the children was
based on a practice of obedience (A20);

200 | VITALIJA GRAZIENE



We were authorities for the children, but we did not have very close
and warm relationships (A35);

Equality between educators and children was impossible to discern
because the superiority of the educators was clearly felt, and the child
had to obey (A12).

Participants of the research repeatedly mention the overestima-
ted authority of educators and authoritarian relationships. Although
respect for adults was considered one of the priority values, it often
turned into unconditional obedience.

Former teachers recall that parents were not allowed into the
group, and they would only accompany the child to the group’s door. It
is mentioned that most often, parents only had questions about their
children’s sleep and meals.

Although the network of children’s kindergartens expanded during
the Soviet era, and the number of children attending preschool insti-
tutions increased (SliuZinské 2015), there was still a severe shortage of
kindergartens. Not all families received help (e.g., from grandparents),
so getting a child into kindergarten was a challenge, and bribes were
often used. Gifts and bribes were a normal practice in the pragmatic
“boredom society” (Vaiseta 2014):

The parents, who held good positions, often brought gifts to the
educators: a good handbag, a pair of winter boots, peas, mayonnaise,
bananas, and other deficit goods of that time (A6).

Not only parents had to navigate the unsafe reality. The pedago-
gy of power — where authority and control were central in dealing
with children — coexisted with various “survival” strategies of peda-
gogues, allowing them to navigate the oppressive system and to pro-
tect themselves from potential consequences. Some of these tactics
involved adapting and conforming outwardly to official expectations
while quietly resisting in private, finding subtle ways to preserve one’s
dignity and values without attracting the attention of the authorities.
It is remembered:

There were some good things, but certainly not many. In the
kindergarten, I found like-minded people who had the same opinion
about real education, not destroying children. We started to act
clandestinely, but we behaved in front of the authorities like all other
teachers. In my group, violence, bullying, or anything similar was not
tolerated, which I had to observe in other groups (A25);

It was very important to “look good” to the arriving guests or
inspectors (A13);
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There were various teachers, just like before, and there was no choice
but to feel controlled constantly, with no opportunity to choose, so
the teachers couldn’t help but be quite strict (A26).

On the other hand, some “survival tactics” were quite shameless:
for example, children’s food was taken by the staff for themselves.
There are numerous memories about thefts as well; for example, X
(A23) admitted, that she didn’t steal food from the kindergarten, be-
cause she was young and had no one to carry it for, but the assistant
in her group did it every day because she had a large family to feed.
Educators often exploited the pronounced social hierarchy of society,
as social status of parents was highly emphasized. It is remembered:

Educators had favorites; they loved the children of socially strong
parents (A37);

During the Soviet era, it was normal to openly discuss the appearance
and behavior of other children and their parents (A6);

Children were often judged based on the positions their parents held
(A38).

Stories of the research participants about the interactions prove
clear signs of the impact pedagogy, preventing the “voice of a child”
from being heard: the dominant teacher, one-way interaction between
child and teacher, and also teacher-parent. The social context (e.g.,
social status of parents, bribes, gifts) directly influenced pedagogical
decisions.

Discussion

The study confirms previous research on Soviet pedagogy, which cha-
racterized it as normative, collectivist, and result-oriented; at the same
time, these insights are expanded as highly specific manifestations of
pedagogical practice occur. Based on authentic reflections, it became
possible to more precisely identify and more boldly evaluate the spe-
cific features of the late Soviet era preschool pedagogy of Lithuania.
Although participants in the study mostly recalled and evaluated the
practical functioning elements of the system, the broader concept of
the child emerged. What was this concept like?

It is important to note that the preschool education system of the
analyzed period, which encompassed both methodological founda-
tions as well as their practical recommendations, existed (e.g., Sliuzin-
ské 2015) and were aligned and declared in the preschool curriculum.
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The ideologically driven methodology emphasized the comprehensive
development of the child, moral upbringing, the harmony of educa-
tion and instruction principles, attention to health, and corresponding
strategies to achieve these goals (Program for Upbringing and Teach~
ing in Kindergarten (Lithuanian: Aukléjimo ir mokymo vaiky darzelyje
programa 1982).

However, from today’s perspective, these methodological guide-
lines were limited because they did not create a favorable environ-
ment for child-oriented pedagogy; in the late Soviet period, practise
of pedagogy systematically turned away from child-oriented princi-
ples, and the “voice of a child” diminished. Indeed, the main features
of the development of preschool child were not considered: the pre-
school child was not perceived as an active personality with unique
needs, as an independent actor of his childhood. The opportunities
for a child to accumulate experiences and explore the world without
the guidance of a dominant educator adhering to a strict plan was not
available either. Neglected was the child’s syncretic perception of the
world, which relies on holistic and integrated approaches rather than
segmented or subject-based practices. Equally overlooked was the
idea that a child’s daily experience should not be split into separate
“learning” and “non-learning” times.

Since child-oriented pedagogical methodology and practice were
not priorities in late Soviet Lithuanian preschool pedagogy, what re-
placed them? The concept of the child during that time reflected oth-
er models: the innocent/naive/uninformed child (the “innocent child”
model) (Sorin 2005: 2-3) and the child as a learner preparing to be-
come an adult (the “copy of the adult” model) (Sorin 2005: 16-17). The
child was not viewed as a subject with his own will, but as an object
that needed to be given the desired qualities, abilities, and knowledge,
which was not yet perfect, and therefore needed to be purposefully
improved. The child was “constructed” solely by adults, and he himself
was perceived as incapable of creating his own daily life and his own
knowledge. Even his behavior was modeled according to the wishes of
adults, so the attitudes of behavioral pedagogy were very much alive.

Thus, the above-mentioned correspondence between methodo-
logical provisions and the practice implementing them was only im-
aginary, since the methodological principles of late Soviet preschool
pedagogy were often distorted in practice, and the practical forms of
pedagogy differed significantly from the declared principles and at
times became unrecognizable (e.g., there were no written recommen-
dations in contemporary pedagogical sources to punish children). It
can be concluded that from the point of view of the concept of the
child, the ideological Soviet doctrine of a “happy childhood” should be
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viewed only as a slogan, because its practical implementation was not
child oriented.

It is worth refining some points of this discussion: “there was a
systematic departure from child-oriented pedagogical principles” and
“child-oriented educational practice was not a priority in late Sovi-
et Lithuanian preschool pedagogy.” An analysis of institutional ear-
ly childhood education traditions in Lithuania before 1940 (Graziené
1998) reveals that a preschool education system — covering methodo-
logical foundations as well as their practical application — existed even
during the pre-Soviet era. Its distinguishing feature was its orientation
toward the child, grounded in the European early childhood education
science: individualization of learning, integrated education, recogni-
tion of play, the importance of authentic experiences, and more.

Therefore, to achieve a clearer and more objective image of late
Soviet preschool pedagogy, its research in Lithuania should be as his-
torically contextualized as possible: on the one hand, to avoid stereo-
typical evaluations of the period, and on the other hand (paradoxical-
ly), to make certain conventional assessments more striking because
they would be grounded in research. It would be worth contextualiz-
ing not only historically (and in one country level), but also geographi-
cally, when studying preschool pedagogy processes in other countries
with similar history.

It should be noted that it is worth using a variety of interdiscipli-
nary methods for the research object, not only the educational ones;
especially since there are already such examples. The Soviet period
has recently been analyzed from many perspectives — philosophy,
psychology, sociology, anthropology, history, art history, etc., and at-
tention to the phenomenon of the Soviet period is still not decreasing.
Those who have studied this period deeply and in detail, and have made
significant contributions to the field, include Svedas (2009), Vaiseta
(2014), Narusyté (2014), Dapsyté (2015), Ramonaité (2015), Juknevicius
(2022), and Leinarté (2022). Most of these studies are characterized
by interdisciplinary nature: some of the perspectives are intertwined
(e.g., politics and sociology, history and politics, cultural history and
social history, art history, anthropology and philosophy). The emer-
gence of original discourses is also conditioned by the fact that as the
Soviet era receded, a time distance emerged, which helps to more ob-
jectively assess the object of research.

Conclusions

Thematic analysis of the research data across four parameters — pre-
school curriculum content, assessment of children’s achievements,
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pedagogical methods, and learning environments and interactions —
reveals that Lithuanian preschool pedagogy during the late Soviet era
(1964-1988) was characterized by:

* aunified program with standardized educational content;

» normative (rather than formative) assessment of children’s achieve-
ments;

* an exaggerated emphasis on children’s cognitive achievements
(knowledge);

* academic, non-integrated, subject-oriented teaching;

* one-sided pedagogy of influence rather than interaction, often ac-
companied by psychological and physical punishment;

¢ collective rather than individualized education;

* lack of appreciation for play as the most essential and meaningful
form of children’s activity;

* anarrow understanding of didactic materials;

* aunified internal and external environment that did not encourage
children’s activity, creativity, experimentation, or accumulation of
experience;

* inflexible group organization and strict rules;

* limited parental involvement;

e strict state and institutional control;

» asocial and ideological context that directly influenced pedagogi-
cal decisions.

Based on the identified features of preschool pedagogy in Lithuania
during the analyzed period, there is little evidence that the concept of
the proactive child as an active participant in his/her own childhood
was recognized, and child-centered pedagogy was present only to a
minimal extent. As a result, opportunities for children to express their
“voice” were also very limited. Therefore, this period appears to merit
a more critical rather than moderate evaluation.

The findings of the research do not contradict the possibility that
more positive practices may have existed. While most participants in
the study shared experiences far removed from child-oriented peda-
gogy, further exploration and interpretation of the diversity of those
experiences remains possible, contributing to a more nuanced por-
trayal of Soviet era preschool education. It is feasible to conduct mul-
tilayered analysis, identifying local deviations from strict norms, and
examining how educators manoeuvred official pedagogical doctrines
and their subtle resistance.

The conclusions of this study remain relevant today, as some prac-
tices not characteristic of contemporary pedagogy persist, such as
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academic teaching strategies, inflexible planning, and emphasis on
“preparing” the child for school.
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Abstract: This article examines long-standing authoritarian patterns
within the Belarusian general secondary education system. It focuses on
how these patterns are structurally sustained through pedagogical ap-
proaches, communication methods, and emotional regimes. Drawing on
an interdisciplinary research project conducted between 2023 and 2024,
the study takes a critical phenomenological approach to analyse mani-
festations of violence in the educational environment. The central thesis
explores the crucial yet often overlooked roles of temporality and affec-
tivity in reproducing the authoritarian dynamic. Specifically, the research
conducts an in-depth case study of an exemplary secondary school les-
son, analysing its rigid structure and prescribed pace. The author ar-
gues that this lesson is characterised by a specific structural connec-
tion between temporality and affectivity that restricts the potential for
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authentic, creative, non-hierarchical cooperation between educators and
students. The findings reveal that an authoritarian approach to education
is enabled by rigorous linear time management and characterised by neg-
ative affective dialectics. The study concludes that, under an authoritar-
ian regime, an exemplary lesson can be more destructive and dehuman-
ising than a regular lesson due to the temporal-affective phenomenon of
overmobilization.

Keywords: authoritarianism, education, temporality, emotions, secondary
school.

VBon3iHbI!

['aThl apThIKYJI 61§ HamliCaHbl Ha IaJICTaBE BbIHIKAY MiDKAbICLIbIIIIIHAD-
Hara gacjepgdara [paeKkra «AyTapblTapHbIS IATIPHBI ¥ LIKOJIbHAN afy-
Kalpli: MejarariyHelsi YCTAHOYKi, KaMYHIKaTBIYHBIS IPAKTHIKI, dMa-
LBIITHBIS PIXKBIMBI», sIKi ObIY paajizaBaHbl Maj MaiM KipayHillTBam
rpymnaii 6enapyckix HaBykoyuay y 2023-2024 rr.%. Hamae nacienaBaH-
He ObLJIO MpBICBE€YaHA aHaji3y ayTapblTapHBIX MaTdpHAY, sKis cdap-
MipaBajics ¥ paMKax A3sip’KayHaW CiCTAOMBI aryjbHay CSPIAHIN any-
kaupli ¥ bemapyci na 2020 r. [Tapg ayTapelTapHbIMI TaT9pHaMi Maroa
Ha yBa3e crenblQiuyHblg IaT3PHBI FBANTY (IPLIMYCY, LiCKy, najmnapaj-
KaBaHHA i iHIL), 5IKis papmMylollla Ba yMOBax IaHaBaHHA ayTapbiTap-
Hall imsa’snorii i ¥3Hayasaouna npas afnaBeHbls CalblsIbHbIS iHCTBI-
TYTHI i MpaKThIKi. CJI0Ba «IaTHPHBI» Mae Ha yBa3e YCTOMIiBbISI POPMBI,
SIKisl IppIMae ayTapbITapHbI IaJbIX0Z, y MaBOMA3iHAX 1 Y3aeMaz3esiH-
Hi yCixX aKTapay ajyKalbliHara panacy: BY4YHsY, BbIKJIAA4bIKay, all-
MiHicTpaupli. AIHBI 3 I3ThIX (OpPMaAy afHOCHA JIETKA alla3HaBaJIbHbIS,
iHIIBIS CTaJli HACTOJIBKI PacnayCloA KaHbIMi i «HaTypaJIbHBIMI», MITO
MHOTi4 HacTayHiKi (a Takcama 6albKi IKOJIbHIKaY) He 6avalp y ix Hi-
gKay npabyieMbl, He alla3HaIoLb iX HeraTelyHara y313esHHsL.

[lpaekT yKawO4Yay BMIIPBIYHBIS JacyefaBaHHi: 8 3KCIEPTHBIX
inTopB1O0 3 mejarorami i mpapjcrayHikami mKosBHAW agMiHiCTpa-
upli; 10 rapIGIHHBIX NAYCTPYKTypaBaHbIX (QaHTpanaJariyHeix) iHTIPBIO
3 megarorami; Tpsl (POKYC-TPYIIbI 3 BBINYCKHiKami KO (CTyIO3HTaMi

1 Xauy BbIKasalpb WYbIpylo naassky Kaugpeine Kykco, Tamaper Mankesiy i T. B.
3a YBaxjliBae rpavblTaHHE PYKaIliCy apThIKyJla i BeJIbMi KAPbICHbIS KPbITHIYHbIS
3ayBari i pakameHalbli, sKis ganamarji MHe affaBeliHa JanpanaBalb apThl-
KyJI.

2 Tlpaekr 6b1y nagTpbiManbl Eypakamicisail y pamkax nparpamel «BacbmiHor: agy-
Kallpls 171 6estapycKix a3suen céHns i 3aytpa» i adinissansl 3 LlpHTpaM facie-
JlaBaHHSY iHTapCY6 eKThIYHaCH i MixkacaboBail KamyHikanpi ETY.
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nepumara i gpyrora Kypcay); kaHTaHT-aHani3 10 Bimpasamicay maka-
3aJIbHBIX (a[IKPBITHIX) YPOKaAY i MmyiaHay ypokay HacTayHikay — yI3esib-
Hikay KoHKypcy «Hacrtaynik roma 2020». BeiHiki npaexTa 6bLii npaj-
cTaysneHbl i abMepKaBaHbl Ha MiKHapo#Hall HaBYKOBa-TpaKTblYHA
KaH@epaH1pli «[lepaadonvearousvl aymapbimapHsla namapHsl Y WKOAb-
Hall A0YyKaubli: neda2azivtula Jemanoyki, KauyHiKamolyHbla NpaKmol-
Ki, AMAUBLUHBLA PadcbLUbLY (25-26 BepacHs, 2024). V maapbIXTOVIIbI
(piHanbHAN MPI3EHTALbl, aKpaMsl MsHe, yI3eJbHivai 4aTeIpbl Yaia-
Beki: KauspsiHa Kykco (PhD, nenarorika), AHTOH BapsiceHka (MA, ca-
upisisioris), Ipeina Cigopckas (mokTtap (inanariynsix HaBYK), Mapbis
Cyma (MA, cauplsiorisi, TeHAapHbls AacjiefaBaHHi).

AKpams arysibHay KaappblHalbli IPAEKTa, 51 YA3€JbHiYana y pac-
MpaLoyYLbl IBITAHHAY i raiifay aJs iHTapB'1o i GOKyC-TPYII, IpaBsii3€HHi
DKCIIEPTHBIX iIHTIPB'10 i ¥ KAHTPHT-aHasi3e Bifpazamnicay nakazaabHbIX
ypOKay. Y apThIKyJI€ 51 3aCSIPOJKYCsl Ha aHajli3e aiHaro 3 Nakas3aybHbIX
ypoKay, sIKi 6y/i3e pasrienskaHsbl sIK 3YPbICTBIYHBL «KEHC» Y AaublHEHH]
Jla MIBITAHHA ayTapblTapHara rajTy y LMIKOJIE.

s mavatky Tpa6a afj3Haublllb I3YHYIO IHTPBITY, sIkasg abymoBina
M3THI i 3a7a4el apThiKysa. [1a BbIHIKAX HAIIBIX 3MITIPBIYHBIX Jaciie-
IaBaHHSY BBICBETJIisIacs, WTO 3BbIYAMHBIS (IITOA3EHHBIS) YPOKI i Tak
3BaHblIs N1aKa3aJbHbIA YPOKI, SIK IPaBija, 3HEUIHE BbIpa3Ha aJpo3HiBa-
I0L]a — NPbIHAMCI, y ThIM, LITO ThIYBILILIA aryjibHail aTMac@epsl, Ma-
ThIBaBaHacli, yusrayracti. [lakazasbHbl YPOK BhIIJIsiiae HibbITa ajb-
TOpHAaThIBa 3BblUaliHAMy VPOKY, ifaas, na sikora Tpaba iMmkHynua. I He
TOJIbKi «BBIIJISITAE», ajle MEHABITA TakK i ycrpeiMaena (my6sivyHa nasi-
LBISIHYENI1a) Tefarariydail cynospHacio (3anpyzacki 2015). Vpok, na
SKoTa s Jajey 3BSIPHYCSl, BbLIyYaellla He TOJIbKi aryJbHbIM Ma3iThly-
HbIM HacTpoeM, ajie i TAMIaM. AZllaBefiHa, TOMATBIYHBIM (PoKycam
apThIKyJa 3'yasiela CTPYKTypHasl CyBsi3b IaMiX T3MIIapajibHaCLIO
i adpexThIYHACHIO ¥ HaBy4YasbHBIM IIpalace § paMKax ayTapblTapHai
cictamel. [Ipa3 aHasi3 raTtail TOMBI s Xady I1aKasallb, LITO 3BbIYalHbI
i makasasbHBl YpOKi CyTHacHa 3BS3aHbl (TO OOK He 34yigionlLa ca-
npayAHbIMi aJbTIpHATHIBaMi af3iH agHaMy) i MTO MakasaybHbl YPOK
3aMiHae cyTBOpUacli namixk HacTayHila i HaBy4YsHIaMi HaBaT y 60J1b-
maii CTyneHi, YbIM T3Ta Poo6illb 3BbIYANHBI YPOK.

Mas iHTApHpaTalblsl SMIIPBIYHBIX Aaf3€HbIX 6asyenua Ha Cy-
MSIIIYBHHI (peHaMeHasariyHara i cauplsiibHa-KpbIThIYHAra MajbIxo-
nay. Takas MeTtajasariyHas pamka gasBajise, 3 afHaro 60Ky, amicaub
(3 mepcneKThIBBI Neplail aco6bl) CYyTHACHBISI CTPYKTYPbl KAHKPATHATA
BOIIBITY ajyKalpbliiHara y3aemaasedHus (Brinkmann and Norm 2018),
a 3 iHmara 60Ky — abrpyHTaBallb KPbITBIYHAE CTAYJE€HHE 1A MIYHBIX
ayTapbeITapHBIX NAT3PHAY i IPAKTHIK y 6e1apycKail mKoJe.
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Tpaba af3Haubllb, MITO CHAJYYSHHE (peHaMeHasnariyHam i canpl-
S7IbHA-KPBITBIYHAN EPCIIEKThIBAY HE 3'yIIsela YbIMChL MITYYHBIM.
AnHa 3 HalboJIbLI YIIJIBIBOBBIX IIpall ['ycapis — «Kprisic eypaneiickix
HaByK i TpaHcuaHA3HTanbHag penamenasnoris» (I'yccepasr 2004) —
écupb npsikiagaMm peHaMeHasariyHa abrpyHTaBaHail KpbIThIKI HaBY-
KoBall paipisHanbHacii. KntouaBsl TakeT JleBiHaca — «TarasbHaclb
i 6ackonuae» (Jleeunac 2000) — nmpacoyBae HOBYIO 3TBIUHYIO Iapa-
IBITMY, sIKas MyCillb IIepaafioiellb TaTali3yl4ylo NapagblrMy 3aX0m-
Ha# ¢pinacodii. AfHOCHA HsAAYHA Nayay pas3BiBalilla HOBbI JaCJIE4bl
KipyHak, siKi Ha3pIBaellia «kKpbeIThiyHas peHameHasoris» (Weiss et alia
2020): siHa crianyyae peHaMeHasariyHbl MeTaJ, 3 KPbITBIYHBIM aHaJli-
3aM CalbISIJIbHBIX CTaCyHKay (y MEPIIYIO 4Yapry — yJaJHBIX iepapxii)
y Cy4acCHBIX 'PamMafCTBax.

AcobHa Tpaba y3rapmaup ByuHst ['ycapsas Dyrena @inka (1905-
1975), siki cTBapely apbiriHaznbHyO ¢inacodilo BbIXaBaHHS i agyka-
1bli, y TAJMYPKY SIKOH JISKBILb KPBITBIYHAS AbISITHOCTBIKA CyYacHam
nenaroriki i 3axogHeeypamnerickara KaHUSNTY Cy6'eKTa. Y apThIKy-
Jie 51 apbleHTYI0Csl Ha aJHy 3 KJIouaBbIxX 1131 ®iHKa, sKas ThIYbIIIA
HeiepapxiuHara nadssieHHs ceemy AapociybiMi i g3enpmi (Mixkma-
kanendara Welt-teilen) (Fink 1992). En pasymee Takoe mapnssieHHe
¥ TBpMiHaxX KaanepaTblyHal KaHCTBITYLbli COHCY KbILLS, Y AKOU Hi
BOZIHBI ¥3pocT He mae nepasari Hap inmelM (Fink 1970; Shchyttsova
2016; Shchyttsova 2023). HoBae 6ayaHHe afHOCIH MaMiXX AapOCbIMi
i m3enpMmi 6asyenna ¥ @inka Ha IByXxMepHAll KaHIPITYasi3alpli cBe-
Ty: 3 aHaro 60Ky, YajaBeK 3HAxXOH3illb csi0e MpbIHAJIEXHBIM [1a 113§~
Hara >kelluéBara cycBery (Lebenswelt), siki pasropTBaenua sk cy-
BSI3b COHHCAY; 3 iHImara 60Ky, CBET MOXa YCIpbIMallia K KacMmiuHae
13J1ae, SIKOe axoIlliBae Hac i Jae MpacTopy i 4ac 4ayjaBeybIM A3€S9H-
HSIM. Y/1i4Ba1oubl Abl(pePIHLBISLBIIO FITHIX BHIMSIPIHHAY, QiHK Maka-
3Ba€ CBET SK MNaJ3€I0, SKas 3[apaenua 3 HaMi i 3 HAIIBIM yI3€JIaM.
CBer 4K nag3es (SK afKpbIThl IPallaC) HiKOJIi He MoXKa OblLb Hi criac-
L[irHyTHI ¥ STOHAM TaTaJbHACL, Hi paAylLibIpaBaHsl ga chepsl HasyHa-
ra (des Erscheinenden). MeHaBiTa 3 NyHKTY IJIe[I)KaHHSI Pa3yMeHHs
CBETY SK aJKpbITail majasei qapocsld i A3e1i Moryub 6bi1b NabavyaHbl
SIK SITOHBISI payHaNpayHbls cay3ebHiKi, Ublé cyicHaBaHHe § cBele /
KocMmace po6illb BbIxaBaHHE aJHbIM 3 (PYHIAMEHTAJbHBIX (PEHOME-
Hay yasiaBeuara Obllls. AATNIaBeHa, BbIXaBaHHE i afiyKalbls Takca-
Ma MOTyLb IepakKbIBalLlla i JapOCJbIM, i O3iéM SIK canpaynHas Ia-
I3es, sIKas ix 3BsI3Bae, ajie He MoXka ObIlb aCOHCABaHa TOJIbKi 3 YHKTY
rJIeKaHHS Karochblii ajHaro 3 ix, nagnapajkaBaHa HelKal aJHOM
nepcrexkTsiBe. [Ipa3 cTacyHKi afiHO 3 aHBIM KOXXHBI 3 iX yl3€eJIbHidae
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¥ 313511ICHEHH] CBeTYy SIK aAKPBLITBIM IIpaldce, Heab'eKThIByeMal na-
n3ei’. Taxi napgbIxon fasBajisie MBICTILb y3aeMai3essHHe HacTayHiKay
i ByuHsay sik cpepy cymecHara npagykaBaHHS 3YPBICTBIYHBIX CiTya-
1Ibli1, HOBBIX ciMBazay i caHcay. Takim ubiHaM, QiHK cTBapae anbTap-
HaTbIBY i ayTapbelTapHall efaroriupl (4Kas HaJae BbIKJIIOYHBL CTATyC
Iapociamy cy6'eKTy), i CEHTBIMEHTaJbHAM Mefaroriusl (skasg Hajae
BBIKJIIOUHBI cTaTyc A3insaui) (Fink 1970, 222 f).

Y cyBs3i 3 akpacieHall BbIIBK MeTajasariyHail pamkai Tpaba
nagKpacilp, ITO 6ejlapycKasi KoJa pasriasgjaenla TyT K acabias
¢opma (peIkyan) MaZdpHal MKOJbL K BAIOMa, HAKOHT MafdpHa
IIKOJIBI SIK CallbISIJIbHATA iIHCTBITYTA iCHYE BSIJIiKasi KOJIbKACLLb KPbITHIY-
Hal JIiTapaTyphl, sIKasl Nepil 3a YCE 3acspo KBacia MEHaBITa Ha IIbI-
TaHHSX CiCTOMHAra najnapajgkaBaHHs, LickKy i reanty (Opeiipe 2018;
dyxo 1999; Nnnuya 2006; Harber 2004). YcBenamsitousl I3Thl 60JIbII
IWIBIPOKi KAHTIKCT, V NAaJ3€HBIM apTHIKYJIE g IMKHYCS aficaybllb CIIe-
upIdiKy ayTapbITapHall agyKartpli, sIKkask cKjasacs Ba yMoBax 6esnapyc-
Kara rpamafcTaa.

[lepap ThIM SIK IEpancCLi Ja aHasi3y, CKaXXy HEKAJIbKi CJI0Bay Ha-
KOHT T3pMiHa «aeKThIyHaclb». QeHnaMeHasnoris pasriasgae apeKkToy-
Hacup (affectivity) Ik BLIMSIp9HHE BOIIBITY, SIKOE 37Ty4ae LieJa, cCamaclb
(self) i cycBeT. AnnaBenHa 066! aPEKT MOXKHA N1aKa3allb SIK yKapaHé-
HBI § iHTOpCy6'ekThIyHACHi. AQEeKThIYHACLb 3a0s1CIIeYBae€ MOCT MaMixX
iHpBIBiNyasbHAM i TPyNIaBOM ar€eHTHACILIO i aXOIljliBae BEJIbMi PO3HbBIS
aexTbIyHBIS cTaHbl. CIOVHIK BHIMSPHHS apeKTbIYHACI AaBOJIi IIbI-
PoOKi (amo11pli, HacTpoi, armacdepa i r. 4.). HekaTopsis TOpMiHBI Yacam
BBIKAPBICTOYBAIOLLA SIK Y3a€EMa3aMEHHbIS (HAlPbIKJaZ: SMOLbIS i a-
yynué). 3BpluaiiHa ¥ akagaMiuHail itapaTypsl afpO3HiBaOLb SMOLbI
K {HTSHIbISIHAIbHA c(aKycaBaHbIsl CTaHbI aJi HACTPOsSY (Moods) 5K
6osbi AbIDY3HBIX aDEKTHIYHBIX CTaHAY. I NPBITPEIMIiBAIOCS TaKCaMa
aryJbHaANpPBIHATAHN TOpMiHasariyHai gplepaHLbIALbI TaMiK 9MOLbI-
SIMi IK adeKThIYHbBIMI MEHTaJIbHBIMI CTaHaMi ca crielplpidyHbIM iHTIH-
LbISIHAJIBHBIM 3MeCTaM i apeKTam K aHTajariyHa 60Jbll WbIPOKaN
i menm cneusidpiynai kataropeisit (Fuchs 2013; Slaby and Mihlhoff
2019).

ApTBIKYJI CKJIaJjaelilia 3 TPOX 4acTaK: y Iepuan s 3acsIpofIKycCs Ha
TOMIIAPaJIbHBIX XaPaKTaPbICThIKAX MaJl3pHAN MIKOJIbI; y IPYTrON — ami-
Iy HeKaTOpsIs acabsliBaci cydacHai 6esapycKail MKOJIbl; TPILsis 6y~
I3€ MPbICBE€YAHA HEMACp3[HA aHaJi3y KaHKPATHAara Kernca nakasajb-
Hara ypoka.

3 @ink 6ausiup y ryspHi (Spiel) HaiibosbII aATIaBeJHBI CIMBAJI CBETY SIK ITa/i3ei, IKas
HiKOJIi He BhIYDPIIBAEIlla THIM, IITO MOXKHA (PeHaMeHaslizaBalb — TOMAaThI3aBallb
i amicanp sk HasyHae (Fink 1960).

TOPOS Ne 2 (55), 2025 | 213



1. TamnapanpHacub y agyKalbli:
penamenanarigyHas i canpIgbHA-KPBITBIYHAS MEPCIEKTHIBEI

Y rartail yacTupl HaMm Tpaba Oyn3e ab’apHaub 1Ba NbiTaHHi. [lepiae
ThIUBILILIA TOMIIApajibHAra JOCBeNy iHIpIBiNA, APyroe MoXHa cpapmy-
JIsIBallb HACTYITHBIM YbIHAM: SIKasl KAHLIILBIS YaCy JISDKBILb y TAMYP-
Ky LIKOJIBI SIK MaJI3pHAara iHCThITYTY?

Y ¢enamenanariunait tpagpiubli (Beprcon, I'ycapas, aiipasrep,
Mepno-Tlanni) yac nacnenyera sk peHOMEH, SIKi BHIKOHBae KaHCThI-
TYTBIYHYIO poJito ¥ ¢papmaBaHHi Cy6'eKThIVHACL i sie SKbIIéBara qoc-
Beny (lived experience). I'aTbl nanpIxos cTBapae ajbT3PHATBIBY HbIO-
TaHaycKall Tpajbllbli pasrysgfaHHs 4yacy K a6'eKTbIyHAN KaT3ropsli
(Rusell 1996). AG'exTrIBi3aLblg Yacy ¥ MadpHail HAaByKOBall mapajabir-
Me 3qyisenia nagMmypkam s BbIMspasnbHacli (measurability) yacy i,
ajnaBefHa, AJs MardbIMaclii SIro NJjaHaBaHHY i parysasBaHHs. Takim
YbIHAM, CIBIEHTBICLIKI MafpIxof 3syiseria Takcama nagMypKkam Is
Pa3yMEHHS 4Yacy SIK iHCTBITYUBIHAW KaTaropbli: Y TBIM C3HCE, LITO
(PYHKIIbISIHABAHHE CalbISIJIbHArA iHCTBITYTY (HANPBIKJIAJ, IIKOJbI) Oy-
Iyenua Ha allaBelHbIM TIMIAPAJIbHBIM IapajKy — pIryJsiBaHHI
i kKaHTpoOJIi Yacy ¥ BbIKaHAaHHI iHCTBITYLBIMHBIX 3a7a4 i QYHKIBIN.

SIk magkpsciiBaiolb CydacHbIsS Aacienubiki/macaenysitpl (Go
2012, Westman&Alerby 2012), neiTaHHe yacy Y aAyKaubli 3BblYaii-
Ha pasyMeelilla ¥ TOpMiHax XpaHaJorii, sikas narpabye KaHTpoJio. To
00K IHCTBITYLIbIMIHAS paMmKa (palblsHajisalbls) IpacoyBae JiHelHae
6auaHHe 4acy. KaHTposp axsIugyisenna Ha NafcTaBe XOpCTKa pa-
rJIaMeHTaBaHara CTPYKTypaBaHHS By4Y90OHBIX Iparpam i ypokay, sikoe
najanapajgkoyBae afyKalubliiHBl IPALSC 3alBEpA’KaHAMY XpaHajarid-
HaMy napajky. ['aTkas iHCTBITyLBIMHasl palblsiHajli3alblsl HaBsI3BAaE
(«3absicrieuBae») CTaTbIYHBI, PIBEPCIVHBI (IayTapasbHbl WITOroM) i afi-
HaCTalHbl MAMN HaByYaHHS. AIOIIHSIE Pa3rOpTBacIlia SIK «apraHisza-
BaHas MaCisJ0yHACHb IIPBIYbIH i BbIHIKAY, SIKYIO 3BblYaliHa HA3bIBAIOLlb
“nparpac™ (Go 2012: 175). Hanpeikiaj, BbIKJIAJlaHHE ypoKa MaBiHHA
NpbIBECLi 1a 3aCBA€HHS BY4YHSMi KaHKP3ITHAM TOMBI; Y BbIHIKY BbIKa-
HaHHS IPaKTbIKaBaHHSI NaBiHeH Oblllb 3apikcaBaHbl KAHKPITHBI 7jKa3
i raTak maneil. Yce BbIHIKI 3amaHaBaHbl 3arafi3s i maBiHHBI 39ys1Iia
¥ agnmaBenHBIM TaMmIle. Taki «mparpac» nabymaBaHbl Ha (K MiHIMyM,
YaCTKOBBIM) 3J1iMiHipaBaHHi 3 afgyKaubliHal 3eHaCLLi JII0ObIX HSIBbI-
3HaYaHacUAy (HeyaKaHbIX a[IXiJIeHHAY, pa3pblBay, IHTOPBEHLBIA i I. 1.).

Takim 4bIHaM, Pa3MOBa i[13€ IIpa raMareHHyIo CiCTIMy, sIKas — 1pas3
CBae TAMIIApaJIbHbIS XapaKTapbICThIKi — MOXa «TPbIMallb 60JIbIIACIb
MaT3HLBbIIHA TBOPYLIX (PIYKTYyallblil Ha HSI3HAUHBIM Y3POVHI i, Takim
YbIHAM, BBIKJIIKAl[pb Takis 3'Bbl, K Hyna, akajgdMiyHas HeNacIsxo-
Bacup i HaBeTiBacypby (Go 2012: 177-178). Hikanac I'oy Ha3bIBae yac, ski
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iHCcTBITYLBIMIHA paryioena, a low-emergence time: yac 3 Hi3KiM y3-
POYHEM y3HIKHEHH$ 4arochlli HENpaaKa3asbHara.

CkasaHae BBIIISH THIYBILIA MaAdpHAW LIKOJIBI § MpPBIHIBINE. SK
najgkpaciiBamoub BectmaH i Anepb6i, «Toil ¢akT, WTO Yac y aaykKa-
LBIFHBIX C3TBIHTAX YacTa YCIPbIMAeLla sIK CTPOra XxpaHaJlariuHsl i jii-
HEeWHBI, CTBapae PbI3bIKY Taro, MTO A3eli MOrylp Oblllb [lepayTBOpa-
HbI ¥ a6'eKThl, sKisg dapmyonia narpabaBaHHsAMI 4Yacy, sk (isiuHbIg
uesns» (Westman, Alerby 2012: 363). I'satas upiTata fo6pa TayMayubllb,
yamy [0y amicBae ramareHHy1 iHCTHITYLBIAHYIO CICTOMY SIK TaKylo,
ILJIs1 IKOY yJiacLiBast «MEHII yajilaBedast TammnapasnabHacub» (less human
temporality). ¥V cBaio u4apry, «6oJbll 4YajaBeyasi» THMIApajibHaClLlb
3B43Baellla iM 3 aJKPBITACLIO [JIs1 CYyCTP34bl 3 YBIMCBILi «9MEPIKIHT-
HBIM», IITO Y3HiKae HempajKa3ajbHbIM YblHAM. PaHen A7 amicaHHs
aZinaBenHara NOCBENY MBI BBIKAPBICTOYBAJI MaHSLLE «an3ei» ma-
I09bl HA yBa3e, IITO y3aeMaA3esHHE HACTayHILbl i By4HAY MOXKa al-
ObIBalllla SIK camnpayAHas CyTBOPYACIlb. AMOIIHSS Na CBa€il CyTHACLi
He MaAnapajKkoyBaella iHCThITYLbIHAN PIIJIaMEHTAaLbli — HE MOXKa
ObIllb 3allparpaMaBaHa, 3araji3s 3akJjai3eHa ¥ KaHTpallioeMylo iHCThI-
TYLIBIHYIO XpaHasorilo. MoxkHa MagcyMmaBallb, IITO JaMiHaBaHHE iH-
CTHITYLIbIIIHAra (Hi3KasMep KdHTHAra) 4acy 3BsI3Baella Oacjendbl-
KaMi 3 pbI3bIKal NI3YHAM J3TryMaHi3anbli HaBy4YaJjipHara rnparacy.

2. AcabniBacui cyyacHay 6esapycKail MKOJIBI

benapyckas mKoja — rata NpajgyKT TOU CICT3MBI O3sipXKayHau, sgKas
icuye. Bo cicTama n3spxkayHas abcanioTHA BEPThIKAIbHAS, PANPICIY-
Has, 6€3 IpaBa Ha [IaMBblJIKY i 6€3 IpaBa Ha iHIIalyMCTBa, aillaBeJHa,
i 6enapyckas n3sip>)kayHas LIKOJIa — siHa canmpayzbl Takast XK, sIHa Tak-
cama BepTbIKaJIbHas, SIHa TaKcaMa 6e3 IpaBa Ha NaMbLIKy i 6e3 IpaBa
Ha HeliKae iHmaAyMCTBa, TaKcaMa PanpaciyHast.

(3 axcnepmuaza inmaps’o)

AyrappiTapHas agykalblgd — BeJIbMi lIbIpOKae nansuue. Tak, Halpbl-
KJ1az, Xapbep sivbllp, HITO afAyKallpls TIepaBaskHa 3acTaella ayTapbl-
TapHail ma ycim cBerne: «Hsaraenssdsl Ha Toe, WITO GOIBIIACIE KpaiH
naanicani Kaneenuwito AAH a6 npasax 03iyaui, njs 6osbluacli Byd-
HAY HaBy4YaHHe § IIKOJIE — TI9Ta CYTHAaCHA ayTapbiTapHBI JOCBEI»
(Harber 2004: 19). AyTapbsiTapbl3aMm €H pa3yMee SIK «p3INP3CiyHbI IBANTH,
SIKi Mo’Xa mpasyisuna ¥ pasHacTaHbIX popmax i ¥ posHail cTyneHi
3aJIeXKHA a], calblsyIbHA-TIAJIITPIYHATA KAHTIKCTY. Y 3aXO[HiX KpaiHax
ayTapbITapHbIS IPAKTHIKI ¥ MIKOJIbHAM afyKallbli KAHTPACTYIOLb 3 ThIM,
IITO MIKOJIbHIKAy BydYallp, ITO cBabona i agka3HACIh — TaJIOYHbIS
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KalITOYHAcLi A3MakpaTeli. HaTypanbHa, WTO ¥ KpaiHax, J3€ MaHye
ayTapbITapHbl PIXKBIM (K cydacHas besapycs), ayTapblTapbi3M Y afiy-
Kalpli 3'ysenna cicToaMHbIM peHOMEHaM, SIKi 3a6sicrieyBae CcTabiib-
Hacub i 3aMallaBaHHe MaJjiThlYHara paXeIMy. Bagoma, WTO Tpagbllibisg
KpbIThIYHA negaroriki (Ppeiipe 2018) pacrnavanacs MmeHaBiTa Ha rie-
6e iMKHEeHH$ NepaafoJiellb HEraThlHbISI HACTYIICTBBI TAKOTa KIITAJTY
«CiCTo9MHara» ayTraphiTapbi3my ¥ agykaubli. Tamy Hamae gacienaBaH-
HE MOXXHA pasrisfalb SIK NPbIKJAJ KPbITbIYHAHM [E€AAroriki ¥ HaBy-
11bl, SIKi BBIKApBICTOYBae peHameHaJariyHae anicaHHe AJs pa3yMeH-
H$ CYTHACHBIX CTPYKTYP i Npanacy A3ryManisanpli § ayrapbiTapHan
azyKaupli.

MbaTa rartail yacTki — 3adikcaBanp HeKaTopblsl acabsiBacui cy-
yacHail 6esapycKail MIKOJIbl, Y1i4YBaloYbl TAMATBIYHBI (POKYC apTBIKY-
Ja. AKpams y3razilaHara BbIIIBI SMIIipbIYHAra JacjaefaBaHHs, g aba-
nipatocs Takcama Ha KHiry «MOHUTOPUHT U OLleHKa O6IIEro CpegHero
obpasoBaHus besapycu: B3I/ Y4€HUKOB U yuuTeseit» (OMesoCuK
2020), sikas Jae [ocChllb 3MSICTOYHAE aryjbpHae ysayjeHHe Ipa cydac-
HYI0 6€J1apyCKy1o WKOJY (A35p>XXayHyio ¢papMajibHYIO CSIP3JHION aay-
Kalplo). ['aThl MaHITOPBIHT yKJilo4yay anbiTaHHe 804 nanseTkay (nepa-
BaxHa 14-17 rog) i 154 neparoray. Bosnbw 3a 60 agcoTkay nanerkay
aJI3HaybLi, IITO ¥ MIKOJIEe He Xarae CBabO bl 1J1 CaMaBbISTYJICHHS i afl-
KpbITall KaMyHiKanpli. bosbll 3a TpaLiHy NaJKpaCaiBali, ITO ¥ KOJe
HemaryslMa cBabofHa BblKa3Ballb CBaé MepKaBaHHe. ThIsl )X TOHMDH-
1pli IpacoyBalollla 3 60Ky HacTayHil/HacTayHikay. Tosbki 16 amcoT-
Kay 3 iX aJ3Hayblii, IITO BbIKa3BaHHE CBAWTO IYHKTY IJI€J>KaHHS Ha-
BYYDHIAMIi [MaJTPbIMJiBaena negarorami i agMinictpaupisail. bosbim
3a TpaliHy 3 260 ByX 6aKOy IMpbI3HAJI, LITO ¥ LIKOJIEe TaHye aTMacdepa,
gKas LicHe, afyyBaHHE CKaBaHacLi i TpeIBoOri. [lemarori takcama 3Bsip-
TaJli yBary, IITO HABYYDHIIB! Gaslilia 3a/aBallb MbITAHHI i Mpasysisaub
iHiIBIATEIBY, IITO GpaKye AaBEepHBbIX 3HOCIH i afKphITacli. ¥ magaTak
SIHBI aJ3Ha4ajli Hy[y 1 3HEXbIBEJIaCLb IIpala3cay y MmKoJe i, annasen-
Ha, By4YHEYCKYIO abblsIKaBacllb y ayblHEHHI 1A LIKOJIbHAra HaBy4YaHHSI.
Y cBaw 4yapry Hauae 3MIIpbIYHAE JacjelaBaHHE, [IPpICBEYaHAE ayTa-
PBITapHBIM NaT3pHAM y papMasibHAl MIKOJIbHAN aayKalsli § Benapyci,
He TOJIbKi Majmalasana, aje i cTaja BaKHBIM JafaTKaM [a BbIHiKay,
sIKisl IpaJiCTayIeHbls ¥ KHi3e AMSIIOCIK. BbIKapbICTaHHE SIKACHBIX Me-
tagay i geHameHasariyHayl iHTIpHpaTalbli Na3BOIiNa aKbIIIABILb
OoJibll HI0AHCABaHbI i NarsblOJIeHbl aHajli3 afykKalbpliiHara npanacy
i BbISIBILb PO3HDIS HETaThIYHbBISI 9(EKTHI Ay TapbITAPHBIX IATAPHAY Y iH-
CTBITYLBITHBIX PAMKax 6eJ1apyCcKail MIKOJIBL.

AGarynbpHsII04bl, MOXKHA T1a3HAUblLlb [13B€ XaPaKTIPHBISI PHICHL 6e-
JIapyCKam IIKOJIBL.
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a) lamiHaBaHHe Hi3KasMepJ KIHTHAra yacy

SIk TpanHa BbIKazasnacs ajgHa iHpapMaHTKa (HacTayHiLa), «MKO-
Jla 3aparjameHTaBaHa». Hixkall NppIBOA3INLA MPBIKIAL BEJIbMi BOCT-
paii KpbITbIYHAK JBIATHOCTBIKI CTaHy p3yay y «3apa3rlaMeHTaBaHai»
IIKOJIE:

«ApyKalpls IIKOJIbHAS, Ha MOH TOIJIA]I, aKaclsgHesa, SsHa He pa3BiBa-
enna. Y Hac afiBy4blyli HacCTayHiKay By4blllb. Y HAC: faJjli JamalHse 3a-
maHHe (y 1s6e YKo Iparicana, sKoe Thl aBiHEH 3ajalp), Tabe masi
naypoyHae IylaHaBaHHE, Tabe [1aJli KHiKKi — i Thl TaK IpaBoji3b YPOKI.
51 He ckaxy, IWTO TaM KEICKis YPOKi. [...] Ale Hallbl JII043] epacTai
TBapblllb, HEIITA BbIPA6AlLb, TAMy MITO ¥ iX ycé raToBae, ix rata ycé
3aJaBOJIbBae. [...] | BOCh y Hac cTBaphlIacs — sIHbI 3pabiji HacTayHikay
6e3bIHILBIATBIYHBIX (KaJli §ko ycé écip, Kyniy, pazpay — i ycé€) i Hexxel-
BbIX. Ha MOI morssij, HexXeIBbIsl. HacTayHiki § Hac cTasi 6e3bIHimbIsa-
TBIYHBISI, TIEPACTaJIi ObIIb JKBIBBIMI» (3 aHmpanaiaziviaza itmapeo).

Harapato, mro y nepman 4acTubl afi3Hadasnacs, WTO PITyJsBaHbl
yac (regulated time) cTpyKTypHa 3BsI3aHBI 3 HYZI0H, TO 6OK CTBapae JJis
sie HallbOoJIbIl CIIPBISJIbHBIS TAOMIIAPAJIbHbISA YMOBBL. HacTynHas xapak-
TOpHAas pbica 6ejiapycKai MIKOJIbI ThIYbILLIA MEHaBiTa adeKThIyHaCL.

0) CnnasiyysHHe CTpaxy i TpbIBOTi

Crtpax — Taki sMalbliiHBl CTaH, sIKi ¢akycyelia Ha KaHKPITHAN
paubl. TpeiBOra, HaafBapoT, HE Mae y CBa€il CTPYKTYphl BblpazHay
npajMeTHail iHTaHIbIsIHAaIbHACL]. ['3Ta He 9MO11bIs, a 60J1bLI bldY3HbI
adeKThIYHbI CTaH, sIKi abyMmoyiliBae arysibHae ycrpbIMaHHe pavaicHac-
11i i Ipa3 raTa — aBOA3iHbI YajaBeka. SK BIgoma, rnagobHas nplidepaH-
LBISILBISI CTPAXYy i TPBIBOTI Oblyla IIpaBe3€HA ¥ DK3iCTOHLBISJIbHAN (e~
HameHasorii Kipkeropam i l'aitpsrepam (Kupkerop 2003; Xaiigerrep
1997). Ane abopBa {3ramaHblsl ayTapbl pasmisgaii TpwBOry (Angest,
Angst) BBIKJIIOYHA SIK iHABIBiAYyaIbHBI aEKTHIYHBI CTaH. MiX THIM Ha-
1ae jacjefaBaHHE BhIAYIS€ TPBIBOIY SIK NEPAaKbIBAaHHE, SIKOE MOXKa
naja3suisna po3HbIMI iHABIBiZAaMI TIPBI II9YHBIX CALBISIIbHBIX YMOBAX.
Y raThIM C3HCE Hall NajbIxof 6JiX3M Oa aHaji3y «rpamajCcTBa TPbI-
Bori» XaHa (Han 2024). Mbl aHazidyeM TPHIBOTY SIK aAMETHYIO apek-
TBIYHYIO PBICY ayTapblTapHail 6esapyckail mKosbl. AfilIaBeiHa, MOKHA
IbIpepoHLbIABALL [BA ACMEKThl: a) 3 MYHKTY IJIeJKaHHS CyOeKThbIY-
Hara YCIppIMaHHS payYaicHACIIi TPhIBOTa MOXa af4yyBallia sK [JIbI6iH-
Hbl Hacmpoll; afjHadyacoBa 6) 3 MYHKTY IJIEJKAHHS Taro, sIK IayHas
CyNOJIbHACLb iHTAPCYO'eKThIYHA YcrnpbiMae Osikaiimae acsipopmse,
TpBIBOTa MOXa afuyBalllla sk aryapHasg amuacdepa. Hatypanbha, ra-
TBHISL 1BA ACIEKThl CyTHACHa y3aeMa3Bs3aHbl. Bosbll 3a TOE, MOXXHA
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Takcama IIpacayblilb MPBIHLBIIOBYIO CyBA3b MaMix cTpaxam(i) i TpbiBO-
rail. MoxHa ckasalb, IITO SIHBI CiJIKYIOLb afHO agHaro. [lagmypkaBae
(4acTa saTaHTHAeE) Mavyynlé TPHIBOTI CHpPBIsSe Tamy, IITO ¥ Hemacpam-
HBbIM IeJarariyHbIM y3aemaj3esiHHI HaBy4YdHIIbl/Tlelarori afiuyBaollb
CTpax Iepaj, KaHKpPATHBIMI paudami (p3esHHsAMI). To 60K cTpax MoXKa
ObILb KPOIIKaBbIM IIPasyJIeHHEM i CiMIITOMaM TPBIBOTri. 3 iHIIara 60Ky,
ayTapbITapHbl CThLJIb KaMyHiKalpli ¥ MKoje (maMix nepgarorami i az-
MiHiCTpanpIsa, NaMiK afAMiHICTpaUbIAN i HaByYSHLAMI; MaMix nega-
rorami i HaBy4YsHIIAMi) paryssipHa BbIKJIiKae CiTyaThIYHBI CTPax y afina-
Be[HbIX aKTapay, ski (Hi6bITa POBBl — aroHb) NafTphIMIIiBae i pobilb
60JIbII iHTOHCIYHBIM MavyLLI€ TPBIBOTI. ¥ raTaii cyBsa3i Tpaba y3ramaib,
ITO a3iH 3 3KCIEpTay 3BSIpTAy yBary Ha TOE€, IITO Y>KbIBAHHE AHTHI-
IPIIP3CaHTay — BEJIbMi pacnaycropskaHas 31Ba CSIpOJ, IKOJIbHBIX Ha-
CTayHill.

ApnnaBenHa SMITIIPBIYHBIM [ACJA€LAaBaHHSIM, HACTYIIHBISL P34bl ObLITi
NasHavyaHbl K HAUOO0bII XapaKTAPHBISI TPAJIMETHI i IPLIYLIHBI CTPAXY:

- 3 60Ky HacTayHil;: cTpax IpalaHaBallp HelTa HOBae; CTpax af-
Xijminua aj MnsjaaHy; CTpax BBIMJISLALL HEKAMIIET3HTHBIMI; arpaciyHas
P9aKIplg Ha a4AaTKOBbIA IIBITAHHI HABYYSHIIAY.

- 3 60Ky HaBy4dHILAY: CTPax 3aJaBalib [bITaHHI i BbIKA3Ballb CBae
IYMKi; CTpax ImaMmbplIilllla; CTPaxX aA3HaKi, iCIbITay; CTpax Mapylbllb
«IIPaBiJIbl»; aryJIbHBI AbICLBIIIIIHAPHBI CTPAX — TaMy LITO BY4Hi YCIIPbI-
MaroLLa SIK allpbl€Pbl BiHABATBHIAL.

(3 avmpananazivrnaza iHmape'o)

«Yamy saHBI 6adu1ia 3aaBallb NbITaHHI? TaMy IITO HACTayHiK irHapye
ix, HacTayHiK He Jae ajKasbl, IPOCTa HE aJKa3Bae; TaMmy LITO J3eli
He yIayHeHbls § cabe, aHbl HE MOTYLlb IEPAaKpOYbllb, iM CcTpalHa —
3HAYbILb, [Tl HACTAYHIK BBIKJIiKae ¥ iX CTpax, y HaC IIMar TaKix Ha-
cTayHikay; TaMy IITO imM maTpabHa af3HaKa i sHbI 6asnla, MTO SHBI
TakiM YbIHAM aJI3HaKy CalCyolib, KaJli HEMKae Takoe MbITaHHE 3a7a-
Iy1ib, IKOE He crafabaerar.

(3 poxyc-2pynul 3 svINyCKHIKAMT)

«MHe KaXeTcs, 3TO OCHOBHOM MHCTPYMEHT B apCeHaJe MJIOXUX yuu-
TeJsiel 1 BOOOIEe Ge1apyCCKOM CUCTEMBbl 06pa30BaHMsI — OTHOCUTBHCS
K y4€HUKaM, KaK K KaKUM-TO IIpecTyHUKaM. He B IpsmMom cMbIcIIe,
a B TOM ILJIaHe, YTO Thl MOXKEIIb IIPEAIOJAraTh, YTO YUUTENs Oy ayT OT-
HOCHUTbCA K T€O€e, KaK K KaKOMy-HUOYyAb 060pMOTy. Kak 6yaTo 6b1 MBI
C caMoro Hauasa 6yJieM TBOPUTb Xa0C, 6yA€M YTO-TO IIOPTUTB, OyzieM
CTPEMUTHCS CLeIATh UM MIPOBIIEMBL. |...]

.32 HCKJIIOYEHHWEM O4YeHb PEIKHUX JIIOfIeH, KOTha OblIIo yBa’keHHe
[k yyeHukam] Kak K JopsM.. Ho kpome sToro, Bcé 6blIO BCerza:

218 | TATIANA SHCHYTTSOVA



“VyeHnku, Bac HY>XHO JIep>KaThb 11of, KOHTposieM! Bac Hy>XHO KOHTpO-
JINPOBATh. BBl OJIKHBI GBITH MTOCJYIIHBIMY, HO BbI HE GYyIeTe C CaMOro
Hayajla MOoCJAYIHbIMU. [...] DTO TOXKE KaKOU-TO apMeUCKUii oaxom, —
4TO Cpasy IepBbIM [IPUOPUTETOM ObLJIO He MOHSTH HAC, a AUCLIUIIIN-
HUPOBATh HAC. [...]

B cpenHell mKoJIe OYE€Hb CJIOXKHO GbLJIIO BOOOIIE XOTh YTO-TMOO CKa-
3aTh OT ce6sl, © MHE Ka’keTCsl, 3TO OYeHb GOJIBIION NCTOYHUK 3TOTO
BCETo IO POCTKOBOI'O dH2CMa B TOM YHUCJIE, YyBCTBA 6€3BICXOTHOCTU
B LIKOJIEY.

Cnany4sHHe nepuai i Apyroi peiChl Jaspajisie cpapmyisiBallb Ha-
CTYIIHBIS TI3bIL

a) JlineitHel yac, gki parysoeniia, €clip THMIMApajsibHal pamKai,
siKast pobilb MarysIiMai KaHasizauslio i iIHCTPYMEHTAIi3albli0 CTpaxy
Ba YMOBAx ayTapblTapHal afiyKalbliiHAM CiCTOMBI CAP3IHS LIKOJIBI.

0) JlineitHas paublsiHai3allbls Yacy 3yssela 3pyYHbIM amnipblil-
YyaM JJisl ayTapbiTapHara KipaBaHHS i BbIKJIaZaHHs ¥ mkose. CicTam-
Has y3aeMacyBs3b iHCTBITYLbIMIHArA Yacy i panpaciyHal KaMyHiKalbli
¥ mKose 3aynsenna CTPyKTypHal nepagyMoBai [IJji POCTY Madyns
TPBIBOTI.

3. CyBs3b ToMIapaabHacLi i apekTolyHaCIHi
V¥ makasaJIbHbIM yPOKY

JamiHaBaHHe Hi3KadMEPHA KIHTHAra 4acy, IKOe 3BI3aHa 3 POCTaM HY[bl
i meMaTeIBaBaHacIi cIpoj, HaBy4YsHIAY, MaTpabye Y3HsLb IbITAHHE ab
TBIM, «SIK IIEPAKJIIOYBIIIIA 3 HI3KasMePAKIHTHAra 4acCy Ha iHIIbI 4ac, SIKi
Oyz3e HaroyHeHb! TBOpYbIMi Marysimacusami» (Go, 180). Kab apkasaib
Ha rarae neiTanHe, Hikamac oy pasBiBae mansdile «TaMIIapajbHan
CKJajaHacui» (complexity in time), sikylo mMaryelMa JACSTHYLb IPa3
aJIMBICJIOBYIO KapaJIsLblio MaMix pO3HbIMI (GPYHKLBISIMI — KIITAJITY iH-
T2JIeKTY, adeKThIYHACI, TaMsILi, ysSayaeHHs, isgJecHaclli, calblsibHal
yusarayracui i . g. Hama cyMHeBY, IITO NEPCHNEKTHIYHBIA MeTajaa-
TiYHBIS aJIKa3bl HA NIa3HAYAHAE NIBITAHHE MOKHA 3HANCL i ¥ IPaKThILbI
6eslapycKail mKoJIbl (a0 I3ThIM MiX iHIIBIM CBeJYallb i HAIIBIS iIHTIPBIO
3 neparorami?). AfHaK y naa3eHbIM apTHIKYJIE s Xauy 3acspopsilila
Ha crneuplpiyHbIM, ase i JOChILb THIIOBBIM AJIs 6ejapycKail MIKOJIbI

4  Hsarnenzqysl Ha cicToMHae JamiHaBaHHE ayTapblTapHara majpixofy ¥ 6enapy-
CKail mKoJjie, MMaT Iejaroray iMKHeIla BbIKAPbICTOYBALb OOJIbII CKJIAJIAHBIS
CTpaTarii, y SIKiX iHCTBITY1[bIIIHA abyMOYIeHas BepThIKaabHas (top-down) MaziaJib
KaMyHiKalpli cyicHye 3 60JIbII 9MaKpaThIYHbIMI Fapbl3aHTAIbHBIMI IPAKThIKAMi.
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MpPHIKJIAA3€ Taro, SIK NepaajosbBaella Hi3KasMepI KOHTHEL 4ac. Ma-
I01]1]a Ha YBa3e MakasajibHbls — anbb0, sIK HazblBay ix 3anpypcki (2015),
«IyBJIYHBIA» — YPOKI, Kis yacTa JPMaHCTPYIOLb aKThIYHYIO VISITHY-
Taclb i BBIpa3HyI0 MaTbIBaBaHaClb i megaroray, i Hapy4YsHIay. 3 MyHK-
Ty 7€ KaHHS HasipasbHiKa, Takis YpoKi, sIK Ipasija, aapo3HiBaona
aryJbpHbIM Ia3iTBIYHBIM HACTPOEM i SHTY3isI3MaM i TakiM YbIHAM BbI-
IMISA0A0Ub SK poajbHas aJbTIPHATHIBA PYLiHHBIM YPOKaM, Najamnapa-
KaBaHbIM Hi3KadMepPAKIHTHAMY 4acy.

Hixkait 1 npagcTayiiio BeIHIKI aHaIi3y Biflsasaricy agHaro 3 ypokay,
NpaBefi3eHbIX Y paMKax KOHKypcy «Hacraynik roma Pacny6iiki Be-
sapych 2020». T'aTa Ypok ublTaHHs A4 4 Kaaca. EH 3gynsenia Besb-
Mi BBIPa3HBIM TIPBIKJIAZIaM, SIKi 1a3Bajisie abrpyHTaBalb UOHTPAJBbHYIO
T33y apThIKYyJIa: LITO [1aKa3aJbHbl YPOK — I'3Ta HE canpaynHas aabTIp-
HaTbIBa, a cHelplpiuHas ToMnapasnbHas Maabidikalpls MTOA3EHHATA
(pyuinHara) ypoka. 3pazymera, TYT He CUBSIpA’Kaella, MTo yce naka-
3aJIbHBIS YPOKi aIHOJIbKAaBbIA. AJle KEHC, SIKi TyT pasrisajfaenna, €ciub
BEJIbMIi XapaKTIPHBIM [JIsl ayTapbiTapHal CiCTOMBI IIKOJIbHAN afyKa-
upli ¥ Benapyci, skas ¥ 3HauHall CTyneHi 3'qynsena crnaakaeMmHinan
casenKkai cicrambl. Gapmar adinpliiHara KOHKypCy [1a3Bajisie BbISBIllb
HEKaTOpBIs crielbl(PiuHbIsg NaT3PHBI IBAJTY (MPLIMYCY, LiCKY, Maamna-
pajkaBaHHS), AKis cdapmaBarics Ba yMOBax MaHAaBaHHS ayTapbiTap-
Hall igdasorii. OYpbICTbIKA KOHKYPCHAra YpoKa 3B43aHa 3 ThIM, LITO
€H na cBa€il CyTHacli akTyaJsi3dye i «[aZicBeyBae» NayHae pa3yMeHHE
Taro, MTO TaKoe «ifPanbHb» YpOK. K OGyn3e nakasaHa jganei, (yMoy-
Hasl) «igdajbHACLb», sIKasg NpaJ3MaHCTPaBaHA HAlIBIM KelcaM, mae
inpanariuHbl 3MecT, abo inpasiariyHblsl HACTPOMUKI, SIKiM yJacliBa «He
6ayHast BOKaM» p3NPaCiyHACIb.

Kmouaebia acabaisacui nakasanisiaza ypoxa

a) Ctporae niyiaHaBaHHe i IpaJiBbI3HaYaHaCIb

YpoK npaxop3ilp na CTpora BbI3HaYaHbIM CIIPHAPHI i CTPOriM xpa-
HaMeTpaXkbl — JliTapajibHa 4K Ia raj3iHHiky». HesannaHnaBaHblg afl-
XiJleHHi (HampbIKJaj, y BBIMJISAA3€ CIIAHTAHHBIX NBITAHHSY 3 OOKY Ha-
BYUSHIIAY Lii ABICKYCilT) HEMardbIMblsl. YPOK NabyiaBaHbl TaKiM YbIHAM,
IITO aJKa3bl [34L€W Ha MbITAaHHI HAcTayHIlLbI, K IpaBija, MaBiHHbI
aJaBsialb FaTOBBIM «IPaBiJIbHBIM» afkasam. CLaHap (MJaH ypoKa)
Jla3Bajisie MiHiMi3aBallb BEIKAPBbICTAHHE aIKPBITHIX [IBITAHHSAY.

3pasymeia, WITO CTpOrae IIYblabHAE IJIaHABaHHE i ¢ikcalpls Ha
ajnaBefHaCLi MJIaHy 3aynsgenia dPeKTbIyHbIM iHCTPYMEHTaM KaH-
TPOJIIO. 3 Hamara MpbIKJIafy BbILSKAE, ITO i43aJbHBl YPOK — raTa
VPoOK, sIKi TaTasbHa KaHTpasoela, To 60K YPOK, Ha sIKiM HacTayHila
cTajia TphIMaeliia nasimpli abcaroTHaM repasari.
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3alpIKJIeHaclb Ha TaTaJbHbIM KaHTPOJi BAA3€ [a Taro, ITO Ha-
cTayHila masbaysise ByYHAY MardelMaclli INpassillb camMacTolHae
MBICJIEHHE HaBaT y ThIX BbINAJKax, Kaji ¢papMasbHa pa3MoBa ifize npa
3aJlaHHe AJIs caMacTOoMHAK mpaiipl. Y Apyroi najose ypoka Kjac 6s1§
Naj3€JIEHBI HA TPBI IPYIIBL, 1 KOXKHAS aTpbIMaJjla 3alaHHE 3HANCL aKa3
Ha acobHae CKJalaHae MbITaHHe. Ajle, aKpaMsl 3aJJaHHS, ByYHi aTpbl-
MaJji Takcama... 3arajj3sl NaJpbIXTaBaHbIs CXE€Mbl ajKa3ay. 3 IYHKTY
ryled KaHHS Ha3ipajbpHiKa I'3Ta BHITJISJAE SK NeaarariyHasi imitarpls,
gKasl Mae HeraTbhlYHbISI MapaJlbHblg HACTYIICTBHI AJi HaBy4YaHLay. TyT
MOTYIIb ObILlb a/ipa3y HEeKaJybKi I3CTPYKTBIYHBIX OMIBI: A3eni aguy-
I0I[b, IITO iX iHTAJIEKTyaIbHBI YHECAK HEICTOTHBI; 260 3p06SLb BEICHO-
BY, LITO HACTayHila He YIayHeHa ¥ iX 310/1bHACLAX; aJ1b00 3pa3yMelollb
CiTyalblIo SIK CBSIIOMYIO iMiTalplio i Tagsl (y cBaiM pa3yMeHHI JI1aCHBIX
I3€SIHHSY) CTAaHYLb g€ caya3esbHiKaMi, ITO BeIIVISAae, 6anail, camail
MpBLIKPAl ONLBbILH, 3HaéMall 3 4acoy caBelKara ABy1yMCTBA.

6) 3BbIIMAabiTi3aIpIs

AnMeTHall ppicail ypoka 3'ayiseria 60J1bll Xy TKi TAMIT y TapayHaH-
Hi ca 3BbIYaliHbIM ypoKaM. YakaHHi (1y1aHbl) HacTayHilbl aHOCHA Xy T~
Kacli i JaKkjaaJHacli agKasay BijaBoyHa BbICOKis. AJl yCAro ypoka écib
aryJsibHae afluyBaHHE NAacKapaHHA TaMILy. [lackapaHHe 3HOY-Taki akas-
Baelllla MardbIMbIM TIPblI YMOBe cTporai (pikcaupli Ha 3anjaHaBaHa
nacyasfoyHacIi A3esiHHSY, To 60K 3a KOIIT MiHiMizanpli Henpagyrie-
IPKaHBIX aXiJIeHHAY 1 pa3peiBay y Iya”e. Kasi By4yaHb KPbIXY 3a1yM-
Baelllla HaJ IbITAaHHEM, HACTayHila aIka3Bae 3a siro abo nepagae ciao-
Ba iHIIaMy BY4HIO.

Ha y30pHBIM YPOKY MBI Ha3ipaeM Mepaxop aj, 60Jbll MaBoJjbHAra
Ia 607blI XyTKara paryssiBaHara 4acy. I[lasmiBam fijist ratTara nackapaH-
HS 39y7s10111a SMOLIbI, apeKThl. AKaIdMIiuHBIS JACATHEHHI (mparpac),
MpajisMaHCTpaBaHbls I1aKa3aJbHBIM ypOKaM, TPYHTYIOLIA Ha acab-
JliBail CTPYKTypHai CyBs3i NaMiX TammnapajbHacLio i apeKThlyHACIIIO.

[TackapaHHe — raTa TaMIapajibHas YMOBa, sIKas pooilp MarybiMan
XapaKTAPHYIO KAJIEKTBIYHYIO 36blWMAOINI3aUbLI0, SIKYI0 Mbl Hazipaem
Ha MpbIKJaJ3e TaTara ypoka. 3BbimmMabinizalnsis afgobiBaena A3sKy-
I04bl ayTapblTApPHBIM P3CYPCaM, Y ThIM JiKy apeKTbIYHbIM — CTPaxy
i TppIBO3E.

[Tasinpis i nagpIxof HacTayHiLbI GapMipyIoLb KaJEKThIYHYIO CKipa-
BaHAClpb HAa 1aKa3 «BblATHAara BbIHiIKY», TO 60K — IACISIXOBara Bbl-
KaHaHH 3alJlaHaBaHara. 3aMecCT aKU3HTY Ha aJKPBIThIX aAyKalbIi-
HBIX IIpaldcax (IKisg afgs3Havalla noumykam, cpobdami i nambliakami,
CIIAaHTaHHAN TBOPYACLIO, HABBI3HAYAHACLIO i I. /1.) Mbl 6aubiM adex-
TBIYHYIO (PiKCallblI0 Ha KaHTPOJI, SKi NaBiHEH 3a04CIeybllb BbIKaHaH-
He MJIaHa. 3 60Ky HaBy4sHIAYy raTail ikcalipli afjnaBsijae naacnymHsl
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CTpax «IapylIblllb [JIaH» — He BblKaHallb (60 BbIKaHALlb HEJACTATKO-
Ba JlacKaHaJsa) TyIo Lii iHmyio 3a7ayy.

AnHavacoBa Ba’kHa MafKpPACHilp, MITO Takask «MabiyizaubliiHasy
nejarorika He BBIKJIIOYA€ Ma3iTBIYHBIX IMOIbIA, adexkray — panac-
i, 9HTY3ig3My i fa T. I1. AlTHAK I3Ta pagaclb HE aJl aIKPBITHIX IIpall-
acay, a aJi KaHYaTKoBara JacsirHeHH4 (y ThIM JIKy — aJi IpaMeXXKaBbIX
BbIHiKay: IPaBiJIbHBIX aaKasay fK KpPOKay Aa KaHdyaTKoBara IocIe-
xy). To 60k pa3moBa if3e mpa pajaclp, sKas AbISJIEKTbIYHA 3BS3aHA
ca ctpaxaM. Ha y3poyHi Abidy3HbIX adeKTHIYHBIX CTaHay (HacTposy)
raTamy ajnaBsijae AblISIeKTbIYHAS CYBSI3b [TaMiX SHTY3ig3MaM i TpbI-
Borail. Y raThiM C3HCe 3 GOKYy HaCTayHilbl BeJbMi MakasajibHasi He-
BBIHOCHACIb (HENpbIMaJibHACLIb) HE3alJlaHaBaHbIX I1ay3, anxijleHHsY
aj niaHa. YelM gaysksiimas naysa, ThiM OJIDKSH MaacTyae TpblBOra.
AnomHss afipo3HiBaellia afi TPbIBOTi HaByUsHIAY, 60 3Bs3aHa 3 Masi-
LbISIIE KAHTPOJTIO. UbIM GOJIBII KAHTPOJIIO, TIM 00JbII HECBAOOMADI A 1S
abozByX 6aKoy. Asie X TaJjleasorigd KajeKTblyHal (3BblMI)Mabisizalibli,
sKas yjacliBa makaszajabHaMy YpPOKy, KaMmIleHcye (i CKpbIBae) HecBa-
601y HaJ3€eMHbIM aEKTHIVHBIM NajliBaM: KaJIeKThIYHBIM DHTY3isI3MaM
i agMBICTIOBBIM KaTapcicam HalpbIKaHIBL: KJIAC MACISIX0Ba ajIpana-
Bay — i MO’KHA HapalIlle «BbIABIXHYLIbY.

TaxiM ublHaMm, makasajbHbl YPOK, HiObITA MaBeJivasibHae LIKJIO,
BbIpa3Ha [1aKa3Bae HEKATOPbIS iCTOTHBISL PLICHL ayTapblTapHara fnajbl-
xomy ¥ amykaupli. YMOYHBI i19an naTpabye rnackapaHHs i Hallpy>KaHHS
3BbIIMAabGiTizansli. Ha ¥3poyHi nasiTbIyHBIX 3MOLBI i aHraXKaBaHaCj,
MpasiBbI SIKiX MOKHA a6'eKThIYHA Ha3ipallp, 3BBIIIMAGITi3anbls Magaer-
12 anpaypaHail i MaTasrogHai (mepaajosibBae Hyy i ararblio). Aje Taki
«igpan» 6ynyella Ha TaTaJabHbIM KaHTPOJi i Tamy per definitionem BbI-
KJII04ae MardybIMaclb HeiepapxivyHay Kaanepaupbli i cyTBopyacii namix
nejaroraMi i HaByYsHUaAMi.

3aKJIIOYDHHE

[TapcymoyBaloubl BbIHIKI IIpaBef3eHara aHajizy, MoXXHa 3pabiup Ha-
CTYIIHbBIS] BBICHOBBI:

1) JlineitHas paublsiHaIi3aLblsg Yacy, sKas XapaKTapHa JJisl MIKOJIb
SIK callblsyIbHAra iHCTBITyTa MajidpHACLi, 3'aysera 3pyyHail anopait
ISl IMILJIEMEHTAl Bl ayTapplTapHara nNajblxoqy y MKOJIe.

2) JliHelHBl yac, sKi parymnoenna, €clib TAIMIIapajabHall paMKaii,
gKas pobiub MarybiMail KaHasi3albllo i iIHCTpyMEHTasi3albllo CTpa-
Xy Ba YMOBax ayTapblTapHal afyKalbliiHAl CiCTOMBI CAPILHSINA IIKO-
sipl. CicTomMHas y3aeMacyBs3b iHCTHITYLBIHAra 4acy i panpsciyHai

222 | TATIANA SHCHYTTSOVA



KaMyHiKallpli § KoJie 3'yisenla CTPyKTypHaii mepagyMmoBaii g po-
CTy a4y Ls TPLIBOTi.

3) Sk 3BBIYAMHBIS, TaK i MaKasaJybHbISA YPOKi ¥ besapyckail mKkosie
3aCHABaHbIS HA JIIHEMHAN KaHUIIILBI Yacy. ALHAK SSHbl MAIOLb PO3HbBIS
MaJaJjbHacLi CTPYKTypHal CyBs3i MMaMix TammapaJbHacuio i adek-
TBhIYHACIIO.

4) IlakazanbHaMy YpOKYy V7acuiBbl NMAacKOpPaHbl TIMI, SKi JIS-
KbILIb Y MAJMypKy XapakKTapHail 3BblIMabinizansii § kiaace. Tap-
MiH «3BbIIIMa6ii3anbIg» Qikcye CTPYKTYPHYIO CyBsI3b MaMiX TamMa-
panpHacLio i adeKTelyHaCL0 Ha Ypoky. [lakaszasnbHbl §POK 3 siIroHai
TaJIeasiorisil «impanbHara BbIKAHAHHS IJIaHYy» Iarpabye TaTajbHa-
ra KaHTpOJIO 3 OOKY HaCTayHillbl i XapaKTapbl3yeLla IbIsJIeKTbIYHbIM
CIIaJIyY9HHEM CTpaxy i pajacui, TPhIBOTI i SHTY3ig93My.

Takim 4ybIHaAM, T23a a6 ThIM, LITO Ba YMOBaXx ayTapbliTapHara pabl-
My IaKa3aJbHbl YPOK MO3Ka Oblllb HABAT 6OJIbII A3CTPYKTLIYHBIM i 13-
I'YMaHI3yIOYbIM, YbIM 3BbIYAMHEL YPOK, MA€ PalbIIo.

3-3a y3Mo1jHeHara ayTapblTapHara 1icky (pa>KbIMy 3BbIIIMabiIi3a-
1bli) i igPanariyHara cKa>kaHHS paajibHaCL YMOYHA «i9abHbI» NaKa-
3a7IbHBI YPOK 671aKye MardelMaclib K3iCTAHLbIAHAN afKphITacLi (Ha-
CcycTpad) CBETY i KO-KpaaThlyHara HeiepapxiyHara nafi3sjeHHs CBETY
Ba y3aemaj3esiHHi nejparora i HaByusHUAY. AnnasenHa @DiHky, Takas
MarybIMaclb aZKpbIBaellla MEHABITa Tabl, «KaJli JapOCJblsl CTpayBa-
o1b cBalo mnepasary» («Wenn den Erwachsenen ihre Uberlegenheit
wegschwindet [...]» (Fink 1970: 215).
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Abstract: The article conceptualizes institutional mechanisms of epistemic
injustice reproduction in general secondary education through the anal-
ysis of the teacher’s position and develops principles for systemic trans-
formation based on the concept of formative epistemic justice. The teach-
er’s position is identified as a structural paradox manifesting the conflict
between formal epistemic recognition and actual limitation of professio-
nal autonomy through contradictory sources of legitimation: institutional,
sociocultural, and epistemic. This paradox embodies systemic contradic-
tions through which injustice is reproduced. The study reveals three in-
terconnected mechanisms of institutionalization: normalization of admi-
nistrative procedures, construction of deficit subjects, and self-regulating
exclusion, which transform epistemic coercion into an invisible regime of
educational relations. The theoretical framework of formative epistem-
ic justice operationalizes three normative orientations — epistemic rec-
ognition, hermeneutical inclusion, and reciprocity — as diagnostic crite-
ria for identifying hidden mechanisms of exclusion and strategic points
of transformation. The research demonstrates that overcoming epistemic
injustice requires not local corrections but systemic restructuring of in-
stitutional foundations determining what is recognized as knowledge and
who can be recognized as its bearer. Five principles of transformation are
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formulated: redefinition of epistemic power, liberation of pedagogical la-
bor, institutionalization of trust, formation of epistemic communities, and
development of adaptive resilience. Their cascading interaction creates
a logic of systemic change rooted in the present yet open to overcoming
its structural limits, transforming local practices of resistance into foun-
dations for systemic transformations.

Keywords: epistemic justice, formative justice, teacher autonomy, epis-
temic agency, educational institutions, normalization, epistemic labor.

BBenmeHue

CoBpeMeHHbIE CUCTEMBI 00Pa30BaHU S PA3BUBAIOTCS B YCIIOBUSIX YII1y0-
JIEHMS1 COLIMaJIbHOTO HEPABEHCTBA, PACIIPOCTPAHEHNSI PIHOYHBIX MO/~
XoZmloB U AuddepeHnuanuy KOl MO0 COLMAIbHO-3KOHOMUYECKUM
npusHakaM. PacmupeHue gocTyna K 00pa3oBaHUIO CONPOBOXKIAET-
Cs yCUJIEHHEM IIPOLECCOB CTAaHAAPTU3ALMHU U OI0POKpaTU3al MU, ITpe-
BpalljaloIuX 06pa3oBaHre B UHCTPYMEHT KOHTPOJIS U CeJeKIUU. DTO
MOPOXIAET HOBbIE (DOPMBI BMUCTEMUYECKOTO' UCKJIIOYEHN S, KOTOPbBIE
TPYIHO Paclo3HaTh B paMKaXxX TPaAULIMOHHBIX MOJieJlell ClTpaBe1JInBO-
CTU, ODUEHTUPOBAHHBIX B GOJILIIMHCTBE Cy4yaeB Ha paclpenesaeHue
pecypcCoB.

B 5TOM KOHTEKCTE aKTyaJu3UpPyeTCsl KOHLENLUS 3MUCTEMUYECKOM
CIIpaBe]JIMBOCTH, BBeI€HHAsi Mupannoii ®pukep u pazsuras B pabo-
tax Kpuctu Jlotcon, 9nu3abeT AHIEPCOH U APYIUX TEOPETUKOB CO-
L[MaJIbHOW 3MMCTEMOJIOTAU. DTU aBTOPbl aKLEHTUPYIOT BHUMaHUE He
TOJILKO Ha PaBEHCTBE JOCTYIa K 3HaHUSM, HO U Ha YYaCTUM B UX CO3-
IaHUU, UHTEpIIpeTalluy 1 NPU3HAaHUU. B HacTosmeld paboTe NMpoBO-
IUTCS pa3jinyeHnue MeXIy CyObEKTHOCTbIO U ar€HTHOCTBIO, YTO UMe-
eT KJIIoYeBOe 3HadeHMe [JI1 aHan3a 00pa3oBaTesbHLIX OTHOUIEHUIA.
JanbHelee pasBUTHE 3TA JIMHUS IMOJIy4aeT B KOHUENUUU Ppopma-
TABHOW 3MUCTEMUYECKON CIpaBeAIMBOCTU Asekcanapoca Hukosna-
uauca, KOTopas COCpPeoTOYeHa Ha YCJIOBUSIX CTAHOBJIEHUSI CYyODbEK-
TOB [IO3HaHMS — areHTOB, CIIOCOOHBIX K YYaCTHUIO U pedekcun. B aToi
NEPCIEKTHBE HECTIPABEAIMBOCTb NIPOSIBILETCS TaM, Iie CYObEKT JIn-
IaeTcs MPU3HAHUS KaK IOJHOINPaBHBIA YYaCTHUK TO3HaBaTEJIbHBIX

1  TepMuH «9NMCTEMUYECKUIT» B KOHTEKCTE JAHHOW CTAThH UCIIOJIb3YETCSI B CAMOM
IIPOKOM CMBICJI€, OXBATbIBAs HE TOJIBKO 3HAHMS, MX Mepejjady ¥ MPOU3BOACTBO,
HO U TIPOLECCHl IOHMMAaHUS, MHTEpIpeTanuy, pedekCun U KPUTUIECKOTO
OCMBICJICHUS], BKJIIOYAs YCJIOBUS], B KOTOPBIX CyOBEKThI CIIOCOOHBI (POPMYINPO-
BaTb U BLIPAXKATh COOCTBEHHBII OIBIT U IIEPCIIEKTUBY.
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MPaKTUK, a €rO OMNBbIT ¥ 3HAHUS CUCTEMATUYECKU MCKIIIOYAIOTCS WU
06ecClleHMBAIOTCA?.

O6pazoBaHue KaK COLMAbHbII MHCTUTYT IIPEJCTaBsIeT 0COOEH-
HO 3HaYMMYIo cepy AJIs UCCIIeIOBaHUs SMUCTEMUYECKON CIIpaBel-
JINBOCTH, MOCKOJIbKY UMEHHO 37€Cb (POPMUPYIOTCSI OCHOBHBIE IIPEJ-
CTaBJIEHUS O 3HAHWUM, €T0 LEHHOCTU U JOCTYNHOCTU. B pamkax aTtoro
IMIAPOKOTO UHCTUTYLMOHAJIBHOTO IOJsl 00s13aTE/IbHOE CpelHee 006-
pasoBaHUe 3aHMMAET CTPAaTernyecKoe MoJIoKeHUe Kak siIpo 06paso-
BAaTE€JILHOM CHUCTEMBI, OXBaTbIBAIOIIEE IIPAKTUYECKU BCE HACEJIEHUE
Y CJy>Kalllee KJI0YEBbIM MEXaHU3MOM COLMAJIbHON CEJIeKL WU, [J1aB-
HBIM OOBEKTOM TOCYJAPCTBEHHBIX PedOpPM M MHCTPYMEHTOM UJIE€0-
JIOTUYECKOrO KOHTPOJISl. IMEHHO Ha 3TOM ypOBHE (POPMHUPYIOTCS HE
TOJIbKO KOTHUTUBHbIE HABBIKY, HO U NPEACTABJICHUS O [IPABE HA y4a-
CTHE B [I03HAHUU U COOCTBEHHOIN CIIOCOOGHOCTY ObITh HOCUTEJIEM 3HA~
HUS. DIMCTEMUYECKOE MCKIIIOYEHME B HIKOJIBHOW Cpele BIUSET Ha
obpasoBaTesibHble NOCTUKEHUSI U (POPMUPOBAHMUE areHTHOCTH yda-
IMXCS, 3aKJIa/IbIBAsi OCHOBAHUS A1 GyAyIleil colnaabHOM MapruHa-
JIN3aLUMU.

[Tog o6wyM cpegHUM 00pa3oBaHUEM IIOHMMAIOTCSI YPOBHU 6a30-
BOH UM CTaplieil WKOJbl — NOLPOCTKOBBIA U IOHOLWIECKUI BO3pacT (OT
11 no 18 neT)®. KoHkpeTHble POpMBI U TPAHUIIBI CPESHEro 06pa3oBaHus
BapbUPYIOTCSl B Pa3HbIX CTPAHAaX — OT OPraHM3alMOHHON CTPYKTYpbI
IO TIPOLOJIKUTEIBHOCTH OOy4eHMSs 1 HOPMATUBHBIX OKUAaHuUi. [1pu
3TOM BO BCEX KOHTEKCTaX COXPAHSIOTCS OOMME CTPYKTYpPHbIE (QyHK-
LMN: CEJIEKLMS U PACIIPENEJIEHNE COLMAIbHBIX [TO3ULUH, TPAHCIIALMS
KYJbTYPHBIX HOPM, (POPMUPOBaHUE IPEACTABICHUN O JIETUTUMHOM
3HAHUU. DTa BapUATUBHOCTb NPU COXPAHEHUU OOIMIUX CTPYKTYPHBIX
(yHK1IMI I03BOJISIET U3yYaTh MEXaHU3MBbI DIIMCTEMUYECKOII CIIpaBe-
JINBOCTU Y HECIPABEIJUBOCTH, KOTOPbIE IIPOSIBIISIIOTCSI HE3aBUCUMO
OT OpPraHM3alMOHHBIX OCOOEHHOCTEN HAlLMOHAJIbHBIX 00PAa30BaTEb-
HBIX CUCTEM.

LleHTpabHBIM y3JIOM KCCJIEOBAHUS BBICTYIAET MAapPaLOKC MO3M-
LMY YYUTEJIsl KaK POTUBOpeure Mexay GOpMasbHbIM BIUCTEMUYE-
CKUM IIpU3HAHMUEM Iefarora Kak HOCUTEJsI 3HaHUS U (aKTUYeCKUM

2 CyObeKTHOCTb TIOHMMAETCs KaK 9K3UCTEHIIMaIbHOE U3MEePeHNe 06pa30BaTeIb-
HOTro TIpolecca — CIOCOGHOCTb K OCMBICJIEHHOMY CaMOONPEZE/IeHNI0 U Iie-
JIOCTHOMY CTaHOBJIEHUIO IMYHOCTU. ATEHTHOCTb TPAKTyeTCsl KaK MpaKTUdecKas
CIOCOGHOCTD K IjeJIeHaNpaBlIeHHOMY JI€HMCTBUIO, 3aBUCAIIAsl OT CTPYKTYPHBIX
ycsi0Bul 1 pusHanus (Stojanov 2016; Kockelman 2007).

3 UNESCO Institute for Statistics. 2012. International Standard Classification of
Education: ISCED 2011. Montreal: UNESCO Institute for Statistics. http://uis.
unesco.org/sites/default/files/documents/international-standard-classifi-
cation-of-education-isced-2011-en.pdf.
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OTpaHUYEHUEM €ro NPOoQPECCUOHATIBHON aBTOHOMUU Yepe3 KOHPIUKT
VHCTUTYLMOHAJIbHBIX, COUUOKYJIbTYPHBIX U 3MMCTEMUYECKUX UCTOY-
HUKOB JIETUTUMaLMU. DTOT NapajioKC IPEACTaBJsIeT CTPYKTYPHOE
BOIIJIOMIEHME CHCTEMHBIX HpOTHBOpC‘IHﬁ, 4YEPE3 KOTOPBIE BOCIIPO-
M3BOJUTCSl HECNPABENJIMBOCTb. TaKOW IOIXOJH IO3BOJISIET BBLISIBUTH
CKPBIThIE MEXaHU3MBbl SIMCTEMUYECKOTO NPUHYXIEHUS U OJHOBpE-
MEHHO ONPENENIUTb CTPATErM4eCKrue TOYKU [JIs CUCTEMHOM TPaHC-
dpopmanumn.

Llesp nMccenoBaHMs COCTOUT B KOHLENTyaJU3aluuu MHCTUTYLHA-
OHAQJIBHBIX MEXAaHM3MOB BOCIIPOU3BOJICTBA SMIUCTEMUYECKON HecIpa-
BEJIJIMBOCTHU B CUCTEME OOIIET0o CpeJHEr0 0Opa3oBaHUsl YEPE3 aHAIN3
MO3UL MU YIUTEJISL U B pa3paboTKe MPUHIMIIOB CUCTEMHON TpaHCcOp-
Mauuu o6pa3oBaTEIbHOrO MOPSIAKA HA OCHOBE YTOYHEHHOM KOHLIET-
uuu GOpMaTUBHON BINUCTEMUYECKOU crpaBeniuBoCcTU. OCHOBHbIE
33724y BKO4aIoT: (1) BbISBIEHUE CUCTEMHBIX MEXaHU3MOB BIUCTE-
MMYECKOTO UCKJIIOUEeHM S B 00pa30BaHMY; (2) aHaINU3 TO3ULUY YIUTENS
KaK IPOsIBJIEHNS] CTPYKTYPHBIX IPOTUBOpPeUnit; (3) pa3paboTKy NpUH-
LMIOB TpaHc(popMaLuy Ha OCHOBE paMKu (GOPMaTUBHOM dIUCTEMU-
YeCKOU CIIpaBenJMBOCTU sl pepOpMUPOBaHUS 00pa3oBaTesIbHOMN
CUCTEMBI.

CTpaTerusi UCCNeOBaHUS 3aKJI0YAETCsl B PEKOH(UTypaluu Cy-
IIECTBYIOWIMX TEOPETUYECKUX IOAXOLOB COLUAJIBHOM 3MUCTEMOJIO-
T'MU [IJ151 CO3[IaHUS OllepalMOHAIbHON MO UHCTUTYLIMOHAJIbHOTO
BOCIIPOM3BO/ICTBA 3MMCTEMUYECKON HECIPaBeJIUBOCTU B 0Opa3oBa-
Huu. PaboTa ocymecTBiseT cuHTe3 KoHuenuuii M. ®pukep, K. JoTcoH,
9. AHpepcon, I. buecra u A. Hukonanayca B €JUHYI0 TEOPETUYECKYIO
PaMKYy, MO3BOJIFIOILYIO BBISIBUTh CKPBITBIE MEXAHU3MBbI DINUCTEMUYE-
CKOrO TNPUHYXIEHUS 4e€pe3 CTPYKTypHblE IPOTUBOPEYMS IMO3ULUAU
yunutesns. Konuenuust ¢$opMaTUBHON SHNUCTEMUYECKON CIpaBev-
BOCTU KOHKPETU3UPYETCS B MATHU NPUHIMIIAX TPaHCPOPMALUU, KOTO-
pble OJHOBPEMEHHO CJIy>XXaT CPENCTBAMU IUArHOCTUKU MEXAaHU3MOB
HECIIPABEIJIMBOCTU U OYEPYMBAIOT BO3MOXKHBIE TPAEKTOPUU IIEPEOC-
MBICJIEHNS CYIIECTBYIOLIET0 06Pa30BaTEIbHOrO MOPsIKa.

TeopeTnyeckuil BKjaz paboThl COCTOUT B IIEPEBOJE COLMATbHO-
SMUCTEMOJIOTUYECKUX KOHLENTOB B KaTETOPUMU MHCTUTYLHUOHAJIBHO-
ro aHajn3a 06pa3oBaTesIbHBIX CUCTEM U CO3/JaHMU MHTETPUPOBAHHOMN
Mozenu, o6beUHSAIONel UarHOCTUKY MEeXaHM3MOB BOCIPOM3BOJ-
CTBA HECIIPABEAJIMBOCTM C HOPMAaTUBHBIM IIPOEKTOM CHUCTEMHOU
TpaHcpopMaLuy, ajbTePHATUBHBIM [TOAX0L0M, OpPUEHTUPOBAHHBIM Ha
pacripefiesieHre pPecypCcoB UM NPU3HAHUE KYJIbTYPHOTO pa3HOoo6pa-
3u4.
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Kparkuit 0630p 1uteparypsl

KoHLenT anucTeMmn4ecKoy CpaBeInBOCTH CPOPMHUPOBAJICS HaA Ie-
pecedyeHnu TPEX UCCIIEeN0BATENIbCKUX TPAAULMINA, KAXKIAsl U3 KOTOPBIX
npuBHecsa creuuduyeckrue aHaJIUTUYEeCKUEe MHCTPYMEHThl. Pemu-
Hucrckas snucremosorust (M. ®dpuxkep, K. Jorcon, I. [Tonxayc, JI. 3a-
r3e6CKM) BBISIBMJIA MEXAHU3Mbl HEJIOBEPHUS U BIUCTEMUYECKOTO UC-
KJIIOYE€HMS, TI0Ka3aB, KaK TEHNEPHblE M COLMaJIbHblE ACUMMETPUU
(hOopMUPYIOT MpPEAB3SITOCTh B IPU3HAHUU CYyOBEKTOB 3HaHUA. [locT-
U pexosioHuasnbHas kputuka (b. e Coysa CaHrtoca, B. MuHb0710) MH-
TepIpeTUPYET 3TU NPOLIECCHl KaK SIUCTEMULIUT, — CUCTEMATUYECKOE
VICKJIIOYEHNE 3HAHUN U3 «HELEHTPOB» MUPOBOW HAayKU U KYJIBTYPBL
Kputudeckas counanpHas Teopus u neparoruka (I1. ®peiipe, I. Xupy,
I. BuecTa) akIeHTUPYIOT BOCIIPOU3BOACTBO BJIACTHBIX OTHOLIEHUH Ye-
pe3 06pa3oBaHMe U BO3MOXHOCTb COIIPOTUBJIEHUS B I1€1arorn4eckoin
NpaKkTuKe.

AHanuTUYEeCKUN [EepeHOC 3TUX IOJXO0JOB B 00Opa3oBaTesibHOE
MoJie O3HAYAET «IMePEeBOJ» MUX KOHILENTYaJbHOTO SI3blKa B KaTErOpUU
MeNaroru4eCcKoy pPeajbHOCTU: CBUIETEJIbCKASL U F€PMEHEBTUYECKas
HEeCIPaBeJJINBOCTb NPOSBIISIETCS B popMax OLIEHUBAHUS U Ie1aroru-
YeCKOTo B3aUMOZENCTBUS, BIIUCTEMUYECKOE YTHETeHEe PUKCUPYETCS
B yUeOHBIX IJIaHAX U CTaHJApTax, a KpUTUYecKasl NeJjaroruka yKasbl-
BAa€T Ha BO3MOXXHOCTU COIIPOTUBJIEHUS B TIEJArOrMYECKON MPAKTHUKE.
Ba3oBble KOHLEIThI COLUAIbHON SMUCTEMOJIOTMN TAKUM 06pa3oM 06-
peTaloT ONepaldoOHAJIbHOE U3MEPEHUE IJI aHalIu3a 06pa3oBaTesib-
HBIX MHCTUTYTOB.

KoHuenTyasnbHble OCHOBaHMS ObLIM 3aJIOKEHBl B (yHAAMEH-
TajbHOI pabore Mupanael Opukep «Epistemic Injustice: Power and
the Ethics of Knowing» (oTcyTcTBue «sa3bika») (2007), roe omucaHsbl
IBe (POpMBI 3MUCTEMUYECKON HECIPABEIJMBOCTU: CBUIETEJIbCKAL
(mperB3siToe HelOBepUEe K TrOBOpSILEMY) U repMeHeBTUYecKas (OT-
CYTCTBYME KOJUIEKTUBHBIX PECYPCOB [1J11 OCMBICJIEHNUS OIIbITA HEAOMU-
Hupyomux rpynn). Kpucrtu Jotcon (2011; 2014) KpUTUKYeT OrpaHu-
4YeHHOCTb KoHUennuu Opuxep u npepnjaraet 6o0jee MUPOKYI paMKy
aHaJn3a, BBOJ S NOHATHUE SNMCTEMUYECKOrO YTHETEHMS KaK [IOCTOSIH-
HOTO U HEOIpPAaBJAHHOTO OTpaHUYEeHMs] CIIOCOOHOCTU HCIIOJIb30BaTh
obmuye 3MUCTEMUYECKUE PeCyPChl. JIOTCOH NMOAYEPKUBAET, UTO TaKue
(POpMBI yTHETEHUS BOCIPOU3BOISTCSI HE TOJIbKO COLUAJIBHBIMU (PaAK-
TOpPaMU, HO U OCOOEHHOCTSIMU CAMUX 3MUCTEMOJIOTUYECKUX CUCTEM.
Omna gomnonHseT Tunosoruto Gpukep NOHITHEM KOHTPUOYTUBHON He-
CIIPaBEJIMBOCTY — CUCTEMATUYECKOrO UTHOPHMPOBAHUS SMUCTEMU-
YECKOro BKJIaJla HEJJOMUHUPYIOIIUX [PYNI — U BbIIEJSET TPU IO-
psiIKa MCKJIIOYEHUS: OTKA3 B JIOBEPUU, OTCYTCTBUE DIUCTEMUUECKUX
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PECYpPCOB 1 HECTIOCOGHOCTb CUCTEMBI K caMOTpaHchopMaLuu. AMaH-
nuHa Karana (2024) pa3BuBaeT 3Ty JIMHUIO, Pa3yivyasl aNUCTEMUYE-
CKYIO HECIIpaBeJIMBOCTb U SIMCTEMUYECKOEe YTHETEHNE 110 IPU3HAKY
CUCTEMATUYIHOCTH, YTO IIO3BOJISIET TOYHEE aHAJM3NPOBATH MacuTabsl
HCKJIIOUYEHU S B 06pa30BaTeJIbHbIX KOHTEKCTaX.

KoHLenTyanbHbIM COBUT OT WHIWBUAYAJIBHOTO K HHCTUTYIHAO-
HaJILHOMY aHaJu3y Obll1 OCYyWecTBIEH DnuzabeT AHpepcoH (2012),
KOHILENTyaJIM3MPOBaBIIell SNUCTEMUYECKYI0 CIPaBeNJIMBOCTb Kak
Io6pozieTesb COLMAIbHBIX UHCTUTYTOB, IOCKOJIBKY UMEHHO UHCTH-
TYLMOHAJIbHbIE YCJIOBUS OIPENeIsIIOT JOCTYIIHOCTh MAPKEPOB JOCTO-
BEPHOCTH Y 3NMCTEMUYECKYIO Jlerutumanuto onsita. I. [Tonxayc (2012)
aKIeHTUPOBaJia BHUMaHNUe Ha aCUMMETPUU JOCTYIa K DIIUCTEMUYe-
CKOM areHTHOCTU — CIIOCOGHOCTHU GBITh MTOJHOIIPABHBIM YYACTHUKOM
B IIpOlieccax MPOU3BOLCTBA U OLIEHKU 3HAHUSL.

Papgukanusanuio noaxoja MNpeacTaBisioT paboTsl BoaBeHTYPHI Ae
Coyza CaHroca (2014; 2016), nHTepIpeTUpyOLIe SMUCTEMUYECKYIO
HECIIPABENJIMBOCTb KaK 3MNUCTEMULNL — CUCTEMHOE YHUYTOXEHUE
HEeJIeTUTUMHUPOBAHHBIX (OPM 3HAHMS B KOJIOHUAJIBHBIX U AaBTOPUTAP-
HBIX pPEeXHMax. DMIIMPUYECKOE PA3BUTHE DTOTO HAINPABJIEHUS MpPem-
CTaBJIEHO B UccienoBaHuu JJaHusna OmonaHa (2023), neMOHCTpUpy-
I0IeM MEXaHM3Mbl UCKJIIOUEHHUSI JIOKAJIbHBIX 3HAHUN uepe3 yueOHble
MPOTPaMMBL

[IpuMeHeHne TeOpUH SMUCTEMUYECKON CITPaBeJIMBOCTH K o6pa-
30BaHUNIO XapaKTEPU3YETCA BHUMAaHUEM K ﬂBOﬁCTBeHHOﬁ poan y4u-
TeJIsd KaK dIIMCTEMUYECKOro areHTa — CyObeKTa, CIIOCOOHOro K ca-
MOCTOSITEJIPHOMY [EHCTBUI0O B cdepe MPOU3BOJICTBA, Iepenadyu
Y UHTEpIpeTaluy 3HaHUsl, — U OGHOBPEMEHHO OOBEKTA CUCTEMHOTO
KOHTpPOJIs. DTO MPOTHUBOpEUYre paccMaTpuBaeTcs B pabortax 'epra bu-
ectsl u Voxanneca Kotsu (Biesta 2011, 2013, 2015, 2020; Kotzee 2017).
Buecra B «Good Education in an Age of Measurement» (2017) kpu-
TUKYeT JOMUHUPOBaHUE KYJIbTYPhl U3MEpPEHUs, I7le aKLeHT CMella-
eTCs C IeJaroruyeckux IeJsieil Ha KOJIM4YeCTBeHHbIe IToKa3aresu d¢-
(dhexTUBHOCTU. DTO MOJPHIBAET CIIOCOOGHOCTD YUUTEEH IelCTBOBATh
Kak mnpodeccruoHansl, obnajamomue MNefarorudieckoi MyIgpOCTbiO
(phronésis), cBoAs Ux IesTEeNbHOCTD K BBIIIOJHEHUIO IIPEINUCAHHbBIX
cTanzapToB. KoT3u yTBepK[aeT, YTO BNUCTeMuYecKas ClpaBenn-
BOCTb TPEOYET CO3/4aHUS YCJIOBUM [J1Sl IPU3HAHUS YYalUXCS U Y-
TeJel IOJIHONPAaBHBIMU Y4YaCTHUKAMU TIO3HAHUS 4Yepe3 CIIpaBel-
JINBOE pacrpefesieHue SMUCTEMUYECKOTO aBTOPUTETA U Pa3BUTHE
KPUTUYECKOTO MBIIIJIEHUS. Pa3BuTue MpoO6JIeMaTUKU MpenCcTaBiie-
HO B paboTrax Matikiya Kpoye (2018), BBOs1ero KOHLENLIUIO BIIUCTE-
MMYECKOro narepHanusma, u Dnuszabet [loysu (2021), nmpepsaaraio-
el MOHSATHE BIMCTEMUYECKOro TPy a Kak HEBUAUMOTO AEHCTBUS 110
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MOAIEPKAHUIO SNIMCTEMUYECKON JIETUTUMHOCTHU B YCJIOBUSIX MHCTU-
TYLIMOHAJIbHOTO JABJIEHNUSL.

Anexkcangpoc Huxonaupauc (2021; 2024) npenioxXusa KOHLIENIUIo
(opMaTUBHOI SNUCTEMUIECKON CIIPAaBEAJIMBOCTH, e [[EHTPaTbHBIM
CTAHOBUTCS HE JOCTYII K 3HAHMIO KAaK PECypcCy, a yCJIOBUS CTAaHOBJIE-
HUSI 3NMIUCTEMUYECKUX aT€HTOB, CIIOCOOHBIX K YYacCTHUIO U pedeKcuu
B [I03HABATEJIbHBIX ITPAaKTUKaX. [I[pobieMaTyKa areHTHOCTHU U y4acTUsl
AKTUBHO pa3pabaThIBA€TCs B IIearoruieckux Teopusix. Bmecre ¢ Tem
6OJIBIIMHCTBO IOAXO0/I0B COCPENOTOUYEHO Ha METOIaX 0OyUueHN s, He 32~
TparuBasi dIucTeMuyeckrue ocHoBaHus. KosymabopaTHBHOE U aKTUB-
Hoe 00y4YeHUEe aKUEHTUPYIOT COBMECTHYIO PabOTy M BOBJIEYEHHOCTD.
VMccnenoBaTenbckoe 0OOy4YeHUE MOANEPKUBAET T€PMEHEBTUYECKYIO
BKJIIOUEHHOCTb, COOOILIECTBA UCCIIEOBATEIEH CO3AI0T YCAOBUS AJIs1
IAajiora, a COBpEMEHHbIE NMPAKTUKU MCNOJb30BaHUsl M crnoco6HI
pacIIMpATh OOCTYI K SIMCTEMUYECKUM PECYypPCaM.

DMINupUyeckue MCCIeOBAaHUSI KOHKPETHBIX 00pa3oBaTeJsIbHBIX
IIPaKTUK JEMOHCTPUPYIOT MEXaHU3Mbl (PYHKIMOHMPOBAHUS Pa3jIny-
HBIX (POPM 3NUCTEMUYECKON HECIPABELJIMBOCTA HAa MUKPOYPOBHE
IIKOJIbHBIX B3aUMOJENCTBUI U MOKA3BbIBAIOT, KaK 3TA (POPMBI PEILIN-
LIUPYIOTCSl Yepe3 TMOBCEIHEBHbIE NMPAKTUKU UCKJIIOYEHUS, HOPMAJIU-
3aluu U urHopupoBaHus (Stroupe 2022). VccnenoBaHUsSI OeTCKOU
SMUCTEMUYECKON areHTHOCTH, Mpe[CTaBJjeHHble B paboTax Myp-
puc (Murris 2013) u Baymrpor (Baumtrog 2021), BbISBIISIOT CIIOCO6-
HOCTb JieTell K punocodckoil pedsekcuy U KPUTUUYECKOMY MblILIe-
HUIO TIPA CO3JAHUU COOTBETCTBYIOMIUX ME€JAarornyeCKUx YCJIOBUM.
[leparornyeckue NMogxobl, UCCIENOBaHHbIE [>KaHUIEM, JII0 1 AKpO-
¢u (Janisch, Liu and Akrofi 2007), BeMOHCTPUPYIOT TPaHC(HOPMATUB-
HBI1 NOTeH1Ma NOpTHOIN0, CAMOOLEHKU 1 HAPPATUBHOM Nefaroru-
ku. Teopetuveckuit Bkiaj bepaiitepa u Ckappamanua B pa3paboTky
aJIbTepHATHBHBIX Nefaroruk (Bereiter & Scardamalia 2010) 3aBepmaer
CIIEKTP PacCMaTPUBAEMBIX MTOAX0L0B. OJHAKO CJIENYET OTMETUTD, 4YTO
OOJIBIIMHCTBO HMIIMPUYECKUX MCCJIEJOBAHUI B 3TOW 06JaCTU Orpa-
HUYMBAIOTCSl aHAJIM30M JIOKAJIbHBIX KOHTEKCTOB U OTHAEJbHBIX Nefa-
rOrMYeCKUX NPaKTUK, HE BBIXOAS HA YPOBEHb CHCTEMHOrO aHaIu3a
VHCTUTYLMOHAJIBHBIX MEXaHU3MOB UJIY NPENJIOKEHUN N0 CTPYKTYP-
HOU TpaHcdopMaluy 06pa30oBaTeIbHBIX CUCTEM.

Ananu3s JINTEPATYPLI BBIABJIAET KOHLEIITYAaJIbHbIE OI'PaHNYE€HNA
CylecTBYlOmUX nouxonoB. CoxpaHseTcs npeobiajaHue WHIUBU-
IyaJIUCTCKOM OMNTHKM, CBOASIIEN BMUCTEMUYECKYIO HECHpaBensn-
BOCTb K ME>KJINUHOCTHBIM B3aUMOJEICTBUSM, TOITIa KAK CTPYKTyPHbIE
MEXaHMU3Mbl aHAJM3UPYIOTCS (parmeHTapHo. [Ipy 3TOM COOGCTBEH-
Hasi BIUCTEMUYecKas areHTHOCTb Yy4MuTesss ocTaércs nepudepuii-
HOI TEMOI: OH Yallle ONUCBIBAETCS KaK MEIMATOP, HEXEJIN KaK areHT
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CONnpoTuByeHUsl. Kpome TOro, pacCMOTpEHHbBIE TPAKTUKO-OPUEHTU-
POBaHHBIE NOAXOIbl IE€MOHCTPUPYIOT HEOJHO3HAYHbIE PE3YJIbTaThl
B OTHOLIEHUU SIMCTEMUYECKON crpaBemBoCcTU. C OJHOU CTOPO-
HbI, OHN YaCTUYHO pea]II/IBYIOT HpI/IHLLI/IHbI HpI/IBHaHI/IH, BKJIIOYEHHOCTU
Y B3aMMHOCTH Y€pe3 METO/bl COBMECTHOU paboThl, NOPTPOINO U Oy~
ajiornyeckue npakTuky. C Apyroil — MOryT BOCIIPOU3BOIUTH CKPbI-
Thl€ M€PAPXUU: KOJLIAb0PAaTUBHOE 0OyUE€HNE PUCKYET BOCIIPOU3BECTU
IOMUHUPOBAHUE «CUJIbHBIX» Yy4allUXCsl, aKTUBHOE OOyYeHMUE 4acTo
OCTaéTCsi UHCTPYMEHTOM BOBJIEUEHUS! 6e3 TOJJIMHHOIO NPU3HAHUS
areHTHOCTH, MCCJIEJOBATEJIbCKAE METOJbl MOTYT CBOOUTLCS K «CUMY-
JISILUM UCCJIENOBAaHUS» B paMKaX >KECTKOU NPOrpaMMBl, @ TEXHOJIOTUU
VM cnoco6Hbl ycuaMBaTh NaTe€pHAIM3M IPU OTCYTCTBUU KpUTHUYE-
ckoii pedexcuu. [lono6Hble OrpaHUYeHN s BO3HUKAIOT M3-3a TOT0, YTO
Nenarorn4eckre MHHOBALUM BHEIPSIOTCSA B CYLIECTBYIOLIME MHCTU-
TYLMOHAJIbHbIE PAMKU 6€3 KPUTUYECKOTO IEPEOCMBICTIEHUS] UX 3T~
CTEeMUYECKUX OCHOBAHMI, — U3MEHEHHs B MeTojax oOyueHUs He 3a-
TparuBaloT INyOMHHbIE CTPYKTYPBl pachpeziesieHus 3MUCTeMIUYeCcKon
BJIACTHU B 06pa30BaTeIbHOM IIpoliecce.

B xauecTBe OTBeTa Ha BbISBJIEHHblE OIPAaHWYEHMS B HACTOsIEN
paboTe npenCcTaBIeH NMHCTUTYLMOHAIbHBIN aHaIn3 06pa3oBaHus Kak
MPOCTPAHCTBA CTPYKTYPHOIO BOCIIPOU3BOICTBA 3MUCTEMUYECKOTO
HEPaBEHCTBA Yepe3 Napa/loKC o3ulum yuuress. [Ipeniaraemas pam-
Ka GOpMaTUBHON 3MMUCTEMUIECKON CIIPaBeJINBOCTU HE 3aMEHSET Cy-
IILCCTBYIOHLI/IC HpaKTI/IKO—OpI/IeHTI/IpOBaHHbIe Imogxonhbl, a BbICTYHaeT
VHTETPUPOBAHHON TEOPETUYECKON CXEMOM, MO3BOJISIIOLEN KaK Iua-
THOCTHPOBATh CKPBITble MEXaHU3Mbl 3MHUCTEMUYECKOro MPUHYXKAe-
HUSI, TaK U POPMYJIMPOBATh NPUHLUINBI CACTEMHOI TpaHCHOPMaLIUH,
aJIbTEPHATHUBHOU IIOBEPXHOCTHBIM pedopmam.

CDOpMaTI/IBHaH QIINCTEMUYECKAA CIIPAaBE€OJNBOCTbL!
HOPDMATHNBHbBIE OCHOBaHUA U rZII/IaI‘HOCTI/I‘{GCKI/II;I IMMoOTEHII MAJI

Tpu n3aMepeHus aNUCTEMUYECKON CIIPaBEIIMBOCTHU

CnpaBenIMBOCTb B 00pPa30BaHUU TPAJULIMOHHO aHATU3UPYETCS Yepes
NIpU3MY PABHOTO paclpenesieHns peCypCoB U IIPU3HAHUS KYJILTYPHO-
ro pasHoo6pasus. OfHaKo 06a MoAxona UMEIT CBOU OrPaHUYEHUS.
PacnpepenutenbHast MOZie/Ib CBOOUT CIIPABENJIMBOCTb B 0OpPa30BaHUU
K 06€ecIieyeHHIO PAaBHOT0 JOCTyNa K pecypcam. KysbTypHas — npearno-
JlaraeT MHTErpauuio «IPyTrUux» roJI0COB B PAMKY, 3aJJaHHYIO JOMUHU-
pyolIel CUCTEMON. B pe3ysbraTe B TEHU OCTAETCS IIPOLLECC CTAHOBJIE-
HUSI YYaCTHUKOB OOPa30BaTEeJIbHOTO Ipolecca KaK 3MUCTEMUYECKUX
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are’ToB. [I09TOMy BO3HUKAET NOTPEOHOCTD B MHOM IEPCNEKTUBE, CIIO-
COOHO1 CBA3aTh CIIPAaBEIJIMBOCTb C CAMUM IIPOLECCOM 0OpPa30BaHUS
yepe3 CTPYKTYpPHO IPUCYIIME €My KaTeropuu: y4acThe B MO3HAHUU
U CTaHOBJIEHHE 3MKUCTEMUYECKoro areHTta. Hanbosee nocienosaresb-
HOe BhIpakeHNe 9Ta [IePCIeKTHBA N0JIyInJIa B KOHLENI U POpMaTHB-
Hol anuctemuyeckoil cnpaseniusocTtu (Nikolaidis 2021; 2023).

OTa KOHUEMNUMA CUCTEMATU3UPYET U YTOYHSAET TO, YTO B JIPYTUX
nojxojax (Halpumep, KpUTAYEeCKas efaroruka, TeOpUuy NpusHaHu4,
noxxoy capabilities approach) nosisasinocs nuib pparmeHTapHo. B oT-
Ji4yue OT AMAJOrMYecKOi Mefaroruku, KOHCTPYKTUBU3MA UJIA KOH-
LeMNIUY y4eOHbIX COOOIIECTB, COCPEIOTOUEHHBIX HA METOZaX y4acTus,
TaKoU MOJXO0[, K CIIpaBelJIMBOCTU B 00pa30oBaHUM 3a4aET OoJiee paju-
KaJIbHBIN BOIIPOC O pacIpeesieHnH SMUCTEMUIECKOrO aBTOPUTETA.

HecnpaBe#nBOCTb B 3TOM KOHTEKCTE ONPEAENSeTCa KaK «He-
CIIPaBeJJIMBOCTh MO OTHOLIEHUIO K 4EJIOBEKY B €ro KaueCTBe HOCHU-
TeJid 3HaHMS, KOTOpasl BO3HMKAET B pe3yjbTaTe UM NPUBOIUT K Jie-
¢dopmanuu npouecca craHoBiaeHus gnyHoctu» (Nikolaidis 2021: 10).
A crpaBenMBOCTb TOHMMAETCSl KaK JUHAMU4YeCKas IOAJepiKKa
Cy0BEKTOB B X II03HABATEJIBHOM U JIMYHOCTHOM pa3BUTHU. KoHIemn-
1us 06 beIUHSET IBa UI3BMEPEHUS: PABHOE yYaCTHe B TIO3HABATEJIbHBIX
IpakTUKax (participatory epistemic equality) u cBo601y CTaHOBJIEHUS
(developmental freedom). Eé crnenuduxa coCTOUT B CMelLIEeHUN aHA-
Jli3a ¢ MpoLenyp B3aUMOIENCTBUS Ha YPOBEHb CTPYKTYD 3NUCTEMU-
YeCKOI1 BJIACTU: KTO OIpeJesisieT KpUTEePUH «KaueCTBEHHOr0» 3HAHUS,
YbY (POPMBI OIIBITA MOJIYYAIOT SI3bIK /1715 aDTUKYJISILIVY, M KaK pacrpee-
JIS€TCSI IIPABO HA JIETUTUMALMIO 3HaHUS. VIHCTUTYLIOHAIBHBIE YCIIO0-
BUS 3[,€Ch OKa3bIBAIOTCA HE (POHOM, 8 aKTUBHBIM (PAKTOPOM CTaHOBJIE-
Hu4 nosHatoulero cyobekra (Medina 2013). ApxuTeKTypa OTHOMIEHNUH,
npolenyphl OLIEHUBaHMS, paclpefesieHUe aBTOPUTETa U PECYPCOB
OIlpenesIsIoT, IPeBPallaeTcs U y4acTHe B TIO3HAaHUU B COABTOPCTBO
WJIY B IOOYUHEHHOE BOCIIPOU3BEEHUE.

AHanu3 CrpaBeJJIMBOCTU B OOpa30BaHMM B paMKaxX KOHLEMIUN
(OopMaTHBHOM SIMCTEMUYECKON CIPaBeIJMBOCTU HCXONUT U3 Ta-
KAX OPUEHTUPOB, KaK 3MUCTEMUYECKOE NMPU3HAHUE, FEDMEHEBTUYE-
CKasl BKJIIOYEHHOCTb M B3aMMHOCTL. Ilof NMpu3HAaHUMEM IOHMMAaEeTCs
YTBEPXKJEHNE YYaCTHMKOB 06Pa30BaTEIbHOIO INpoLecca Kak Jeru-
TUMHBIX cyObeKToB nosHanus (Fricker 2007; Anderson 2012). T'epme-
HEBTUYECKasi BKIIOYEHHOCTD CBsI3aHa C IOCTYIIOM K KOHLIENITYaIbHbIM
U SI3bIKOBBIM peCypcaM, [eJaloM BO3MOKHON apTUKYJISINIO UHIN-
BUnyasnbHoro omnbita (Dotson 2012; Medina 2013). BsaumMHOCTb npef-
[oJIaraeT CIOCOOHOCTb U BO3MOXKHOCTb BBICTYIIaTh OJHOBDEMEH-
HO HOCUTEJISIMU U UHTeplpeTaTopamu 3HaHus (Pohlhaus 2012; Biesta
2013). IIpy 3TOM acUMMETPUS pPoJieil MEXIY YUYUTEeM U yUEHUKOM
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TpaHchopmupyetcs. [lemarornueckas GyHKLINSI COXPAHSIETCS, O HAKO
Npu3HaHUe BKJIAA yYalluxcs O3HavaeT epepacrnpeieseHue sIucTe-
MMYECKOTO aBTOPUTETa B IIpejiesiax camoil 06pa3oBaTebHON acuM-
MeTpHUU. DTU OPUEHTUPHI CaMU IO cebe He TapaHTUPYIOT YCTPaHEeHUs
HecnpaBeganBoCcTH. OHM MOTYT COCYIECTBOBATb C MHCTUTYLIMOHA-
JIM3UPOBAaHHBIM HEPABEHCTBOM, €CJIM OCTAIOTCSl HA JEKJIapaTUBHOM
ypoBHe. Kak mnokassiBaet l'eiin Ilonxayc, 3HaHME BCErga pessioH-
HO. OHO (opMUpYyeTCs HA NEePeceyeHUU COLUATBHOrO MO3ULIMOHU-
POBaHUS U BIUCTEMUYECKON B3aMMO3aBUCUMOCTH. V3 9TOi1 pensiu-
OHHOCTHY BO3HUKaeT (eHOMEH INpefHaMEepPeHHOro / YMBIIIJIIEHHOTO
repmeHeBTrYeckoro HeBeneHus (willful hermeneutical ignorance):
IOMUHHUPYIOLIME [T03HAIIME MOTYT (POPMATIbHO NOAAEPKABATD LIE€H-
HOCTH JAajiora U Npu3HaHus, HO PaKTUYECKU GJIOKUPOBATh PECYPCHI
MOHMMAaHMS, BbIpabOTaHHbIE U3 OIbITA HEJJOMUHAHTHBIX TpynI. B oT-
Jii4yre OT FepMEHEeBTUYECKON HeCIIpaBeIJIMBOCTHU (OTCYTCTBUE SI3BIKA),
npeJHaMepeHHOe HeBelleHNe 03HayaeT OTKa3 MPU3HaBaTh U UCIOJb-
30BaTh YK€ CYIIECTBYIOUIME CPEICTBA OCMBICJIEHMS U BbIPa’KEHUS.
OHO CBSI3aHO HE C HEXBATKOW PECYPCOB, @ C OCO3HAHHBIM OTKAa30M
(Pohlhaus 2012; Posey 2021b).

PasBuBas 5Ty Mbicab, X. MenuHa MpenjaraeT KOHLEMNINIO «Ka-
J1IeMJOCKONINYECKOrO CO3HAHUS» U CEeTel COJMIUIAPHOCTU KAaK HOPMBbI
BIUCTEMUYECKON CIIpaBeIInBOCTU. X 3a1aua — MHCTUTYLIMOHAJIBHO
MOJIep>KMBAaTh MHOXXECTBEHHBIE IIEPCIIEKTUBBI, YTOObI OHM HE ACCUMU~
JINPOBAJINCh B MOHOJIOTYHYIO (<BK.}HO‘«IéHHOCTb>>, d BCTYyIlajik B «HpO—
IYKTABHOE TPEHME» U U3MEHSIJIM CaMU IIPaBUJIA [IPU3HAHUS 3HAHUS
(Medina 2013). B o6pa3oBaTesibHOM KOHTEKCTE 3TOT CIBUT QUKCUPY-
et I. BuecTa, cBs3bIBasI 11€JIb CTAHOBJIEHUS CyObeKTa (subjectification)
C OTKa30M OT MHCTpyMeHTanusma. CTaHOBJIEHME CyOBEKTa KaK 3MU-
CTEMUYECKOT0 areHTa He «IIPOU3BOAUTCS» IIPOLEAyPaMU YUaCTUSI KaK
TaKOBBIMU. DTOT Ipoliecc TpebyeT pucka U nepepacrnpemesieHns aB-
TOPUTETHOCTU B CUTyallUY, ITle UCXO[ He 3anaH 3apaHee (Biesta 2013).

B 5TOM KOHTEKCTE BO3HUKAET HEOOXOAMMOCTb YTOYHUTD YCIIOBUS,
KOTOPBIE [1€J1al0T BO3MOXKHBIM CTAHOBJIEHHAE 3MUCTEMUYECKOTO areH-
Ta, — CUHTE3 CyObeKTHOCTU U ar€HTHOCTHU B c(pepe Mo3HaHUsL. 31eCh
MOJIE3HO OOPATUTHCS K KJIACCUYECKOM TUIOJIOTUU YCIIOBUI ar€HTHO-
cty, npepjoxeHHor M. Bynapumxem u H. [I. IsxeHHuHrcom (1995).
KnrouyeBbiM YCJIOBMEM CTAHOBJIEHUA SMNNCTEMUYECKOTO ar€HTa ABJIdA-
€TCsl KOJUIEKTMBHO MHCTUTYLUMOHAJIM3VMPOBAHHAsl aBTOHOMUS — pe-
JISLIMOHHAsl CIIOCOGHOCTb K CaMOONpPENEIeHUI0 B IpolLecce B3au-
MOZENCTBUS C APYTMMU MO3HAOMUMU CyObEKTaMU. B oTianuue oT
MOHMMaHMs1 aBTOHOMUY KaK UHAMBUyaIbHON HE3aBUCUMOCTH, 31,€Ch
ABTOHOMHOCTb O3Ha4yaeT IIPaBO Ha COOCTBEHHBIN TEMII U TPAEKTOPUIO
M03HaBaTEJIbHOTO Pa3BUTH S, P€aIN3yeMOe B IPOCTPAHCTBE B3AMMHOTO
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npusHaHus. Takas aBTOHOMMUS IPeJOTBPAIaeT PEeSYKIUI0 Cy6ObeKTa K
BBINTOJIHEHMIO CUCTEMHBIX QYHKLMM U CO3MaET YCIOBUS [JIs1 TOJJINH-
HOU 3MUCTEMUYECKON areHTHOCTU KaK CUHTe3a DK3UCTEHI[MabHOTO
CTaHOBJIEHUS U LieJIeHAINIPaBJIEHHOT0 [T03HABATEJILHOTO IeMCTBUSI.

DTO 03HAYaeT, BO-TIEPBLIX, IPABO Ha CaMOPETYJALUI0 06pa3oBa-
TEJIBHOTO NIpoliecca B COOTBETCTBUU C MHAUBUIYAJIBbHBIMU MHTEpE-
CaMU U CKJIOHHOCTSIMU. BO-BTOPBIX — 3aIIUTY OT NPEXIAEBPEMEHHO-
rO «3aKPbITUS» BO3MOXKHOCTEN Pa3BUTHUS BHEIIHMMU aBTOPUTETAMMU.
B-TpeTbux, NpuU3HaHUE TEMIIOPAJIbHOCTU Pa3BUTUSI — HEBO3MOXKHO-
CTU 3apaHee OINpeesuTh, KaKhe CIIOCOOHOCTU M 3HAaHUS OKaXyTCs
3HAYMMBIMU JJ11 KOHKPETHOTO YeJsloBeKa. [I0CKOIbKY MO INHHAS 311~
CTEMUYECKasl areHTHOCTb BO3BHUKAET TOJIBKO B YCJIOBUSIX CBOOOIHOTO
camoornpeneneHus, GopMaTUBHAS CIPABEIJINBOCTb 3aKPEMJISIET aB-
TOHOMMUIO IO3HaBaTeJbHOro cTaHoBjeHus (developmental freedom)
Kak 6a30Bblil IPUHLIUI 06pa30BaTeJIbHBIX OTHOIEHUH. Tak moHuMae-
Masl aBTOHOMHOCTb IIpeJiriosiaraeT Tak>ke IPUOPUTET HaJl COLUATbHbBI-
MU, KYJbTYPHbBIMU WJIN OUCLHUIIJIMHAPDHBIMU Tpe6OBaHI/IHMI/I, a TaK>Ke
NPU3HAHUE TEMIIOPAJILHOCTHA Pa3BUTHS — HEBO3MOXHOCTHU 3apaHee
YCTaHOBUTD, KAKME CIIOCOOHOCTU U 3HAHUSI OKAXYTCS CYLECTBEHHBI-
MM IJ14 4eJI0BeKa.

[lpusHaHMe aBTOHOMUM KaK OCHOBBI CIIpaBEeIJIMBBIX OOpa3oBa-
TeJIbHBIX OTHOLIEHUI KOHKPETU3UPYeTCsl depe3 JBa B3aWMOCBSI3aH-
HBIX IIPUHIIMAINA — MOJIEPKKY areHTHOCTU U Pa3BUBAlOIee COIIPOBO-
JKIOEeHUue. CLy! IIPUHIUIIBI TIPEBPAIAIOT SMUCTEMUYECKOE ITPU3HAHUE,
r€pPMEHEBTAYECKYIO BKJIIOYEHHOCTb M B3aUMHOCTb B IIPAKTUYECKU
NpUMEHMMBbIE KPUTEPUN OLEHKM 06pa3oBaTesbHON cpenbl. PazBuBa-
I0llle€ COIIPOBOXIEHNE 00eCIeUYnBAET MHCTUTYLIMOHAJIbHbBIE FAPAHTUN
nmpaBa Cy6beKTa Ha COOCTBEHHBIN PUTM Pa3BUTHS, yUacTUE B BbIOOpE
06pa3oBaTesIbHBIX TPAEKTOPUIL 1 pa3yMHYIO OTBETCTBEHHOCTD 33 CBO&
CTaHOBJIEHUE.

[IpenjiokeHHblE OPUEHTUPB (PUKCUPYIOT 6a30BbIE YCJIOBUS, MPU
KOTOPBIX 06pa3oBaTesibHasl CPefa MOXKET ObITh NPA3HAHA CHPABEAJIN-
BOHI B (POPMATHMBHOM U 3MHACTEMUYECKOM CMbICe. CTaTyCc HOpMaTUB-
HBIX KpUTEPUEB OHU 10JIY4alOT JIUIIb B TOI Mepe, B KAKOI COOTHOCSITCS
C UHCTUTYLIMOHAJIbHBIMU YCJIOBUSMHU, JIEJIAIOMIUMU BO3MOXKHBIM pa3-
BUTHE U peajn3alliio SNUCTEMUYECKO areHTHOCTU. DTO TpebyeT He
TOJIBKO MHOVBUYAJIbHBIX yCI/I]II/Iﬁ Y4aCTHUKOB, HO U (l)OpMI/IpOBaHI/Iﬂ
NpodeCcCUoHaIbHBIX COOOIECTB, CIIOCOOHDIX 1O AEP>KUBATD aJIbTEPHA-
THUBHbIE KPUTEPUU NPU3HAHUS 3HAHUS U CO3/1aBaTh IPOCTPAHCTBA 1714
COBMeCTHOU pediekcuu. B 9Toii IoTMKe areHTHOCTh 3aHMMAaeT IIPUBU-
JIerupoBaHHoOe nojioxkeHue. OHa BBICTYIIAeT Kak MeTabyaro — ycuioBue
JIOCTYIIa KO BCEM APYTUM SIUCTEMUYECKUM 6slaraM — U Kak METaHOP-
Ma — KpuTtepuii cipaBegauBocTu camux ycaosuit (Nikolaidis 2023).
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I/IHTeJ'IJIeKTyaJIbeIC ,I[O6pO,IL€TeJII/I KakK ITPOSBJIEHUE
u yCcjioBue 3MUCTEMUYECKON ar€eHTHOCTU

HopmaTrBHblE OpPUEHTHPBI POPMATUBHOM dIIUCTEMUYECKOH CIIpaBe-
JINBOCTU — 3NUCTEMUYECKOE NpU3HAHUE, F€pPMEHEBTUYECKasl BKJIIO-
YEHHOCTb M B3aUMHOCTb — ONPEIEJISIOT CTPYKTYPHBbIE XapaKTepH-
CTUKU CIIPaBeJIMBOl 06pa3oBaresibHON cpenbl. OfHAKO peanusanus
3TUX OPUEHTUPOB IpeanosaraeT GOpMUPOBaHUE Y yUaCTHUKOB 00—
Pa30BaTeNIbHOTO MPOIecca 0COOBIX KayeCTB, IIO3BOJISIIOMNX UM Jeii-
CTBOBATbh OCMBICJIEHHO, OTBETCTBEHHO U OTKPBITO B AIIUCTEMUYECKUX
cutyanusx. Takue kauecTBa KOHLENTYaJIU3UPYIOTCS KaK UHTEJJIEKTY-
aJIbHblEe [OOPOLETEeNU — YCTOMYMBbIE NUCIO3ULUYN JINYHOCTH, KOTO-
pble OJHOBPEMEHHO SIBJISIOTCS] IPOLYKTOM CIIPaBEeIJIMBLIX 00pa3oBa-
TeJIbHBIX OTHOLIEHUI U yCJIOBUeM UX noanepxkaHus (Zagzebski 1996;
Baehr 2011). DTu mobpomeTrenu UMeEIOT 3HaYeHue Kak AJIs yyaluxcs,
TaK M JJis Iejaroros, NOCKOJbKY OMpPeeIsiioT CIIOCOOGHOCTb HE TOTbKO
y‘IaCTBOBaTb B IIO3HAaHWHM, HO 1 CO31aBaThb yC]IOBI/IH A JIs y‘{aCTI/IH Il,py—
rux.

B pamkax »2TOil KOHUENIMU WHTEJJIeKTyajibHble [0oO0poneTe-
JI1 TIPEeJCTaBISIIOT COO0M He M30JMPOBaHHbIE JIUYHOCTHbBIE XapaKTe-
PUCTUKH, a TPOSIBJIEHUS PEJISILIUOHHON BINCTEMUYECKON areHTHO-
ctu. 3arzebeku (1996) onpepenseT Ux Kak yCTONYUBBIE AUCIO3ULIUM,
00beqUHSIONIE MOTUBALMIO K JOCTVXXEHUIO UCTUHBI CO CIIOCOGHO-
CTbIO IIOCJIE[JOBATEJILHO PEaIM30BbIBATh 3Ty MOTMBALMIO B II03HABA-
TeJIbHBIX NMpakTukax. OHa UOEeHTUPULUUPYET NOOPOLEeTeNU aKTUBHO-
ro no3HaHus (110603HATEIbHOCTb, HACTOMYUBOCTb, BHUMATEJIbHOCTD)
1 006pofeTesu SMUCTEMUYECKON CaMOpErysalun (3NUCTEMUYECKOe
CMUpEHUE, OTKPHITOCTb K KPUTUKE, MHTEJJIEKTyaslbHasi OCTOPOXK-
HOCTB), KOTOpble B 06pa30BaTeIbHOM KOHTEKCTe QYHKIIMOHUPYIOT KaK
B3aMMOJOIIOJIHAIONIME aCIIeKThl OTBETCTBEHHOI'O y4aCTUSI B COBMECT~
HOM IIO3HAHUU. B KOHTeKcTe 06pa3oBaHMs 3TO O3HAYAET, YTO areHT-
HOCTb y4Yalllerocsi IposIBJSETCS HE TOJbKO B KOTHUTHBHBIX HAaBbIKAX,
HO Y B MOPaJIbHO-UHTEJIJIEKTYaJIbHON OTBETCTBEHHOCTH 3a TO, KaK, 3a-
YeM U C K€M OCYIIECTBJISIETCS IO3HAHUE. [IpUHIMNINATIBHBIM SIBJISE€T-
CS1 TO, YTO BTU OOPOJEeTENU NIPENCTABISIOT GOPMBI SMUCTEMUYECKON
OTBETCTBEHHOCTU — TOTOBHOCTb ME€PEeCMaTpUBaTh yOEKIEeHUS, IPU-
3HaBaThb I‘paHI/ILH)I COOCTBEHHOrO 3HAHUS U y‘H/ITbIBaTb HepCHeKTI/IBbI
IPyTUX y4aCTHUKOB NT03HaBaTesbHOro npotecca (Elgin 2013).

Ix. Baep (2011) npepnyiaraeT CHMCOK KJIIOYEBBIX HOOpOLeTeseit:
JM0603HATEIBHOCTb, WHTEJIJIEKTyajlbHAsI CMEJIOCTb, YECTHOCTb, OT-
KPBITOCTb yMa, HACTONYMBOCTb, OCHOBATEJILHOCTb, BHUMATEJIbHOCTD
Y BMIaTUS. DTU KAayeCcTBa OMMCHIBAIOTCS KaK eI 06pa3oBaTesIbHO-
ro npotiecca, KOTopble He CBOMSITCS K OTAEeJIbHBIM HaBbIKaM U TPe6yIoT
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CHUCTEMaTHUYeCKOTrO pa3BUBAIOLIETO CONPOBOXAeHUs. [TonobHble No-
6popeTenu NPeCTaBsoT COO0M He MHIUBUAYaJIbHbIE KQueCTBa U He
Habop KOMIIETEHLU, a pe3ysbTaT CIpaBelJIMBbIX OTHOLIEHUMN, 06e-
CII€4YMBAOIINX HpI/ISHaHI/Ie, BKJIIOYEHHOCTh U B3aMIMHOCTbh. B oTiin4yne
OT KOMIIETEHL M1, KOTOPbIE IOHUMAIOTCS KaK CTaHJapTU3UPYyeMble Ha-
BBIKY, JOOPOMETEU ONUCHIBAIOT YCTONYMBbIE NUCIIO3ULUU JINYHOCTH:
MOTHUBALMIO K IOKUCKY MCTUHBI, 3MACTEMUYECKYI0 OTBETCTBEHHOCTb
¥ TOTOBHOCTb [IPU3HABATh APYIMX KaK PABHOIIPABHBIX YYaCTHUKOB IO~
3HaHUS. BakHeiieil 4epToil MHTEJIeKTyaabHbIX JOOpomeTeseil siB-
JIsIeTCsI MX PeJIILMOHHAas U NpoleccyasbHas npupopa (Battaly 2008).
OHu GOpMUPYIOTCSI B KOHTEKCTE CIIPABENJIMBBIX U JOBEPUTEJIb-
HbIX 00pa30BaTeIbHbIX OTHOLIEHUI. DTO 03HAYAET, UTO AOOPOLETEIN
HeJIb3sl PeAyLUpPOBaTh K MHIMBUAYAJbHBIM 4epTaM xapakTepa. OHu
3aBUCAT OT MHCTUTYLIMOHAJIBHOTO AW3alHa, CTPYKTYPbl B3aUMOZEN-
CTBUSL U (POPM OLIEHKU, KOTOpble 60 MOAIEPKUBAIOT, IU60 pa3py-
IIAIOT BIUCTEMUYECKYI0 areHTHOCTb. Takol moaxon cMmeuaet pokyc
C I/ISMepI/IMbIX KOMHeTeHHI/II;I Ha HOpMaTI/IBHbIe OCHOBaHU4 O6p330Ba‘
TEJIPHOTO IIPOLIeCCa, YTO MO3BOJISIET U30€XKATh €0 MHCTPYMEHTAJIUCT-
CKOV pENYKIIVU.

Y yyamuxcst 3TU LOOPOAETENN MPOSIBISIIOTCS KaK BKJIIOYEHHOCTD
B [IO3HAHUE KaK B IPOLIECC MHTEPIIPETALIUM U COABTOPCTBA. Y Iena-
rOroB OHU MPUOOPETAIOT 0COOYI0 3HAYMMOCTb, TIOCKOJIBKY YUUTEJs
(akTUYeCKH MHUIMUPYIOT cpeny obydyeHus. [IpUHIMNNANBHO BaxK-
HO B 3TOM KOHTEKCTE 3IUCTEMUYECKOE CMUPEHME, BbIpa’kalollee-
€Sl B CIIOCOOHOCTY IIPM3HABaTh I'PaHMULbl COOCTBEHHOI'O 3HAHUS, CIY-
IaTh y4yamuxcs 6e3 naTepHaaruCcTCKOro IPEBOCXOCTBA U OCTAaBaThCS
OTKPBITBIM K IIEPECMOTPY COOCTBEHHBIX ybexneHuil. B coderaHuu
C 9MIIaTHel, BHUMATEJNBbHOCTHIO U PEe(PIEKCUBHOCTHIO TaKOE CMU-
peHune (QopMHUpYeT OCHOBY M€aroruyeckoil MO3ULUM, CIOCOOGHOM
MOAJEPKMBATh 3MUCTEMUYECKYIO ar€HTHOCTb Apyrux. Kak nopgyép-
KuBaeT Hukonaunuc, B cucTemMe, OpUEHTUPOBAHHON Ha (pOpMaTUB-
HYIO 3NMCTEMUYECKYIO CIIPaBEAJIMBOCTb, Pa3BUTUE MHTEJJIEKTyaJlb-
HBIX J0OpOZETENel CTAaHOBUTCS KPUTEPUEM YCIIEXa CaMOM CUCTEMBI
(Nikolaidis 2023).

OnucaHHble KayecTBa MPEACTaBISIOT COO0M He WHIMUBUAYaJb-
Hble XapaKTEPUCTUKM, a PEJISILMOHHbIE NUCIO3UIMM, BO3HUKAIO-
mye B CIpaBeAJMBbIX 06pa30BaTeIbHBIX OTHOIIEHUSIX. VX pa3BuTue
Yy Y4aCTHUKOB IIPOLIeCCa CBUIETENLCTBYET O TOM, UTO [IO3HAHUE Opra-
HMU30BaHO KaK COBMECTHasl, OTKPbITas 1 NOAAEP>KMBAIOIAs IPAaKTHKA.
B 5TOM CMbIC/Ie UHTEIJIEKTYalIbHblE TOOPOLETENN BLIIONHSIOT ABOM-
HY10 (PYHKIMIO: CJIYXKaT OCHOBAHUSMU 3MUCTEMUYECKON ar€HTHOCTHU
Y OJHOBPEMEHHO WHIMKATOPaMU TOTO, YTO OOpa3oBaTesibHAas cpena
M03BOJIIET CyObeKTaM AeHCTBOBATh KaK aKTUBHbBIE COABTOPbI 3HAHUSL.
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JJuarHoctTruyeckue BO3MOXXHOCTU (POPMATHUBHON SIIMCTEMUYECKON
CIIPaBEJIMBOCTHU

Pa3paboTaHHasi KOHLENTYyaJbHAsi paMKa (POPMATUBHOM SNKUCTEMUYE-
CKOMH CIIPaBEJIMBOCTU — C €€ OPUEHTHUPAMU HAa IPU3HAHUE, TEPMEHEB-
TAYECKYI0 BKJIIOYEHHOCTb M B3aMMHOCTb — 00JIaIa€T 3HAUUTEJIbHBIM
IMarHOCTUYECKUM MOTEHIMAJIOM [1JIS1 BBISIBJIEHU S CKPBITBIX MEXAHU3~
MOB UCKJIIOUEHMS B 00pa30BaTesIbHbIX CUCTEMaX. B oTiinune ot nogxo-
JIOB, COCPeJOTOYEHHBIX Ha SIBHBIX (OpPMax AUCKPUMUHALUM (IpsSIMOe
MCKJIIOUEHUE OIpe/leIEHHBIX I'PYII U3 06pa3oBaTeIbHOTO MPOoLecca,
OTKPBITOE€ HEPABEHCTBO B MPENOCTABJIEHUN 0OpPa30BATEJIbHBIX BO3-
MOXXHOCTEH, pasinyus B MaTe€pUabHO-TEXHUYECKOM ObOecreyeHuun
IIKOJI) WM TPaAULMOHHBIX MPOOJIEMaX HEPaBHOrO paclpeleseHUs
pecypcoB (puHaHCUPOBaHUe, 060pyJoBaHUEe, KBAJIU(PULUPOBAHHBIE
KaJpbl), aHHAsl PaMKa [103BOJISIET 0OHAPY>XMBaTb CTPYKTYPHbIE HAPY-
IIEHUS! YCIIOBUIM CTAHOBJIEHUSI SIIUCTEMUYECKUX ar€HTOB — Te (GOPMBI
UCKJIIOYEHN S, KOTOPbIE ﬂeﬁCTBYIOT 4YEPE3 KaXXKyHuecd HCI?ITpHJIbeIMM
o6pasoBaTesibHble TPOLEAYPhl U IPAKTUKHU.

ONUCTEMUYECKOE IPU3HAHME KaK JUATHOCTUYECKA s IPU3Ma BbISIB-
JISIET CKPBIThIE MEPAPXUY JOCTOBEPHOCTH: Yb/ BbICKA3bIBAHUS ABTOMA~
TUYECKY MOJIy4alOT CTAaTyC 3HAHUSI, @ YbU TPEOYIOT NONOTHUTEIbHOTO
MOJTBEPKEHUS; Kakie (OpPMbI OMBITA MPU3HAIOTCS 00pa30BaTesIb-
HO 3HAYMMBIMHU, & KaKHe OTBEPraloTCs KaK «CyObeKTHUBHbIE» UJIU «HEe-
Hayy4Hble». Takol aHanM3 MO3BOJISET NMPOCIEAUTD, KaK y4alluecs 13
Pas3JINYHBIX COLMAJIBHBIX TIPYIII CTAJIKMBAIOTCS C HEPABHBIMU BO3-
MO>XHOCTSIMU [IJIS1 BBIDQKEHUSI CBOMX UJAEH U TOJIyYEHUS NPU3HAHUS
VX 3MMCTEMUYECKOro BKJIaga. C MO3MLUUM T€PMEHEBTUYECKON BKIIIO-
YEHHOCTU MOXHO OOGHAPYKUTb NIPO6EJIbl B KOHLENTYyaIbHOM almnapa-
T€: KaKOM ONBIT y4YalluXCsl U MeNaroroB OCTa€TCsl HEAPTUKYJIUPOBaH-
HBIM HM3-32 OTCYTCTBHUSI NMOAXOASIINX KaTEropuil B MeNarorunyeckom
IUCKYpCe; KaKMe acCIleKThl B3aMMOJENCTBUS HE IOJIy4aloT S3bIKOBO-
rO BBIPQXXEHMSI U IOTOMY OCTAIOTCSI HEBUIAUMBIMU [JISI pedeKCuun
Y yjy4dleHus. B3auMHOCTb KaK JUarHOCTUYECKU KPUTEPUN PUKCU-
PyEeT aCUMMETPHUHU B IIPaBE€ HA UHTEPIPETALHUIO: KTO MOXET «I1€PEBO-
IUATb» U OOBSCHSITD Yy>KMe BBICKA3bIBAHMS, & KTO JINIIEH BO3MOKHOCTU
VMHTEPIPETUPOBATh aBTOPUTETHbIE TEKCTHI; B KAKUX CUTYyalMsIX 06pa-
30BaTEJIbHOE B3aVMOJECTBHE [IPEBPAIAETCS B OLHOCTOPOHHUH ITPO-
L€CC TPaHCIIALMN.

Konnenuus ¢opMaTHBHON 3IUCTEMUYECKON HeCIlpaBennuBO-
CTU paclIMpsieT AUAaTHOCTUYECKUI MHCTPYMEHTAPUI, I03BOJISISL (PUK-
CUPOBaTh HApYLIEHHUS, 3aTparMBaloll/e CaM IPOLECC CTAHOBJIEHUS
BMUCTEMUYECKUX areHTOB: HECIPaBeIJIMBOCTb B YCBOEHUU (IIOJPHIB
MO3HABaTEJIbHOW MOTUMBAlLlMU), PETYJSITOPHAasl HECIPaBENJIMBOCTb
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(orpaHuyeHUEe CrIOCOOHOCTU (POPMYIUPOBATH U NIEPECMATPUBATL 06—
pasoBareJibHble L€JIM) U KOHCTUTYTMBHAS HECNPAaBEAJINBOCTD (OZa-
BJIeHUe ycyioBuil popmuposanus areHTHocTH) (Nikolaidis 2023). Takas
MePCHeKTHBA YKa3blBaeT Ha MOTEeHIMaJIbHble TOUYKU TpaHChOpMalun
TaM, rje 0OHAPY>KUBAIOTCS Pa3pblBbl MEXXY MPUHLUIIAMU U MPAKTU-
KOH, TI€ Y4aCTHUKU UCIBITHIBAIOT (PPYCTPaALMI0 OT HEBO3MOXHOCTHU
MOJIHOLIEHHOTO y4YacCTus, — UMEHHO TaM OTKPBIBAIOTCS BO3MOKHOCTH
1711 U3MEHEHUH, OCHOBAHHBIX Ha MPUHLHUINAX 3MACTEMUYECKOrO IIPU-
3HaHM$1, FEPMEHEBTUYECKON BKIIOYEHHOCTH U B3aUMHOCTH.

[IpyMeHeHNe AUAarHOCTUYECKON paMKu TpedyeT MOHMMaHUs 06-
pa3oBaHUs KaK CJIO)KHOM DKOJIOTMM B3aMMOCBSI3aHHBIX TIOJCHCTEM.
Pacnipenenenue posel M CTaTyCOB MEXAY YYaCTHUKAMU OIpPEHes-
€T, KTO MPU3HAETCS JIETUTUMHBIM UCTOYHUKOM 3HaHUsS. [Ipouenypsl
0T6Opa COoNep>KaHMs U CTPYKTYPHUPOBAHUS IPOrPaMM KOHTPOJIUPYIOT
IOOCTYII K 513bIKOBBIM PECYPCaM 1171 apTUKYJISLMY OIBITA. YIIpaBJieH4e-
CKM€ NMPaKTUKU CTAaHJIAPTU3ALUM MOTYT KOJIOHU3UPOBATh MeJaroru-
4YecKoe JIeVCTBUE U NTOAPLIBATh areHTHOCTh. GOPMBI B3aUMOECTBUS
Y KOMMYHHMKaIUU J160 MNOIJIEPKMBAIOT B3aMHOCTb B IIPOU3BOM-
CTBE 3HAHU$, MO0 BOCIPOU3BOIST OJHOCTOPOHHME MOZEJN TPaHC-
nguuu. CUCTEMB] OLIEHUBAHUS JIETUTUMUPYIOT OOHU (POPMBI 3HAHUS
U JeJIETUTUMUPYIOT JPYTUe, Y4aCTO MCKJIII0Yas CIIOCOOHOCTb K MHTEpP-
IpeTalyy 1 TBOPYECKOMY OCMBICTIEHUIO 13 cepbl IpU3HAHHOTO. B3a-
MMOCBSI3aHHOCTb JTUX IOJCUCTEM CO3LAET CJIOKHYIO CETb JIUCTe-
MUYECKUX OTHOLIEHUH, IJje HapylleHus B OHOMN 06J1aCTh HEN3OEKHO
BJIASIIOT Ha JApyrue. DTO O3HAYAET, YTO CIIPABEIJIMBOCTb HE MOXET
(popMUPOBATBCSl Yepe3 M30JIMPOBAHHBIE M3MEHEHUSI B OTHAEJbHBIX
IpakTHMKaxX WX npouenypax. IIoCKonbKy HapylleHMs! yCJIOBUH CTa-
HOBJIEHHUSI MMCTEMUYECKUX ar€HTOB YKODEHEHBI B CaMOi CTPYKType
MHCTUTYLIMOHAJIbHBIX OTHOIIEHUN, UX MPEOoJIeHne TpebyeT aHaIn-
33 MEXaHM3MOB, BOCIIPOU3BOISIIUX SMUCTEMUYECKYI0 HECTIPaBed I~
BOCTb KaK CUCTEMHOE CBOMCTBO.

I/IHCTI/ITYHI/IOHaﬂbeIG UCTOYHUKU SMUCTEMUYECKOU
HECIIpaBE€NJINBOCTHU

Hapa,U,OKC TMO3UL NN YUUTEIIA

[lepexon, OT HOPMATUMBHOIO aHajuM3a CIpaBelJjMBOil o6pa3oBa-
TEJIbHOI cpelibl K OOBSICHEHUIO MEXaHU3MOB BOCIIPOM3BOJICTBA He-
CIIpaBeJIMBOCTU TpebyeT cMmeleHus: POoKyca C HMHAUBUIYATbHBIX
B3aMMOJENCTBUI HA CTPYKTYPHbIE IPOTUBOPEYMS MHCTUTYLMOHAJIb-
Horo nopsiaka. HopmarusHasg pamka (pOpMaTUBHON 3MMCTEMUYECKON
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CIIpaBeJIMBOCTU ONPEIESET KejlaeMble XapaKTEPUCTUKU CPeLbl ue-
pe3 IPUHIUIIEI TPU3HAHUS, T€PMEHEBTUYECKON BKIIIOUEHHOCTH U B3a-
MMHOCTH, HO He PaCKPbIBAET, IOYEMY STU MPUHLIUIIBI CUCTEMATUYECKHU
HapymamTcs. 9To TpebyeT MHCTUTYLMOHATIBHOIO aHalIn3a, Cr1oco6-
HOTO BBISIBUTb CKPBITYIO JIOTHKY, IPEBPAIIAOUIYI0 AEKJIapupyeMble
LIEHHOCTU B UX CTPYKTYPHYIO IPOTUBOIOJIOKHOCTb.

LleHTpanbHO aHATTUTUYECKOM (PUT'YPOI TAKOTO aHAJIN3A SIBJISIETCS
MO3ULINS YUUTEJISI — He KaK COBOKYITHOCTb UHAMBUYAJIbHBIX XapaKTe-
PUCTUK KOHKPETHBIX I1e1aroros, a Kak CTPYKTypPHOE MEeCTO B 06paso-
BaTeJIbHOM CUCTeMe, I'Tle KOHLIEHTPUPYIOTCSI OCHOBHBIE IPOTUBOPEYHSL.
K704 K X MOHMMAaHUIO JA€T KOHLEMS SIMCTEMUYECKON BJIACTU —
HOPMAaTMBHO CaHKIIMOHVMPOBAHHOW BO3MOKHOCTHU OIPENEIsiTh, KaKue
(POpMBI 3HAHUSI CYUTAIOTCS JIETUTUMHBIMY, 3HAUYMMBIMU U MOAJIEXKA~
mumu nepepave (Fricker 2007; Kotzee 2017). VIMeHHO 371eCh TIPOSIBJISI-
eTcsl rapajiokc: popmMasbHOE HajieIeHUe YUUTess 3IMUCTEeMUYeCKOon
BJIACTBIO COYETAETCSI C CUCTEMAaTUYECKUM OI'PaHUYEHUEM YCIIOBU eé
peanindannmn 4€PE3 a,HMI/IHI/ICTpaTI/IBHbel KOHTPOJIb, CTaHAAPTU3aL IO
Y IOJOTYETHOCTb BHEITHUM MHCTAHIUSM.

Y4yuTenp peanusyeT SMNUCTEMUYECKYIO BJIACTb 4Yepe3 ydacTue
B BBIOOpE COAEpKaHUSI OOy4YeHUs], MHTEPIpeTaluil0 Y4eOHBIX NPO-
rpamM, OLIEHKY 3HaHUM yyamuxcs 1 (popMUpoBaHue MeJarorniecKux
1esieil. OmHAKO 5Ta BIACTb He SIBJISIETCS aBTOHOMHO, IOCKOJIBKY OT0-
Cpe[loBaHAa BHEUIHMMHU PeXHUMaMU KOHTPOJIS, afMUHUCTPATUBHBIMU
$unabTpamMu U MOJOTYETHOCTHIO, KOTOPBIE CO3/1AI0T CTPYKTYPHOE Ha-
NpsbKeHne MeXXAy GOpMalbHBIMU TIOJIHOMOYMSIMU U PEAJIbHBIMU BO3-
MO>XXHOCTSIMU UX OCYILI€CTBJIEHNS. DTa CUTYaLUsl MOXKET ObITb KOHKpEe-
TU3MPOBAHA YEPE3 AHAJIU3 TOTO, KAK MUHCTUTYLIMOHAJIbHBIE MEXAHU3MBI
cUCTeMaTuyecku nepopMUPYIOT yCI0BUS (POPMATUBHOI CIIpaBenIn-
BoCTU. PaccMoTpeHue TpEX U3MEPEHUI 3TOTO HapyIIeHUsl — OTpaHUu-
YeHUs SNUCTEMUYECKOro IPU3HAHUS, CY>XEHHs repMeHeBTUYeCKO
BKJIIOYEHHOCTYU M Pa3pyLI€HUS] B3aMMHOCTUA — IO3BOJISIET BBISIBUTH
CTPYKTYPHYIO JIOTMKY, MPEBPALIAIOIIYIO NEKJIapUPYyEMble NPUHIIMUIIBI
B UX [POTUBOIOJIOXHOCTb U CO3[AI0UIYI0 CAMOIOAAEPKUABAIOILYIOCS
CHACTEMY BIUCTEMUYECKOTO IPUHYKAEHUSL.

dopmarnpHOE MPU3HAHUE YIUTEJISI KaK HOCUTEJISI 3HAHUS 3aKperl-
JIsieTcsl yepes npouenypsl cepTudurKanyy, aTTeCTaluu U NOJIKHOCT-
HOro TII03MLVOHUPOBAHUSA, KOTOPbBIE 3aKPEIJIAIOT YIIPaBJIIEMOCTDb
BMECTO J0BEPUS K TPOPECCUOHANN3MY. DIIUCTEMUYECKAS aTEHTHOCTD
(opManbHO BepUPUUUPYETCS, HO MPAKTUYECKU OrPaHMYMBAETCS
CTPOTMMU paMKaMU AONYCTUMOTO. B aBTOpUTApHBIX CUCTEMAX NPO-
LeLypbl aTTeCTalluy HEPEeAKO MPEBPAIlAIOTCs B IPOBEPKY UAEOJI0TU-
4YEeCKOU JIOSIIbHOCTH, Iie NpodeccruoHaibHash KOMIETEHTHOCTD MO~
MEHSIeTCSl CIIOCOOHOCTBIO TPAHCIAMPOBATh OdUILIMaIbHble HAPPATUBLI
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6e3 KpuTudeckou pedruexkcuu. B mubepanibHbIX CUCTeMaX CTaHAAPTU-
31POBaHHblE METPUKU 3(PPEKTUBHOCTU IMOAMEHSIOT COJEp>KaTeslb-
HOeE I1eJIaroTYeCcKoe Cy>XXAeHue: YYuTe b IPU3HAETCSI KOMIIETEHTHBIM
He 6J1arojapsi ClIOCOGHOCTH K MHTEPIIpeTaluy U afanTaluy 3HaHUS,
a 32 COOTBETCTBME BHEIIHMM [10Ka3aTeJIsIM PE3YJIbTaTUBHOCTH. B 060~
UX CJIy4asix SIMCTEMUYECKast BJIACTh YYUTEJISI OKa3bIBAETCS IIPU3PAY-
HOU — (POPMaJIbHBIN CTAaTyC 3aKPENJEH, HO JUIEH MHCTUTYLIMOHAb-
HBIX YCJIOBUI IJ151 TIOJJIMHHON Peaaln3alui.

Ecnu HapyumeHue SNUCTEMUYECKOTO NMPU3HAHMS CO3HAE€T BUIU-
MOCTb aT€HTHOCTH IIpU €€ (aKTUIECKOM OTCYTCTBUMU, TO OIpaHUYEHUE
repMeHeBTUYECKOM BKIIOYEHHOCTU OJIOKUPYET CaM IIPOLIECC OCMBIC-
JIEHHOTO MPO(ECCUOHABHOTO NeUCTBUS. [€epMEHEBTUYECKOE UCKIIIO-
YeHue MPOSIBJISETCS B JIMHMIEHUN YUYUTEJIS BO3MOXXHOCTHU IOJIHOLLEH-
HO y4aCTBOBAaTb B OCMBICJIEHMY, UHTEPIIPETALUN U TpaHCpopmalnuu
00pa3oBaTesbHBIX LieJieil U NMpakTUK. [IpUHLMMBL CTaHAapTU3aAlLuU
3aMEHSIIOT MeJlaroruyeckoe MblllJIeHe MPOTPaMMHOI  onepanuo-
HaJIbHOCTBIO, '€ OT YYUTEJIA Tpe6yeTcs1 COOTBETCTBHME 3aJaHHBIM aJI-
ropuTMam, a He npodeccruoHanbHoe cyxieHue (Biesta 2011). Yue6-
Hble IPOrPAMMBbI OTPAaHUYMBAIOT IPOCTPAHCTBO AJI51 UHTEPIPETALIUH,
npejnJaras neTaJlu3dpOBaHHbIE CLIEHAPUU YPOKOB U TOTOBBIE OOBSIC-
HEHUSI CJIOKHBIX BOIIPOCOB. CUCTEMBI YIIPABJIEHUS] KAU€CTBOM TPeOy-
IOT JJOKYMEHTHUPOBAaHMS KaXKAOro Iara Mnejarornyeckoro mpoiecca,
npespamas pedekcuio B MexaHUyeckoe 3anoyiHeHue Gpopm oTuéT-
HOCTU. B 3TuX ycnoBusx pediekcus 3aMenaeTcsl IOBTOPEHUEM, MH-
TeprpeTauys — BOCIPOU3BEIEHUMEM HOPMATHUBHBIX CXEM. YUUTEJD,
MBITAIOMUICS 1eMICTBOBATh BHE 3aJ]JaHHBIX PAMOK, PUCKYET OBITh OLie-
HEHHBIM KaK HernpoQeCcCUOHANbHbIN Unnu Hes(deKTUBHbIN. JJocTyn-
Hble aJIbTePHATUBBI (y4acThe B MPO(ECCUOHAJBbHBIX COOOIIECTBAX,
JIOKaJjIbHblE afjalTallui MaTepuajyioB, PUTOpPUYECKUE CTpaTerud Mu-
HHUMAaJIBHOTO COIIPOTUBJIEHUS) TPEOYIOT MOCTOSHHOTO HaIpsKeHUS
MeXy BHYTpeHHel pediiekcrueil U BHEIIHUM COOJIIOIEHUEM HOPM
(Nikolaidis 2021; Posey 2021).

ACUMMETpHS B 3MUCTEMUYECKOM NPU3HAHUM U T€PMEHEBTUYE-
CKOW BKJIIOUEHHOCTH 3aKOHOMEPHO BEIET K HAPYIIEHUIO TPETBETO yC-
JIOBUSI — B3aMMHOCTHU 3MUCTEMUYECKUX OTHOIeHU!. E€ paspyiieHue
MPOSIBJISIETCSI B TOM, UTO YYUTEJb MOAOTUYETEH MHOXKECTBY BHEUIHUX
MHCTAHIUI (aIMUHUACTPAIMY, OpraHaM YIIpaBJeHus] 06pa3oBaHUEM,
pPOIUTEINSIM, CUCTEMAM OLEHKM KadyeCTBa), HO JIMIIEH BO3MOXHOCTU
aKTMBHO y4aCTBOBaTb B (pOPMUPOBAHNUN KPUTEPUEB, 110 KOTOPBIM OLie-
HUBAIOTCS €Tr0 AeHCTBUS. DTa aCUMMETPUYHAs NOAOTUYETHOCTD Pa3py-
IaeT PaBHOINPABHBIN SNUCTEMUYECKUI OOMEH U CO3[aéT OCHOBY AJIs1
TOTO, 4TO JIOTCOH Ha3bIBAET BMUCTEMUYECKUM HACUINEM. ATEHTHOCTb
COXPaHSETCs TOJbKO B YCTAaHOBJIEHHBIX CUCTEMOM paMKax: Iefjaror He
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MOXXET F'OBOPUTb MHAYe, YeM IO3BOJISIET MHCTUTYLUS, HO JIOJDKEH He
MOJI4aTh, @ aKTUBHO BOCIIPOM3BOAUTD OXXUIAEMbIE OT HEr0 (GOPMYJIIH-
poBku U ouieHku (Dotson 2014).

OmnucaHHble U3MepeHus IapaJoKca BhISBIISIIOT €ro He Kak 4aCTHOe
IIPOTUBOpEYNE, a KaK CUICTEMHOE CBOMCTBO 06pa30BaTesIbHbIX NHCTU-
TyTOB. /X B3anMHOe ycuisieHue (GOpPMHUPYET CaMOIIOJeP>KUBAIOLY-
10CSI CTPYKTYPY BMUCTEMUYECKOTO NPUHYXAEHUS, e GopmasbHOe
npusHaHue 6e3 IMOJHOMOYMI JINIIAeT FrePMEHEBTUYECKON BKIIIOUEH-
HOCTH, a UX COUeTaHMe 3aKpeIIsieT aCUMMETPUYHYIO IOJOTYETHOCTD.
DTO MOABOAUT K aHANM3Y ITTyOMHHBIX UCTOYHUKOB JAHHOW CTPYKTY-
Pl — KOHQIMKTA MEXAY Pas3jUYHbIMA OCHOBaHUSIMU JIETUTUMALUU
eJarorn4ecKou BJIaCTu.

KoHpaukT nerutumanui

CTPYKTYpPHBIM KOH(QJIUKT, MUTAIOMUN TapafoKC YYUTEIbCKOMN 103U~
LMY, IPOSIBJISIETCS B IPOTUBOPEYUU MEXAY Pa3jM4HbIMU OCHOBAaHU-
SIMU Tlelaroruyeckoil BjaacTU. Ero MHAMKATOPOM SBJISIETCSI CTENEeHb
Npo(eCcCUOHANBbHON aBTOHOMUM — WHCTUTYLMOHAJbHO TapaHTUPO-
BAaHHON BO3MOXXHOCTH IPMHMMATbh CaMOCTOSITeJbHblE, TTpodeccuo-
HaJIbHO 0O0CHOBaHHbIE pEIIeHUs] OTHOCUTEJIBHO COAEPIKaHUSs, METO-
JIOB U Liesiell ob6pa3oBaTesibHON fesitenbHOCTH (Biesta 2011). MimeHHO
aBTOHOMUS CTAaHOBUTCS II0JIEM CTOJIKHOBEHMS MEXIY Pa3inuHbIMU
OXKUJAHUSIMU: aJMUHUCTPATUBHBIMU TPEOOBAHUSIMU COOTBETCTBUS
HOpMaM, COLMOKYJIBTYDHBIMU IIPENCTABIEHUSIMU O <«IIPaBUJIBHOM»
00yuyeHUM U MPO(ECCUOHANbHBIMUA MPUHLUNAMU NEJArorudeckoro
cyXaeHus. Korga sty MCTOYHUKM BCTYHNAIOT B NIPOTUMBOpEYUE, y4u-
T€JIb OKa3bIBAETCS B CUTYallMX CTPYKTYPHOTO IPUHYXIEHNUS, T JII0-
60oe npodeccroHaNbHOE pelleHNe Hen36eXXHO HapyllaeT OXUJaHUS
OZIHOM U3 JIETUTUMUPYIOIINX MHCTAaHLIU.

Tak, MHCTUTyLMOHAaJbHas Jerutumanus QopMHUpYyeTcs uepes
(opmasibHble MEXaHU3Mbl — CEePTUPUKALUIO, aTMUHUCTPATUBHYIO
VE€pPapXMI0 1 HOPMATUBHYIO NMOLOTYETHOCTh. E€ OCHOBOI BBICTyIIAET
MpEe3yMILYs KOMIIETEHTHOCTH, 3aKPENJIEHHON MePapXU4eCKU U MOJ-
TBEPXJEHHON OKYMEHTaJbHO. [Ipy 3TOM BO3MOXKHOCTb Npodeccu-
OHAJIBHOTO OEWUCTBUS ONPENEJISIETCS HE CTOJIBKO [EKJIApUPYEMBIMU
IIpaBaMU, CKOJIBKO CIIOCOOHOCTBIO YUUTEJIsl Ha MPaKTHUKe UHTepIpe-
TUPOBaTh U IlepeonpenessiTh 3ajaHHble paMKud. COLMOKYJIBTypHas
JIerUTUMAlYs CBSI3aHA C COOTBETCTBUEM OKUIAHUSM OTHOCUTEJILHO
«IIPaBUJIBHOTO» 3HAHUS U [IpUeMJIEMBIX (popMm ero nepenayu. OHa onu-
paeTcs Ha roClOACTBYIOMME KYJIBTYPHBIE HOPMBI, COLMAJIBHOE MPO-
VCXOXJIEHVE Y4YUTEJs, a TaKKE €r0 COOTBETCTBUE T'€HIEPHBIM, SI3blI-
KOBBIM U 3THUYECKUM KozaM. [Ipr3HaHue 3HaHUS BCETJa COIPSI)KEHO
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C IPU3HaHUEM TOBOPSLIETO. B pesynbprare 061mecTBeHHbIE OXKUAHUS
CTaQHOBSITCSI CKPBITHIM (PAKTOPOM [aBJIEHUS] HA aBTOHOMUIO: OT y4U-
TeJIs OKUJIAETCSI COOTBETCTBUE NIPEJCTABIEHUSIM POAUTEJIEN O «IIpa-
BUJIBHOM» o6yqu1/11/1, 4YTO OI'PAaHNYNBAET €0 METOANYECKYIO U COLEP-
JKaTesbHylo cBobony (Anderson 2012).

DnucreMuyeckas JeruTUMauusl NpefroaraeT Npu3HaHue Mpo-
(peccrOoHaNBHOTO CYXJAEHUS MNejarora Kak Hocutesns 3HaHuUs. Qop-
MaJIbHO OHA JIOJKHA ONMUPAThCsl HA CIIOCOOHOCTD YUUTEJSI HE IIPOCTO
TPaHCJIUPOBAaTh MNPEAINCAHHOE COAEP)KaHUE, & MHTEPIPETUPOBATh
M ajanTHpOBaTh 3HaHME K Pa3HOOOpa3HBIM KOHTEKCTaM OOy4eHUs,
YYUTBIBASI COLIMAJIbHBIE U KYJIBTYPHBIE PA3JIN4Ks, @ TAK>Ke NHIUBULY-
aJibHble OCOOEHHOCTH yvamuxcs. VIMEeHHO Takasl CIIOCOGHOCTb 0be-
CIIEYMBAET COOTBETCTBUE MEJArOTMYECKOTr0 NEWUCTBUSI €r0 OCHOBHOM
LeJIM — CO3JAaHMIO YCJIOBUM [JIS1 BKIIIOYEHHOTO U OCMBICJIEHHOTO y4a-
CTUS B IO3HABATEJIbHOM Ipouecce. OgHaKo, Kak nokassiBaeT Hukosa-
upuc (2023), snucrtemMuyecKkas JeruTuMalysi OKas3plBaeTcsi pparmMeH-
TUPOBAHHOW U NTOAMEHAEMON. BMECTO NOBEPHUS K UHTEJIEKTYaIbHBIM
Io6poneTesNsIM IeJarora MCIHOJb3yIOTCSl «IIPOKCU-MAapKephbl» Kade-
CTBa: COOTBETCTBUE TECTaM, BiajleHUE «3((PEKTUBHBIMU METOLUKA-
MW», UCII0JIb30BaHUE UUPPOBBIX NIaTHOPM. B pesynprate Gpopmupy-
€TCs CUTyalusl, B KOTOPOHM NeJaroru4eckoe CyXKIEeHUE OKa3bIBAETCS
Mo MEHEHO HOPMATUBHBIMU OXUJaHUSIMU cBepxy (Preitz et al. 2023).
Jaxe B yCJOBUSIX 3asBJIEHHON OpUEHTAalUM Ha OGOCHOBAHHOCTD
(evidence-based practice) pemaromum oka3slBaeTCs HE 3HaHME KaK Ta-
KOBO€E, 2 BO3MOXHOCTY BCTPAaUBaHNUS B YIIPABJIEHUYECKUI LIUKJI (OLIEH-
Ka — OTYETHOCTb — BMEIIATEJIbCTBO). YUYUTEJb, Ubsl IpOodeccust SKOOb
OCHOBaHa Ha 3HAHMM, BCE€ MEHBIIE BBICTYNAET KaK MPU3HAHHBIA HO-
CUTEJIb 3TOTO 3HaHMS. YTpaTa SNIUCTEMUYECKON JIETUTUMALIMA U IO~
MeHa TpodeCCUOHANBHOTO CYXAEHUS HOPMAaTHUBHBIMU OXUIAHUSI-
MM CBEpPXY — JIMIIb OWH U3 CUMIITOMOB 60Jiee MHUPOKOM IpO6IeMBl.
B peasibHOI nlegarorn4ecKoi NPakTUKE YYUTENb OKAa3blBAETCS BTSIHYT
B HAaIIPSDKEHHOE B3aMMOJEICTBUE MEX]Y BCEMU TPEMSI UCTOYHMKAMU
JeruTUMaL UK.

KoH(AUKT MeXIy MHCTUTYLMOHAJbHON U COLUOKYJbTYPHOM Jie-
rUTAMaLMeN BO3HUKAET B CJIy4YasiX, KOTJAa MHCTUTYLXOHAIBHOE IIPU-
3HAaHME 3aBUCUT OT JEMOHCTPALMU MOJUTUYECKOHN JIOSTIBHOCTU UJIU
CJIeIOBAaHUS UJEO0JIOTUYECKH OOYCJIOBJIEHHBIM HOPMaM, IPOTHUBOpE-
Yall¥M JIOKAJIbHBIM OXHUIAHUSIM. KOHQIMKT MEXIY COLUOKYJIbTYDP-
HOM M DIHCTEMHYECKOM JIETUTUMALUEN IIPOSBISETCS B CUTYalUU,
KOTZa Ileflarornieckast NpakTyuka, OpueHTUPOBAHHAS HA KPUTUYECKOE
MBIIIJIEHHUE, MEXKYJIbTYPHYIO YyBCTBUTEJIBHOCTb UJIM aJbTEPHATUB-
Hble NOAXOJbl K 00yUYEHUIO, BCTyNaeT B IPOTUBOPEUUE C TOMUHUPY-
IOI[IMU KYJIBTYPHBIMU YCTAaHOBKAaMM. B MOMOOHBIX CIIyyasix yuyuTess
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MOTYT NOABEPraTbCsl KPUTUKE CO CTOPOHBI pOAUTEJIEeN, KOJJIET WU
IIKOJILHOT'O COOOLIECTBA, OCOOEHHO €CJIM UX METO/Ibl HE BIIMCHIBAIOTCS
B TPaJULIMOHHbIE UJIM HOPMATUBHO 33/IaHHbIE TIPECTABJIEHMS O «IIpa-
BUJIBHOM» 3HAHNU.

B ycnoBusX KOHQIMKTYIOWMX JIETUTUMALMAN Iefarornyeckas
MPaKTHKA N1epeCTa€T ObITh IPOCTPAHCTBOM peausaluu npodeccuo-
HaJILHOTO CY>X[I€HUS U NIPEBPAIAaeTCsl B M0JIe HaBUTALMU MEXY B3a-
VIMOUCKJIIOUAIOMUMU OXUAAHUSIMU. YUUTEJSI BBIHYXKAEHBI Bblpaba-
THIBaTh CTPATETUU BBIKUBAHMUS, KOTOPblE BKJIIOYAIOT MUHUMU3ALIUIO
BUJIMOCTH OTKJIOHEHUI, afjaNTalluIo SI3bIKa M MPAKTUK IOJ, OKUAA-
HUS Pa3HbIX ayJUTOPMUH, CTPATErMYECKOEe MOJIYAHUE UJIM JBYyCMBIC-
JIEHHOCTb, IPUOCTAHOBKY pedeKkcun paju onepanyuoHaabHOU 3¢-
(dpexTuBHOCTU. Kak noguépkusaet buecta (2011), B 10Z06GHBIX yCIOBUSIX
ABTOHOMUS TPaHC(POPMUPYETCS B MOJOTUETHOCTS, a IIEAArOrM4ecKoe
IeiCTBUE — B UCIOJIHEHUe. Bo3HUKaeT (peHOMEH BIUCTEMUYECKON
CaMOLIeH3YPbl, KOTa YIUTEISI U36ETal0T CIOKHBIX UM KOHPINKTHBIX
TeM, OTKa3bIBaIOTCS OT HOBATOPCKUX METOMOB 1 ITOAMEHSIOT TO3HABA~
TEJIBHYIO OTKPBITOCTh UMUTALIMEN HEUTPAJIBHOCTH.

Jedopmarys SIUCTEMUYECKON areHTHOCTH

KOH(MUKT UCTOYHUKOB JIETUTUMaLUU (GOPMUPYET MeHarornyeckoe
MoJjie KaK INPOCTPAHCTBO CTPYKTYPHOTO IPUHYXIEHUS, TOE areHT-
HOCTb CUCTEMATUYECKM OrpaHuyuBaercs. [IpunyXneHue 3aTparuba-
€T HE TOJIbKO BHEUIHHME yCJIOBMS NPOQPECCUOHATILHON AEATEJIbHOCTH,
HO U €€ BHYTPEHHNE OCHOBAHMS — MHTEJJIEKTYyaJIbHbIE JOOPOIETENN,
KOTOPbIE COCTABJISIOT SITPO BMUCTEMUYECKON areHTHOCTH. JII0603Ha~
TeJIbHOCTb KaK CTPEMJIEHME K TIO3HAHUIO TPAaHC(POPMUPYETCS B OCTO-
POXXHOE CJleflOBaHUE IPEIINCAHUIM; UHTEJJIEKTYalbHasl CMEJIOCTb
MOJMEHSETCs CTpAaTernyeCKUM n3beraHeM PUCKOB; AITUCTEMUYECKOE
CMUPEHHUE NPEBPAAETCS U3 NIPU3HAHKUS IPAHUL 3HAHUS B IPUHYIN-
TEJIbHOE CAMOYMAaJIeHNUE Nepe]] aIMUHUCTPATUBHBIMU TPEOOBAHUAMMU.
9TO CO37AéT yCJI0BUS [JIs1 BOCIIPOU3BOLCTBA (POPMATUBHON 3MUCTE-
MMYECKOM HECIIPABEAJIMBOCTA — UHCTUTYLIMOHAJILHOTO NPENSTCTBUS
CTaHOBJIEHUIO IOJHOLEHHBIX 3NHUCTeMudeckux areHToB (Nikolaidis
2024). B nonuTuyecky YyBCTBUTEJIbHBIX KOHTEKCTaX, rje obpa3oBa-
TeJIbHAs MOJIUTUKA OOCIYKMBAET UIEOJIOTUIECKAE NHTEPECH], aBTO-
HOMMS TIOOMEHSETCS JIOSANBHOCTEHIO. B TakuX ciy4asx y4uTesb pu-
CKYET [IPEBPATUTLCS B «<MaPUOHETKY», IEUCTBYIOLYIO I10f, KOHTPOJIEM
rocyJapcTBa, Ybd 3a7a4a He GOPMUPOBATh KPUTUYECKOE MBILIJIEHNE,
a TPaHCJIMPOBATh HOPMATUBHYIO UEOJOTUI0. [Ipy 5TOM [ake MOMbIT-
Ka OIEePEThCS Ha aJIbTEPHATHMBHBIE OCHOBAHUS CYXXAEHUS, HAIIPUMED,
Ha MOpaJibHble yOeXXAEeHUs, YKOPEHEHHbIE B PEJIUTHO3HOM TpauLnY,
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MOXET pacCMaTpUBAThCSl KaK HapylleHUe OXUIAeMoil «podeccuo-
HaJIbHON HeHTpasnbHOCTU». CHUcTeMa HelTpanusyer Jjobble (GOpPMBbI
IleICTBYS, HE BCTPOEHHBIE B YIIPABJIEHUECKYIO JIOTHKY.

KoHnuKT nernTuManuili MopoxkpaeT crnenuduyeckuili dnucTe-
MUYECKUNA TPYyL, — CACTEMY CTPATETUil 110 MAaCKMPOBKE Mpodeccuo-
HaJIbHOH JIOTMKU MO, aJiMUHUCTPATUBHBIN S3BIK, [10 CEJIEKTUBHOMY
VICIIOJIHEHUIO HauboJiee BUIVMMBIX TPEOOBaHUA, CO3IAHUIO «JIBOMHOTO
3HAHUS» B BUJIE IapasliesIbHbIX OTUETHBIX U peajibHbIX IPaKTUK (Posey
2021a, b). Takoe pazgBoeHUE TPEOYET U3OUIPEHHOTO MPOSIBIEHUS TeX
CaMbIX MHTEJIJIEKTyaslbHBIX Nob6pomeTesiell, KoTopble cuctema ¢op-
MaJIbHO UTHOPUPYET: BHUMATEJIbHOCTU K KOHTEKCTY [IJISI CYUTBIBAHUS
HESIBHBIX OKUAHUI, UHTEJJIEKTYaIbHOW TMOKOCTHU AJIs1 EPEKIIoue-
HUSI MEXY Pa3/IMYHbIMU AUCKYPCAMU, DMIIATUU AJ1s1 TOHUMAHUS 10~
3ULUNA pasHbIX ayguTopuil. OQHAaKO 3TU JOOPOIETENN OKa3blBAIOTCS
NepeopUeHTUPOBAHHBIMU C MO3HABATEJIbHBIX LieJIell Ha 1[eJI1 WHCTU-
TYLMOHAJIBHOTO BbIXKUBAHUSL.

DNUCTEMUYECKUN TPYJ, UMEET pa3nyHble (POPMBL: SI3bIKOBASI MU~
MUKPHS U MAaCKMPOBKA ITPO(PECCUOHATBHOM JIOTUKU MOJ, aIMUHUACTPA~
TABHYIO PUTOPUKY, CEJIEKTUBHOE COOTBETCTBUE (Hambosee BUAMMBIE
TpebOBaHUSI JNE€MOHCTPAaTUBHO WUCIIOJHSIOTCS, TOTA KaK OT Ipy-
r'UX IPOUCXONUT TAaKTHUUYEeCKoe OTcTyIseHue). K aTomy mo6aBisioTcs
CKPBIThlEe NPAKTUKM, Pa3BopauyMBalomyecs 3a npenenamu Gopmab-
HBIX IIPOLESypP, HAIIpUMeEp, BHEJpEHNE HOBIIECTB 6€3 UX OPuIiuaIb-
Horo odopmieHus. HakoHell, 0co60e MECTO 3aHUMAEeT [IBOMHOE IJ1a-
HUPOBAaHME, KOrJla OTYETHAS JOKYMEHTALMsl CO30AETCs M1apaljleIbHO
C peaJbHbIM NeJaroruieckKuM 3aMbICJIOM. B 3TUX yCJIOBUSIX yuUTes
BBIHYXXJ|€HbI TIPAKTUKOBATb «IBOMHOE 3HAHUE», IOCTOSIHHO COOTHOCS
COOGCTBEHHOE NMPO(PECCUOHANBHOE BUEHUE C HOPMATUBHBIMU OXKU-
JAHUSIMU CUCTEMBI. DTIUCTEMUYECKUI TPYH B TAKOM KOHTEKCTe Ipe-
CTaBjsieT cOO0M He mepefavdy 3HaHUH Kak TaKOBBIX, & HEMPEPHIBHYIO
aJanTanuio 1 NePeKOAUPOBKY CMBICIIOB. YUUTEIIO IPUXOLUTCS IPEL-
BOCXMILATh BO3MOXHBIE (POPMBl HEIOHMMAHMS, HEraTUBHOW WH-
TeprpeTauyuu WA CAaHKUUH, (OpPMUPYsS BbICKA3bIBAHUSI HE CTOJIb-
KO U3 COOCTBEHHO! MO3ULMAU, CKOJIbKO U3 MO3ULUU «3HAIOUIEro, 4To
eMy NOBepsT». DTOT TPYH CKPbIBAETCSl B MHTOHALIUSX, CAMOLIEH3Ype,
VIOPOLIEHNN BBICKA3bIBAHMUN M U36€raHuU CJIOXKHBIX TeM. [lapazokc
3aKJII0YAeTCsl B TOM, YTO OH OHOBPEMEHHO IO JIep>KUBaeT npodec-
CHOHAJIbHYIO UJEHTUYHOCTb YYUTEJISE U BOCIIPOUZBOLUT CUCTEMY UH-
CTUTYLIMOHAJILHOTO IPUHYKIEHUSL.

B pesynbraTe BO3HUKAET Ae(POPMUPOBAHHAS (POPMA BIIUCTEMUYE-
CKOU ar€HTHOCTU — «ar€HTHOCTb BLDKMBAHUS». B 3TOM cilydae UHTe-
JIEKTyaJIbHble JOOPOAETENM COXPAHSIOTCS, HO yTPauMBaloT CBOIO (HOp-
MAaTUBHYIO HAIlpaBJI€HHOCTb: BMECTO TOJJEPXKKU I03HABATEJIbHOTO
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mpolecca OHU HUCIOJb3YIOTCS MPEUMYIIECTBEHHO MJisl HaBUTaluu
B IPOTHMBOPEUYUBBIX UHCTUTYLIMOHAJIBHBIX Tpe6oBaHUSX. CYThb 3aKJII0-
YaeTcs B TOM, UTO CUCTeMA He YHUUYTOKaeT TPo¢deCCHOHAbHOE MbIIII-
JieHUe, a KOJIOHU3UPYET €ero.

MexaHU3MBbI BOCIIPpOU3BOACTBA HECIIPABEAJIBOCTU

OnucaHHble PEHOMEHBI OOHAPYKMUBAIOT CUCTEMHYIO JIOTUKY BOCIPO-
M3BOZCTBA HECIPABEIJIMBOCTU — IOPSJKA, UCKJIIOYAIOMIEro Mejaro-
rOB 1 yH9aluxcs U3 I103NL WU IMTOJTHOIIPABHBIX HpOHBBO,ﬂHTeHeﬁ 3HaHNu.
YCTOMYMBOCTD NAHHOTO MOPSIZKA 06€CNEeYMBAETCSI UHCTUTYLAOHAJIb-
HBIMM ME€XaHU3MaMH, IPEBPALIAIOIMMU SIMCTEMUYECKOE MCKIIIoue-
HUE B «€CTECTBEHHOE» YCJIOBME 00pa30BaTEILHOTO IPoLecca.

DTO mpex/e BCEro 3aKpernseHne 3MUCTEMUIECKOrO MOGYNHEHUS
yepe3 KaXyliuecsd HeWTpajbHbIMU aJMUHUCTPATHUBHBIE IPOLEAY-
pbl. [leTanbHOE MJIaHMPOBAaHME, CTaHOAPTU3WPOBAHHAsl OTYETHOCTD,
METPUKHN PEe3YyJIbTATUBHOCTU MPENOJHOCATCS KaK TEXHUYECKHE WH-
CTPYMEHTBI MOBBIMIEHUSI KAY€CTBA, HO CTPYKTYPUPYIOT MOJI€ TaKUM
06pa3oM, YTO CAMOCTOSTENILHOE NPO(PECCUOHATBHOE CY>XXAEHUE OKa-
3bIBAETCSA OTKJIOHEHMEM OT HOPMBI, & COOTBETCTBUE BHEUIHUM aJIro-
pUTMaM — MapKepoM KOMIIETEHTHOCTU. CUCTeMa He TIOAaBJIsIeT areHT-
HOCTb HaIpsIMYIO, a CO3/1a€T MHCTUTYLIMOHAJIBHYIO CPEAY, B KOTOPOI
Y4aCTHUKU MHTEPUOPU3UPYIOT OTPaHUYEHUS KaK €CTeCTBEHHbIE yC-
JIoBMS 06pa3oBaHMs, a HE KaK PE3yJbTaT KOHKPETHBIX yIPaBJI€HYE-
CKUX peueHuil. 9ToT 3PpPekT jeMoHCcTpupyloT pedpopmsl 2000-X ro-
noB B Hopeeruu. 3pech pacmimpeHne CaMOCTOSITEIbBHOCTH YYUTe el
COIIPOBOXJAJIOCh BHEAPEHUEM LM(PPOBBIX MIaTHOPM MOHUTOPHUHTA,
L€HTPaIM30BaHHBIX YYEOHBIX MIJIAHOB U HOBBIX (DOPM OTUYETHOCTH, UTO
CO3JaBaJI0 CUTYalUI0 «KOHTPOJMPYEMOIl CBOOGOZbI». MccienoBaHue
Jlenept na Cunsa u Ménbcrag, (2020) JOKyMEHTADPYET 3TO IPOTUBO-
peune: «<HaM roBopsT, 4TO Mbl aBTOHOMHBI, HO KaXJI0€ Hallle IefiCTBUE
OTCJIEKUBAETCS U UBMEPSIETCSI». ABTOHOMUS ObLIA TPEIOCTaBJIEHA HA
YPOBHE TAaKTUYECKUX PEIIEHUI, METOIOB IPENOAABaHN U POPM B3au-
MOZENCTBUS C YYEHMKAMHU, HO U3bsITA HA YPOBHE CTPATErMY€CKUX Bbl-
60poB, Kacamouuxcs Leneil 06pa3oBaHus, COLEpKaHNsg U KPUTEPUEB
ouieHuBaHus. [IpolenypHas Hopmanausauus paboTasa yepes co3gaHue
WJITI03UU [TPOdECCUOHANIBLHOM CBOGO B! IIPU COXPaHEHUH CUCTEMHO-
ro KOHTPOJISI HAJl BIIMCTEMUYECKMMY OCHOBAaHUSIMU MENArornyecKomn
eI TEJIbHOCTH.

BocnpounssoncTBo status quo obecrnednBaeTcsl TaKKe Yepe3 KOH-
CTpyUpOBaHUE «IePULUTHBIX CYOBbEKTOB», HY>KJAIOMMUXCSl BO BHENI-
Hell KoppeKuuu. JIIo6oe OTKIIOHEHNE OT 3aJlaHHBIX CTaHAAPTOB TPaK-
TyeTCsl He KakK IIpOsiBJIeHHE aJIbTePHATUBHON KOMIIETEHTHOCTH, a KaK
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HEJIOCTATOK, Tpebyomuil ycTpaneHus. [Ipe3yMnuust HeOCTaTOYHO-
CTU JIETUTUMUPYET BCENPOHUKAIOUMUNA KOHTPOJIb MOJ, BUAOM «IOf-
IEePXXKU» U «pa3BUTUS», BJIOKUPYS NIpU3HAHNUE aJIbTEPHATUBHBIX UJIU
MapruHajJvM3MpoOBaHHBIX (POPM 3HAHHUS KaK PaBHOLIEHHbIX. [Iporpam-
MBI, pa3BuBasiuecs ¢ 1980-x romoB Kak OTBET HA KPUTUKY MOHOKYJIb-
TYPHOTO KaHOHA, AEMOHCTPUPYIOT KOHCTPYUPOBaHME Ae(PULUTHBIX
CyOBEKTOB uYepe3 Kaxylleecsl NMPU3HAHUE UX KYyJIbTYPHON LIEHHO-
ctu. HecMoTpst Ha pedopMbl, Pa3pbIBbl B 06Pa30BATEIbHBIX PE3YJlb-
TaTax BOCIPOU3BOAUJINCH, IOCKOJIbKY BKJIIOUEHUE «IPYTUX» KYJIbTYP
OTpaHUYMBAJIOCh PparMeHTapHbIMU N06aBIEHUSIMU B y4eOHbIe IIPO-
rpammbl, GECTUBASIMU U «MECSILIAMU HacCJIe[Usi», HE 3aTparuBaB-
MMM BIUCTEMUYECKME OCHOBAHWUS JIETUTMMHOTO 3HaHuU4. BracTb
HaJl ONpeleeHUEM TOTO, KAaK1e aCIeKThl «APYTUX» KYyJIbTYP JOCTON-
Hbl BKJIIOUEHUS M KaK OHU JOJIKHBI ObITh MHTEPIPETUPOBAHBI, OCTA~
Jlach y JOMUHUPYIOMMX IPYIL, IpeBpalias KyJbTypHOe pa3Hoo6pasue
B yIIpaBJisieMblil pecypc cuctemsl cesekunu (Ladson-Billings 1995).

9 PeKTUBHBIM MEXaHU3MOM SIBJISIETCSI U (POPMUPOBaHUE CYOBEK-
TOB, KOTODbIE 3apaHEE OTPAaHUYMBAIOT COOCTBEHHYIO ar€HTHOCTb 6€3
BHEIIHErO NIPUHYXIEHNUS. Yepes CKpPBIThbIE YYEOHBIE IIJIaHBl, IIPOLENY-
Pbl MIOATOTOBKU, CUCTEMBl OLIEHUBAHUSI YUYACTHUKUA MHTEPUOPUIUPY-
IOT TPaHUIIBI JOIIYCTUMOTO KaK BHYTPEHHUE TPO(EeCcCUOHANbHbIE. DTOT
MEXaHU3M IpeBpallaeT BHEITHUI KOHTPOJb B CAMOKOHTPOJb. Cucre-
Ma He HyXXJaeTcsl B IOCTOSIHHOM HaZ30pe, TOCKOJIbKY CYyOBEKThl CaMU
BOCIIPpOM3BOAT JIOTUKY NCKJIIOYEHNA KaK YCJIOBUE CBOEU JIeTUTUMHO-
CTH B 06pa30BaTEJIbHOM IPOCTPAHCTBE. VICTOPUS IBUKEHNS OTKPBITBIX
kaaccoB 1960-70-x romoB B CIIA u BenukobpuTaHuy NpencTaBiseT
MIpUMEP CAMOPETYIMPYEMOTO UCKII0YEHMS KaK CIoco6a HelTpanusa-
LIUM PafuKajbHbIX NeJarornieCKux MHHOBALUN 6€3 IPsIMOTO 3arpe-
Ta. JIBIDKeHMe U3HAYaJIbHO 6pOcasio BbI30B PYHIAMEHTAIbHBIM OCHO-
BaHMSIM TPAJULIMOHHOM WIKOJIBL >KECTKOM NUCLUUIJINHE, BO3PaCTHOMN
cerperauuy, MNpeJMeTHOMY Pa3feJieHUIO 3HaHUs, aBTOPUTAPHBIM OT-
HOUIEHUSIM MEXIY y4uTenasmMu M ydyeHukamu. K konny 1980-x ropos
MoAaBJIsIIoNee GOBUIMHCTBO TaKUX LIKOJI JINO0 3aKPbITIOCh, JINOO0 ObLIIO
PEUHTETPUPOBAHO B TPAULIMOHHYIO cUCTeMy. Kak MoKas3blBaeT aHaJN3
CaHroca (Santos 2014), cuctema He 3aMpeTUyia OTKPBIThIE KIJIACChl Ha~
NpsIMyI0 — OHA CJieslajla UX CTPYKTYPHO HEBO3MOXKHBIMU Yepe3 U3Me-
HEHUe KpUTepueB GUHAHCUPOBAHUS, IPOLEYP aKKPEeAUTALUN U Tpe-
060BaHUI1 K OTYETHOCTU. AJIbTEPHATUBHbBIE [1€1aTOTMYECKUE IIPAKTUKU
0Ka3aJIMCh 3KOHOMMUYECKU HEKMU3HECIIOCOOHBIMU B YCJIOBHUSIX, KOTJa
pecypchl pacpemessyIuCh B COOTBETCTBUU C TPALULMOHHBIMU MTOKa-
3aTenaMu 3pQPekTuBHOCTU. CHUcTeMa 3aCTaBUIa CaMO JBUKEHUE OT-
Ka3aThCsl OT paiuKaJIbHbIX IPUHIIAIIOB KaK YCJIOBUS BbIKMBAHMS, [Ipe-
BpaTUB BHeLIHee IPUHYXJeHEe B CaMOOI'PaHNYEHHE.
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Takum 06pa3om, MHCTUTYLMOHAJbHBIE MEXaHU3Mbl BOCIPOU3-
BOJICTBA HECIIPaBEJIMBOCTU HE MPOCTO OIPAaHUYMBAIOT AaBTOHOMUIO
YIUTEJS] UM BO3BMOXHOCTHU yyamuxcs. OHU JeNCTBYIOT Iiyoxke —
MpeBpanaloT dIUCTEMUYECKYI0 HEeCIpaBedJMBOCTh B CaMOIOIEep-
KUBAIOWMICS TIOPSIOK, TOE€ BHEUIHWE IIPOLEAYpPbl MHTEPUOPU3U-
PYIOTCSI KaK «€CTECTBEHHBIE» YCJIOBUSI OOPa30BaHUSL. DTOT MOPSLOK
YCTOMYUB HE IIOTOMY, YTO OH NPSIMO 3alpelaeT ajlbTePHATUBDL, a 110~
TOMY 4TO OH CTPYKTYPUPYET CaMo I0Jie BO3MOXHOTO: CBO6OA MO~
MEHSIeTCSl YIIPaBJIsseMbIMU BapualdsiMU, pa3Hoobpasue — ¢parmeH-
TapHBIMU JIOTIOJIHEHUSIMU, 2 UHHOBAlMU — pOpMaMU, COBMECTUMBIMU
C JIOTUKOM OTYETHOCTU. B pe3ysibTaTe ClIpaBejIMBOCTb HE MOXKET ObITh
IOCTUTHYTA 33 CYET JIOKAJIbHBIX KOPPEKLMiA; OHA TpebyeT TpaHchop-
MalluM CAMUX MHCTUTYLMOHAJIBHBIX OCHOBAHMUI, KOTOPbIE OIPEeNes-
IOT, YTO IIPU3HAETCS 3HAHUEM M KTO MOXET ObITh NPU3HAH €r0 HOCU-
TEeJIEM.

TpaeKTOpI/II/I OBUKEHNS K CIIPAaBENJINBOMY
IQIMINCTEMUYIECKOMY ITOPALOKY

TpaHchopMaTUBHOE BOOOpaskeHNE KaK ITPEOIOIEHNE
«JIOKHOM HEOOXOOUMOCTUY

YCTONYMBOCTb BOCNPOU3BOASIIIAX MEXAaHU3MOB U CIOCOOHOCTb WH-
CTUTYTOB abCOpOMPOBaThb M3MEHEHUS! TPEOYIOT MOBOPOTA K TPaHC-
(opMaTUBHOMY HHCTUTYLMOHAJIBHOMY BOOOGPAXXEHUIO. DTO IOHS-
THe, BBeI€HHOe PobepTo YHrepoMm, 03Ha4YaeT CIIOCOGHOCTb MBICJINTD
Y MVHUL UM POBATh U3MEHEHU S, YKOPEHEHHBIE B HACTOSIILEM, HO BBIXOJISI-
1Y€ 3a IpefieJbl €ro CTPYKTYPHBIX PAMOK — T€X HOPM U MEXaHU3MOB,
KOTOpBIE 33JAI0T JOIyCTUMBbIE (POPMBI AEVCTBUS U CBOIST PedOPMbI
K YIpaBJsieMbIM KOPPEKTUPOBKaM. Takue pamMKU NMPEACTaBISIOT CO-
6011 GpopMy JIOXKHON HEOOXOOUMOCTH, TIOCKOJIbKY, OyAyYU UCTOpUYE-
CKM CJIyYalHBIMU, BBITTISASIT KaK €CTECTBEHHbIE U HEM36€KHbIE YCII0-
BUS. YHrep NPOTUBONOCTABIISIET 3TOMY IIOAXO], COrJIACHO KOTOPOMY
collajibHble MHCTUTYTbI MOT'YT ObITh pAJIMKaJIbHO [IEPECTPOEHBI, €CIIN
BOOOpa’kaTh ajibTepHATHUBHbIE (POPMBI KOJJIEKTUBHON KU3HU U [eii-
cTBOBaThb B uX HampasyieHuu (Unger 1987). TpaHncdopmaTuBHOE BO-
obpakeHHe YKOPEHEHO B aHajd3€ PeasibHbIX IIPOTUBOPEYU Cylle-
cTByloIeil cucTeMbl. OHO He KOHCTPYUPYET UJeajbHble NUHCTUTYTHI,
a BBISIBJISIET TOUKM HAMPSIKEHUS], B KOTOPBIX CUCTEMa yKe II0Ka3bIBaeT
COOCTBEHHYIO HECIIOCOOHOCTb PEann30BaTh IPOBO3IJlallaeMble LeJIH.

BpemMeHHO! FOPU30HT TaKOro BOOOpaKEHUs MPOSICHSIET KOHLIEI-
1us «ewmé-Hey (not-yet), pazpadoransas lllspoun Topz (2023). B ornuyne
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OT TE€JIEOJIOTUYECKUX MOJiesIell, KOTOpble TPaKTYIOT OOpa3oBaHUE Kak
IBWKEHUE K 3apaHee ONpeNesIEHHBIM Pe3yJIbTaTaM, KOHLENIMS «elé-
He» IMOAYEPKUBAET OTKPBITOCTh O0O6pPa30BaTEJILHOTO Ipoliecca K He-
onpenenéHHoMy 6ynymemy. Pedb uaét He 06 OTCYTCTBUM LieJH, a 06
VHOM TUIIE LIeJIETI0JIaraHusl, KOTOPBI He (PUKCUPYET KOHEYHYIO TOY-
Ky Pa3BUTHS, a CO3LAET YCIJIOBUS [IJIs1 CTAHOBJIEHM . B nemarornyeckon
MPaKTUKE TaKOM [IOAXOH, 03HAYAET IIPUOPUTET MPOLECCa HAJl PE3YJIb-
TaTOM, BOIIPOCOB HaJl OTBETaAMU, UCCJIELOBAHUS HAJl TPAHCIISILIUEN IO~
TOBOro 3HaHHUS. OH He KCKJIIOYAeT OTBETCTBEHHOCTH, HO II€peonpe-
JleJIsleT €€ xapaKTep: OTBETCTBEHHOCTb Il€Jlarora 3aKJIIOYaeTCs He
B JOCTVKEHMHU 3apaHee 3aJaHHBIX PE3YJIbTAaTOB, & B CO34AHUU YCJIO-
BUM [IJIS1 CTAHOBJIEHUS M MO IEPKKE SIIMCTEMUYECKON ar€HTHOCTH.

KoHuenuus «mkosapHOro BpeMeHn» MacckeneniHa 1 CUMOHca [0~
MOJIHSIET TEMIIOPAJIbHOE U3MepEeHME NPOCTpaHCTBeHHbIM (2013). IlIko-
Jla IOHMMAaETCs KaK NPOCTPAHCTBO, BPEMEHHO M3BSITOE U3 JIOTUKU
COLIMaJIbHOTO BOCIPOM3BOJCTBA, Kak MECTO, Ile BO3MOXKHBI (POPMBI
nesITeJbHOCTU, He TOJAYUMHEHHbIE HEMEJIEeHHOW I0JIb3€ UJIU DKOHO-
MMYECKO! PYHKLMU.

Taxoit nmoxpxop mo3BossieT (POPMYJIMPOBATh HOPMATUBHbIE OPU-
€HTUPBI OYIYyILIEro, co3faBasi BO3MOXHOCTHU [JIs1 KOHLENTyaau3aluu
Y MOATrOTOBKY U3MEHEHUN aXKe B yCJIOBUAX MOJUTUYECKON CTarHa-
nuu. TpaHcpopmaTuBHOE BOOOGpakeHUe MeslaeT BO3MOXHBIM HMHU-
I[MPOBaHNE M3MEHEHUH TaM, rae ¢opmasibHble BO3MOXHOCTH MAJIs
pedopm orpaHuYeHsl, 4epe3 CO3/aHue aJIbTePHATHUBHBIX IMPaKTHUK
Y SI3bIKOB ONKCAHUS 06pa30BaTEJILHOTO OMNbITA. DTU aJIbTEPHATABHbBIE
MPaKTUKU U SI3BIKM YKOPEHEHBl B KOHKDETHBIX No3ulusix. Haubonee
MOKA3aTEeJIbHON CPEeIY HUX SIBJISIETCA MO3ULHUS YYUTEJIS, B KOTOPOH
MEePECEKAIOTCS MHCTUTYLMOHAJIbHBIE OTPAaHUYEHMS M BO3MOXXHOCTU
IJ1st TpaHCchOpMaIUU.

OT CTPYKTYPHBIX IPOTUBOPEYUN —
K TPaHC(POPMATUBHON ar€HTHOCTU

[Mo3unus y4uTess sIBJISIETCSI KOHLENTYaNlbHBIM Y3JI0M TpaHc(opma-
I[1Y, TIOCKOJIbBKY UMEHHO €€ MapajioKChl U MPOTHUBOPEYNs MO3BOJISIOT
¢ukcrupoBaTh CTpaTernyeckue TOUKM CUCTEMHBIX U3MEHEeHU. B oT-
Ju4ye oT IPYrUX YYaCTHHUKOB 06pa3oBaTesbHOTO IIPoliecca, yUUTe b
BKJIIOYEH BO BCE YDOBHU CHUCTEMBI U COUETAET MPAKTUYECKOE 3HAHUE
€€ (YHKUMOHUPOBAHUS C AOCTYIIOM K MHCTUTYLMOHAJbHBIM Me€Xa-
HU3MaM, Yepe3 KOTOPbIE BO3MOKHbBI U3BMEHEHHUSI. DTa MHOTOYPOBHEBasI
BKJIIOUEHHOCTb B COYETAHUU C HAMPSIKEHHBIM OIBITOM IOBCEIHEB-
HBIX IPOTUBOPEUUil POPMUPYET BIUCTEMUYECKYIO IPUBUJIETUPOBAH-
HOCTb [TO3ULMH yUUTEJS. B TO ke Bpems repeBoy, 1podeCcCuoHaIbHbIX
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VHTYULAM Ha A3bIK OTYETHOCTU, HEBO3MOXXHOCTb OTKJIOHEHHUS OT
CTaHJApPTOB U UCKJIIOYEHUE U3 ONIPELEJIEHUSI KDUTEPUEB KayeCTBa e~
MOHCTPHUPYIOT CUCTEMHBI MTOAPBIB NI€arOrM4eCKON areHTHoCTH. [1o-
9TOMY U3MEHEHNA B IIO3NLUN YIUTEJIIS CIIY>KaT OOHOBPEMEHHO MHO W~
KaTOpOM U KaTajlnM3aTOPOM MHCTUTYLMOHAJIbHOW TpaHCHOPMALUU:
eé nepeonpeneeHre Hen36eXXHO TPedyeT IEPEeCMOTpa yIIpaBjleHYe-
CKUX IIPaKTUK, KPUTEPUEB OLEHKY, [IPOLEAYP OTYETHOCTU U MPOLEC-
COB IIPMHSATUS PELIEHU.

Kak nopuépkubaet JXKak PaHcbep, yuuTesib BCTyIIAe€T B IPOCTPaH-
cTBO TpaHchOopMaluK, KOTJla OTKa3bIBAeTCsl MPU3HATh JIETUTUMHOCTD
yCTaHOBJIEHHOTO Topsaka (Ranciere 1995). DmaHcunanus HauMHAET-
cs C mepeornpeneseHns SNUCTEMUYECKON BJIACTH 4Y€pe3 YTBEPKIe-
HU€ 3MUCTEMUYECKOTO PABEHCTBA KaK YK€ MMEIOLIErocs OCHOBAaHUS
(a He kak nesnu 6yapyuero). Jlroboe gefcTBUE, UCXOASIIEE U3 STOTO, Ha~
PyLIaeT rpaHuLbl JOMYCTUMOTO, IOIPbIBAET aIMUHUCTPATUBHYIO JIO-
T'UKY yIIpaBjleHus 3HaHUEeM U J1eCTabuIn3upyeT YCTAaHOBJIEHHbIE 03K~
OaHNAa OTHOCUTEJIBHO TOI'O, KTO BIIPABE€ 'OBOPUTDH, MHTEPIIPETHPOBATH
Y OLLEHMBATh. TeéM CaMbIM OTKPBIBAETCS BO3MOKHOCTD [IEPEOCMBICIIE-
HUSI POJIEN y4aCTHUKOB IIpoliecca NO3HaHus U GOPM NMeJaroru4eckoro
B3aMMOZENCTBUS 33 IpeJiesIaMu IPEAINCAHHBIX HOPM.

ATEHTHOCTb y4YMTEJII KaK HOCUTEJSl U3MEHEHUN PaCKPBbIBAETCS
B CIIOCOGHOCTHM K KPUTHUYECKOMY, CUTYaTUBHOMY U OTBETCTBEHHOMY
BIUCTEMUYECKOMY CYKJI€HUIO. DTO TpebyeT pacliMpeHNsl aBTOHOMUU
Y OTKasa OT CUCTEM, B KOTOPBIX POYECCUOHAIBHOE IPU3HAHUE OC-
HOBAHO Ha aJIMUHUACTPATUBHOM MOJOTYETHOCTU. Torga BMECTO BOC-
MPOM3BOICTBA HOPMATHUBHBIX QJTOPUTMOB KPUTEPUEM CTAHOBUT-
€Sl CIIOCOOHOCTb K MHTepIpeTanuu, agantauuu, pediaexcuu. Takas
nepeopueHTanus cmemaeT GOKyC ¢ yIpaBiIsSeMOCTH Ha MYAPOCTb,
C MOJOTYETHOCTU — HA 3TUYECKYIO OTBETCTBEHHOCTb B KOHKPETHOM
cutyauuu (Biesta 2015). [Tpy 3TOM yuuTeJIb HE MBICIUTCS KaK U30JIM-
POBaHHBIN CyOBeKT conpoTuBieHus. Tpancdopmauuy npuodperta-
IOT YCTOMYMUBOCTb TOJIbKO B KOHTEKCTE 3MUCTEMUYECKUX COOOILECTB,
«Iepey4ypexganilnx» HOBble OCHOBAHUS 1€4arOrni4eckoi 1eruTuMa-
1[UY, a7IbTEPHATUBHBIX (POPM aBTOPUTETA U NpU3HAHUSL. VIMEHHO B Ta-
KUX IIPOCTPAHCTBAX YUUTEJb NepPecTaéT ObITh TPAH3UTHOUN GuUrypoi
MEXIy TIOJIMTUKON U YIIPAaBJIE€HUEM U HAYMHAET JIEMICTBOBATh KaK aB-
TOHOMHBIV 3MUCTEMUYECKUN areHT. CrpaBenyiMBOCTb, ar€HTHOCTb
Y BIMCTEMUYECKOE TOCTOMHCTBO HAYMHAIOT PACCMAaTPUBAThCS HE KakK
npea’sbl, a Kak yCJI0BUS YCTONYMBOII TpaHCPopMaLuK.

Cboun B cucTtemMe MOTYT 3alyCKaTbCs MHHOBALUMSMU, KOTO-
pble TPaHCPOPMUPYIOT NpPaBUJIA, OMNpeeJsoIde, UYTO NPU3HAET-
Cs1 3HaHMEM, KTO UMEET IIPaBO €ro IpPOM3BOAUTH U OLEHMUBATh, Ka-
KM€ KauyeCTBa CUMUTAIOTCS JIETUTUMHBIMU. Takue MHHOBALUU MEHSIOT
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SMUCTEMUYECKUNA IIOPSAMOK, IIEPEONpeeiss KPUTEPUM KadecTBa
M c037aBas SI3bIK [JIS1 ONMMCAHUS «HEBUAMMBIX» aCleKTOB MeJaroru-
4ecKOoro TpyZa — 3ab0Tbl, BAMMaHN S, CTAHOBJIEHUS A0oBepusl. [Ipume-
POM MOTYT CJY>KUATb [TOAXOIbl «MEAJIEHHON Nearoruku»*. AKLIEHT Ha
TE€MIIOPaJIbHOM OCO3HAHHOCTH, BHUMAHUU U 3a00T€ OTKPHLIBAET IIPO-
CTPaHCTBO JJis TIEPEOIpeeNIeHNs KadeCTBa [1€Jaroruyeckoro Tpyza
B TEDMMHAX 3IIMCTEMUYECKOr O IPU3HAHUS, FEPMEHEBTUYECKOM BKIIIO-
YEHHOCTHU M B3aMMHOCTU. Korza y9uresist HAa4MHAOT [IPM3HABATh LIE€H-
HOCTb «HEBUJIMMBIX» aCIIEKTOB OOy4€HUs (BpEMEHU Ha OCMBICJIEHNE,
OOBEPUTEJIbHBIX OTHOIHCHI/II;I, WHIAVNBUYaJIbHbIX PUTMOB CTAHOBJIEHU A
yJamuxcs), GOPMUPYETCS HOBBIA SA3bIK, [IO3BOJIAIOMNIA apTUKYIAPO-
BaTh 9TU BJIEMEHTHI KaK 3HaYMMBbIEe U JIETUTUMHBIE. Takoe cMmeleHue
NOJPLIBAET YIPABJIEHYECKYIO JIOTUKY YCKODEHUS U U3MEPUMOCTH, Te-
pPeBOAUT 06pa30BaTEIbHbIE OTHOMIEHUS U3 PEXMMa MOLOTYETHOCTU
B PEXXMM B3aMMHOTIO IIPU3HAHMS, TE NeJarorudeckoe U ydeHu4eckoe
CYyXXJIEHME CTAaHOBUTCSI OCHOBOW COBMECTHOTO IMo3HaHus. OfHAKO UX
3aKpeInJjieHue TPeOyeT He TOJIbKO MHCTUTYLMOHAJIBHON INOAAEPXKKU,
HO U (OPMHUPOBAHMS HHTEJJIEKTYyalbHBIX NOOGDOZETEsIEN, KOTOPbIE
B YCJIOBUSX Pa3pblBa CTAHOBATCS PECYPCOM IIPEONOJIEHNS HEOTIpEe-
JIEHHOCTHU. VIMEHHO J110603HaTEIbHOCTD, SIACTEMUYECKOE CMUPEHHE,
OTKDBITOCTb K KPUTUKE M 3MIIATHUS TO3BOJISIOT yAEPKMBAaThb BHUMa-
HUE K L€HHOCTU ITI03HaHUS TaM, IJe NPEXHUE NpaBuja TepSIoT Jie-
TUTUMHOCTD, 8 HOBBIE €ll€ He MHCTUTYLUOHAIM3UpOBaHsl. Jlobpoe-
T€JIA B 3TOM KOHTEKCTE BBICTYINAIOT HE KaK JIMYHbIE KAYeCTBa, a KaK
NIPaKTUKY HaBUTALMM U MOJJEPKAaHMS areHTHOCTH, CBS3bIBAIOLIME
MHJUBUIYaJIbHOE CYXXAEHHUE C KOJIJIEKTUBHBIMU IIPOLECCAMU TPaHC-
¢popmanuu. OHU POPMUPYIOT BHYTPEHHUII pecypc, 6€3 KOTOPOro UH-
CTUTYLMOHAJIbHbIE U3MEHEHUS OCTAIOTCS IIOBEPXHOCTHBIMU U YSI3BU-
MBIMMU.

JJ1s1 yCTOMYMBOCTU TaKUX M3MEHEHUI HEOOXOOVMBI CTPYKTYP-
HBI€ CIBUTM, KOTOPEIE, C OJHOM CTOPOHEI, O6ecredar JeruTUMaluio
U pECYPCHOE CONPOBOXIEHUE WMHHOBALUM, & C OPYro — CO34anyT
«MJIACTUYHOCTb» MHCTUTYTOB, TO €CTh UX CIOCOOHOCTb K CamoIpe-
00pa30BaHUIO B OTBET Ha M3MEHEHMS MPOQMECCUOHAJIBHONW KYJbTY-
pPbl U NEJAroru4eckoi IMpPaKTUKU. VIMEHHO COYETaHME MHCTUTYLM-
OHAJIbHOHM MJIACTUYHOCTU M MOIJEPKUBAEMBIX B 06Pa30BaTEJIbHBIX
OTHOIIEHUSX UHTEJINIEKTyaIbHbIX JoOpoaeTesnel 3aaéT yCaoBUS, [IPU

4  Cm., Hanpumep: Clark, A. (2022). Slow Knowledge and the Unhurried Child.
https: //doi.org/10.4324,/9781003051626; Berg, M., & Seeber, B. K. (2016).
The Slow Professor: Challenging the Culture of Speed in the Academy. https://
www.kpu.ca/sites/default/files/Teaching%20and%20Learning/TD.6.3.5_
Berg%26Seeber_Slow_Professor.pdf.
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KOTOPBIX MHHOBALIUU TIE€EPECTAIOT OBITH BPEMEHHBIMU cbosIMU U npe-
BpalldlOTCA B 9JIEMEHTbHI YCTOI‘/'I‘{I/IBOI‘/'I TpaHC(bopmaunu. Takas ma-
CTUYHOCTb BO3MOJKHA TOJIBKO IIpN YCJIOBUU OEMOHTAaXa JIOTMKU HOP-
MaJin3aliuy v OCBO60)KIL€HI/I$[ SINCTEMUYECKOIO Tpyaa.

JleMOHTaxX JIOTMKX HOpMain3aluuu

Kak 6b1710 TIOKa3aHO Bbllll€, BO3MOKHOCTH [IJISI U3MEHEHUS BIUCTe-
MMYECKOTro MOPsSiJKa OTKPBIBAIOTCS TaM, IJl€ areHTHOCTb YUUTEs
BCTYIIA€T B KOHCl)]II/IKT C HOpPMATHUBHBIMU PEXNMAMU. HpeHHTCTBI/I—
€M CTaHOBUTCS HE TOJIbKO BHEUIHUI KOHTPOJIb, HO U JIOTUKA HOpMa-
JM3aluy, Jesaomas NogYrHeHre PyTUHON. [IoaToMy HEeo6XOomuMO
KPUTUYECKU OCMBICJIUTD 3TY JIOTUKY KaK CKPBITBII NMOPSIIOK BJIACTH,
KOTOPBII NPEACTABIIsIET UCTOPUUECKU CJIOXUBIINECS 06pa30BaTeIb-
Hble (POPMBI KaK €CTEeCTBEHHbIE UJIM TEXHUYECKU HeoOXoAMbIe. Baxk-
HO NOJYEPKHYTh, 4YTO IEMOHTAXX HOpMAaJIM3alu1 He O3HayaeT OTKasa
OT HOPMaTUBHOCTH KaK TaKOBOW. Pazinuue Mex1y HOpMaTUBHOCTBIO
Y HOpMaJu3alyel 3aKJI04aeTcsl B Clocobe uX 0O00CHOBAHUS U BO3-
MOKHOCTHU TepecMoTpa. HOpMaTHBHOCTE INpEANosaraeT OTKPBITOE
yTBEPXKJEHUE MPUHLUIOB U KPUTEPUEB, UX NEMOKpaTU4YeCKoe 06-
CyXJeHle BCEMU 3aUHTEPECOBAHHBIMU CTOPOHAMU U NOCJEAYIOUYIO
KOPPEKTUPOBKY B CBETE€ U3MEHSIOUINXCS YCIAOBUIM U HaKalJIuBaeMoO-
ro oneiTa. [IpUHIUIILI SIUCTEMUYECKON CIIpaBeIJIMBOCTH — MPU3HA-
HUe, FePMEHEBTUYEeCKas BKIOYEHHOCTD, B3BAUMHOCTb — IIPECTaBIs-
IOT UMEHHO TaKyIo pedIeKCUBHYI0 HOPMAaTUBHOCTb. OHM 060CHOBAHbBI
TEOPETUYECKH, OTKPBITHI [IJIsI KpUTUIECKOTO OOCY>KIEHUS U JOJIKHBI
KOHKPETU3MPOBATLCSl Yepe3 ydyacTue CaMuX CyObeKTOB 0O6pa3oBa-
TeJbHOro npouecca. HopmanusoBaHHble GOpPMBI HE TPEOYIOT OTKPbI-
TOro 060CHOBAHUSI, TaK KaK I0JAI0TCS KaK CaMO COO0M pa3yMeromiyi-
ecsi. OHM BBIBOJATCSI U3 OOBEKTUBUPOBAHHBIX TPEACTaBJIEHUN 00
3(pdEeKTUBHOCTY UJIM PA3BUTUU U MOITOMY HUCKIIIOYAIOTCS U3 I€MO-
KpaTHU4yeCKOro 00CyXIeHusl.

B 5TOM KOHTEKCTe 0c060€e 3HAUeHUEe MPUOOPETAET UHCTUTYLAO-
Haju3auusl JOBEpUsl KaK IMPUHIUINA, 3aMeIIAIolero JOrMKy KOHTPO-
ns. JJoBepue co3maéT ycJOBUSL, B KOTOPbIX HOPMATUBHOCTb NOALEP-
KMBaeTCs He BHEMHUMU IpollelypaMu U CaHKLUSIMY, a TPU3HAHUEM
podeCCUOHANIBHOTO U YYEHUYECKOro CyXeHus. Takoe JoBEpUe OT-
KpbIBAaeT IIPOCTPAHCTBO [1JIS KOJIJIEKTUBHOTO 0OCYXAEeHUsl 06pa3oBa-
TEJIbHBIX HOPM, OCHOBAHHOTO Ha MPU3HAHUM KOMIETEHTHOCTH U OT-
BETCTBEHHOCTM YYaCTHUKOB. B MHCTUTYLIMOHANM3UPOBAHHON (opme
OHO CTQHOBUTCSI CTPYKTYPHBIM YCJIOBUEM: CHUKAET 3aBUCUMOCTb OT
BHEUIHETO KOHTPOJIS, paclIupsieT aBTOHOMUIO U NOAAEPKUBAET BO3-
MOKHOCTb pe(pJIeKCUBHOT'O IEPECMOTPA HOPM.
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JeMOHTaX HOpMaJu3aluuu NpeAnosaraeT NpaBo yYaCTHUKOB 06—
pa30BaTeJILHOrO TMpolecca Ha [eCTabuIM3aliio, OTKPLIBAET IIPO-
CTPAHCTBO [Ji1 KOJIJIEKTUBHOTO Ipolecca BbIPAGOTKM HOPM. DTO
NpeArnosara€T, BO-TIEPBbLIX, UX UCTOPUYECKYIO KOHTEKCTYyaJI3a-
LIMIO: BBISIBJIEHUE YCJIOBUI BOBHUKHOBEHUSI, IHTEPECOB, KOTOPbIM OHU
CJIy>)KUJIY, aJIbTEPHATUB, KOTOPbIE ObLIM MUCKJIIOYEHBI B IIPOLECCe UX
yTBepxXaeHus. Hanpumep, aHanu3 UCTOPUM BO3PACTHOW Cerperauuun
MOKa3bIBAET, UTO OHA ObljIa BBEJlEHA HE U3 MeJJarornieckux, a u3 ajMu-
HUCTPATUBHBIX COOGPaKeHUN — HEOOXOAUMOCTU OPraHM30BaTh Mac-
coBoe o6pa3oBaHMe NpU OrpaHMYEHHBIX pecypcax. [legaroruyeckue
0060CHOBaHMSl BO3PAaCTHOTO pa3feseHus: Obliu pa3paboTaHbl I103XKe,
KaK JIETUTUMAIMS yXe MPUHSATOTO pereHus®. Bo-BTopsIX, TpebyeTcs
SKCIJIMKaLMsl LIEHHOCTHBIX OCHOBAHUI OOpa30BaTesIbHBIX peLleHui
Y MIX IIOCJIEICTBUM [IJIS1 Pa3HbIX YYaCTHUKOB. BMECTO OIOpPBI HA TEXHU-
yeckre 000CHOBAHMSI HEOOXOAMMO 3aaBaTh BOIIPOCHL: KOMY CIIy>KaT
CyIECTBYIOIIME (POPMBI, Yb¥ MHTEPECHl OHU BbIPAXKaIOT, KAKUE BO3-
MO>XHOCTH Pa3BUTHS OTKPBIBAIOT U KAKME 3aKPBIBAIOT, KTO IPUHUMAET
pelieHns 06 UX IPUMEHEHUMU.

[ToaTOMy HEMOHTaX JIOTUKM HOPMaJM3aluMM — 3TO HE OLHOMO-
MEHTHO€ JUPEKTUBHOE OCBOOOXJEHMEe, a [JUTEJbHBIN IIpolecc,
Tpebyouuil MOCTOSIHHON 6UTEIbHOCTHU: aJbT€PHATUBHBIE NTPAKTU-
KU BCEr7la PUCKYIOT PEBPATUTHCS B HOBblE (POPMBI KOHTPOJIS. 3alu-
Ta OT PEHOPMAaJIU3aluy MIPEAIoaraeT PEryasapHYI0 KOJIJIIEKTUBHYIO
pedJIieKcuIo, OTKPBITOCTb K UBMEHEHUSIM U TOTOBHOCTD [I€PECMATPU-
BaThb Ja’ke YCIELIHble PEUIEHHUS], a TaK)Ke€ MHCTUTYLMOHAJbHbIE Ta-
PaHTUM [IpaBa Ha HECOIJIACUE, DKCIIEPMMEHTUPOBAHUE U MOOAEPK-
Ky CBSI3€H C COLMAJIbHBIMU U MOJUTUYECKUMHU ABWKEHUSIMU. Takas
JUHAMMKA MPENsTCTBYET 3aKPEeNJeHUI0 HOBbIX (POPM UCKIIOUEHUS
Y OTKPBIBAET BO3MOXXHOCTb AEMOKPAaTUY€CKOrO HOPMOTBOPUYECTBA,
OCHOBAaHHOIO Ha IPUHLMIINAJBHON HE3aBEePIIEHHOCTU OOpa3oBa-
TEJIbHBIX QOPM.

OCBO60)KIL€HI/IC IMNCTEMNYECKOTIO TPpyaad 1 aBTOHOMMUA

3amura OT peHopMaju3aluu 4Yepe3  KOJUJIEKTUBHYIO  ped-
JIeKCHIO, TpaBO Ha Hecorjacue U WHCTUTYLMOHAJIU3UPOBAH-
HOE€ DKCIIEPUMEHTHUPOBAHME YKa3bIBAIOT e€Ié OJHO H3MEepeHue

5 Cwm., nanpumep: Riley, M. W,, Foner, A., & Riley, J. W. (1999). Age integration, age
segregation, and generation X. The Gerontologist 39(3): 342-356. https://doi.
org/10.1093 /geront/39.3.342; Anderson, C. A. (1982). The modernization of ed-
ucation in comparative perspective. Prospects 12(3): 289-299. Cambridge Uni-
versity Press. https: //doi.org /10.1007/BF02195122.
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TpaHcopMaluid — OCBOOOXKIEHUE 3MUCTEMUUYECKOrOo TpyAa U Ie-
peonpenesieHne aBTOHOMHUU yuuTessl. JJeMOHTaXk HOpMasu3aluu
YCTpaHsIeT CKPBIThlE PEKUMBI ITOAUYNHEHUS], 2 OCBOOOXKAEHUE TPYZAa
BEIILaéT UX aJIbTEPHATHUBY — IIPAKTUKU CYXOEHNA, COBMECTHOI'O I10-
VCKa M NPU3HAHHOI areHTHOCTU. IMEHHO OHM CTaHOBSTCS OCHOBa-
HUEM [J151 IepPeoNpeieIeHNs aBTOHOMUU YIUTEISI U (POPMUPOBAHUS
YCJIOBUI CNIPaBEIJINBOrO 06pa30BaTENbHOrO MOPSAAKA. DTU MPaKTU-
KM MOT'YT YKOPEHUTBCS JINIIb TP HOBOM NTOHUMAHNY aBTOHOMHUM KaK
KOJUJIEKTUBHOTO M MHCTUTYLMOHAJILHO TapaHTHUPOBAHHOIO YCJIOBUS
y4yacTud B IPOU3BOJICTBE, Nlepefaye M MHTEPIIPETAL MY 3HAHUS.

Kak oTmevasnoch paHee, «HEBUJUMBIA SIUCTEMUYECKUN TPYI»,
KOTZa Ne/laror BbIHY>K/AEH UHTEPIPETUPOBATh BHEIIHNAE TPEOOBaHNS,
ONPaBIblBATh CBOU AEUCTBUSI B TEDMUHAX OLICHKU U aJallTUPOBAThCSI
K YIIPaBJIEHYECKON PallMOHAJIBHOCTH, MCTOLWIAET ar€HTHOCTD, MOIJIO-
mast pecypcsl MHTepIpeTanuy 1 uHuMatuBbl. OCBOOOXKAEHNE B TaH~
HOM CJIy4ae 03HayaeT O0TKa3 OT JIOTMKY ONPaBJaHUs U IONYMHEHHOCTU
Y CMellleHNe aKLeHTa OT paboThl MO UCIIOJIHEHUIO K paboTe 10 CYK e~
HUIO, OT HOPMAaTHMBHOM aialiTallui K UHTEPIIPETATUBHOMY B3aMMOIEN-
ctButo (Dotson 2012).

K. Tloysu (2021) npepjaraeT MHCTUTYLMOHAIBHBINA U MOJIUTUYE-
CKUII MOBOPOT, KOTOPBIM IO3BOJISIET NEPEOCMBICIUTL KaK NPUPOLY
BMUCTEMUYECKOrO TPYJQ, Tak U popmbl aBTOHOMUM yuuTess. OHa ne-
PEHOCUT BHUMAHME C [IOUCKA «IIPABUJIBHBIX» TOYEK 3PEHMUS HA YCJIO-
BUs, B KOTOPbIX 3HAHUS MOJIYy4alOT IIPU3HAHWE U BKJIIOYAIOTCA B 06-
1iee SMUCTEMUYECKOE B3auMoelicTBre. Peyb UIET He O 3aKpeNJeHnn
3apaHee 3aJaHHBIX TMO3ULHMI, a O CO3TAHUU CTPYKTYP, KOTOpbIe 06€e-
CIIEYUBAIOT IPU3HAHME Y PABHOINIPABHOE BKJIIOYEHNE MHOKECTBEHHBIX
¢opm 3HaHUSA B 06Ul Npolecc no3HaHus. Tako! MMoAxom BbIBOAUT
npo6yieMy 3MUCTEMUYECKOl CIIpaBelMBOCTU U3 chepbl UHAUBULY-
aJIbHOM 3TUKU B IJIOCKOCTb NOJUTUYECKUX U MHCTUTYLHMOHAJIbHBIX
npeobpa3oBaHuil. B LeHTpe OKa3bIBAETCS HE MHIVBUIYAJIbHOE IMpe-
VMMYILECTBO, a IPAKTHKA CONPOTUBJIEHNS U KOJIJIEKTUBHAS aT€HTHOCTb.
SnucTeMrn4ecKuil TpyH Torga NpeacTaéT Kak akTUBHOE NIPEoJioJIeHIe
6apbepoB, MPEMSITCTBYIOINAX NPU3HAHUIO 3HAHUS, U KaK yCUJIME IO
CO3[aHUIO YCIIOBU, NEJIAIOMMX €TI0 BUJUMBIM U 3HAYMMBIM.

DTy NEPCNEKTUBY KOHKPETU3UPYET KOHLENT 3MNUCTEMUYECKOTO
coobmecTsa. B oTinyne ot npodeCCuoHaIbHBIX COOOIIECTB, KOTOPbIe
B INIEPBYI0 OYE€PENb OPUEHTUPOBAHBl HA METOIMYECKYIO MOALEPKKY
1 OOMEH NPAKTUKAMHU, SMUCTEMUYECKOE COOOIIECTBO BBICTYNAET KakK
(popMa KOJIJIEKTUBHOHN BMUCTEMUYECKON BJIACTHU. 311€Ch OCBOOOKAEH-
HBIIl TPYZ y4YUTEJd NepecTaéT OblTh MHAMBUAYAJIBbHON ajanTaunuei
Y IPEBPAIIAETCS B COBMECTHYIO IIPAKTUKY, Ti€ BbIPAOATHIBAIOTCS ajlb-
TepHATHUBHbIE KPUTEPUU KAYECTBA U CO3JAETCS S3BIK [JIS1 ONMCAHUS
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TeX U3MEPEeHUH 11elaroru4eckoro OIbITa, KOTOPble MHCTUTYLIMOHATIb-
Hble NPOLEyPbl OOBIYHO CTUPAIOT. JIETUTUMHOCTb B TAKOM COOOIIE-
CTBe O0ecreyrBaeTcsl He aJMUHUCTPAaTUBHBIMU METPUKaMH, a Ipo-
LelypaMy B3aUMHOUN KPUTHKH, OOCY>XAIEHUS U IPU3HAHU S, aBTOPUTET
CTPOUTCS Ha Ka4eCTBE apr'yMEHTALNH U UHTEJIJIEKTyaJIbHBIX 106poje-
TeJsX, a He Ha IPOKCU-MapKepax 3PP eKTUBHOCTH.

DNUCTEMUYECKOE COOOLIECTBO TEM CAMBIM CTAHOBUTCSI UHCTUTY-
L[JMOHAJILHOM ONOPO# 0CBOOOXKAEHHOTO TPy Aa. OHO yIEePKUBAET CIIOXK-
HOCTb NeJarornyeckoro OIbITa, JOMYCKaeT Hecorjacue U 3aluiaeT
«HEBUJUMbIE» BJIEMEHTHI I1eIaroru4eckoil IpakTUKU — 3a60Ty, BHU-
MaHue, floBepue. B Takoil mepcrneKkTuBe aBTOHOMUS yKe He CBOJUT-
€5 K UHAVBUIyaIbHON HE3aBUCHUMOCTH UM CBOOOIE BBIGOPA METOI UK.
Ona npuo6peTaeT KOJIJIEKTUBHOE M3MEpPEHUe: BBIPa’KaeTcCsl B IIPaBe
U cnoco6HOCTU NPodeCcCUOHANbHbIX O0beIUHEHUIN COBMECTHO WH-
TepIpeTUpPOBaTh 0O6pa3oBaTesIbHble IIPOLIECCH, ONIPEeNeaTh KpUTepuu
KayecTBa U MOAJEpPKUBATh YCJIOBUS BMUCTEMUYECKON areHTHOCTU.
VIMEHHO B 3TUX COOOIIECTBaX aBTOHOMMS NepecTaéT ObITh JeKaapa-
I[Mel ¥ IpeBpallaeTcs B IPAKTUKY, 2 MHTEJJIEKTyasbHble 106poeTe-
JIN CTAHOBSITCS KOJJIEKTUBHBIM PECYPCOM, OOECIIeYnBAOMINM YCTON-
YUBOCTb TpaHChOpMaL U,

OCBOGOXAEHHBIN SNTNCTEMUYECKUI TPY, MEHSIET U ITO3ULIMIO YIU-
TeJisl, KOTOPBII TepecTaéT ObITh MCIOJHUTENIEM YY>KUX HOPM U Ha-
YMHAeT KPUTUYECKU B3aUMOJENCTBOBATh C UHCTUTYTAMU U UX HOP-
MaTUBHBIMM paMKaMMU. Takasgs aBTOHOMUS CBSI3aHA C HpaKTI/IKOfI
COIIPOTHUBJIEHUS SNUCTEMUYECKOMY HACWJIMIO, C TIPABOM Ha CO31a-
HU€ HOBBIX SI3bIKOB OIIMCAHUSI OMBITA, C OTKA30M OT PeAYKLUY 3HAHUI
K CTAHJIapTU3MPOBAHHBIM (pOPMaM. DTO BJIEUET 32 COOOM OTKa3 OT 06~
pasa yuyuTesiss Kak HOCUTeJIsS «[IPaBUJIBHOTO 3HaHUs». Ero aBTOpUTET
CTPOUTCS HE Ha MOHOIIOJIMY Ha UCTUHY, @ Ha CTOCOOHOCTU CO3/aBaTh
MIPOCTPAHCTBO, ITje¢ MHOXECTBEHHbIE SIIMCTEMOJIOTUN MOTYT COCYIIe-
CTBOBaTb U BCTYIIaTh B PAaBHOIMIPABHBIN UAJIOL.

Takum 06pa3zom, OCBOOOXAEHNE SIUCTEMUYECKOIO TPyLa CBs3a-
HO C IEPEOCMBICJIEHNEM CaMoOil CTPYKTypbl aBTOHOMUHU. OHO Tpea-
0JIaraeT Mepexof OT TMOHMMAaHNS aBTOHOMUU KaK MHAMBUAYAJIbHO-
ro BbI6Opa K €€ TPAKTOBKE KakK POPMBI KOJIJIEKTUBHO! areHTHOCTH, OT
dopmManbHON AeKkyapallu — K MHCTUTYIMOHAJILHO 3aKPENIEHHOMY
yCJIOBUIO, 06eCIeYnBaloeMy KpUTH4ecKkoe CcykjeHue. B aToi nep-
CIEKTHBE I1e/larorunyeckas aBTOHOMMUS U 3MNUCTEMUYecKas CIpaBefi-
JIUBOCTb BBICTYNAIOT KaK B3aMMOCBSI3aHHBIE OCHOBAHMUSI, MIO3BOJISIIO-
Iye pacCMaTpyUBaTh 06pa3oBaHME He KaK IPOCTPAHCTBO UCIIOTHEHUS
IIpeAIMCaHHBIX HOPM, a KaK Cpefy NpU3HaHMsS, MHOXECTBEHHOCTH
Y COBMECTHOTO MBIIIJIEHUSL.
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Kackan cucTeMHbIX U3MEHEHUN

KoHuenuusa TtpaHchopmanuu o6pa3oBaHus, OCHOBaHHAas Ha Iepe-
olpeieJIeHUN dMUCTEMUYECKON BJIaCTU, AEMOHTaXe JIOTUKY HOpMa-
JIU3alMU ¥ OCBOOOXKAEHUM SMUCTEMUYECKOro TPYZa, 3alyCKaeT Me-
XaHU3M KaCKaJHbIX M3MEHEHWH, KOTOpBI HEM30EKHO 3aTparuBaeT
BCIO apPXUTEKTYPy CUCTEMBbl 06pPa30BaHMs. BakKHBIM YCJIOBUEM 3aIly-
CKa DTOr0 KAaCcKaJHOTO IpOIecca SBIISIIOTCS UHTEJJIEKTyaslbHble [0-
6pojieTesnn, KOTOpble TMO3BOJISIOT JIOKAJbHBIM MHHOBAaLMSIM IIpeBpa-
IATHCS B TOYKU KPUCTAJIJIN3ALMY HOBBIX HOPM M 06€CIIeYMBAIOT CBSI3b
MeXy MUKPOYPOBHEM I1€JJarOrM4eCcKoro OIbITa U MaKpOIpoLeccamu
MHCTUTYLIVOHAJIBHON TpaHc(opManuu. MHOTOypOBHEBAsl BKJIIOYEH-
HOCTb y4YUTEJIS], PACCMOTPEHHAS BbIIIE, CO3/aéT CTPYKTYPHBIE YCIIO-
BUSI [IJIs1 PACIIPOCTPAHEHMS] U3MEHEHUI 10 BCell cucteme o6pa3oBa-
TEJIbHBIX CBS3EM.

[lepeonpeneseHye MMCTEMUYECKON BJIACTH Yepe3 OTKa3 OT MO-
HOIIOJINU Ha «HpaBI/I]IbHoe 3HaHUEe» u Iepexo K KOJIJIEKTUBHOMY IIPO-—
M3BOZCTBY Y MHTEpIpEeTAlUN 3HAHUS [leJIaeT HEOOXOAUMBIM CTPYK-
TYPHBII TIEPECMOTP KPHUTEPUEB OOpPa30BATEJIbHBIX [OCTUKEHUH.
BMmecTo uamepeHust o6b€Ma yCBOEHHON MH(POpMaLuu PoKyc cMema-
€TCs K OLIeHKe KayeCTBa y4YacCTus B II03HABATEJIbHBIX IIPAKTHUKAX. DTO
npezrosaraeT TpaHcGpopMalnio yueGHbIX TPOrpaMm oT GUKCUPOBaH-
HOTO COZIEp>KaHU sl K OTKPBITHIM [T03HABATEJIbHBIM TPAEKTOPUSIM, 8 TaK-
Ke U3MEHEHMNe YIIpaBleHYeCKUX IIPAKTUK: OT KOHTPOJISI COOTBETCTBUS
CTaHJApTaM K TofAepkKe NMpodecCUOHANbHOTO CYXIeHUs. JJeMOoH-
TaX JIOTUKN HOPMaJM3aluy pa3pyliaeT OCHOBAHUS aIMUHUCTPATUB-
HOT'O KOHTPOJISL, CTaBsl I0J, BOIIPOC €CTECTBEHHOCTh CYIIECTBYIOUINX
o6pazoBaTesbHbIX (HOpM. VHCTUTYLIMOHAMIN3AIMS [TpaBa Ha KOJIJIEeK-
THBHYI0 pedJieKCHuIo TpebyeT CO3/1aHN s MeXaHU3MOB IIPUHSITUS pelie-
HUI1 C peaJibHbIM y4acTHEM BCeX CYOBhEKTOB 06pa30BaTeIbHOTO IIPO-
necca. Ha cucteMHOM ypOBHE 3TO O3HA4YaeT INEPECMOTP IMOJXOM0B
K ITO/IFOTOBKE I1€/Iarorun4eCKUX KaJpoB: CMEIIeHNe aKILIeHTa C BOCIIPO-
M3BOZCTBA HOPMATHBHBIX KOMIIETEHILMI Ha Pa3BUTHE CIIOCOGHOCTH
K KpUTUYECKOMY CYXZAEeHHI0, pedJeKCuy U MHTEPIpPeTaluu B yCII0-
BUSX HeonpenenéHHocTh. OHOBpeMeHHO TpebyeTcs popMupoBaHue
06pa3oBaTeIbHON MOJUTHUKY, B KOTOPOI JOBEpUe pacCMaTpPHBaeTCs
HE KaK JeKJlapaTUBHAas LEHHOCTD, 8 KaK CTPYKTYPHBIN IIPUHLIMUII Opra-
HU3alMU UHCTUTYLMOHAJIbHBIX OTHOIMIEHUN.

OcCBOGOXIEHNE BMUCTEMUYECKOTO TPYAA OTKPLIBAET BO3MOXK-
HOCTb (POPMUPOBAHMS aJBTEPHATHUBHBIX HCTOYHMKOB Mpodeccro-
HaJIbHOM JIESTUTUMHOCTH — He Yepe3 BHElIHVe METPUKHU U OTYETHOCTD,
a 4yepes [IeSATEJbHOCTb 3MUCTEMUYECKHX COOOLIeCTB. B 3TOM KOH-
TeKCTe MPU3HaHNE [eJaroruyeckoro O0CYXAEHUSI U KOJIJIEKTUBHOMN
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pediekcuu Kak NOJHONPaBHLIX (OPM NPOPECCUOHANBHON TPAKTUKU
TpebyeT MHCTUTYLIMOHAJIbHON PEOPraHu3aluu: BKIIOYEHUS! BDEMEHU
Ha BIMCTEMUYECKYIo paboTy B paboune rpaduku, U3BMEHEHUs IPUH-
1UI0B (PUHAHCUPOBAHUS [/ 06ecriedeHNs IPOCTPAHCTB Npodeccu-
OHAJIBHOTO CYXXIEHHUS U IIEPECMOTPA IIPAaBOBbIX OCHOB C 3aKPEIJIEHU-
€M KOJIJIEKTUBHOY aBTOHOMUY T€Jaroru4eCKUX 00beJUHEHNN.

[TprHUMNIMATIBHO BaXKHO, YTO 3TY TPY HAIIPABJIEHUS HE MOTYT ObITh
peanu3oBaHbl U30JIMPOBAHHO UM YAaCTUYHO. [10NbITKA UBMEHUTD MO~
3UIUIO yYUTEs 6€3 IepecMOTpa MHCTUTYIMOHAJIbHBIX CTPYKTYP 1160
NPUBOAUT K HENUTpaau3alluM U3MEeHEHU!l depe3 GI0pOKpaTU3aluio,
1160 MPOBOIMPYET CUCTEMHBIN KOH(IINKT, TPeOYyIOUIMii IITy60KoM e~
PECTPOUKHU. B 3TOM CcMBbICIIE NTPENJIOKEHHAs KOHLENs (POPMYIUPY-
€TCsl KaK Teopusl CUCTEMHOI TpaHcpopMmauuy, B KOTOPON MO3ULMS
YUUTEJIS] PaCCMATPUBAETCSl KaK CTPATErMYECKUil y3eJl MPUJIOKEHUS
YCUJIUH, TO3BOJISIONIMI BbISIBJISITD CKPBIThIE MEXAaHU3MBI AIIMCTEMUYE-
CKOTO IIPUHYXAEHUS U MHULIMMPOBATh IepecOopKy 06pa3oBaTesIbHON
CHUCTEMBI Ha BCEX YPOBHSIX — OT MUKPOIIPaKTHUK B KJIaCCE 4O MaKpOIO-
JINTUYECKUX PELIEHUI O LeJISIX 0Opa30BaHMUSL.

KackapgHblil XapakTep 9TUX U3MEHEHUN MTOKA3bIBAET, YTO MOLJINH-
Hasi TpaHcpopManysl BO3MOXHA TOJIBKO KaK KOMILJIEKCHBIN IIpoLecc,
OXBaThIBAIOIMII BCE YPOBHU 00Pa30BaTEIbHON CUCTEMBI U OTKPbIBA-
IO MPOCTPAHCTBO (POPMATUBHON SMUCTEMUYECKON CIpaBemn-
BOCTH. [Ipy 2TOM IMHaMuMKa Takoro Ipolecca HUKOIJa He pa3Bopa-
YMBAE€TCSI B «YMCTOM BUOE» M BCErmga ONpENENIETCA KOHKPETHBIMU
MOJUTUYECKUMU U UHCTUTYLIMOHAJIbHBIMU YCJIOBUSIMU.

KoHTekcTel TpaHCcpopMaLy U yCTOMUUBOCTb U3MEHEHUI

dopmaTuBHas SNIUCTEMUYECKAs! CIIPABEIJIMBOCTb HE MOXKET pPean3o-
BbIBATbCA BHE KOHKPETHOI'O IMOJIMTUYECKOIO0 1 MHCTUTYLIMOHAJIbHOT'O
KOHTeKcTa. E€ Bonomene Hen36eKHO CTaJIKUBAETCs C OrPaHUYEHU -
SIMU JIOKaJIbHOU CpeJibl, KOTOPbIE 331al0T KaK BO3MOXKHOCTH, TaK U py-
cku TpaHcpopmanuu. OTCI0a BHITEKAET HEOOXOAUMOCTb CTpaTerui
KOHTEKCTYaJIbHON aJalTUBHOCTH, MO3BOJISIIOIUX COXPaHSITh TPaHC-
(opMaTUBHYIO HANIPABJAEHHOCTb U OLHOBPEMEHHO NPEeJOoTBPAlaTh eé
HENTpaIN3aALUIO.

B aBTOpUTapHBIX cUCTeMax OOpa30BaHME CIIY>)XUT UHCTPYMEH-
TOM MOJIMTUYECKOH COLMANU3aLUKU U WUIEOJOrMYeCKOro KOHTPOJIS,
MIODTOMY OTKpbIThiE (OPMBI CONPOTUBJIEHUS HebGezomnacHel. [lena-
rorud4eckue MHHOBALUU TPEOYIOT CTpaTeruil 3alUIEHHOTO CONPO-
THUBJIEHUS: WCIIOIb30BaHUE O(PUIMANbHO NPUEMIIEMOTO s13blKa Tpa-
IULWHI, aTPUOTHU3MA U KYJIbTYPHOrO Hacjefus AJsl MPOABIKEHUs
KPUTUYECKUX CMBICJIOB; CO3flaHMe HedOpMasbHBIX IPOCTPAHCTB

TOPOS Ne 2 (55), 2025 | 257



Npo(peCcCUOHANBHOTO OOLIEHUSI — Ma’jblX TPYIIN U CETEBBIX CO00-
IIECTB, TIE€ BO3MOXHBI 00CyXJeHHe MPO(EeCCUOHANbHBIX IUJIEMM
M B3aMMHas nopjepxka. Onopa Ha MeXIyHapofHble CBSI3U U IPO-
r'paMMbl obecrieynBaeT HOOIIOJTHUTEJIbHYIO 3alIUTY U JOCTYII K aJIbTEP—
HAaTUBHBIM pecypcam. DTu (pOPMBbI OCTAIOTCS YSI3BUMBIMU, HO CO3TAI0T
OTrpaHUYEHHbIE IPOCTPAHCTBA AJIs OAAEP>KAHMUS aTeHTHOCTU U Pa3-
BUTHUSI A7IbTEPHATUBHBIX S3bIKOB ONMCAHMUS 1€aTOTMYECKOr0 OIbITA.

HeonubepanbHble CUCTEMBl MPEACTABISIOT UHOM BBI3OB: 371€Ch
PHUCK 3aKJI0YaeTCsl He B IPSIMOM KOHTPOJIe, a B KOMMepLaau3anuu
06pa3oBaHus U NMOJMEHE ero Lejeil ppIHOYHBIMU JIOTUKaMu dddex-
TUBHOCTU U KOHKypeHI Y. VIHHOBa Uy 4acTo abcopObupyIoTcs yepes
npeBpalleHne B «00pa30oBaTEJIbHBIE YCIYTU» UJIM CTaHLAPTA3UPO-
BaHHBIE «<METOAMKU». [I[pOTUBOIENCTBUE DTOMY TPEOYET IOCTOSIHHOM
IEKOHCTPYKLUUM O(PUILUATBHBIX OUCKYPCOB 3 PEKTUBHOCTUA U CO3-
JaHus MapajjesibHbIX MPOCTPAHCTB MPAKTUKU — KOOIEPATHUBHBIX
IIKOJ U CeTel Iefarornieckoil CoanIgapHOCTH, NpeJaraliux ajlb-
TepHATUMBHbIE KPUTEPUM KadecTBa o6pas3oBaHusl. [IpuHLMNNANBLHOE
3HAYEHUE MMEET Pa3paboTKa KPUTUYECKUX SI3bIKOB ONMCAHUSI, (PUK-
CHUPYIOIIUX 3MUCTEMUYECKHUE U COLMATIbHBIE, @ HE PHIHOYHBIE LIEHHO-
CTHU, YTO MPENATCTBYET CBEJEHUIO [1e1aroru4eckoro Tpyja K ToBap-
HOIl popme.

JlubepanbHble KOHTEKCTHI CO3[al0T HAanbOJIee CJIOKHbIE YCJIOBUS
TpaHchopmanuu. PopmasnbHO TPOBO3TANIAs aBTOHOMUIO, MHKJIIIO3UIO
Y MHHOBAllMOHHOCTb, OHM 4acTO abCcOpOUPYIOT KPUTHUKY, IIpeBparnas
€€ B IPOLEIYPHYIO «O6PAaTHYIO CBSI3b», 4 MHHOBALlUY — B CTAHJAPTU-
3MPOBaHHBIE «Iy4lIMe NPAKTUKW». [legarorndeckas cBobopaa penyum-
pyeTcst 10 «Ipo(peCcCUOHATBHOTO CAMOMEHEI)KMEHTA», (PYHKIMOHU-
pymolero Kak popma CKpbITOr0 HOPpMaM3yIoero KOHTPOoss. 3aluTa
OT Takol abcop6uuy MpennosuaraeT MnojjepkaHue KOHLENTyaJlbHON
SICHOCTU MeXAy TpaHCHOPMAaTUBHBIMU U aANTUBHBIMUA U3MEHEHUSI-
MU, NTOJIMTUYECKYIO OPraHM3al Mo IIe4aroros Kak Mpo@eccruoHanbHON
IPyIIIbl, CIIOCOOGHOM OTCTanBaTh aBTOHOMHbBIE KPUTEPUU KAa4eCTBa 00~
pPa3oBaHUsl, ¥ IOCTOSIHHOE Pa3BUTHE aJIbTEPHATUBHBIX SI3bIKOB, [103BO-
JISIIOIMX Pa3yIdyaTh NOBEPXHOCTHBIE MHHOBALUY U MOJJINHHOE Tepe-
pacnpezeseHue AMUCTEMUYEeCKON BIaCTH.

JonrocpoyHasi yCTOMYMBOCTb TPaHCPOPMAIMOHHBIX IPOLECCOB
3aBUCHUT OT CIIOCOOGHOCTHU COXPAaHSIThb KPUTUYECKOE SIIPO MPU TaKTU-
4yecKo rnb6kocTy. KoHTekcTyanbHasi alaliTUBHOCTb HE O3HA4YaeT OT-
Ka3a OT NIPUHLMUIIOB, a NPEAIOJaraeT X TBOPUYECKYIO aKTyaau3aluio
B Pa3/IMUHBIX YCJIOBUAX. DTO TpebyeT HEM3MEHHOrO CJeloBaHus 6a-
30BbIM OPMEHTHUPAM (POPMATUBHON CIPABEAJMBOCTA — MPU3HAHUIO,
repMeHeBTUYeCKON BKIIIOYEHHOCTH, B3AUMHOCTH U MOAJEP>KKE areHT-
HOCTHU. B 6osee mupokoM IJIaHe 3Ty JIOTUKY MOXHO OIKCaTh yepes
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SKOCHUCTEMHBIN TOJXOM, B PaMKax KOTOPOrO KPUTHMYECKUE MPaKTU-
KU PacCMaTpUBAIOTCS KakK 3JIEMEHTBI B3AUMOCBSI3aHHOM CEeTH, YCTOMN-
YUBOCTb KOTOPOI 06ECreynBaeTCsl UX B3aMMHBIM YCUJIEHHUEM U TIpe-
€MCTBEHHOCTbhIO. B Takoi INEPCIIEKTNBE MMEHHO OSINCTEMUYECKUE
coobuecTBa Kak (opma KOJIJIEKTHMBHOU 3NUCTEMUYECKON BJIACTH,
ONUpAIoIINecs] Ha WHTEJJIEKTyaJbHble NOOPOLETeNN HOBEpHs, OT-
KPBITOCTH Y SNIUCTEMUYECKOTO CMUPEHUS, IPEBPALAIOT TAKTUYECKYIO
aJalITUBHOCTb B CTPATErM4E€CKyl yCTOMYMBOCTb, IO3BOJISISI COXPa-
HSTb TPaHCPOPMATUBHOE SIIPO HE3aBUCUMO OT MOJUTUYECKOTO WU
MHCTUTYLIMOHAIBHOIO KOHTEKCTA.

[IprHLMIIBI CIPaBEIJINBOTO MHCTUTYLIMOHAIBHOIO MOPSAKA

AHanM3 MO3ULUY YUYUTENSE U KOHTEKCTYaJbHbIX YCIIOBUI CUCTEMHBIX
M3MEHEHUH T03BOJIsIeT MepelTH OT NUATHOCTUKU K (POpMyanpoBa-
HUIO TIPUHIMIIOB, KOTOpPBIE 3a7lal0T PaMKy IJisg KOHIENTyaausaluu
TpaHchopmanuu o6pa3oBaHus. PaccMOTpeHHe MpOIEeccoB Iiepe-
onpezesieHus] SMUCTEMUYECKON BJIACTH, NEMOHTAaKa JIOTUKM HOpMa-
JIU3aLUY U OCBOOOXKIEHUS SIUCTEMUYECKOTO TPY/Ia MIOKA3BIBAET, YTO
CTPYKTYPHbBIE U3BMEHEHHUS OXBAThIBAIOT BCIO 0OPA30BATEJIbLHYIO CUCTE~
My. 3a71laya COCTOUT B TOM, YTOOBI yAEpKaTb UX JUHAMUKY 4epe3 MH-
CTUTYLIMOHAJIbHbIE YCJIOBUSI, CIIOCOOHbIE MOAAEP>KUBATh U Pa3BUBaTh
nponecchl Tpanchopmanuu. BoobpaskeHue, YKOpeHEHHOE B KOHLIET-
UU «elé-He», OPUEeHTUPYET He Ha TeJIEOJIOTMYECKYIO MPOrpaMMy
C 3apaHee onpenesiéHHbBIMU Pe3yJIbTaTaMu, a Ha IPUHIUAIIBI OPTaHU-
3alMy NIPOIecca CTaHOBJIEHUS. Pedyb UAET O TAaKUX CTPYKTYPHBIX yC-
JIOBUSIX, KOTOPBIE€ COXPAHSIIOT OTKPBITOCTDb K HEOIpeneEHHOMY OyIy-
eMy ¥ 3aLUIIAI0T IPOCTPAHCTBO IJIs SIUCTEMUYECKON areHTHOCTHU
BCEX YYaCTHUKOB. B 3TOM cMbIcyie peub UOET He O CTpaTeruu JA0CTU-
>KeHUsI QUKCHPOBAHHBIX LieJIel, a O CO3[aHMU MHCTUTYIMOHAJIBHBIX
PaMOK, IOAAEPKUBAIOIIMX HENPEPhIBHOE IEPEOCMBICIIEHNE DIUCTe-
MUYECKUX OCHOBAaHUU 06pa30BaHUS.

[Ipenjiaraemble IPUHLUIIBL IPECTABIISAIOT COOOM ONepaLloOHaNI~
3alll0 HOPMAaTHUBHBIX OPUEHTUPOB (POPMATHUBHON BIUCTEMUYECKON
CIIPaBEAJIMBOCTU — IPU3HAHUS, T€PMEHEBTUYECKOU BKJIIOUEHHOCTU
1 B3auMHOCTU. Ho OHM He mpeAnoaraoT NpeanucaHusl KOHKPETHBIX
IIaroB WJIM MPOEKTHBIX PEelleHn, a 3a1al0T YCIAOBUS AJIS1 MHCTUTYLIN-
oHanmM3anuy GOpMATUBHON SIUCTEMUYECKON CIIPaBeIJIMBOCTU. B co-
BOKYITHOCTY OHHU CO3ZAI0T IPOCTPAHCTBO AJISI Pa3BUTHSI UHTEJJIEK-
TyasibHbIX A06pojeTesnell — J10003HATEbHOCTH, BIUCTEMUYECKOTO
CMUPEHUS U OTKPBITOCTU K KPUTHKE, — MpeBpalas Ux u3 UHAUBULY-
aJIbHBIX KQYEeCTB B KOJIJIEKTUBHBIN pecypc, NOAAEPKUBAIOIUIL cripa-
BeJIJIMBBIN 06pa30BaTesIbHbIN MOPSIIOK.
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1. TlepeonpenenieHne AMUCTEMUYECKON BIACTU

OTOT NPUHLUII CBSI3aH C JEMOHTaKOM MOHOIIOJIMM Ha JIETUTHUMAa-
LIMIO 3HaHUS U NepepaclpeieIeHIeM IOJTHOMOYUI 110 OIpeeIeHUI0
obpazoBaTesibHOro copepxkaHusl. OH yTBEpXKIaeT HeOoOXONUMOCThb
MHOXECTBEHHOI DKCIEPTU3LL, TAE HU OfHA TPYIINa aKTOPOB — HU rO-
CyJapCTBO, HM aJMMHUCTpaLus, HU NPOQECCHOHAJBLHEIE COOOIIE-
CTBa — He 06J1a4aeT UCKJIIOYNATEIBbHEIM IPABOM Ha ONPEJEeJIEHNE TOTO,
YTO CYUTAETCS 3HaHNEM. BMECTO MOHOIIONIMM YTBEPKAAETCS paclpe-
Ien€éHHasgd CUCTeMa JMUCTEMUYECKOH BJIACTHU, B KOTOPOU JIETUTUM-
HOCTb 3HaHHUS 00OeCIeuynBaeTCs 4Yepe3 B3aMMOIENCTBHE U COIJIaco-
BaHME MEX]y Pa3/IMYHBIMU CYOBEKTaMU — IeJaroraMu, y4aluuMucs,
Ipo¢€CCUOHAIbHBIMU U MECTHBIMU COOOIECTBAMMU, NCCIIE0BATEIb-
CKMMM MHCTUTYUMAMU. PafuKajbHOCTh 3TOrO NPUHLMIA 3aKJII04Ya-
eTcd B TOM, YTO NPaBO Ha ONpefesieHne 06pa3oBaTEIbHOTO COHEp-
JKaHMS CTAHOBUTCSI HE 3aKPEIJIEHHBIM IPUBUJETHEN, @ OTKPBITHIM
IIPOLIECCOM IIOCTOSIHHOTO TIIEPECOIIacOBaHUs. B 3TOM KOHTEKCTE MUH-
CTUTYUMOHAJIbPHOCTb IIPUHUMAET Cl)OpMy MHOTOIIOJIAPHBIX LEHTPOB
JIETUTUMAaLMK: KOHKYPUPYIOWIME CTAaHJAPThl 3HAHUS HE YCTPaHSAIOT-
Cd, a MHCTUTYLMOHAJIM3UPYIOTCS KaK yCJIOBME CIPAaBEIJIMBOTO I10O-
paznxa. [Ton «CTaH#apTaMy 3HaHUS» IOHUMAIOTCS He Y4eGHble IIaHbI
1 TecCThl, a QyHAaMEHTaIbHbIE OCHOBAHUS IPU3HAHNS — KAaKUe BUIbI
OIBITA M MPAKTUK CYUTAIOTCS SIUCTEMUYECKHU 3HAYMMBIMU. VIX MHO-
JKECTBEHHOCTb He BeZIET K XaocCy, a rapaHTHUPYyeT HEBO3MOXKHOCTD 3a-
KpE€Ijennsa CILI/IHOI;I MOHOIIOJINU.

2. OcBOOOXIE€HUE [Te1arOTUYeCKOro Tpyna

STOT NPUHLHUI NPOTUBONOCTABISAET OCBOOOKAEHHBIA TPy «HE-
BUAVMOMY SNUCTEMUYECKOMY TPYLY BbIKMBAHUA», KOIAA YCUIIMS
YYUTEJS YXOASAT Ha OTYETHOCTb U COOTBETCTBUE BHEIIHUM METPU-
KaM. OcBoGOXeHre O3HaYaeT MpusHaHue pedrexkcun u npodeccu-
OHAJIBHOTO CY>XXJEHMUS KaK OCHOBaHUS NPO(PECCUOHATBHON JIETUTUM-
HOCTHU U TPeOYET yCTPAHEHUS CTPYKTYP, CBOISIUAX MEJAarorn4ecKylo
IEesITeJIbHOCTb K MCIIOJIHEHMIO. B 9TOM NepCleKTUBEe aBTOHOMMUS y4U-
TeJisl YTBEPXKIAETCS HE KaK MHAVBUIYyaJbHasl HE3aBUCUMOCTD, a KakK
VHCTUTYLMOHAJILHO 3aKPEIJIEHHAs! KOJIJIEKTMBHAg areHTHOCTb. Pa-
IUKAJIbHOCTb NIPUHLMIIA B TOM, YTO I€JATOTUYECKUN TPYZ, IlepecTa-
éT GbITh CepBUCHON QYHKLMEHN CUCTEMBl U YTBEPKIAeTCsl KaK NCTOY~
HUK HOBBIX (POpM 3HAHWS, BKJIIOYAsl TaKue, KOTOPble M3HAYAJIbHO HE
BIIACBIBAIOTCS B O(PULMAJIbHBIE KJIACCU(PUKALUU. 311€Ch PeUb UAET He
00 «DK30TUYECKUX TEOPUSX» a O MPU3HAHUU CUCTEMATUYECKU UC-
KJIIOUEHHBIX CIIOCOOOB 3HAHWUS (JI0KAJIbHOTO, MPAKTUYECKOTOo, Neaa-
rOrM4ecKOro) Kak paBHONpPAaBHBIX. [[y1s1 3TOro TpebyeTcssi HOBas UH-
CTUTYLIMOHAJILHOCTh — BINUCTEMUYECKUI MMMYHUTET, IIPX KOTOPOM
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npo(deCcCUOHANBbHOE CY>XAEHUE YIUTENS oJIydaeT 3aUIEHHBII CTa-
TYC U HE MOXET ObITb NOJYUHEHO YIPaBIEHYECKUM METPUKAM WU
CaHKLMSIM, OJJOOHO TOMY Kak IIpaBOBasi CUCTEMa 3alMIIaeT He3aBU-
CUMOCTbB CyZEN.

3. ncTuTynmonanusanus noBepus

Eciu nepBblil IPYMHIUI HANIPABJIEH HA IepepaclipefiejieHue dSMu-
CTEeMUYEeCKON BJIACTH, TO JAHHBIN YTOUHSIET, KAKUM OOpa3oM HOBasl
KOHUTrypalus 3aKpenJisieTcs ”HCTUTYLMOHA bHO. [lJoBepue oHuMa-
€TCsl HE KaK JIMYHOE OTHOLIEHUE, a KaK CTPYKTYPHbIN NPUHLNIL, [IPU
KOTOPOM IIPE3yMIIIUS KOMIIETEHTHOCTU M 3TUYECKOM OTBETCTBEH-
HOCTM Y4YaCTHUKOB 3aMEHSET IPE3yMIIIUIO HeJoBepus. MHcturynu-
OHaNM3alusl OBEpUs O3HA4YaeT, YTO OOpa3oBaTesIbHble WHCTUTYTHI
MO IePXUBAIOT YCJIOBUS A5l pe(IeKCUBHOTO CYXIEHUSI U COBMECT-
HOTO MPUHSTUS PeleHUl 6e3 NOCTOSIHHOM OIJISIAKM Ha CaHKIUU
Y KOHTPOJIb. PaIiKasIbHOCTb 3TOrO MPUHLIMIIA B TOM, 4YTO HELIOBEPUE
K Ipo¢eCCUOHANIBHOMY CYK[I€HUIO PaCCMaTPUBAETCS HE KaK TEXHU-
Yyeckasi Mepa yIIpaBjleHus, a Kak (pOpMa 3MUCTEMUYECKOTO HACUJIUSL.
Ero ycrpaHeHue TpebyeT NEeMOHTa)ka yIpPaBJIEHYECKUX amlaparoB
KOHTPOJISl U MPU3HAHUS MPaBa Ha HENPEJCKa3yeMOCTb U «OIIU60Y-
HOCTb» NENAroruyecKoro CyXKOeHUs KaK HEOTHEMJIEMOTO 3JIEMEHTA
MO3HaHUS. 37eCh MHCTUTYLMOHAJbHOCTh IIPUHUMAET (POPMY pEKU-
Ma Mpe3yMIIMY OTKPBITOM OMMOKHY, I7ie OlNbKa paccCMaTpUBaeTcCs He
KaK Je@eKT, a KaK CTPYKTYPHO NIPU3HAHHOE YCJIOBUE MOSIBJIEHUS] HO-
BOT'O 3HaHMUS.

4. DopMUpPOBaHUE FNUCTEMUYECKUX COOOIECTB

SnUcTeMUYecKoe COOOIIEeCTBO — 3TO KOJIJIEKTUBHASI (popMa BIU-
CTEMUYECKO BJIACTH, B KOTOPOW JIETUTUMHOCTh 3HAHUSI OCHOBaHA Ha
NIPU3HAHUU, BKIIOYEHHOCTU U B3aUMHOCTU. OHO OTJINYAETCS OT IIPO-
(peccroHasbHOro 06 BbEIUHEHUS TEM, UYTO HE TOJIBKO IO IEP>)KMBAET 06~
MEH IIPaKTUKaMU, HO U CO3[a€T ajibTepHAaTUBHbIE OCHOBAHUS TIeJjaro-
rM4ecKoro aBToputeTa. B Takux coobiiecTBax NeJaroruieckKuil ombIT
COXpaHSIET CBOIO CJIOKHOCTh, HEcorjacue Mpu3HaéTCsl JIeTUTUMHBIM,
a HOBBIE SI3BIKM OIMUCAHUS «HEBUIMMBIX» ACMEKTOB TPyAa OOPEeTaloT
KOJIJIEKTUBHOE TIpU3HaHMue. PaiuKaibHOCTh TOTO MPUHIIMIIA 3aKJIIO-
YaeTcs B TOM, YTO BIUCTEMUYECKHe COOOLIeCTBa PAaCCMaTPUBAIOTCS
KakK [apa’jijiejibHble LeHTPhl BJIACTU, CIIOCOOHBIE BBITECHSTh OpUII-
aJIbHble KPUTEPUU JIETUTUMHOCTH U IIpefJjiaraTb coocTBeHHble. Takas
VHCTUTYLMOHAJBHOCTb NIPUHUMAET (POPMY NapajjleabHbIX KOHTPKA-
HOHOB: pe4b UIET He O CO3LAHUU JOMOJHUTEBHBIX KYPCOB MU ajlb-
TEpPHAaTUBHBIX IIPOrpaMM, a O Mpase cooobiecTs GOpPpMUPOBATh COO-
CTBEHHbIE DIUCTEMUYECKUe CTaHJapThl U KaHOHBI, KOHKYpHUpYIOLIie
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C TroCynapCTBEHHBIMU. 9T KOHTPKaHOHbI MHCTUTYLHWOHAJIN3NPYIOT
MHOXECTBEHHOCTb 1 TEM CaAMBIM TrapaHTUPYIOT HEBO3MOXHOCTDb 3a-
KpenneHua e,HI/IHCTBeHHOIZ HOpMaTI/IBHOI;I BE€PCUU 3HAHU .

5. PazBuTure afanTUBHON YCTOMYUBOCTU

TpaHcdopmanoHHble MPOLECCH B 0OPAa30BAHUU HE MOTYT ObITh
3aKpEIJIEHbl OKOHYaTesnbHO. OHU HEU36€KHO CTaJKUBAIOTCA C PU-
CKaMU HelTpanusaluuu, 610poKpaTu3aluy Uiy Koonrauuu. IIpuHnun
aJlallTUBHOM YCTOMYMBOCTU O3HA4YaeT CIIOCOOHOCTb CUCTEMBI COXpa-
HSTh KPUTUYECKYIO HANPaBJIEHHOCTb B YCJIOBUSIX U3MEHEHMS KOH-
TEKCTa. DTO H€ CTabMJIBHOCTb pajld BOCIPOU3BOACTBA, 4 MHCTUTY-
LJMOHAJIN3MPOBAHHOE IIPABO HA IepecOOPKy NpaBull, MO3BOJLOLIEE
yAEPKUBATb SITPO AaXKe Yepe3 KPU3UChl U KOH(IIMKTBI. PaninKanbHbII
CMBICJI YCTOMYMBOCTHU B TOM, YTO OHA IPEIINOJIATaeT HE rapMOHMU3a-
1[110, 2 UHCTUTYLIMOHAbHOE 3aKpeljieHre IpaBa Ha JeCcTabuan3aluio
Y KPU3UC KaK MCTOYHMKA O6HOBJIeHUS. Takas MHCTUTYI[MOHAJIBHOCTD
npuHuMaeT GopMy IIpaBa Ha pa3phiB, KOTJa 06pa3oBaTe/bHbIE CO00-
IIECTBA MOTYT BBIXOAUTH 3a MPELEIbl AEHCTBYIOLMX HOPM 6€3 yrpo-
3bl Ji€JIECUTUMAlL 1Y, @ X SKCIIEPUMEHTAJIbHbIE IPAKTHKY IPU3HAIOTCS
(pOopMOIl JIETUTUMHOrO OOHOBJIEHMS CUCTEMBL. [IpM 5TOM yCTONYM-
BOCTb 00€CIeYMBAETCsl CHHEpPruel Bcex NPUHIUIIOB — Iepepacnpe-
JleJIeHNs] BJIACTU, OCBOOOXKAEHUS TPY[a, UHCTUTYLMOHANN3ALUY [0~
Bepus 1 GOPMUPOBAHMS COOBIECTB, — KOTOPbIE BMECTE IIpEeBPaIjaioT
TpaHchHOPMaLMIO U3 PA30BOM MHHOBALIMY B BCTPOEHHYIO CIIOCOOHOCTD
K caMonIpeo6pa3oBaHUIoO.

TpancdopmMaTuBHbBIN IOTEHLMAT IPUHLAIIOB PACKPBIBAETCS TOJIb-
KO TOTZa, KOT4a OHU 3aKPEIISIOTCS KaK MHCTUTYLOHAJIbHBIE HOPMBI,
NOAJEP)KMBAEMBIE HA Pa3HBIX YPOBHSX. B 3TOM cily4ae JjIOKaJbHBIE
VHULMATUBbl MePeCcTaloT ObITh 3MU30aMU M HAUYMHAIOT NOPOXJAaTh
KackapHble 3 GeKThl, U3MEHSISI KpUTEPUU JIETUTUMHOCTH, GOPMBI aB-
TOPUTETA U MpaBUJia IPU3HAHMS 3HaHHUS. B3anmHOe ycusieHue nsitu
NPUHLUIOB OOECIEYMBAET CUCTEMHBIN XapakTep TpaHc(opManuu
Y 3amuiiaeT e€ OT HeMTpannu3alum.

KoHkpeTHast UMIIJIEMEHTalMs STUX IPUHIUIIOB OCTAETCSI OTKPBI-
ThIM BOIIpOCOM. OHa MOXKET IPUHMUMATh pa3Hble (GOPMBI — OT JIOKaJIb-
HBIX DKCIIEPUMEHTOB JI0 CETEBBIX MHULMATUB, — HO B JIIOOOM Ciy4ae
TpeOyeT NPaKTUK COTBOPYECTBA, AMaJora U COBMECTHOrO KCCJIENO-
BaHMS, B KOTOPbIX NPUHLHUIBI OOPETAIOT KMUBYI MHCTUTYLMOHAJb-
Hy10 (popmMy. DMOupuyecKkasi olepalnyoHanu3anus MpeIoKEeHHbIX
HanpasJeHUN TpaHC(OPMaLUM MOXET ObITh OCYIIECTBJICHA KaK ye-
pe€3 co3laHNe MHIUKATOPOB 3MMCTEMUYECKON CIPABEIJIMBOCTH, TaK
Y 4yepe3 M3ydyeHue NeJarorn4ecKux MpakTUK, peaanu3yroluX ajabTep-
HaTHBHbIE (OPMBI aBTOPUTETA U yIaCTUSI.
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3aKkj4YeHHne

Wtak, uccienoBaHue BbISBIISIET CUCTEMHYIO JIOTUKY MHCTUTYIMOHA-
JIN3alMH SIUCTEMUYECKOHN HECIIpaBe INBOCTH B 06Pa30BaHUU Yepes
B3aMMOCBSI3aHHbBIE MEXaHM3Mbl HOPDMAJIM3aLUM aJMUHUCTPATUBHBIX
IpoLeyp, KOHCTPYUPOBaHUS NePUIUTHBIX CYOBEKTOB M CaMOPETy-
JINPYIOMWEroCsl UCKJIIOYEHHUSI. DT MEXaHU3MBbl IIPEeBpallaloT 3MUCTe-
MHUYECKOe MPUHYXJEHUE B HEBUIMMBIA PeXUM 06Pa30BaTEJIbHBIX
OTHOILIEHUM, CTPYKTYPHO OIPaHUYMBAs Y4aCTUE B IPOU3BOJCTBE, UH-
TepIpeTanuy U JIeTUTUMaluy 3HaHus. Kilo4eBbIM aHATUTUYECKUM
y3JIOM BBICTYIIA€T MapafoKCajbHAasl MO3ULUS YYUTENS — MPOTUBO-
peune Mexay (popMasbHBIM IPU3HAHUEM €ro DKCIIEPTHOCTH U (ak-
TUYECKUM OIDAHMYEHUEM aBTOHOMHM depe3 KOHQJIUKT UCTOYHUKOB
JleruTUManyy. AHasmu3 TPEX U3MEPEHUIl 3TOro KOHQIMKTA (3MUCTe-
MUYECKOTO IPU3HAHUS, F€PMEHEBTUYECKON BKJIIOYEHHOCTU U B3a-
I/IMHOCTI/I) TMO3BOJIAET KOHLEIITYaJIN3NPOBATh ITO3ULUIO I€narora Kak
CTPYKTYPHOE BOILJIOIEHNE CUCTEMHBIX IPOTUBOPEYNIA, UTO JieslaeT e€
CTpaTernyeckoi TOYKOHM TpaHcdopMmaluy, Iie MUKPOYpPOBEHb Iena-
rOrnYeCcKOro B3aUMOJIEHCTBUS COEIMHSAETCS C UHCTUTYLMOHATIbHBIMU
M3MEHEeHUSIMU.

KoH1enTyanbHO paMKOH [1J1s1 OCMBICJIEHUS] TPaHCPOPMaLIUK Bbl-
crynaeTr GopMaTUBHAS IIMCTEMUYECKasl CIIPaBeJIUBOCTb, IPOTUBO-
MIOCTaBJISIONASACS KaK paclpelesuTe/bHbIM MOZEssIM, COCpPeJoTO-
YeHHBIM Ha pecypcax, TaK U KyJIbTYPHbIM MOZEJSIM, OTPAaHUYEHHBIM
JioruKoi npusHaHus. CripaBeiInBOCTb 3/1€Ch O3HAYAET CO3JJaHME yC-
JIOBUHM [JI1 CTaHOBJICHUS SNHUCTEMUYECKOM areHTHOCTU Yy4YacCTHU-
KOB 06pa3oBaTeJIbHOTO Ipolecca (U MpeXae BCero y4alnx), CMeImast
(okyc c pe3ysnbTaToB Ha Ipolecchl, ¢ 3(PPEKTUBHOCTU Ha YCJIOBUSL.
Tpanchopmanus peanusyercss 4yepe3 CUHEPTUIO ISITU MPUHLMIIOB:
nepeorpeiesieHre 3MUCTEMUYECKON BIACTH, OCBOOOXKI€HNE [1eJjaro-
rMYeCcKOro TPyja, MHCTUTYLMOHAIN3ANNIO NoBepusi, (popMupoBaHe
3MUCTEMUYECKUX COOOIIECTB M Pa3BUTHE aJJalITUBHOMN YCTONYNBOCTH.
Mx xackajgHoe B3auMmopeicTBue GOpMUPYET JIOTUKY CUCTEMHBIX U3~
MEHEHUI1, KOTOpast YKOPeHeHa B HaCTOosIIEeM, HO OTKPBITA K ITPeojioie-
HUIO €ro CTPYKTYPHBIX IIPEJeJIOB, IIpeBpalias JOKaJlbHble MPAKTUKU
COIPOTUBJIEHMS B OCHOBAaHM S CUCTEMHBIX IPe0OPa30BaHUI.

[IpensiokeHHasl KOHLENLMS He yHUBEpCajbHa U HMMEET Cylie-
CTBEHHbIE OTPAHUYEHUS: TEOPETUYECKUI XapaKTep TpeGyeT SMIUpU-
YecKoil anpobanuy; peannsanns KapAuHaIbHO 3aBUCUT OT COLMAIb-
HO-TIOJIUTUYECKOTO0 KOHTEKCTA; CJIOKHOCTh ObecreyeHus CUHEpruu
BCEX KOMIIOHEHTOB CO31aEéT PUCKU (pparMeHTapHOTO BHEIPEHUS, YTO
YpeBaTO yrpo30il KOOMNTAIMU aJIbTEPHATUBHBIX NMPAKTUK CHUCTEMOI.
OTCyTCTBHE YHUBEPCAJIbHOCTU HE OOECLEHUBAET €€, a 3aJa€T paMKU
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IIPUMEHEHN: B 3TUX IIPENEJIaX OHa (l)yHKI_LI/IOHI/IpyeT KaK aHaJIUTN4e-
CKUM WHCTPYMEHT [Ji PA3JINYE€HUA INOBEPXHOCTHBIX pe(bopM n Cu-
CTEMHOH TpaHCCl)OpMaU,I/II/I, KaK 9BpUCTUYECKAsS paMKa OJid dIMIIMPpU-
YECKUX I/ICC]Ie,ILOBaHI/Iﬁ ITIOBCEHEBHBIX O6p330BaTe]IbeIX IMMPaKTUK
Y KaK TEOpPeTUYeCKUil pecypc [J1sl BbIpabOTKY KOHLEINTYaJbHbIX 1011~
XOZOB, OPUEHTHUPOBAHHLIX HA PaAvKaJIbHO-IEMOKPAaTUYECKOE Iepe-
OCMBICJIEHVE 0OPa30BaHUSL.

B sTon MEPCIIEKTUBE IMNCTEMUYECKAA CIIPpABENJIMBOCTL IIpEN-
CTaéT He TOJIbKO KaK aHaJMTUYeCKUi WHCTPYMEHT KPUTUKU CYLIE-
CTBYIOIIUX TIOPAOKOB, HO U KakK HOpMaTMBHbII?I OPUEHTHUD UX TPaHC-
¢popmanuu. Konuennus ¢GopMaTUBHON CIIPaBEAJIMBOCTH OTKPLIBAET
BO3MO>KHOCTb IIEPEOCMBICIIEHNS] 06Pa30BaHNUsl KaK IPOCTPAHCTBA, Ie
BC€ YYaCTHUKM IIPpU3HAIOTCA IIOJHOIIPpABHBIMU ar€HTaMUu I1O3HAHWS,
a 11€JIbI0 CTAHOBUTCH PA3BUTUE MMO3HABATEJIbHOMU ar€éHTHOCTH, a HE CO-
OTBETCTBME BHEINIHUM CTaHOAPTAM 3¢)¢€KTHBHOCTH.
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Abstract. Employing an interdisciplinary framework, this investigation
analyzes how post-Soviet sociocultural shifts in Kazakhstan are redefi-
ning youth value orientations. By juxtaposing results from the 2018 World
Values Survey with data gathered in a dedicated 2024 youth survey, the
study traces emerging priorities, compares them with nationwide trends,
and probes the forces driving these transformations. The methodology,
combining philosophical hermeneutics with sociological analysis, pro-
vides a robust comparative perspective and empirically rich founda-
tion. Key findings reveal a nuanced mosaic of values: rising individualism,
self-realization, and pragmatic life priorities (such as financial security
and career mobility) are accompanied by a sustained emphasis on family.
Young people report higher life satisfaction than older cohorts yet exhibit
religious individualization (personalized faith and high tolerance rather
than institutional religiosity) and pervasive mistrust of state institutions.
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Notably, youth demonstrate increased civic activism, evident in rising vo-
lunteerism and participation in peaceful protests. These findings under-
score the study’s originality and practical relevance, offering a solid evi-
dence base for shaping youth policy. To facilitate the full social, economic,
and political integration of Kazakhstan’s rising generation, policymakers
should capitalize on youth optimism and activism, broaden institutional
pathways for meaningful participation, and recalibrate educational and
cultural programs to reflect shifting value orientations.

Keywords: youth value orientations, social transformations, traditional
and modernization values, civic identity, social adaptation, youth policy.

Introduction

The transformation of values in Kazakhstan after gaining indepen-
dence occurs at the intersection of several vectors, on the one hand,
there is a departure from the normative-value system inherited from
the Soviet period, and on the other hand, there is a revival of tradition-
al national values, as well as an active adoption of global modernization
and postmodernist orientations. This renders the process of changing
values multifaceted and nonlinear, as it involves both conservative
mechanisms for preserving traditional foundations and elements of
adaptation to contemporary challenges. Consequently, complex value
constructs emerge, combining collectivist and individualistic orien-
tations, pragmatism and moral-ethical ideals, local identity, and ele-
ments of global culture.

Studying the value orientations of young people in this context is
particularly relevant, since the younger generation serves not only as
an object but also as an active subject of social change. Youth adapt
more rapidly to new economic, technological, and cultural challenges,
yet they also confront dilemmas in choosing between traditional be-
havioral models and new value orientations. In an era of expanding
globalization and intensified intercultural interactions, understanding
the mechanisms by which youth values are shaped becomes critically
important.

This study is grounded in concepts of sociocultural transformation
and theories of value orientations (Ostiguy et al. 2017; Tarasov 2016;
Schwartz 2006; Kluckhohn 1951), which consider values a key compo-
nent of a society’s social structure and culture. Examining the dynam-
ics of value attitudes within society requires a comprehensive approach
that accounts for the complex nature of values as a social phenomenon.
Values are not a static category but rather a flexible, evolving system
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shaped by macro- and microsocial factors. At the macro level, value
changes are driven by institutional reform, transformations in political
ideology, shifts in economic models, and the impact of globalization.
An important aspect involves not only the generation of new ideologi-
cal constructs but also the mechanisms through which they are legiti-
mized in both mass and specialized consciousness. Government insti-
tutions, educational systems, and media platforms act as transmitters
of value orientations, although the extent to which these orientations
are internalized depends on the level of social adaptation and society’s
receptivity to modernization challenges.

At the level of social groups, value orientations vary according to
age, gender, ethnic, territorial, educational, and professional charac-
teristics. Because young people are generally more mobile and respon-
sive to social change, they tend to adopt new value frameworks more
readily, whereas older generations are more inclined to maintain tra-
ditional orientations. In this context, it is important to consider the
generational gap and the extent to which youth are integrated into
global cultural processes, as reflected in shifting perceptions of the
family’s role, career ambitions, political participation, and social re-
sponsibility.

The diversity of value orientations is also shaped by their typolog-
ical nature. Differences among material and spiritual, traditional and
innovative, and collectivist and individualistic values produce a multi-
faceted picture of social dynamics. In societies undergoing moderni-
zation, these value systems often enter into competition, leading to the
hybridization of value orientations and the emergence of new social
identities. In Kazakhstan, this phenomenon manifests in the coexis-
tence of traditional patriarchal norms with elements of a postindus-
trial worldview, generating a unique dichotomy between cultural heri-
tage and modernization trends.

Kazakhstan is currently undergoing significant sociocultural
transformations. This study aims to empirically examine how these
transformations are reshaping the social and cultural values of the
nation’s youth. Particular attention is devoted to identifying key fac-
tors driving changes within youth value systems and evaluating how
these changes influence societal integration processes. By empha-
sizing these aspects, this research seeks to clarify the dynamics of
shifting values among young people within a rapidly evolving societal
context.

This study centers on the value orientations of Kazakhstani youth,
treating them as an interconnected yet evolving framework that spans
cultural, social, political, and economic facets of young people’s lives.
Approaching youth values as holistic and fluid, the research recognizes
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that these values are both shaped by and interconnected with multiple
facets of the contemporary social environment.

The study’s central hypothesis proposes that the value orientations
held by Kazakhstani youth significantly diverge from predominant at-
titudes found within broader society. This divergence is expected to
be clearly observable when comparing youth value orientations with
prevailing national trends documented by the 2018 World Values Sur-
vey (WVS). Consequently, the younger generation is hypothesized to
demonstrate distinct value priorities that do not fully coincide with
those prevalent among the wider population.

Methodology

The theoretical and methodological underpinnings of this study are
interdisciplinary, blending hermeneutic, comparative, institutional,
event-focused, and content-analytic approaches. These methodologi-
cal approaches enable a comprehensive exploration of youth value ori-
entations within their sociocultural context, providing deeper insight
into the processes that drive value transformation in contemporary
Kazakhstani society. Hermeneutics facilitates the interpretation of
meanings embedded in cultural phenomena (Rennie 2012), compara-
tive studies highlight the dynamics of change by contrasting different
sociocultural systems (Ostiguy et al., 2017), and institutional analysis
clarifies how social institutions influence the formation of value orien-
tations (Powell & DiMaggio 2012).

To achieve the objectives of this research, various methods of data
collection and empirical analysis were employed. A crucial step in-
volved analyzing secondary data, including a systematic review of ar-
chival materials and sociological studies, which helped identify stable
trends in value change. In addition, both qualitative and quantitative
data were analyzed, allowing for an objective assessment of structural
shifts in the youth value system. The use of expert evaluations expand-
ed interpretive possibilities and permitted a multiperspective exami-
nation of the issue (Yanow & Schwartz-Shea 2015).

The analytical process is founded on an interdisciplinary approach
that synthesizes philosophical, worldview, and sociological perspec-
tives. The study is grounded in theoretical propositions on cultural
changes and value shifts developed in Ronald Inglehart’s theory of
postmaterialist values (Inglehart 2018), while also taking into account
contemporary globalization trends (Inglehart 2000).

In pursuit of the study’s aims, a combination of quantitative and
qualitative methods was used. The primary source of data was the
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seventh wave of the World Values Survey, offering representative in-
formation on the sociocultural orientations of Kazakhstani citizens
(Haerpfer et al. 2022). This survey encompasses a broad range of is-
sues, including attitudes toward economic development, political in-
stitutions, religion, gender equality, social solidarity, and subjective
well-being, thereby enabling a holistic examination of the youth value
system in the broader context of societal processes.

Within the framework of this study, a series of questionnaire sur-
veys was conducted to identify respondents’ value orientations and
social guidelines. The data collection methodology adhered to inter-
national standards, ensuring the reliability, validity, and representa-
tiveness of the collected information (Rea & Parker 2014). A purposive
sampling method was utilized to select participants specifically from
among university students residing in the cities of Almaty and Astana.
The final sample comprised 600 respondents, of whom 346 were wom-
en and 254 were men. All participants were between 18 and 23 years of
age. This composition was intentionally structured to reflect the de-
mographic profile of the target population. To further enhance repre-
sentativeness, the sample was balanced across key demographics (in-
cluding gender) and included students from multiple major universities
in each city. As such, although the sampling was purposive (non-ran-
dom), it provided a broad cross-section of the university student popu-
lation, bolstering the generalizability of the findings. Eligibility criteria
included meeting the specified age range, maintaining active enroll-
ment in a higher-education program, and providing informed consent.

The questionnaire survey was carried out from October through
November 2024, a period that allowed for the collection of repre-
sentative data. The study’s methodology conformed to international
standards, ensuring the reliability and validity of the outcomes. The
questionnaire was developed using standardized questions from the
seventh wave of the World Values Survey (WVS7), thereby enabling
data comparability with global research initiatives. These questions
were adapted to the study’s objectives, and translation into Kazakh
and Russian minimized language barriers and ensured accurate com-
prehension of the formulations. The survey was administered through
in-person interviews, reducing errors arising from misinterpretation
of questions and enhancing overall data quality. The interview pro-
cedure adhered to international guidelines, and the interviewers re-
ceived specialized training, thus limiting the influence of subjective
factors.

The study’s empirical foundation is reinforced by sociological data
drawn from a series of grant-funded projects conducted between 2020
and 2024 under the auspices of the Ministry of Science and Higher
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Education of the Republic of Kazakhstan. These applied research initi-
atives examined cultural development and directly informed the shap-
ing of national cultural policy (Seidumanov & Nurmuratov 2022; In-
stitut 2021). Additional sources include materials from the Ministry of
Culture and Information and independent investigations into the mo-
dernization of Kazakhstan’s cultural sector (Kazakhstan 2020, 2024).

The proposed methodology provides the requisite level of scien-
tific rigor, transparency in data collection and processing procedures,
and the potential for replication in analogous sociocultural contexts.
The results, derived from a representative sample and validated ana-
lytical methods, facilitate the identification of significant patterns in
the transformation of Kazakhstani youth’s value orientations in the
face of contemporary global challenges.

Results

This study aimed to examine the value orientations of Kazakhstani
youth and compare them with the findings of the 2018 World Values
Survey. This comparative analysis not only documented the core value
priorities of Kazakhstani youth but also highlighted significant trends
in how those priorities have evolved amid ongoing sociocultural and
economic transformations. The results indicate that although tradi-
tional values such as family and health remain deeply important, the
hierarchy of priorities among Kazakhstani youth has undergone nota-
ble shifts, reflecting the influence of globalization, urbanization, and
a range of socioeconomic factors.

In the evolving hierarchy of youth values, there is a marked in-
crease in emphasis on material prosperity, economic independence,
and leisure pursuits. This shift is often attributed to the influence of
market-driven economies, expanded exposure to global information
flows, and the changing structure of young people’s needs (Butter-
baugh et al. 2020). Concomitantly, the importance attached to friend-
ships and conventional career aspirations appears to be waning, per-
haps due to intensifying individualism, greater dedication to personal
development and strategic career planning, and the transformation of
social interactions within an increasingly digital environment (Hojjat
& Moyer 2024). Notwithstanding these trends, family continues to be
upheld as a cornerstone value among young people, echoing earlier
studies that highlight the primacy of familial bonds in collectivist cul-
tural contexts (Thornhill et al. 2014; Lykes & Kemmelmeier 2014).

Overall, the younger generation of Kazakhstani citizens exhi-
bits greater optimism about their current life situation and future
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prospects than indicated by data for the country in the 2018 World
Values Survey. This result aligns with international studies showing
that subjective well-being levels are generally higher among youn-
ger cohorts compared with older ones (Inglehart 2002; Twenge et al.
2016). High life satisfaction may stem from young people’s adaptability
to changing circumstances, wider opportunities for self-realization,
fewer social and economic commitments, and positive expectations
regarding the future.

Nevertheless, the fact that a substantial portion of respondents
reported being dissatisfied with their lives indicates that various so-
cioeconomic obstacles are impeding the potential of young people.
Multiple factors likely contribute to this pattern, including precarious
job prospects, escalating skill requirements in the labor market, and
unequal access to high-quality education and vital social services. This
interpretation is reinforced by social mobility research indicating that
economic instability and social inequality have a detrimental effect on
the life satisfaction of young people (Vancea et al. 2019).

Older adults who rely more on stable social and economic struc-
tures often experience increased anxiety during periods of economic
instability, changes in health care provision, uncertainty related to
pension systems, and other factors that affect their subjective well-be-
ing. In contrast, younger adults tend to adapt more easily to change
and, accordingly, often report higher life satisfaction. This pattern is
consistent with research suggesting that cognitive views about the
future vary by age (Vasile 2015). Age differences in well-being assess-
ments have practical implications. For example, maintaining stabili-
ty in key institutions such as economic systems, health services, and
pension schemes may help alleviate the anxiety experienced by many
older adults. Conversely, approaches that capitalize on the adaptability
of younger adults may help maintain the higher life satisfaction that
younger adults typically enjoy.

A high level of life satisfaction among youth plays a pivotal role
in establishing favorable conditions for the country’s socioeconomic
development. Positive subjective assessments of one’s life situation
correlate with strong motivation for active participation in public
affairs, entrepreneurship, volunteer work, and innovative initiatives.
These tendencies lay the groundwork for strengthening human cap-
ital and fostering a resilient social environment conducive to eco-
nomic modernization and the expansion of civil society. Accordingly,
government youth policy should prioritize supporting active youth
involvement in social and economic processes, creating opportuni-
ties for self-realization, and removing structural barriers that im-
pede social mobility.
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The findings of this study confirm that traditional values remain
deeply rooted among Kazakhstani youth. At the same time, certain
priorities are beginning to shift, shaped by the interplay of global in-
fluences and local context. Notably, young people in Kazakhstan re-
port a high level of life satisfaction, which is a positive indicator of so-
cial stability.

However, the presence of a substantial segment of youth who
express dissatisfaction with their lives underscores a clear need for
enhanced social and economic support measures. From a practical
standpoint, policymakers should strengthen youth-oriented support
initiatives to address these concerns, which would help further bolster
overall stability. Furthermore, future research should delve deeper into
the factors driving these evolving value orientations and thoroughly
investigate the long-term implications of such shifts for Kazakhstan’s
socio-economic development.

The research findings indicate that the material circumstances
of Kazakhstani youth are generally characterized by limited oppor-
tunities, with a significant proportion of young people able to satisfy
only their basic needs. This can hamper their personal development,
professional progress, and social mobility. At the same time, the level
of satisfaction with financial status may be higher among youth than
in the general population, which can be attributed to differences in
perceptions of economic realities and expectations about the future.
Because they are at the early stage of their careers, young people tend
to be optimistic about prospective income growth and social status,
aligning with the hypothesis regarding age-specific perceptions of
economic conditions (Prus, 2004). Nonetheless, this outlook does not
negate the objective economic challenges that young people face, par-
ticularly in an unstable labor market with limited access to long-term
financial resources.

Restricted financial means directly shape young people’s consumer
behavior, directing their expenditures toward primary needs such as
food and clothing while diminishing their capacity for long-term invest-
ments in education, professional development, and housing. Compared
with data from the World Values Survey, the findings indicate broader
economic difficulties that affect overall financial satisfaction in the
population, including among youth. Building human capital as a stra-
tegic national resource is feasible only through enhancing the material
well-being of young people, which necessitates effective policies to sup-
port young professionals, expand access to educational opportunities,
and create enabling conditions for youth participation in the economy.

Young people tend to rate their own health more highly than older
age groups do. This notable advantage in self-assessed health can be
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attributed largely to the inherent physiological benefits of youth. In-
dividuals in younger age brackets typically enjoy more robust physical
health, and this is naturally reflected in how positively they evaluate
their well-being. Consequently, age itself emerges as an important de-
terminant of subjective health perceptions.

Psychological traits common in youth, such as abundant energy,
high stamina, and a relatively low incidence of chronic illness, also
contribute to an optimistic outlook on personal health. As a result of
these combined advantages, young people are the most resilient to ad-
verse health influences. This resilience, however, makes it imperative
to implement preventive health initiatives and to promote healthy life-
style choices early on, so that the current health advantages of youth
translate into reduced health risks later in life.

Young people often report high levels of health, a pattern that may
be partly attributed to socioeconomic influences such as easy access
to information about healthy lifestyles, active participation in sports,
and involvement in social activities that promote well-being. Addition-
ally, modern digital technologies provide abundant opportunities to
learn about disease prevention and maintain an active lifestyle, which
in turn can enhance how individuals perceive their own health.

However, it should be recognized that subjective self-assessments
of health do not always coincide with objective indicators of health.
In some cases, young people may even underestimate certain health
risks, especially those associated with chronic diseases, high stress,
or the harmful effects of a sedentary lifestyle. This trend highlights
the practical importance of targeted health education and preventive
strategies to correct such misconceptions and better align young peo-
ple’s self-assessments of health with their actual health status.

Although most Kazakhstani youth report good health and relative
satisfaction with their finances, the evidence shows that they never-
theless face substantial socioeconomic constraints that could hinder
their long-term development. To mitigate these obstacles, youth po-
licy should concentrate on three mutually reinforcing priorities, wide-
ning access to high-quality education, creating robust pathways to
meaningful and stable employment, and promoting healthy lifestyle
choices across the youth population. Because the nation’s social and
economic progress hinges on how effectively young people participate
in, and benefit from, these systems, a holistic policy framework aimed
at strengthening their well-being and opportunities is essential for
sustaining Kazakhstan’s future growth.

Although a majority of young people in Kazakhstan indicate
that they are in good health and are fairly satisfied with their finan-
cial situation, evidence suggests that they still encounter significant
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socio-economic barriers that could impede their long-term progress.
These underlying challenges risk undermining the initial positive out-
look reported by youth. In response to these challenges, youth po-
licy should focus on three key, interrelated priorities: (1) expanding
access to high-quality education (to equip all young people with the
skills and knowledge they need to succeed); (2) establishing robust
pathways to secure and fulfilling employment (to help youth smoothly
transition into the workforce and achieve financial stability); (3) pro-
moting healthy lifestyle choices among young people (to improve their
well-being and long-term health outcomes).

Differences between youth responses and those of the wider
World Values Survey sample suggest that individual value orientations
significantly influence how environmental issues are perceived. Young
people, in the early stages of their professional lives, frequently con-
centrate on educational, career, and financial objectives, thereby de-
voting less attention to environmental concerns. This finding aligns
with theoretical models positing that economic instability and low in-
comes can restrict the public’s capacity to adopt environmentally con-
scious behaviors (Gatersleben et al. 2002). Accordingly, creating ba-
lanced public policies that address both economic and environmental
objectives becomes essential for sustainable development. Engaging
youth in this process through educational and informational initia-
tives is critical to fostering environmental awareness and cultivating
responsible attitudes toward natural resources.

The results indicate that young people in Kazakhstan experience
anxiety related to socioeconomic conditions and political challenges.
Principal concerns include material well-being, security, employment
prospects, corruption, and political instability. These threats can ad-
versely affect the degree of youth integration into society, reduce trust
in state institutions, and heighten social tensions. One of the most sig-
nificant factors contributing to protest sentiments is the rise in prices
for essential goods and services, underscoring the pivotal role of eco-
nomic stability and accessibility of basic necessities in ensuring social
harmony and preventing social conflict.

At the same time, young people exhibit a strong commitment to
legitimate, institutional means of expressing their civic views. Their
pursuit of constructive dialogue with governmental bodies and formal
organizations reflects considerable civic maturity and a readiness to
participate in democratic processes. Support for participation in au-
thorized protest actions affirms youth awareness of their civic rights
and their desire to express dissatisfaction peacefully, within legal
boundaries. A comparison with data from the 2018 World Values Sur-
vey confirms that youth in Kazakhstan are more likely than the general
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population to engage in peaceful demonstrations. This may be attri-
butable to their higher social mobility, broad access to information,
and active civic involvement. Their increased sensitivity to economic
fluctuations highlights the necessity of considering youth interests
when shaping public policy. Economic stability, inflation control, and
ensuring the affordability of basic goods and services can help mitigate
social tensions and dampen protest sentiments among young people.

Their willingness to participate in official political parties and
public organizations suggests potential for further development of
civil society and democratic institutions in Kazakhstan. These data in-
dicate that the presence of effective mechanisms for youth inclusion
in political processes can bolster social stability and reinforce trust
in state institutions. Establishing institutional channels for youth in-
volvement in decision-making at both national and municipal levels,
supporting youth-driven initiatives, and expanding civic education
programs may enhance the role of youth in the governance and social
progress of the country.

The results further reveal a multifaceted interplay among socio-
economic, environmental, and political forces that shape the value ori-
entations and behavior patterns of Kazakhstani youth. While young
people recognize the importance of sustainable development, they
attempt to strike a balance between pursuing economic growth and
protecting the environment. Their overall environmental awareness
remains comparatively low, as indicated by their lower level of con-
cern about climate change relative to the wider population. Yet despite
strong international momentum toward renewable energy, this tran-
sition has not gained broad support among Kazakhstani youth, likely
due to limited information and a prevailing focus on short-term eco-
nomic gains over long-term sustainable outcomes.

Analysis of empirical data indicates that although Kazakhstani
youth maintain a high degree of religiosity, both its structure and its
forms of expression are undergoing notable changes. Young people in-
creasingly gravitate toward individualized expressions of faith, where
religious beliefs become a matter of personal choice rather than social
convention. Participation in institutional religious practices is showing
a downward trend, likely due to factors such as urbanization, expan-
ded access to education, and greater engagement with global cultural
currents. Concurrently, a high level of tolerance for religious diversity
points to the flexibility of youth worldviews and their capacity to adapt
to a pluralistic social environment. These shifts necessitate revisiting
traditional models of state religious policy and developing educational
programs aimed at cultivating critical thinking while recognizing reli-
gious diversity as a key factor in social stability.
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Such developments significantly influence the trajectory of relig-
iosity in Kazakhstan, fostering a new type of religious consciousness
rooted in personal interpretations of spiritual values and reduced de-
pendence on institutional worship. For governmental and public insti-
tutions, an essential challenge lies in formulating policies that support
interfaith dialogue, promote secular education, and reinforce a civic
identity based on pluralism and mutual respect. Fostering diverse
worldviews and creating an environment that encourages critical en-
gagement with religious matters among youth can help strengthen
social cohesion and promote a resilient society capable of adapting to
global challenges.

The data further show that Kazakhstani youth exhibit a high level
of participation in volunteer activities, which may be associated with
shifts in their value system. They increasingly view social initiatives
as opportunities for self-realization, skill development, and professio-
nal growth. For young people, volunteering serves as a way to acquire
new competencies, nurture social solidarity, and reinforce collective
identity. Incorporating volunteer programs into state youth initiatives,
establishing specialized volunteer centers, and implementing educa-
tional efforts to develop civic engagement can foster a sustainable so-
cial culture that values active citizenship.

Despite a favorable trend among youth, the low level of volunteer-
ing in the broader Kazakhstani population may signal the absence of
deeply rooted volunteering traditions or the presence of institutional
barriers. Constraints such as limited time, inadequate awareness of
volunteering possibilities, and insufficient social motivation may re-
strict citizen involvement in volunteer activities. This reality under-
scores the need for governmental and civic strategies designed to po-
pularize volunteering among diverse age and social groups. Enhanced
institutional support for volunteer initiatives can cultivate a culture of
civic responsibility and social engagement. The heightened interest in
volunteering among youth may also be interpreted in the context of
globalization. Situated within an open international information en-
vironment, Kazakhstani youth display a strong receptivity to global
trends of social responsibility and civic activism. The country’s par-
ticipation in global processes magnifies the impact of international
volunteering practices and youth self-governance, prompting young
people to embrace collective forms of social activism and recognize
the importance of volunteer efforts in societal advancement.

The findings illustrate fundamental shifts in Kazakhstani youth'’s
value orientations, reflected in the transformation of religiosity, in-
creased tolerance, growing individualization of spiritual practices, and
a pronounced interest in social activism through volunteering. These
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trends necessitate a reevaluation of state youth policy, with an em-
phasis on developing programs that promote civic participation, criti-
cal thinking, and intercultural as well as interfaith dialogue. Achieving
sustainable social development calls for an integrated approach that
combines economic, educational, and social support for youth, facili-
tating the seamless incorporation of contemporary value orientations
into the national development strategy.

Discussion

Contemporary Kazakhstani society is undergoing intense socioeco-
nomic and sociocultural transformations, which inevitably lead to
significant shifts in its value system. Traditional models of social
communication are losing their effectiveness, compelling individuals
and social groups to reassess their orientations and adopt new strat-
egies for engaging with a changing social reality. This process gives
rise to a phenomenon of value conflict, characterized by a divergence
between individual expectations and officially proclaimed societal
norms. Such conflict can manifest as social polarization, which can
destabilize society, or as the development of value consensus that fos-
ters social cohesion (Thacher & Rein 2004; Siregar 2022).

Understanding contemporary youth perspectives is critical amid
ongoing value realignments, as younger cohorts both forge new cul-
tural meanings and often propel modernization. Evidence from the
seventh round of the World Values Survey (2017-2022) shows that to-
day’s young people are increasingly prioritizing self-expression, in-
dividualism, and social justice (Haerpfer et al. 2022). Several factors
shape the dynamics of youth value orientations. First, young people
are the most sensitive barometers of social change, as their values de-
velop in an environment characterized by modern technology, open
communication, and global interconnectedness. As Inglehart (2013)
points out, younger cohorts are more likely to embrace post-material-
ist values, including aspirations for self-realization, social justice, and
environmental responsibility. Second, an evident intergenerational
gap in value orientations emerges, driven by the different historical
experiences and social contexts of distinct generations. Having been
socialized in relatively stable normative environments, older adults
often approach emerging trends with caution, while younger cohorts
readily embrace innovative or experimental ideas. This generational
divergence can heighten tension within social interactions.

A salient issue is the discrepancy between officially endorsed
societal values and the actual preferences of young people. Cultural
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policy favoring the preservation of tradition regularly collides with
youth demands for individual freedom, more flexible social norms,
and alignment with global standards. This misalignment can impede
young people’s effective socialization, as multiple sociological studies
document growing social apathy and weakening trust in governmental
institutions among younger citizens (Cammaerts et al. 2014; Zhelnina
2020). Low levels of youth participation in sociopolitical processes, as
evident in WVS7 data, emphasize the need to revise youth policies,
focusing on active youth inclusion in governance and decision-making.
The challenge of personal choice within a context of value pluralism
requires particular attention. Confronted with a variety of alternative
social models, young people must determine their own life strategies.
When traditional guideposts lose their stability and new values have
not yet crystallized into widespread norms, social disorientation and
alienation can intensify.

Another key factor is the influence of educational environments on
the formation of young people’s values. Despite efforts to incorporate
civic education principles, many current educational programs remain
insufficiently effective in instilling critical thinking skills and a sense
of social responsibility. Educational sociology research indicates that
when learning institutions prioritize the transmission of factual know-
ledge while neglecting the cultivation of social competencies, they can
inadvertently heighten young people’s disengagement from civic life.
Hence, there is a pressing need to reevaluate educational strategies,
emphasizing practical forms of learning that foster civic competencies
and social responsibility.

In Kazakhstani society, students encounter the phenomenon of
social hypocrisy, reflected in the mismatch between the aspirations
expressed by dominant social groups and their actual behavior. These
groups expect young people to participate actively in social and po-
litical modernization, while remaining unwilling to forgo their own
interests to alleviate social frustration and prevent intergenerational
conflict. This asymmetry in societal expectations fosters social ten-
sion that, in turn, hinders the development of a collective identity es-
sential for sustainable social development. According to social identity
theories (Hogg 2016; Ellemers & Haslam 2012), a sense of belonging to
a social group is fundamental to maintaining social cohesion, whereas
its absence leads to alienation and heightened individualism.

Modern Kazakhstani youth face a scarcity of social opportunities,
intensifying the difficulties inherent to their life stage. Many struggle
to forge a coherent social identity, a challenge often accompanied by
signs of anomie, situations in which prevailing norms lose relevance
and individuals feel disconnected from the wider community. In such
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an environment, the emergence of a fragmented society becomes in-
creasingly likely, as collective values lose their integrative power and
individual priorities take precedence.

The problem posed by individualistic values, which predominate
among youth, grows more acute against the backdrop of socioeco-
nomic uncertainty. Young people’s emphasis on personal achievement
and material well-being is accompanied by a diminished interest in
social initiatives and public responsibility. Research in the sociology
of youth confirms that, in conditions of insufficient institutional sup-
port, young people tend to adopt strategies of individual success, of-
ten neglecting collective objectives (Young 2020). In Kazakhstan, this
trend is evidenced by a bifurcation of social reality into two distinct
spheres:, the sphere of personal life, dominated by the pursuit of indi-
vidual comfort, and the sphere of social interaction, perceived as ex-
ternal and of limited relevance. This dualistic value framework under-
pins what is often termed a “value vacuum,” wherein the connection
between an individual’s personal orientations and societal reference
points is weakened.

Social isolation of young people within such a value vacuum leads
to decreased social responsibility and the emergence of nihilistic atti-
tudes. Deprived of feasible pathways for self-realization within exist-
ing social institutions, young people may regard official social norms
as irrelevant or even oppressive. Studies on youth alienation in Cen-
tral Asian nations, where analogous phenomena have arisen, indicate
heightened political apathy and diminished trust in governmental
structures (Laruelle 2013). These dynamics may spark social unrest,
particularly in today’s globalized setting where young people increa-
singly gravitate toward alternative modes of social organization, such
as virtual communities and transnational cultural movements, rather
than traditional local structures (Castells 2020).

Social planning in this area should reflect principles of inclusive-
ness and invite youth participation in decision-making processes. Re-
search suggests that young people engaged in the work of public or-
ganizations exhibit higher levels of social responsibility and a greater
willingness to engage in collective action (Gurstein et al. 2003). In this
regard, it is increasingly necessary to broaden youth self-governance
practices, implement mentoring programs to reinforce intergenera-
tional connections, and establish forums for open dialogue among di-
verse age and social groups.

Overcoming social barriers and minimizing the risks tied to gro-
wing individualism and alienation among youth constitute vital goals
for the sustainable development of Kazakhstani society. Establishing
a value structure that merges individual aspirations for self-realization
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with a collective focus on social solidarity should be a priority for state
youth policy.

Despite the ongoing process of globalization, traditional cultural
values continue to hold significant importance within the value sys-
tems of Kazakhstani youth. One clear illustration of this enduring cul-
tural influence is the sustained respect shown toward older genera-
tions. In particular, our study revealed that 57% of young respondents
take into account the opinions of their parents and grandparents when
making important life decisions. In comparison, this figure was lower,
at 44%, among respondents from the broader sample.These findings
support the hypothesis regarding the centrality of family values within
Kazakhstani culture and align with data from the World Values Survey
(Wave 7: 2017-2022), which suggest that countries with strong fami-
ly traditions demonstrate more resilient models of social integration
(Haerpfer et al. 2022). Respect for elders is prevalent across all social
groups, albeit with nuances. Traditionally, young women more fre-
quently seek advice from their mothers and grandmothers on personal
and family matters, whereas young men often consult their fathers or
prefer to make decisions independently, especially regarding career
issues. Youth from rural areas or lower socioeconomic backgrounds,
raised in more traditional communities, exhibit even greater respect
toward elders compared to their urban, economically privileged peers,
who tend toward more individualistic decision-making. Ethnocultural
distinctions are also evident, Kazakhstani youth, socialized in a cul-
ture emphasizing respect for elders, display slightly higher levels of
respect compared to youth from families with European cultural tra-
ditions. Nonetheless, respect for older generations remains a shared
value among Kazakhstan’s multiethnic youth population.

Comparing our findings with data from the World Values Survey
2018 (WVS 2018) reveals both continuity in numerous traditional values
and the emergence of new priorities shaped by contemporary socio-
economic realities and global trends. Specifically, our study confirms
the enduring significance of family as a fundamental value, identified
as the highest priority by 80.1% of surveyed youth. By comparison, ac-
cording to WVS 2018 data, family was identified as the primary value by
99.6 % of Kazakhstan’s adult population, indicating a moderate decline
in the relative importance of family ties among younger generations.
This trend may reflect early stages of cultural transformation typical
of modernizing societies. Influenced by global individualistic tenden-
cies, traditional values among youth slightly decrease in importance,
although their foundational role remains intact. Additionally, interge-
nerational differences emerged, with 36% of respondents stating that
the views of older generations often do not align with contemporary
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realities, limiting their usefulness in decision-making amid rapid so-
cioeconomic changes. Such generational gaps are particularly pro-
nounced among urban, highly educated youth at the forefront of so-
cietal transformation, whereas rural and economically disadvantaged
youth are more inclined to value the advice of their elders.

Despite growing individualism, family relationships remain highly
valued; an overwhelming majority of respondents (91%) emphasize the
importance of maintaining close family ties, reflecting the resilience
of a cultural code that prioritizes family. Notably, this nearly universal
prioritization of family is shared by both young men and women across
all social strata, although it is expressed in different ways. For instance,
young women often act as custodians of familial bonds, facilitating
communication and emotional closeness within the family, whereas
young men express their commitment primarily through a sense of re-
sponsibility toward providing for and protecting their families. Youth
from all socioeconomic groups, including those who are most cosmo-
politan and affluent, continue to prioritize family above other values.
Members of economically privileged families often emphasize emo-
tional support and quality time together, while less privileged youth
primarily view family as an essential source of economic and social
security. In ethnically diverse Kazakhstan, the centrality of family re-
mains a common cultural code shared across all groups.

More than half of the respondents (55%) indicated a willingness
to follow family traditions only under specific circumstances, where-
as only 19 % believe that traditions must be observed unconditionally,
regardless of context. These findings highlight a trend toward adapt-
ing traditional values to contemporary social realities, aligning with
research on cultural dynamics in transitional economies (Zver et al.
2004).

This flexible approach to tradition characterizes both young men
and young women, albeit with distinct nuances. Young women often
bear greater responsibility for maintaining family customs, such as or-
ganizing celebrations or conducting rituals, and thus may demonstrate
slightly greater adherence to these traditions. Nevertheless, they adopt
a pragmatic approach, adapting practices to fit contemporary lifestyles,
preserving symbolic aspects of customs while omitting elements that
interfere with education or career goals. Young men, although general-
ly respectful toward traditions, typically do not feel obligated to strictly
adhere to every custom. Instead, they frequently reinterpret or even
reject specific norms, particularly those perceived as restricting per-
sonal autonomy or irrelevant within contemporary contexts.

Health has emerged as one of the top priorities within the va-
lue system of Kazakhstani youth. In our study, 63% of respondents
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identified health among their most important life values, whereas in
the World Values Survey, health was not included as a separate catego-
ry at all. This result likely reflects the increasing attention young peo-
ple pay to issues of physical and mental well-being, aligning with the
global trend toward healthier lifestyles observed in many countries.
This heightened focus on health might also be a consequence of the
COVID-19 pandemic, which underscored societal vulnerabilities and
increased interest in preventive health measures.

The value placed on friendship and social connections demon-
strates significant discrepancies between our data and the WVS fin-
dings for Kazakhstan. In our research, only 37.9% of young respondents
identified friendship as an important life value, compared to 84.1% in
the WVS 2018 data. This disparity may be attributed to methodological
differences in question wording, as well as a shift in the social pri-
orities of youth toward individualism. Active engagement with social
media potentially transforms the nature of friendships, making them
more diffuse and utilitarian, contrasting with the deeper and more en-
during relationships typical among older generations.

Material well-being continues to occupy an important position
within the value orientations of Kazakhstani youth. In our survey,
42.4% of respondents included financial stability among their key life
priorities, indicating a pragmatic focus on achieving economic secu-
rity. This finding aligns with the WVS 2018 survey, in which 78.6% of
Kazakhstani respondents identified leisure time and material prospe-
rity as significant. Such trends reflect the development of hedonistic
attitudes, emphasizing comfort and leisure.

Professional activity, by contrast, does not rank highly among life
priorities for young people. In our study, only 22% of respondents ex-
pressed interest in meaningful work or career advancement, whereas,
according to WVS 2018 data, work was important for 87% of Kazakh-
stan’s adult population. This discrepancy may be explained by the fact
that young people, who are still at the initial stages of their career
paths, do not yet perceive work as their primary means of self-realiza-
tion. Furthermore, labor-market instability and the widespread adop-
tion of flexible employment practices appear to have diminished the
value of traditional career trajectories among youth.

According to our study, 73.4% of young respondents reported
overall satisfaction with their lives, significantly higher than the 42.3%
figure recorded in the World Values Survey of 2018. This discrepancy
likely stems from differences in the socioeconomic conditions prevai-
ling at the time each survey was conducted, by 2024, Kazakhstan had
achieved relative economic stabilization and had implemented active
social-support programs aimed at young people, positively affecting
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their subjective assessments of quality of life. Nevertheless, approxi-
mately a quarter of respondents (24.2%) remain dissatisfied with their
living conditions, indicating the presence of underlying social issues,
ranging from unequal access to resources to limited career opportu-
nities and obstacles to social self-realization.

One manifestation of these issues is evident in the financial con-
straints experienced by youth, as confirmed by the structure of their
expenditures. Young people primarily allocate spending toward mee-
ting basic needs, 77% of respondents reported spending significant
portions of their income on food, and 66.7% reported substantial ex-
penditures on clothing and footwear. This pattern aligns with broader
tendencies observed among youth, who, upon entering independent
adulthood, encounter financial challenges and prioritize basic neces-
sities. At the same time, such spending behavior may reflect insuffi-
cient resources being allocated to education and skill development,
potentially weakening their future competitiveness in the labor mar-
ket. Moreover, the absence of savings and limited capacity to inde-
pendently finance higher education impede social mobility, reducing
the likelihood that young people will achieve their desired economic
status. The most vulnerable segment, comprising 4.2% of the sample,
faces severe financial hardship. This finding underscores the existence
of a socially disadvantaged group of young individuals encountering
substantial barriers to accessing basic resources and opportunities for
self-realization.

Additionally, comparisons with WVS data reveal significant ge-
nerational differences in satisfaction with material conditions. In our
study, young respondents tended to provide positive assessments re-
garding their current financial situations. In contrast, the World Values
Survey of 2018 revealed that only 27.1% of Kazakhstan’s adult popula-
tion expressed satisfaction with their economic conditions. This no-
table difference can likely be attributed to the greater optimism ty-
pically held by young individuals who are at the early stages of their
professional careers, making them more hopeful about their future
economic prospects. Additionally, young people may evaluate their
present financial circumstances less critically due to their anticipation
of future improvements. In contrast, older generations, possessing
fewer opportunities for income growth, typically view their financial
situation as more permanent rather than as a temporary stage with
potential for improvement.

The self-assessed health of Kazakhstani youth in our research in-
dicates a high level of satisfaction, significantly differing from national
indicators. Specifically, 84.7% of respondents rated their health posi-
tively (selecting “4” or “5” on the provided scale), considerably higher
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than the 68.2% reported in the WVS 2018 data. The difference of 16.5
percentage points is primarily attributable to the age composition of
respondents, as younger people generally experience fewer chronic
illnesses and are less susceptible to age-related health declines. Ho-
wever, such high subjective evaluations of health do not necessarily
correspond to actual physical conditions, as many young individuals
may underestimate long-term risks associated with sedentary life-
styles, stress, and unbalanced nutrition.

According to survey results, 78.3% of young respondents consider
themselves believers; however, their degree of involvement in religious
life varies significantly. Specifically, 43.6% regard religion primarily
as a component of personal identity and participate in religious ri-
tuals only occasionally, whereas just 16.7% strictly adhere to religious
prescriptions. These findings suggest that although religious norms
persist among youth, they do not exert a dominant influence on daily
behavior. Episodic attendance at places of worship characterizes 18%
of respondents, and family was identified as the most influential factor
shaping religious beliefs (32.1%).

As with other values, attitudes toward religion among youth vary
notably across sociodemographic groups. Gender differences are par-
ticularly evident within the Kazakhstani context, young women ge-
nerally appear more inclined to maintain a religious identity and ob-
serve specific religious practices, possibly due to socialization that
emphasizes female piety and moral expectations. Conversely, young
men generally demonstrate more secular patterns of behavior in their
daily lives. Their engagement in religious rituals is typically limited to
significant occasions or events. As a result, it is reasonable to assume
that within the comparatively smaller segment of strictly religious
youth, young men are somewhat less represented. Instead, this strict-
ly religious subgroup likely comprises a slightly higher proportion of
young women who regularly observe religious practices (the 16.7% of
respondents who rigorously follow all prescriptions), women represent
a slightly larger proportion. In contrast, the broader group that iden-
tifies as believers but rarely practices religion (43.6%) likely includes
a higher proportion of young men, for whom religion serves more as
a cultural marker than as an everyday guide.

Socioeconomic context also influences levels of religious engage-
ment. Urban, highly educated youth, who generally lean toward se-
cular viewpoints and contemporary lifestyles, typically perceive reli-
gion as merely one aspect of their identity. Such young people usually
limit their involvement to celebrating religious holidays or formally
acknowledging their faith, without strictly observing rituals. Con-
versely, youth from traditional rural communities or economically
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disadvantaged backgrounds may experience stronger familial and
community pressures to participate actively in religious life. Thus, in-
dividuals from these backgrounds constitute a significant proportion
of both those who occasionally attend religious institutions and those
who strictly adhere to religious norms, as their social environments
reinforce religious commitment.

Ethnic background additionally contributes to patterns of religio-
sity in Kazakhstan’s multiethnic society. Most young ethnic Kazakhs
culturally identify with Islam and constitute the majority of the 78.3%
of respondents who identify themselves as believers. Nevertheless,
within this group, actual religious practices vary widely, from strict
adherence to participation limited to significant life events or celebra-
tions. Conversely, Russian or other non-Muslim youth more frequently
identify as secular or nominally religious (e.g., culturally Orthodox but
seldom attending church), thus predominating in the segment of youth
for whom religion represents an identity with limited active partici-
pation. Despite these differences, a commonality remains in the in-
fluence of family on shaping religious beliefs, as indicated by 32.1% of
respondents.

An analysis of religiosity among Kazakhstani youth reveals that
78.3% of respondents identify themselves as believers, a slightly lower
figure compared to the general population, where 81.9% identified as
believers, according to WVS 2018 data. This difference may indicate
a gradual secularization process occurring within the younger gene-
ration. Although the proportion of young people identifying them-
selves as atheists (1.3%) or agnostics (0.9%) remains small, these fi-
gures align with comparable data from the adult population, as 2.1% of
adult respondents identified as atheists, according to WVS 2018.

The group of young people (4.1%) who expressed indifference to
religion requires further study. A comparison with the WVS 2018 data
shows that only 8.2% of the adult population identifies as non-belie-
vers or atheists, which is a lower percentage compared to young peo-
ple. This finding confirms the hypothesis of generational differences
in attitudes towards religion and highlights the importance of taking
these changes into account when developing state cultural and edu-
cational policies.

The views of Kazakhstani youth regarding the future of their coun-
try differ significantly. According to our survey, 26.3% of respondents
do not anticipate substantial changes in the socioeconomic or cultural
trajectory of the state, reflecting an orientation toward stability and
a cautious approach to transformation. Another 25% expressed hope
that Kazakhstan would retain its status as a modern secular state,
thereby supporting governmental neutrality in religious matters and
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demonstrating a commitment to social progress. Meanwhile, 22.4%
associate the country’s future with the establishment of a strong and
secure state, highlighting the perceived need for strengthened institu-
tions of security and law enforcement.

A more detailed analysis reveals differences in emphasis among
various youth groups. Young women, in particular, actively support the
vision of a modern secular Kazakhstan, viewing secularism as a guar-
antee of civil liberties and gender equality, conditions considered es-
sential for pursuing education and building a career. Consequently,
within the 25% of respondents advocating for a secular and progres-
sive future, a significant proportion likely comprises female students
who perceive secularism as crucial to safeguarding their rights and
enabling social advancement. Young men also highly value a secular,
modern state but appear more prominently among the 22.4% of re-
spondents who envision the country’s future in terms of a strong and
secure state. This preference may reflect young men’s inclination to-
ward stability and order, potentially influenced by traditional expec-
tations of men as protectors or by their interests in careers within
security services, the military, or governmental institutions.

The group of youth (26.3%) who do not anticipate significant
changes includes individuals of both genders and from various social
strata; however, their underlying motivations may differ. Young peo-
ple from relatively prosperous backgrounds, such as the urban middle
class, may prefer to avoid drastic changes, as they already benefit from
the existing situation and value stability. Conversely, youth from more
vulnerable social groups might doubt that transformations will yield
improvements, thereby adopting a cautious conservatism.

Socioeconomic status and education level also likely influence
these perspectives. Young people with higher education and broader
worldviews are more frequently supportive of secular governance and
progressive reforms, as they typically have greater awareness of glo-
bal development trends and desire similar institutions in Kazakhstan.
Conversely, youth from less privileged or more traditional communi-
ties may gravitate toward the concept of a “strong state,” hoping for
effective economic governance and security guarantees that, in their
view, will protect their communities and ensure their well-being.

Ethnic background additionally introduces nuances. Ethnic mi-
nority youth (e.g., Russians, Uyghurs, Koreans, etc.) historically place
high value on the secular character of the state, as it ensures freedom
of religion and cultural expression; consequently, these groups may
particularly strongly support maintaining a modern secular structure.

An analysis of young people’s trust in institutions and government
authorities reveals a predominance of skepticism. The most prevalent
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stance is one of complete distrust, 29.8% of respondents indicated that
they do not trust anyone. This finding points to a deeply ingrained crit-
ical attitude toward public institutions, likely attributable to general
uncertainty within the political and economic spheres, the prevalence
of misinformation in digital media, and a perceived lack of transparen-
cy in decision-making processes.

Despite this dominant distrust, 25% of respondents nevertheless
trust representatives of government institutions, demonstrating con-
tinued institutional legitimacy of the state among a segment of the
younger generation. Scientists were trusted by 22.8% of respondents,
underscoring the significance of expert opinion and scientific know-
ledge among youth, although trust in the scientific community re-
mains moderate.

Notably, 20.8% of respondents reported trusting prominent pub-
lic figures, likely due to their extensive media presence and status as
role models. In contrast, only 14.2% of youth trust leaders of political
parties, and 13.7% trust doctors. These figures confirm a weakening of
young people’s trust in traditional power structures and professional
communities. Especially noteworthy is the finding that despite their
popularity, bloggers, viners, and TikTok influencers are trusted by only
10% of respondents, indicating young people’s recognition of the pri-
marily entertainment-oriented nature of content produced by influ-
encers and their perception that this content is not a reliable source
of information. The relatively low level of trust in doctors may be ex-
plained by insufficient communication between the medical commu-
nity and young people, as well as by the influence of health-related
misinformation disseminated through digital platforms.

A comparison of these results with data from the World Values
Survey 2018 indicates a generally high level of distrust within Kazakh-
stani society. According to WVS 2018, 72.6% of Kazakhstanis believe
that one should exercise great caution when dealing with other people,
whereas only 22.8% believe that most people can be trusted. The WVS
2018 data also show that trust in institutions among the adult popu-
lation is significantly higher than among youth, 59.3% trust the press,
63.3% trust television, 68.5% trust the government, and 57.4% trust
political parties. In contrast, the younger generation demonstrates
considerably lower trust levels, approximately 25% of young respon-
dents trust government institutions, and only 14.2% trust political par-
ty leaders. This discrepancy likely reflects a growing divide between
young citizens and political institutions, resulting in decreased politi-
cal participation among youth and increased apathy. Overwhelmed by
information, young people exhibit greater skepticism and avoid un-
conditional trust in official sources. However, such skepticism might
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also indicate a deeper crisis of political representation, as youth do not
perceive themselves as included within the political system and feel
alienated from governmental institutions.

Although our research does not provide data specifically regar-
ding young people’s trust in traditional media, the generally high level
of distrust suggests that young people are less inclined to trust tele-
vision and print media compared to the population as a whole. This
trend likely arises from changing patterns of information consump-
tion, whereby youth increasingly turn to alternative channels such as
digital platforms and social networks. Nevertheless, the relatively low
level of trust in these alternative media sources, including bloggers
and other opinion leaders, demonstrates that the younger generation
is aware of manipulative elements within the media environment and
is therefore disinclined to place blind trust even in the most popular
online personalities.

It is noteworthy that 31.1% of young respondents reported directly
perceiving climate change and rising average temperatures. This indi-
cates that a substantial proportion of youth acknowledge the impact of
global environmental processes on daily life and environmental quali-
ty. At the same time, 23.4% of respondents expressed doubts regarding
the reality of climate change, likely due to insufficient environmental
education and the ongoing portrayal of climate issues as debatable
within the media landscape. Sustainable development themes reso-
nate with youth to some extent, 24.4% of respondents highlighted the
need for expanding the use of renewable energy sources.

According to WVS 2018 data, 43.7% of Kazakhstanis believe that
environmental protection should be given higher priority, even if doing
so slows economic growth and reduces the number of available jobs.
However, 42.3% of respondents hold the opposite view, considering
economic development and job creation to be more important, even
if this negatively impacts the environment. This polarization reflects
competing priorities, wherein sustainable development is frequently
viewed through the lens of short-term economic gains.

An analysis of the spectrum of socioeconomic concerns reveals
that young people are most troubled by material well-being (28.1%
of responses) and personal safety, including the safety of their loved
ones (27.3%). These findings underscore ongoing economic instabil-
ity and highlight the necessity of strengthening social protection
measures. Employment issues are also significant, with 18.7% of re-
spondents expressing concern about their employment prospects.
Available data suggest that current educational programs may not be
sufficiently aligned with labor-market demands, resulting in a mis-
match between graduates’ skills and employers’ requirements, and
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consequently leading to an imbalance between labor supply and de-
mand.

A high level of corruption remains a serious issue, 16.6% of young
respondents identified corruption among their primary concerns. The
WVS 2018 data confirm the perception of corruption as widespread,
only 6.1% of respondents believe corruption does not exist in Kazakh-
stan, whereas 40.6% perceive it as systemic. The perception of cor-
ruption among youth as a systemic phenomenon may diminish their
motivation for civic engagement and intensify apathy regarding par-
ticipation in political processes. For young people, corruption repre-
sents not only a moral and ethical issue but also a structural barrier
to socioeconomic development and the achievement of equal oppor-
tunities.

Respondents identified rising food prices (28.4%), increasing ta-
riffs for public utilities (26.4%), and escalating medication costs (25.6%)
as the key factors that could compel them to participate in protests.
Under conditions of instability, economic dissatisfaction becomes
a driving force for social mobilization, generating demands for a fairer
distribution of resources and greater transparency in governmental
economic policy.

An examination of the ways in which young people express dissa-
tisfaction indicates that Kazakhstani youth predominantly utilize in-
stitutional channels of engagement with the state. The most common
methods include appeals to official government institutions (55.7%),
participation in activities organized by registered political parties,
movements, and civic organizations (51.5%), and submitting petitions
or formal appeals (43.2%). These findings suggest a preference among
youth for employing legal mechanisms to protect their interests, indi-
cating a relatively high level of trust in state institutions. Nevertheless,
40.2% of respondents perceive authorized protests, rallies, pickets,
and demonstrations as effective, demonstrating a willingness to open-
ly express their civic positions within established legal frameworks.
Compared to WVS 2018 data, in which only 20.7% of Kazakhstanis con-
sidered participation in peaceful demonstrations acceptable, contem-
porary youth exhibit a notably higher propensity for collective action
than the population as a whole.

According to our study, 73.4% of young respondents reported over-
all satisfaction with their lives. By comparison, according to the World
Values Survey, the corresponding figure was 42.3%. This discrepan-
cy may be explained by differences in the social conditions prevai-
ling at the time the surveys were conducted, by 2024, Kazakhstan had
achieved relative economic stabilization and had implemented active
social support programs targeting young people, positively affecting
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their subjective assessment of quality of life. Nevertheless, the fact
that approximately one-quarter of young respondents (24.2%) remain
dissatisfied with their living conditions indicates the presence of un-
derlying social issues, including unequal access to resources, limited
career opportunities, and barriers to social self-realization.

An analysis of young people’s spending patterns confirms that the
majority of their expenditures are directed toward basic needs. Spe-
cifically, 77% of respondents reported allocating significant portions
of their income to food, while 66.7% spent substantially on clothing
and footwear. This pattern highlights the predominance of essential
needs in the consumption behavior of young people. This result aligns
with broader trends, as youth transition to independent adulthood,
they face financial constraints and prioritize the fulfillment of primary
necessities. At the same time, such a spending structure may indicate
insufficient resources allocated toward education, skill development,
and professional growth, potentially weakening their future competi-
tiveness in the labor market. Moreover, the absence of savings and li-
mited capacity to independently finance higher education may impede
social mobility, thereby reducing young people’s likelihood of achie-
ving their desired economic status. The most vulnerable segment,
comprising 4.2% of the total sample, lives under extremely difficult fi-
nancial conditions. This finding underscores the existence of a socially
disadvantaged segment of youth experiencing substantial difficulties
in accessing resources and opportunities for self-realization.

In comparison, data from the World Values Survey 2018 indicate
that only 27.1% of Kazakhstan’s adult population reported satisfaction
with their financial situation. This suggests a considerably lower level
of financial contentment among adults relative to the youth examined
in our study. Consequently, the findings highlight a clear generational
disparity in perceptions of economic well-being in Kazakhstan. This
contrast may be explained by young people’s greater optimism regar-
ding future financial well-being as they are at the beginning of their
career paths and perceive their current economic circumstances less
critically. Conversely, older generations, possessing more limited op-
portunities for income growth, tend to perceive their financial situ-
ation as more permanent rather than as a temporary stage with the
potential for improvement.

A sociological analysis of Kazakhstani youth'’s self-assessed health
revealed characteristic trends encompassing both physical well-being
and the psychological factors influencing it. According to our findings,
84.7% of respondents rated their health positively, selecting values of
“4” or “5” on the provided scale. This figure significantly exceeds the
corresponding indicator from the World Values Survey 2018 data for
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Kazakhstan, where 68.2% of respondents rated their health as “very
good” or “good.” This difference of 16.5 percentage points is primarily
attributable to the age composition of respondents, as younger indi-
viduals generally experience fewer chronic illnesses and are less sus-
ceptible to age-related health decline. However, such high subjective
health evaluations among youth do not necessarily correspond to their
actual physical condition, as many young people may underestimate
long-term risks associated with sedentary lifestyles, stress, and un-
balanced nutrition.

Young people most commonly spend their leisure time with family
and friends, underscoring the dominant role of microsocial relation-
ships in their leisure activities. Visiting parents was identified as the
most common activity (67.8% of respondents). The second most pop-
ular leisure preference was the use of social media (66.2%), confirm-
ing a persistent trend toward digital communication and the virtu-
alization of social interactions characteristic of youth in a globalized
world (Castells, 2020). Meeting with friends is preferred by 49.6% of
respondents, and watching online videos ranks fourth (42.2%). Over-
all, this hierarchy of leisure preferences is generally consistent across
youth groups, although gender differences appear in specific leisure
forms. For example, young women tend to engage more frequently in
family-oriented and domestic activities, such as regularly visiting pa-
rents and other relatives and actively using social media to maintain
close relationships, reflecting their role in maintaining familial bonds.
Young men, although also spending substantial time with family and
on social media, more often prioritize leisure activities with friends
or individual types of recreation, such as video games and watching
online content.

An examination of youth engagement in volunteer activities reveals
significant disparities between the younger generation and the general
population. According to our data, 17.2% of young citizens of Kazakh-
stan have participated in volunteer activities at some point, whereas
according to WVS 2018 data, the proportion of volunteers among the
general population stands at only 2.1%. This difference underscores
the crucial role young people play in fostering a culture of civic acti-
vism, suggesting that this demographic group possesses a heightened
sense of social responsibility and a greater willingness to engage in
socially beneficial initiatives.

According to the research data, the value priorities of Kazakh-
stani youth are significantly centered around family relationships
and personal well-being. Specifically, 97% of respondents identified
family health and safety as key life values, confirming the resilience
of a traditional family paradigm; 96% emphasized the importance of
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intrafamilial relationships, and 95% highlighted the significance of
the family’s material well-being. This pronounced orientation toward
family values reflects the characteristics of Kazakhstani culture, in
which family traditionally serves as the foundation of social stability.
At the same time, 94% of respondents identified living conditions, from
developed infrastructure to opportunities for realizing both personal
and collective goals, as important, while environmental issues were
significant for 90%, aligning with the global trend of increasing en-
vironmental awareness among young people (Gifford & Nilsson 2014).
Thus, despite differences in emphasis (such as those regarding health,
financial planning, or prioritization of life goals), the younger gene-
ration demonstrates a pragmatic orientation toward safety, stability,
and family well-being. The absence of significant interest in public
life, radical changes, or aspirations for fame among all subgroups un-
derscores the worldview of a generation oriented toward achievable
personal goals. This fact should be considered when developing future
programs and policies, either by adapting them to pragmatic youth
aspirations or by seeking to inspire the younger generation toward
greater participation in collective and innovative initiatives.

Conclusion

The study is subject to several limitations that readers should consider
when interpreting its findings. First, because the sample does not cap-
ture the full social and ethnocultural diversity of Kazakhstani youth,
future work should broaden the empirical base to improve represen-
tativeness. Second, methodological differences between this study
and the 2018 World Values Survey limit the precision of direct com-
parisons, potentially introducing a degree of uncertainty into cross-
study findings. Third, the dynamics of value orientations are subject
to macroeconomic, political, and technological influences; therefore,
the study captures only the current state, whereas long-term trends
require additional investigation. Finally, given that participants were
exclusively university students from the country’s two main cities, the
study’s analysis and conclusions should be interpreted within the con-
text of this limited sample.

Based on these findings, further research is recommended to con-
duct a more detailed, long-term exploration of youth value transforma-
tions. It is important to broaden the sample by incorporating regional
and ethnocultural variations, which will enable the identification of
intragenerational differences. Moreover, the inclusion of economic,
cultural, and psychological factors in the analysis of youth values will
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offer a more comprehensive understanding of how these values deve-
lop. Given the rising importance of digital technologies, a promising
avenue for investigation is examining how digital environments and
social networks influence the formation of youth value orientations,
since media spaces have become a primary channel for socialization
and self-identification among younger generations.

The study’s findings offer actionable insights for crafting youth-
focused policies that cultivate supportive environments for the next
generation. Governmental and civic institutions can use these data to
devise educational programs, social support mechanisms, and incen-
tives that encourage youth initiatives. At the same time, these conclu-
sions should be interpreted in the context of the specific group stu-
died, urban university students. Recognizing youth value orientations
is essential not only for promoting their social integration but also for
creating the conditions that enable their active participation in Ka-
zakhstan’s socioeconomic progress, an endeavor crucial to streng-
thening the nation’s resilience amid global challenges.
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Abstract: The paper analyzes the intellectual legacy of Belarusian philo-
sopher and sociologist Vladimir Abushenko (1957-2015) within the con-
temporary gnoseological situation, shaped significantly by the rapid evo-
lution of artificial intelligence (AI). The research includes three enquiry
areas: (1) defining the intellectual contributions of Abushenko; (2) identi-
fying core themes and central figures within his works; and (3) evaluating
the relevance of his intellectual heritage to current socio-humanitarian
knowledge amidst the ongoing Al transformation.

The analysis closely examines Abushenko’s extensive yet underdeve-
loped work. His contributions, characterized by encyclopedic breadth
covering areas from epistemology to Latin American studies, are inter-
preted through critical comparative analysis, notably with the works of
V. Stepin and M. Petrov. Stepin’s postpositivist philosophy of science pro-
vides a foundation for critiquing historical-genetic reconstructions of sci-
entific rationality, whereas Petrov’s conceptual framework of sociocodes
and “human-dimensionality” offers analytical tools relevant to contempo-
rary socio-cultural realities.

The conclusions underline that Abushenko’s epistemological perspec-
tive, particularly his formulation of “praxeological constructivism”, aligns
closely with contemporary debates on transdisciplinary science and the
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transformative potential of Al. His emphasis on the praxeological dimen-
sion significantly advances Stepin’s framework by integrating socio-cul-
tural rationality as central to understanding scientific practice and knowl-
edge production. Moreover, through Petrov’s theory, Abushenko’s legacy
gains relevance in analyzing the implications of Al in shifting biological,
cognitive, and social boundaries of human-dimensionality, thus rethink-
ing modern concepts of subjectivity and agency. Ultimately, the paper ar-
gues for the critical necessity of revisiting Abushenko’s ideas as epistemo-
logical resources essential to navigating the global socio-cultural shifts
induced by the rise of Al

Keywords: Abushenko, Stepin, Petrov, Artificial Intelligence, human-di-
mensionality, praxeological constructivism, transdisciplinary science.

B naHHO#1 paboTe Mbl CTaBUM Iepep, cOOOM 1ejib MHTEpPIpeTaluu
Y JlIoKaJu3aluuu Hacjenus 6esiapycckoro ¢uinocoda U couuosora
B. JI. A6ymenko (1957-2015) B coBpeMeHHO¥ FHOCEOJIOTMYeCKON CUTY-
auuu. DTy CUTYaLUI0 Mbl PACCMOTPUM B KOHTEKCTE KJII0YEBOTO TPAHC-
(opManIMOHHOrO Npoliecca Halllero BpeMeH! — Pa3BUTHUS TEXHOJIOTUI
HCKYCCTBEHHOTO MHTesseKkTa (manee — WM). [Ing moCTU>KeHUST DTOU
1[eJ11 HaM [IOTPe6yeTCsI OTBETUTh Ha PSIJL CBSI3aHHBIX BOIIPOCOB: (1) Ka-
KOBO TBOpUYeckoe Hacjenue B. JI. AGymeHko, (2) Kakue OCHOBHbIE JIM-
HUU U «T€pOoM» B NAaHHOM Hacjenuu U (3) B yeM Morja Obl COCTOSTb
aKTYaJIbHOCTb 3TOr0 Hacjefusi AJjisl COLMOTyMaHUTApHOTO 3HAHMS
B KOHTEKCTE pa3BepThiBaouencs snoxu M.

OTBeuvast Ha NEPBbIN BOMPOC, Mbl MOXKEM 3a(pUKCUPOBATH JIOCTaA-
TOYHO aMOMBAJIEHTHYIO CUTYallUIO: XOTsl TBOpYeckoe Hacjeaue Aby-
IIEHKO I0CTATOYHO OOIINPHO, C O HOW CTOPOHBI, HO BMECTE C TEM SIBHO
OLIYIIAETCS €r0 HEIOPA3BEPHYTOCTb — C APYrou. Takylo yCe4eHHOCTh
BUJIUMOTO «BKJIaJla» AGYIIEHKO B MAacCUB JUCLUIJIMHAPHOTO 3HAHUS
00yCJIOBUII psifi IPUYMH: 3TO U MHOTOJIETHEE NIPENOLABAHME, U B [71aB-
HOIl CTeNeHU HaChILleHHasl aAMUHUCTpaTUBHas paboTa B MHCTUTYyTE
conuosoruu (c 2002)!, a Takke HEKOTOPbIe IMYHOCTHBIE 0COOEHHOCTH
(ompeneneHHast «<KPOTOCTb» XapaKTepa M NPUBEPKEHHOCTb KOJLIEK-
TUBHOMY JeJly B yllep6 JNYHBIM UHTEpecaM). BMecTe ¢ Tem Ha IpoOTSI-
SKEHUU KU3HU AGYILIEHKO ObLJI IPUYACTEH K pA60TE MHOTUX «HE3PUMBIX
KOJIeIKel» Kak BHYTpU besapycy, Tak 1 BHE ee, 4aCcTO BbICTyNas AJsl
HUX TO «Xa60M», TO «OpUKeM». HakoHel, 10-HaCTOsIIeMy TBOPYECKHU

1 CUMITOMATUYHO, YTO 33 CBOIO TBOPYECKYIO KM3Hb AGYLIEHKO HE BBIIYCTUJ HU
OJIHO¥ JIMYHOI KHUTH, XOTsI OOLIMIT O6BEM HAIIMCAHHOTO UM B PA3HBIX KOJIJIEK-
TUBHBIX U3AHUSX — DHLIUKIONENSX, MOHOrpadusxX, COOPHUKAX U KypHajax —
OYE€Hb BHYLIUTEJIEH.
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OH ce0s olLnylaj CKopee B peXXUMe KUBOY KOMMYHUKALUM (B «KOPU-
JIIOPHBIX CUTYaLlUsIX» HAYYHOTO OOIIEeHM s UK MTPenofaBaTebCKoM pa-
60Tb1%), @ HE B CTPOrOM KOHTYP€ ITPOU3BOJICTBA HAYYHbIX MYOINKALIUH,
rge TBOpYECKME BCTaBKM, KaK IPaBUJIO, HOCUJIM OTPaHUYEHHBIN Xa-
pakrep.

KmtoueBoit 0CO6E€HHOCTBIO Hacenus AGYLIEHKO BbICTYIAET BHY-
WIMTEJIbHBIA DHUUKIIONEINYECKUN pa3Max: MHTEPEChl aBTOpa IPOo-
cTupanucs ot punsocoduu MO3HaAHUS IO UCCIeNOBaHUM O JIaTUHCKOU
Amepuke. Tak, ero «opunasbHOMY» aBTOPCTBY IIPUHAAJIEXaT 6osee
350 yHUKaJIbHBIX CTaTell B PA3JIMYHBIX DHLIMUKJIONEHUSX 10 COLUOTI0-
ruu u ¢punocopun. I'nnybokas 1 mMupoKas UCTOpUYecKas NepCcreKkTu-
Ba Ha CTPYKTYPy M OVMHAMUKY COLMOTYMAHUTAPHOTO 3HAHUS IO3BO-
JIsiIa €eMy BUJETb OCHOBAHUS, Pa3BOPOTHI M OTPAHUYEHN S PA3JIMYHbIX
KOHILENLUI U aBTOPOB, a TaKKe (IIOMbITAThCSI) MPEJIOKUTh CBOIO Bep-
CHUIO0 OCHOBAHM [IJI1 HALIEN CJIOKHOM COBpEMEHHOCTU. KOHEYHO XKe,
P€4Yb IIpr 3TOM LOJIKHA Obl1a AT HE O KaKoM-TO CYIIEPOHTOJIOTNN
WJIM METOZ0JIOTUH, & TOJIBKO O IIPOAYKTE BIIUCTEMOJIOIMYECKOTO POZa,
YTO COOTBETCTBYET €r0 COOCTBEHHOMY BUJEHUIO «IIPABUJIbHOU» CO-
BPEMEHHON HAyKU.

XoTs1 AGyIEeHKO AOCTAaTOYHO CBOOGOJHO OPUEHTHMPOBAJICS B IIU-
POKOM MPOCTPAHCTBE PA3JIMYHBIX OUCLUIIJIMHAPHOCTEN U MOLXOMOB,
y HETOo BCe e OblJIM CBOU NPEANOoYTeH s U «repou». Eciiv B Havasle Ka-
pbepsl 3TO 661N (PEHOMEHOJIOTUS U KYJIBTYPCOLIMOJIOTHS, TO B 6oJee
MO3JIHEE BPEMSI — HEKUH (IOCTCTPYKTYPAJIUCTCKUI) BApUAHT COLU-
aJIbHOH 3MKUCTEMOJIOTUY C CUIIbHBIM KOHCTPYKTUBACTCKUM U (peHOME~
HOJIOTUYECKUM 3apsom*. HECOMHEHHO, YTO Ha 3Ty JUHAMUKY IOBJIM-

2 Eciu monyyuTh copiep>kaHue OOCYKHOEHHUN B «KOPUIOPHBIX CUTYaLUSIX» yiKe
HEBO3MOJKHO, TO YBUJIETh KMBYIO J1Ta6OPAaTOPUIO MBICSIM AGYLIEHKO MOXKHO: M3~
JaHHbIA B 2016 rogy Kypce JIEKUUI [0 COBPEMEHHON COLMOJIOTUM LAET TaKylo
BO3MOKHOCTb I MOXKET CUMUTATbCS €r0 TPYILOM, Hanbojlee HAChIIEHHbIM TBOP-
YeCKMMH BCTaBKamu (B 3TOM M3[aHWW HaMU ObLIM CBEJI€HBbl BOEAVHO 3allCU
KypCOB, IPOYUTAHHBIX JJI1 MarCTPaHTOB I10 COLMOJIOTUU B VIHCTUTYTE NOAro-
TOBKM Hay4HbIX Kazpos HAH Benapycu B 2009-2010 u 2013-2014 ropax).

3 AGymeHKO MpUIEepKUBAJICS STOTO DHIUKIIONEINYECKOro pexkuMa paGoThl 10
CaMo¥ CMepTH, MPOoJIKasl ITMCAaTh MHOXKECTBO DTUX U JIPYTUX CTaTeil B CBOEM
JINYHOM IIPOBOM apxuBe. B €ro C105KHOM POJIEBOM HAGOPE POJIb «CUCTEMATH~
3aTopa» SIBJSIIACh €7iBa JI He OCHOBHOIA.

4  Hanexuusx 2009 roga AGynieHKoO camouaeHTuPpUIUpyeT cedst Kak «PeHOMEHO-
JIOTMYECKOr0 KOHCTPYKTUBUCTA», OIMCHIBASI CBOII PAHHUI (IIOCJIEMOCKOBCKUIA)
nepuop;: «Jlasee st cam J10JIr0 KPyTUJICS B HeompeieraeHHoCTy. Toraa ele y Hac
PO MOCTMOZAEPHU3M MMOMANKUBAIN. 51 OT (PEHOMEHOJIOTUHN TIBITAJICS TIEPECKO-
YUTH TYZAA, HO HUYEro He T0JIy4asIoch. A BOT KOI7ia OCTATOYHO MO3AHO, K CBOEMY
CTBILY, TO3HAKOMMUJICS C KJIACCUIECKUMU KOHCTPYKTUBUCTCKUMU U TOCTMOZEP-
HUCTCKUMU TEKCTaMU, TO Y MEHSI 3TO CPasy BCE CBA3AJIOCh B CTPOMHYIO CUCTEMY.
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s171a IMYHasl MpodeCccuoHalbHasl TPAEKTOPHS, HO BMECTE C TEM B 9TOM
«OTBETE» OLYIIAETCS 1 HEKOTOPBIM FTHOCE0JIOrMYECKUI 3alIPOC Halle-
ro BpeMEHU. DTOT 3alpOC MOXET ObITh YAOBJIETBOPEH 3a CUET aeK-
BaTHOU 3HaHMEBOM KOHCTPYKLMHU, KOTOPas O3BOJIUT HANAIUTh B (HE-
MIOMEPHO) MIKMPOKOM HCCIEHOBATEJIbCKOM COOOLIECTBE «KOHCEHCYC»
OTHOCHUTEJIbHO COBPEMEHHOW HAay4YHOHN IPAKTUKU. B KOHEYHOM cue-
T€ peyub UneT O (POPMUPOBAHUU TPAHCAUCLHUIIMHAPHOTO NUCKYPCa,
B KOTOPOM pasHble AUCLUIIMHAPHOCTU KOHQUTYPUPYIOTCS B NIPO-
CTpPaHCTBe O0lLIel HayYHOUM KOMMYHUKALIUY, TPOTEKaloe Ha MeTo-
IOJIOTUYECKOM U/UJIN STIUCTEMOJIOTUIECKOM, a He (CYyry6o) npeimeT-
HO-TEMAaTHUYECKOM (OHTOJIOTMYECKOM) ypoBHE. HacKONBbKO M KaKuM
06pa3oM Takast KOHCTPYKL S peajlbHO BO3MOXKHA (KaK IPOLECcC U pe-
3yJIbTaT, T. €. KAK HeKas HeNpepbIBHAS «II0-CTPOMKa») — U €CTb, COO-
CTBEHHO, KJII0U€BOI BOIIPOC [1J151 AGYIIEHKO.

Janee Mbl MOMBITAEMCSI PACCMOTPETh Ufeu AGYIIEHKO B KOHTEK-
CT€ TBOPYECTBA JBYX aBTOPOB, KOTOPLIE UTPAJIX [IJIs1 HETO Pa3Hylo, HO
Ba’kHYIO pOJIb KaK B JINYHOCTHOM, TaK U B I/I,Hef/'IHOM nyaHe. Peyp Ipo
B. C.Crénuua u M. K. [leTpoBa — COBEPILIEHHO HENTOXOKHUX 10 JKU3HEH-
HOMY IIyTH U (PAKTAYECKOMY ITPU3BAHNUIO, HO BECbMa [TOXOKHUX MO Mac-
mTaby U ray6uHe CBOMX OPUTMHAJbHBIX KOHLeNnuid. Ecau oT cténun-
CKUX Upell AGyLIeHKO CKopee (KPUTHMYECKH) OTTaJIKUBAJCS, TO UIeu
[leTpoBa, JOCTyNHbIE IO Mepe My6IMKalUK €ero OOMUPHOTO apXuBa,
OBbLJIM TOUKOW IIPUTSIKEHUS HA TPOTSIKEHUN MHOTHUX JIET.

*k*k

AGYIIEHKO HE IPUYHUCIIAI cebsl K «<KomaHTe» CT€NNHA, OGHAKO aKTUB-
HO NMPUMEHSET ¥ 06CYKXIAET €r0 UIEN B CBOUX PA6OTax, BBULY YETO Mbl
MO>KEM B OTIPEMIEIEHHOI Mepe pacCMaTpuBaTh AGYIIEHKO KaK IPOAO-
XateJs ero gesna. Ho aTo He mpocToe cieno 6jarogapHoe, a ckopee
KPUTHKO-pa3BuBamoulee HacienopaHue. CTENMH IOMEIAETCs B JIU-
HUIO NIOCTIIO3UTUBUCTCKUX dunocodpuit Hayku (T. KyHa, Y. Jlakaroca,
I1. QeitepabeHna), a ero paboTsl OLlEHEHB] KaK JOCTONHbBIE BEPCUU Ta-
Kol punocopun, HECMOTPS Ha HEJOCTATOYHYIO BKJIIOYEHHOCTD B 3a-
nagHelil AUCKypc ¢punocopuu HayKu (BIIOJIHE OKUIAEMYIO C YYETOM

51 — peHoMEeHOIOrnYeCKUi KOHCTPYKTUBUCT» (AGymenko 2016e: 428). B untep-
Bb10 2013 roza oH NO3ULMOHUPYET cebs Tak: «Ho yem pasblie, Tem 60JblIe MOe
BUJECHUE YXOIUT B COLMOJIOTUIO 3HaHUS (IIPX TOM, YTO BCE DTUKETKU YCJIOBHBbI),
B COIMAJIBHYIO BIMCTEMOJIOTHIo» (AGymenko 2016¢: 65). 1 nanee, roBopst 0 4n-
TaeMOM MM KypcCe 10 COBPEMEHHOI1 couuosiornu: «Tam, ecin mpocTo, GeHo-
MEHOJIOTMYECKUM 3aX0], KOHCTPYKTUBUCTCKUM U ITOCTCTPYKTYPAIUCTCKUNA. DTO
BellU CBsi3aHHbIE» (Tam xe: 65).
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BPEMEHM U MECTa IMOPOXKAEHUS, HO COBEPLUIEHHO HE3aCJYXEHHYIO
C yYETOM OXBaTa U TIy6UHBI TPOPA6OTKY TPOOGIEMATUKNY).

[TpuaHaBas BbiAaomuecs 3acayru CTENMHA KacaTeslbHO Iy60Ko-
ro aHaj/jin3da CTPYKTYPbl 1 ITUHAMUKU €CTECTBEHHO-HAY4YHOI'O 3HAHNA,
AGymeHKo OTMeYaeT’, 4To «mnocjenHue pa6oTsl CTENMHA, HANMCaH-
Hele B 2000-2010-x rogax 1 MOCBslIeHHble TpobjieMaTuKe COLUab-
HBIX HayK, TIe NpeAlpUHUMAach MOMbITKA PACHIUPUTb CBOIO XKe UC-
XOLHYIO CX€MY, Ha MOH B3IJISIH, SIBJISIIOTCSI HE CAMBIM CUJIBHBIM MECTOM
B €ro TBopuecTBe» (AGyumenko 2016e: 310). B 3Tux paboTax ecTb «HO-
CTaTO4YHO MHOTO HCILOHOHI/IMaHI/Iﬁ 1 HE3HaHUu Cl)aKTI/I‘{eCKOI‘O Mmarte-
puana u3 ucropum counosiorun» (Tam xe: 310), XOTS IpU dTOM «HAZIO
OTHATb JOJDKHOE, 4YTO B 3TUX MO3GHUX paboTax CTENUH CyIeCTBEHHO
pacmupui cBo nosuuuioy (Tam xe: 310), BOBJIEK IUPOKUI MaTepUa,
c orcpiKaMu K A. Koiipe, I Bamnsapy, M. Qyxo.

Kputuka npeit CrénuHa pasBopauynBaeTcsl B paboTax U JIeKIu-
X AOGYIIEHKO IO HECKOJIbKMM B3aMMOCBSI3aHHBIM HallpaBJIEHUSIM:
(1) «panbcuduxanusi» KyMyIsTUBHOM CXeMbl pa3BUTHS (€CTECTBEH-
HO-)HAy4YHOrO 3HaHUS (KJIacCHKa — HEKJIACCHMKA — IIOCTHEKJIACCUKA),
(2) ¢pukcanus B COUMOTYMAaHUTAPHOM 3HAaHUU «aHOMAJIbHOTO» THUIIA
(1 mepuona) HEOKJIACCUKY, (3) OcllapyBaHUeE TE€3UCA O HEJOCTATOYHOMN
3pEJIOCTU COLMaIbHO-TYMaHUTAPHOrO 3HaHMS MO0 CPaBHEHMUIO C eCTe-
CTBEHHO-Hay4HbIM. PACCMOTpUM JaHHbIE KPUTHUYECKUE Te3UChl bosee
MOZPOGHO.

HecMOTps Ha UAEaNbHO-TUNIMYECKUI CTATYC TUIIOB HAyKU (Hay4-
HOH paljMOHAJIbHOCTH), B paboTax CTENMHA Mbl HAXOOUM, KaK [IpaBU-
J10, UMEHHO I10CJIe[I0BATEJIbHOE U3JI0KEHUE NIEPHOJI0OB MICTOPUM HAYKHU.
OT KJy1aCCUKHU K MOCTHEKJIACCUKE, KaXKIbIN MOCIEAYIOMUNA TUIl HAYY-
HOU pallMOHaJIbHOCTY «CHUMAEeT» U OrPAaHUYMBAET (110 IPUHIUITY CO-
OTBETCTBUS) [IPEAbIAYIIUI TUII, HO 3aHUMAaeT JOMUHAHTHOE TI0JI0XKe~
HUe B ONpeJiesIeHHbII Nlepuod. B To ke Bpems, Mo cjoBam AGYIIEHKO,
«B COLIMOJIOTUM MOKHO MCXOJHO, €I€ Ha CTAIUM KOHCTUTYUDPOBAHUS
IUCLMIIIMHBL, OOHAPY>XUTb BCE THUIIBl 3HaHUS. OHU COCYIIECTBOBAIU
OJIIHOBPEMEHHO B Pa3HbIX nponopuusax» (Tam xe: 337). DTo cTano BO3-
MOJKHO, TIOTOMY YTO «CaMO BO3HUKHOBEHME COLMOJIOTUY CTaJIO BbI30-
BOM KJIACCMYECKOMY 3HAHUIO, KOTOPBII B HAayKe €llje He 0CO3HaBaJICH,

5 Tlomo6Has KpUTHKa BbICKA3blBajach Pa3HBIMU aBTOpaMU U paHee (Halpumep,
npu obcyxkaeHuu KHuru «lluBunusanus u KysabTypay, udgaHHoi B 2011 ropy).
[Tpu3HaBas Bce ke 0COOEHHOCTH COLUAIbHOrO No3HaHus, CTENUH COramaeTcs,
YTO «MHOTHUE €lle HEITPOSICHEHHbIE B METOI0JIOTMU HAYKU COCTOSIHUS COLAATIb-
HBIX NCCJIEOBAHNI, KOTOPbIE€ BOCIPUHUMAIOTCS KaK OCOOEHHOCTH COLIMAJIbBHOTO
MO3HAHMSI, OTIIMYAIONIME €r0 OT eCTeCTBEHHO-HAayYHOT0, MOTYT GBITh IPOSICHE-
HbL. HO, KOHEYHO, /7151 TOTO HY>K€H 0CO6bIH aHaIN3 HayYHbIX TEKCTOB» (MaTepu-
anbl «Kpyriyoro crona» 2013: 42).
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HO B ¢uyocoduu yxxe obHapyxkuics B cepenuHe XIX Beka. B atom
CMBICJIE OHA TOXE MCXOJHO HEKJIACCHMYHA, MOTOMY 4YTO MbITajach
IIpenJoXKUTh BapUaHT OTBETA HA KPU3UC Kiaccudeckoil Hayku» (Tam
xe: 348). B ogHOI U3 CBOUX IOCJIEIHUX CTaTell AGYyIIEeHKO MoKa3blBa-
eT, YTo GaKTUYECKU B COLIMOJIOTUU He OblJIO (UUCTOM) «KJIACCUKUY», TaK
KaK «IIPOEKT COLMOJIOTUM (COLMaNbHON HAayKH) UCXONHO Ipepsarai-
cg u O. Kontom, n K. Mapkcom Kak NpOTUBOCTOSIIUM (PUITOCOPCKON
€BpOMNENCKO KJIaCCUKe U IPU3BAHHbIN IPEOIOIETh KPUBUCHBIE SIBJIE-
HUS B €€ MO3HABaTEeJIbHOI MporpaMmMe. B 9TOM CMbICIIE COLMOJIOTUS
“HeKJaccuyHa” ye 110 CBOMM OCHOBaHUSIM» (A6GyiieHko 2016a: 42).
Hanuyne B COLMOryMaHWTApPHOM 3HAaHUM <«aHOMAJIbHOTO» THUIIA
(1 meproza) HEOKJIACCUKU (HE TOJIBKO B COLIMOJIOTUU, HO U B 9KOHOMUKE)
TaK>Ke SBJISIETCS CEPbE3HBIM BbI30BOM 1151 CTEMMHCKON UICTOPUKO-TEHE-
TUYECKOI PEKOHCTPYKLMY PAa3BUTHA HAyKU: TPYAHO cebe MPeCTaBUTh,
YTOOB! B MEPUOJ, HEKJIACCUIECKON HayKU (KBAaHTOBO-PEJISTUBUCTCKON
KapTHHBI MUPA) KTO-TO BCEPbE3 IBITAJICS (XOTs 6b YACTUYHO) PEaKTy-
aJM3UPOBaATh MIEN KJIaCCUYeCKOM Hayku®. Tem He MeHee B COLMOTy-
MaHUTapHOM 3HaHUM OKOJIO TIOJTyBeKa (MpUuMepHO B 1930-1960-€ roxp)
IOMMHMPOBaJla MMEHHO HEOKJACCHKa (KaK «HEBO3MOXKHBII» CHHTE3
KJIACCMYECKOM M HEKJIACCMYECKOM HAYKM C NIPUMATOM KJIaCCUYECKO-
ro). [lokasaTesnbHO, uyTO [IapcoHC, 4bM €U TPAAULIMOHHO PacCMaTpU-
BalOTCSl KaK o6pasel, HEeOKJIACCUYECKON «MENHCTPUMCOIIUOJIOTUNY,
CO3HATEJIbHO OTKA3aJICs OT XOPOIIO U3BECTHBIX €My HEKJIACCUYECKUX
unei’. He numest BO3MOXHOCTH YIIyOJISITbCS B 3Ty NIPOGJIEMATUKY, OT-
METHM, 4YTO BO3MOXKHOCTb TOTaJIbHOM HEOKJIACCHKAJIN3aLUN COLUO-
Jloruu Oblya Mpen-3ajloKeHa B ONMCAHHOW BhILIE, UCXOAHO aHTHUHO-
MMYHOUN CTPYKTYpEe COLOTYMaHUTAPHOTI'O 3HAHUS.
MynbrunapagurmMaabHOCTh, PEryJsgpHble «PEHECCAHCHI», «KPU3K-
CBI» M «CIIOPBI O METOAax», Mo MHeHMI0 CTENWHA, CBUAETEIbCTBYIOT
006 OTCYTCTBUM €IVHOW COLMOHAYYHON KAPTHUHBI MUPA U «KOHCEHCY-
Ca B IPMHATUM TOW MJIM MHOW €€ BEPCUM, KOTOPBIN CJIOKUJICSA B €CTe-
CTBO3HAHMMU 110 IOBOJLY HAY4YHOI KapTUHbI Npupoabl» (Cténun 2009: 47)
1 COOTBETCTBYET «IIpelnapajurmMajbHOMYy NEPUOLY Pa3BUTHUS HAYKH,
ecyu Ucmosb3oBaTh TepmuHosoruio T. Kyna» (Crénun 2002). KoHcra-
TalXsi HEJOCTAaTOYHOMN 3PEJIOCTU COLMANIbHO-TYMaHUTAPHOTO 3HAHUS

6 B 9TOM KOHTEKCTe I10Ka3aTe/IbHO 3HAMEHUTOE YIIOPHOE HENpPUsATHE GOPOBCKOM
BEPOSITHOCTHOM MPUYMHHOCTH DUHIITETHOM — aBTOPOM (HEKJIACCHMYEeCKOH T10
CBOEMY TuIy!) TEOpMM OTHOCUTENBHOCTU: «Bor He urpaet B KocTu!»

7  TlapcoHC He CMOr NOJYy4YUTb NPU3HAHMSI B OoJjiee MPECTUKHOM COOOLIECTBE
9KOHOMUCTOB, B TOM YHCJIE U 33 CYET HEYJAYHBIX MOIMBITOK «UMIIOPTUPOBAThH»
B CIIIA mpen HeMelnKON UCTOPMYECKON LIKOJIbl HAallMOHAJI-9KOHOMUU (HeKJac-
CHYeCKO [10 CBOEMY THUILY), XOPOIIO 3HAKOMOI €My I10CJIe Y4eObl U 3aIUThI AUC—
ceprauuu B l'epmanuu B 1927 ropy y D. CajiiHa — CTOPOHHUKA TOM LIKOJIBL.

TOPOS Ne 2 (55), 2025 | 303



[0 CPABHEHMIO C €CTECTBEHHO-HAYYHbIM 3HAHMEM MHOTHE TOZbl SIBJISI-
Jlach TPaJULIMOHHBIM TE3UCOM B JUCKYCCHSIX IO ¢punocopun U MeTo-
JIOJIOTY HAYKH, a BCE MOTBITKY MOJipakaHusl CO CTOPOHBI COLIUAJIbHBIX
HayK, 10 cjioBaMm JlaTypa, 611 «koMeueit omu6ok» (Jlatyp 2006: 350).
OpHako aTa focagHas «<KOMeJs» BbIMISIGUT COBEPLIEHHO HOPMAaJIbHOM,
€CJIM NIPUHSTh BO BHMMaHUe, 4YTO COLMOJIOrUs (l1n30(ppeHnyecku) oz -
HOBPEMEHHO MBITAJIaCh U NOJpaXkaTb €CTECTBO3HAHUIO, U NPENJIOKUTD
BAapMaHT OTBETA Ha KPU3UC KJIACCUYECKOM HAYKH, «TIOCTOSIHHO CTaBU-
Jla caMy ce6s 110]], COMHEeHHE, 60p0oJIach C AKOObI CYIECTBYIOIMM Y Hee
KOMILJIEKCOM Hay4YHOI1 HETMIOJTHOLIEHHOCTH» (AGymeHKo 2016e: 348).

O6cysknast JaHHble KPUTHYECKUe aClleKThl B CBOUX paboTax, AGy-
IIEHKO (PAaKTUYECKMA NHCTPYMEHTAIUBUPYET U PACIIUPSIET CXEMY TPEX
TUIOB HAYYHOU PAallMOHAJBHOCTU U NIOKA3bIBAET €€ aIEKBATHOCTD IJI5
ONMCAHUS HECTAaHJAPTHOM U ApaMaTUYHON UCTOPUM Pa3BUTHUS COLIO-
sorun. OJHAKO B 5TOM KOHTEKCTE y>Ke «CTaHIapTHAsI», KyMYJISITUBHAS
MCTOpHS Pa3BUTUS €CTECTBEHHO-HAYYHOTI'O 3HaHUS BBITTISIIUT CKOpee
NCKJIIOYEHUEM, YEM IIPpAaBUJIOM: COLIMOJIOTUA (I/IMeﬂ TeCHeMNIInue CBS-
3u ¢ pusocoduei, a B HEKOTOPBIX BEPCHUSX U SBJISACh Ppusocodueiit)
Pas3BUBAJIaCh C SIBHBIM ONEPEKEHUEM €CTECTBEHHbBIX HayK, OLHOBpE-
MEHHO ¥ HEPAaBHOMEPHO NpopabaTeiBasi BHYTPU CE6S «BEYHBII» CIIOP
METOJIOB U, KakK CJIe[ICTBHE, BCE€ TPU TUIA HAYYHON pPallMOHAJIBHOCTH.
«Couunosorusi B 3TOM CMBbICJIe BOOOIE OY€Hb MOJEJIbHOE U Goraroe
3HaHue. COrJIaCHO 3TOU ITAMHOY CXEME B UCTOPUU COLMOJIOTAU MOXK-
HO HAlTU BCE BO3MOXHBIE Pa3BOPOTHL [...] ECTb Be IMHUU, €CTb TPU
9Tama, a elle eCTh PACCOrIacoBaHUE U AMaXPOHHOCTS, Ifle He BCE TaK
cTpoiiHo» (Tam xe: 349).

30HOU Pa3BUTHS CTENUHCKUX Ufel y AOGYIIEHKO CTajo BBefe-
HUE€ B HEe CaMOCTOSITEJIbHOTO YeTBEPTOro M3MeEpeHUs! (HapsLy C OH-
TOJIOTUEN, METOLOJIOTHEN Y BIUCTEMOJIOTHEl) — Ipakceosioruu. B
L/€JIOM JJaHHOE€ M3MEPEHHE y>Ke ObLJIO CUCTEMATUYECKH 0O03HA4YE€HO
B no3pHUX paborax CTénuHa (0 KyJabType U LUBUIM3ALNAU), HO CKO-
pee B 06001€eHHOM BUJI€ (IPEMMYIIECTBEHHO C MO3ULUNA aKCUOIOTH-
YeCKOro Mojxoa K KyJabType®) U ¢ COXpaHEHUEM JOCTAaTOYHO BBICO-

8  CrénuH oTMeyvaer, 4To gpuaocodus «B 1eJ0M 00J1a/1aeT ONpeeIeHHON U30bl-
TOYHOCTBIO COZIEPsKaHMs 110 OTHOMIEHHUIO K 3aIIpOCaM HayKU KaXK[0l ncropuye-
ckot anoxu» (Crénun 1996: 10). Ho Takum ke cTaTycom 06J1alaeT 1 COLMOJIOTHS,
KOTOpasl BCerfia MMesia CUJIbHbIe CBSI3U ¢ dunocodueil nau cama BbICTYIaza
B POJIM aJIbTepHATUBHON punocoduu (HanpruMep, BCs COLMOJIOTHS 3HAHUS], CO-
L[10JIOTHS HAYKN).

9 Taxxke y nosgHero CTENMHA YETKO INPOCJEKUBAIOTCA WUIEU YHUBEPCAJIBHOTO
9BOJIIOLIMOHM3MA, YTO IO3BOJISIET €My YBUJETh IIPEEMCTBEHHOCTh MEXIY MpHu-
POJHON U COLMANIbHON BOMOLMSIMU («T€HBI KyJIbTYpbI»). BMecTe ¢ Tem cTpem-
JIeHUe TTOCTPOUTDh €IMHYI0 KapTHUHY MUPA [l COBDEMEHHOCTH, ITPOBOJiSl aHa-
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KOH CTeNneHN aBTOHOMHOCTU MHCTUTYTa HayKuU. [103MIIMOHMpOBaHuE
KYJIbTYPbl U COLIMATIBHOCTY KaK BHEIIHUX AETEePMUHAHT HayKU COOT-
BETCTBYET UJEIM «C1a00i» COLMOJIOTUY 3HaHUS. B TO ke BpeMs B pa-
6oTax 3anajgHex GpuaocodoB U COLUOIIOroB HayKU' GbIIO OKA3aHO,
4TO «3HaHUE He NPOCTO COLMAJIbHO JI€TEPMUHUPOBAHO, @ HACKBO3b
COLIMAJIPHO; 4TO 3HAHME M OOLIECTBO CHEeJIaHbl U3 OFHOTO MaTrepu-
ana» (Baxmraiin 2017: 52). B pa6orax CTénuHa HayyHast NPakTUKA (U
THUIIBl HAYYHOH palMOHAIbHOCTH) aHAJIN3MPOBAJIUCh Yepe3 TPeXUIeH-
HYIO CTPYKTYPY L€ATEIbHOCTH (CyOBEKT — METOH, — 00BEKT), KOTOPOI
COOTBETCTBOBAJIM OHTOJIOTUSI — METOHOJIOrUs — dnucTemosorus. [To
CYTH JJaHHasl CTPYKTypa B CBOEH LJeJIOCTHOCTU TaK>Ke SIBJISIETCSI Olpe-
[leJIeHHOW (CBEpHYTOM, XOTS Y 3ay>KE€HHOI1) IPAaKCEOJIOTHeN HayYHOTO
ucciuenoBanusi. IIpy 3TOM Ba)KHO OTMETHUTb, YTO CTEMMHCKAs KOHLeIl-
0yl aKLIEHTUPOBaa MPUHIUINAIBHO KOHCTPYKTUBUCTCKUN U UCTO-
puyecKky OOYCJIOBJIEHHBIN XapaKTep HAay4yHOH NedTesbHOCTU. BBumy
3TOr0 €ro KOHLEMLMS ONO3HAETCS Pa3jIMYHbIMU MCCJIEHOBaTEISIMU
KaK «MCTOPHUYECKUN KOHCTPYKTUBU3M» (Pokmop 2004), kak ocobas
«IO3UTHBHAS» BEPCUS dIUCTEMOJIOTMYE€CKOT0 KOHCTPYKTUBU3MA!,

B cBo1o ouepenp noaxon AGYIIEHKO MOXXHO 0003HAUUTh KaK MpakK-
C€O0JIOTUYECKUII KOHCTPYKTMBU3M, TaK KaK BbIIEJEHHE IIPaKCeoso-
ruu? B CaMOCTOSTEJIbHOE, (a 0 CyTH) JOMUHAHTHOE U3MepeHue I10-
3BOJISIET BBIXOJIMTh HA TUIIBI Y>K€ COLMOKYJIbTYPHOM PalluOHaIbHOCTH,
KOTOpbI€ TOTAJIbHO ONPEJEISIOT XapaKTep HayYHO! palioHaIbHOCTU

JIOTOBBII NEPEHOC NAHHON MeTadopbl, (HEN36€KHO) MPUBOJUT JIMIIbL K HOBOM
BEpPCHUM NaPCUAHCTBA.

10 K TakoBBIM MBI OTHOCHM «CHJIBHYIO» IIPOrPAMMY COLIMOJIOTMM HAyKW W 3HAHUS
(0. Bnyp), paznuunsle Hanpassaenus STS (B. Jlatyp, I'. Konnnhs), counanpHyio
3MUCTEMOJIOTHIO.

11  Ee «II03UTUBHBIN» XapaKTepP COCTOUT B YKJIOHEHUU OT PaAMKaIU3aluu KOH-
CTPYKTUBU3MA, KOTOPbIM B HAyYHOW MPAKTUKE CTaJKUBAETCHA C «COMPOTUBIIE-
HUEM Marepuaay, JeMOHCTPUPYIOIMM HaJIU4YMe «O00BbEKTUBHON» PEaslbHOCTHU.
JJOMMHAaHTHBIM U3MEPEHUEM HAay4YHOH palMOHanbHOCTU Yy CTENMHA BBICTYIIAET
3MMCTEMOJIOTHS, TaK KaK €ro KOHIeNus (GOKyCHpoBaach Ha FeHe3UC U JIOTUKY
Hay4YHOTO OTKPHITHS U (B LIKPOKOM CMBICJIE CJIOBA) «TEOPUMY.

12 TIpakceonorusi MMEET pas3jvu4YHble TPAJULUK TOHUMaHUS. AGYIIEHKO ClielyeT
nyxy upeit T. KoTap6MHCKOTO, 4eil «ITPOEKT N3HAYaTIbHO MBICJIUIICS KaK HOCS-
IMI MeTaTeOPEeTUIEeCKUH U METOLOJIOTNYECKUH XapaKkTep, Kak o6uast “rpamma-
THKA [IeACTBUS, YIOPSIOYMBAIOLIAs TPAKCEOJIOTMYECKAE OTHOLIEHUS (10 aHa-
Jloruu ¢ obLell rpaMMaTuKo s3biKa)» (AbymeHnko 1998: 541); a xpyr npobiem
NIPAKCEOJIOTUN «ZAJIEKO BBIXOJUT 3a PAMKM €€ KaK BO3MOKHOH JMCUMIIIMHEL,
3aTparnBasi OCHOBOIOJIATaloIXe TEMBI TOCTHEKIACCUYECKON HAYKU U METOJI0-
Jlorny Kak oco6oro tumna 3HaHus» (Tam xe: 541). BaskHO 3aMe€TUTh, YTO MpaK-
ceosiorus BBOJOUTCS AGYIIEHKO C MpUBJIeYEeHHEeM pecypcoB (peHOMEeHOTIOTuu
Y MOCTCTPYKTypann3ma.
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Y NPaKTUK Hayku. «Hayka Kak CJIO)KHO OpPraHM30BaHHAsl NPaKTHKa,
KOTOpasi ONpPaBAbIBAETCSl KAKMM-TO TEXHMYECKUM, TEXHOJIOTMYECKAM
pesysbTaToM, o XIX Beka He cyliecTBoBajla. [...| IcTopuku HayKku mo-
Ka3aJiy, YTO MOHA4yasy BCe 6b1JI0 POBHBIM CYETOM HA060OPOT: CHavyasa
CO3[1aBajIuCh KOpabiy, 1apOXoAbl, a IOTOM Yy4EHbI€ IBITAJIUCh Pa30-
Oparbcs, Kak 9TO paboTaeT, U Ipeajarajayd TeopeTuyeckre peleHusl.
[TonyuyaeTrcs, YTO NMPAKCEOJIOTUS TSHYJA 32 COOOI SMUCTEMOJIOTHIO,
omnpepnessa pasBUTUE 3HAHUS. DTa CUTyalus IEPEBEPHYJIACH TOJIBKO
B XIX Beke, a B XX BE€Ke MBI 3TO PeajlbHO BUJUM Ha Pa3HbIX [IPUMEpPaX.
Ho 3aBsi3ka Ha IIPaKCeoJIOTHUIO He hCYe3Jia, TPOCTO OHA Obljla NHKOP-
NOpPUpPOBaHa B JUCUUIJIMHY KaK caMo3akas» (Abymenko 2016e: 464).
B Hacrosimee ke BpeMsl ¢ CaM03aKa30M HAayKH aKTMBHO KOHKYpPUPY-
€T BHEIIHUI (PbIHOYHBIN MJIA COLUATbHBIN) 3aKa3, CTUMYJINPYIOUUI
MPUOPUTE3ALMIO0 UHTEPECOB NPUKJIATHON HAayKK HaT, GyHAAMEHTalb-
HOH, YTO MHOTMMM HUCCJIEIOBATEJISIMUA ONIO3HAETCS KaK KJII0Y€BO€ Kpu-
3UCHOE SIBJIEHME B COBPEMEHHOM HayKe.

B maHHOM KOHTEKCTe HecJydaiHo, 4yTo puiocodCcKre HOBaLMH
MOCJIENHUX IECSTUJIETUI 0003HAYaIOTCsl, CKOPEE, B IIPAKCEOJIOTNYe-
CKMX TEPMHUHAX: KaK «OHTOJIOTUYECKUN»®, «IIpaKTUYeCKUil», «mnep-
(popMaTUBHBINY U T. I1. TOBOPOTHL. JJaHHYIO TpaHCPOPMAIAI0 OTMEYAET
Y OCHOBATeJb colaabHOM snuctemosoruu C. Qyiep: ero MCXOAHBIN
IIPOEKT OBLI I[Ipr3BaH <<HpO6JIeMaTI/IBI/IpOBaTb U NOABEPTHYTb KPUTUKE
(punocoduio HayKy, a 3aTEM IIPEIJIOKUTb HOBBIII HOPMATUBHBINA NOM-
XO0Zl, B KOTOPOM 3IMMCTEMOJIOTMS CTAHET, CKOpee, HAayKOW O NPUHSITAU
pelleHuni (KaKoro TUIA UCCJIeL0BAHMS CTOUT IPOBOAUTD, YEMY HYKHO
VUUTb JeTel B IIKOJIAX) U OYAET UMETh MPAKTUUECKYI0 OPUEHTALUIO,
XOT$ U OCTaHeTCsl HopMaTuBHOM» (Oynnep 2018: 3). B nanbpHelmeM ero
BepCUsl COIMAJIbHON SMHUCTEMOJIOTUU MBITaNach COEOUHUTH (PUI0-
CO(PCKYIO, «JIOTUYECKYIO» U COLUATBHYIO, «3TUYECKYI0» BETBU B MU~
CTEMOJIOTUH, «IIOTOMY YTO €CJIM Bbl HE 3HAETE, KAaKOBbI LI€JIM 3HAHUS,
I.J151 Y€TO OHO HYKHO, TO HET CMBICJIa TOBOPUTB O TOM, KaK OHO JIOJKHO
MPOU3BOIUTLCS. BOIPOCHI O LEHHOCTSX U LEJISIX BO MHOTOM COCTaBJIS-
IOT YacTb MOero npoekTa» (Tam xe: 4).

AGy1IeHKo Xe, B CBOIO O4epeflb, ONUChIBAET AaHHBIN MpoIecc Ta-
KUM 06pa3om: «Mbl MakCHMAaJIbHO ITPAKCEOJIOTU3UPYEMCS: YeM 6OTTb-
1€ YXOAUM B BIMCTEMOJIOTUIO, TeM 0OOJIbIIE BO3HMKAET MPAKCEOJIO-
ru4eckux BOmpocoB. C Opyroil CTOPOHBI, 4eM OOJIbIIE MBI, CIEAYs
3TOMY X0y, [IOTPY>Ka€MCS B BIIMCTEMOJIOTUIO, TEM MOIIHEE 3BYUUT BO-
MpOC U3 IIJIaHA OHTOJIOTUU. B 3TOM KOHTEKCTE HE CJIy4alHO, YTO IO

13 KoHuenT «OHTOJIOrMYEeCKUI» B JAHHOM ITOBOPOTE TaKKe ONPEEIISIETCs ITpaKkce-
OJIOTMYE€CKU: HOBBIE OHTOJIOTUM I10JIArdal0TCA KaK IMPUHIWIINAJIBHO IIPOLECCHBIE,
KOHCTPYUPYEMBIE U NEATEJIbHOCTHBIE B CBOEN npupone.
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¢punocopckum nybaukanusam nocaenHux 15-20 setr BUAHO, Kak MO-
cJle TOTO KaK IPOLLIN NOCTMOJEPHUCTCKUE U TIOJ0OHbBIE PA3BOPOTHI,
Hapo[, ONATh AKTUBHO HaYMHAET UCKaTh HOBble OHTOJIOTMU. Pa3naoT-
cs o3yHru “Hazap K npupoge!” ¥ npodue IPU3bIBHL B IyXe peasns-
Ma. DTO 4eTKOe CBUMETEJIbCTBO 3alpoca Ha IIPOU3BOJCTBO OHTOJIO-
ruil, Tra K oHTosloruamy» (A6ymenko 2016e: 326). IIpencrasusercs,
YTO MPOLECC IPOU3BOICTBA COBPEMEHHBIX OHTOJIOTUI KOPPEJISITUBEH
IIPOLIECCY TEKYyILEero (04epemHoro) nepenporpaMmM1upoBaHUs MOZEp-
Ha (B KOHTEKCTE MPOJOJIKAOUIET0Cs YTIAyoIeHus JUIKATaIu3auu u
pasBepTeIBaHus droxu M), aHanu3 KOTOPOTO MBI MTPECTaBUM B 10~
cJlelHe! 4acTy Haleil paboThl.

*k*k

TopuectBo u ¢urypa M. K. I[leTpoBa 6b111 KJIIOYEBBIM «aTTPaKTO-
pOM» 17151 COGCTBEHHOTO TBOPYECTBA AGYIIEHKO Ha MPOTSKEHUU Jie-
carunetuil. B ¢urype IleTpoBa «mopaskaeT Kak macuTad JIMYHOCTH,
TaK 1 00bEM, a IJIaBHOE — IJyOMHa CIeJIaHHOTO 3TUM 4YeJlIoBeKOM. Eme
6oJibllle — COPa3MepPHOCTb BpeMeHU. [...] Peub 0 copazamepHOCTU UH-
TeJJIEKTyaJIbHOMY BPEMEHHU, MONAaJaHUIO B TO, YTO HEMLIBI Ha3BaJIU Obl
“myxom BpeMeHU™ (AGymeHko 2016f: 99). BMecTe ¢ TeM cTaTyc Hacie-
nug IleTpoBa U €ro mpU3HaHUWE He CTOJIb OJHO3HAYHBL IJIMTEJIbHAs
oraja U, KaK cjeCTBUE, UCKIIOYEHHOCTb U3 CeTel HUTUPOBAHUS Clie-
Jlany TaKoBOE NpU3HaHKE KaK MUHUMYM IIpOOeMaTuYHbIM™. A Heox-
HO3HAYHOCTb OUCLUMJIMHAPHOTIO MO3ULMOHNPOBAHUS YCIIOXKHSIET pe-
uennuio uaen [leTposa u 1o HaCTOLIIEE BPEMS.

B cBoux no3pHux paboTax AGYLIEHKO NbITAETCS NPOAENaTh «COop-
Ky» upei IleTpoBa «CKBO3b [IPMU3MY OINpeNEIeHHbIM 06pa3oM (B pam-
KaX MPEeJCTaBJIEHUNA O MOCTHEKJIACCUYECKOM 3HAHMM) TIOHMMAaeMOM
COLMOJIOTUM, 4 CAMU €ro KOHLENTYaJbHblE Pa3paboTKU NPENbsIBIIS-
IOTCS KaK IOJIHOBECHAS U IOCTATOYHO MOJIHO NPOMUCAHHAS KYJIbTYpP-
COLMOJIOrYecKasl Teopus (UEeHTPaJbHbBIMU MOHATUSIMU KOTOPOH $IB-
JISIIOTCS TOHSITUS YeJIOBEKOPa3MEepPHOCTH U counokoza)» (Tam xe: 110).
ME&I Takke onpefesisseM Hajauyue B DTUX [MOHSATUSX KIIIOYEBOTO, KaTe-
rOpUaJIbHOTO CTaTyCa He TOJIBKO IJIsi KoHUenuuu IleTposa, HO U AJis
aHaJIM3a COBPEMEHHON MYJIBTUMOIEPHOBOY PEAJIbHOCTH.

14 TletpoB uckimouaeTcs u3 naptuu B 1960 rony, a B 1970 nosnyyaet GpakTudecKuil
«3arnpert Ha rnpodeccuio». TeM He MeHee OH NPOMJOJDKAET PaboTy «Ha nepude-
pun» COBETCKOTro 0pUIMAIBHOTO UHTEJJIEKTYaIbHOTO MTPOCTPaHCTBa (B PocTo-
B€), HEMPEPBIBHO IMPOJOJDKASL «IIMCATh B CTOJ» THICSAYM CTPAHUL, PYKONUCEHN
1 y4acTBysl B He(OPMaJIbHBIX CETSIX KOMMYHUKALUU.
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EBpomneiickas KyJbTypHasl TPAAULMS HAaX0ouaach B (pokyce MHO-
roJIeTHUX uccienoBaHuil IleTpoBa, a ero «uccjaefoBaTeNbCKas Ipo-
rpamma BOIJIOTUJIACh B TPAHIMO3HBIN [IPOEKT BCECTOPOHHEN, TPaHC-
IVCLUIIIIMHAPHON PEKOHCTPYKUMH (C IPUBJIEYEHNEM DBPUCTUYECKOTO
noteHuuana (uIoCoQPCKOro, COLUOJIOTMYECKOrO, KyJIbTypOJIOrude-
CKOrO, JIMHTBUCTUYECKOTO, UCTOPUYECKOTO 3HAHMS) BOBHUKHOBEHMUSI
Y pa3BUTUS €BPOIEICKON LUBUIN3ALMOHHON OOMHOCTU» (AGYIIEHKO
2016b: 114). OTa nporpamMmma CTpOUIACh B «U3BECTHOM ONTIOHUPOBAHUU
(pyHKIMOHATUCTCKON Heoklaccudeckoil conuosnoruu (P. K. MepTon,
T. [Mapconc, I1. COpokuH), IOMUHAPOBABIIEN B [IOCJIEBOEHHbBIE TOZBI.
B ocHOBaHMM 3TOr0 ONIIOHUPOBAHNS — HEYOBJIETBOPUTEbHAS TPAK-
TOBKA MPO6JIEMBI COLIMAJIBHOTO, HEPa3pabOTaHHOCTb BOIIPOCOB COOT-
HOILIEHUSI COLMANBHOTO U KYJIbTYPHOTO, Pa30PBAaHHOCTb CTPYKTYP-
HO-OPraHU3allMOHHOTO0 U TPaKTUYECKU-JIESITeIbBHOCTHOTO YPOBHEMN
00111eCTBEHHOM )XU3HU, BBITECHEHUE CYObEKTHO-IMYHOCTHOTO Havyasna
3a paMK{ aHayn3a, HeJOCTAaTOYHbIN y4eT “TaliMMPOBAaHHOCTU" (KOH-
TEKCTHOCTH) MPOGJIEMaTUKY U T. 1.» (A6ymeHko 2016f: 108).

B [1aHHOM ONIOHMPOBaHMU KJIACCUYECKOMN,/HEOKJIACCUYECKON
couuosioruu IleTpoB «Hen36exHO» paspabarbiBajl (KaK MHUHUMYM)
HEKJIaCCUYeCKHe U TIOCTHEKJIACCHYEeCKHEe OCHOBAHUS COLMOJIOTHM®
B €€ CBO€OOpasuy 10 CPAaBHEHMIO C €CTECTBEHHO-HAayYHbIM 3HAHU-
eM. DTy crienndrKy OH 00CY>KIaeT Ha IIpUMepe aHaInu3a KyMYyJIsITUB-
HOCTH 3HaHUS, 1J11 KOTOPOU HEOOXOIMMO «II0OBEIEHUYECKOE», @ HE JI0-
ru4eckoe Ujy rHoceosioruyeckoe ucrtoskoBanue ([letpos 2013: 58),
paccMaTpUBaIOllee B3aMMOCBS3b KOTHUTUBHOTO M COLIMAJIbHOTO W3-
MepeHus HayKu. «B Tex mucuunanHax, npegMeTHasl peajlbHOCTb KO-
TOPBIX aJIbTEPHATHUBHA (GOJIBIIMHCTBO OOLIECTBEHHBIX HAYYHBIX IUC-
L[UTIJIVH), HE COTEP>KUT KECTKOTO PeIPOAYKTHUBHOTO KapKaca CJIeNbIX
aBTOMAaTHU3MOB U OJHO3HAYHBIX KOPPEJSILANA MEXY [IOBEIEHUEM 00~
€KTa BO B3aUMOJENCTBUM C IPYTMMU OOBEKTAMU U CBONCTBAMU 00~
€KTa, (PEHOMEH KYMYJISITUBHOCTM HE MOXXET PacCMaTPUBATbhCS Kak
OCHOBHAa$s KaueCTBEHHAsl XapaKTEePUCTUKA OUCLUIJINHBL. 31eChb KyMy-
JISIMsl 3HaHWSI UMeeT MOAYMHEeHHOe 3HaueHue, 3aBUCUT OT (POpMYJIIU-
POBKU IPOGJIEMBI M MOJIy4YaeT JOIOJHUTEJIbHBI BEKTOP-ONpeaesn-
T€JIb KaK HallpaBJIEHHAS Y KOHEYHAas I10 BDEMEHU KyMYJIALMg 3HaAHUA
L7151 pelleHrs TPO6JIEMB]l B KOHKPETHBIX M TAHMUPOBAHHBIX COLIUATIb-
HO-UCTOpHYecKux ycyaoBusax» (Tam xe: 70). Takas TpakToBKa Ipakce-
0JIOTUYECKOHN NeTEPMUHUPOBAHHOCTU NPOM3BOJACTBA HAYYHOrO 3HA-
HUSI COBEPIIEHHO CO3BYYHa MOCTHEKJIACCUYECKOH PalMOHabHOCTHU

15 Opna n3 kmo4eBbIx paboT IleTpoBa «SI3bIK, 3HaK, Ky/IbTypa» Bhimia B 1991 roxy,
HO ee IepBoe Has3BaHue 715l HecocTosiBuieiics B 1978 rony ny6nukanuu — «Co-
IUOJIOTUYECKHE HpO6]IeMbI UCCIEN0BAaHUS KYJIbTYPbI».
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(npeany npo6€EMHOCTH 3HAHNUS, 2 HE HEKJIACCUYEeCKON TMIIOTETUYHO-
CTHU WJIM KJIACCUYECKOI UCTUHHOCTH).

Konnenuus courokogoB 1 4eJI0BEKOPa3MEepPHOCTH 11o3BosuIa Ile-
TPOBY IPEAJIOKHUTh YOeOUTENIbHYI0 BEpPCHIO NAHOPAMHON HCTOPH-
KO-COLIMOJIOTUYECKON KApTHHBI PA3BUTUS E€BPOIEVICKON LMBUJIN3A-
LIMY B MyJIbTULIUBUJIM3ALMOHHOM [IPOCTPAHCTBE. B 3TOM Bepcuu 6b11u1
B CBO€M LIeJIOCTHOCTY MPOAHAJIN3UPOBAHbI KaK «BEPTUKAJIbHbIE» (UH-
IUBUJM, — KYJIBTYPA), TaK U «TOPU3OHTAJIbHBIE» (CTATUKA — JUHAMUKA)
cpesbl, YTO PEIKO yIaBaJoCh Aaxke NPU3HAHHBIM MAacTEPaM COLIMO-
JIOTUH, Y KOTOPBIX JOMUHUPOBAJIY, TEPSJIUCh UM PACNafalnuch pas-
Hble YPOBHU aHan3a. O6beNHSIONUM 3TU CPe3bl KOHILIEIITOM U BbI-
CTYNWJI «KYJIBTYPHBbII COLMOKOAM, yIEepKUBAIOMIUN B LIE€JIOCTHOCTHU
(a) pparmeHTUpPOBAHHBIN MaccUB 3HaHUS, (6) nudpdepeHupOBaHHbBIN
MUP CIELUaTN3UPOBAHHBIX MPAKTUK (AESTETbHOCTH), (B) UHCTUTYLIM-
OHAJIM3MPOBaHHbIE CIIOCOOBI 061eHNs, (1) COOTHOCSA UX C HAJMYHON
MEHTaJbHON BMECTUMOCTBIO MHIUBUIOB, (2) obecnevynBas (a) mpeem-
CTBEHHOCTb MEX/y IIOKOJIEHUSIMU KUBYIIUX nesiTeseil u (6) Hacaeno-
BaHME U TPaHC(POPMALUIO KYJIbTYPHO-3HAHUEBBIX COIEPKAHUN MEXK-
Iy IOKOJIeHUsIMU» (AGymieHko 2016d: 92).

[leTpoB BeIIENSET TPU COLMOKOAA, BOHUKIIMX IOCJIE€OBATEIb-
HO, HO HE BBITEKAIOUUX IPYT U3 Apyra Mo «3aKOHY HEOOXOLUMOCTH:
JINYHO-UMEHHOH («apxanyHble» COoO0O1ecTBa), MpodecCruoHaNbHO-
MMEHHON («TpafulVIOHHbBIE» COOOIECTBa) U YHUBEPCAJIbHO-TIOHS-
TUNHBIN (QHTUYHO-E€BpOIEeiicKasl COLMalbHOCTh). TOJNBKO MOCeNHUN
COLMOKO]], «II03BOJIUJI IPEOAOJIETh UMEHHOM MPUHIUI OpraHu3alun
KYJIbTYPBbI, IPEAIOJIAralomuil XXECTKYIO NPUBSI3KY UHIVUBUALA K TOMY
WA UHOMY (PparMeHTy (MHTEPbEPY) COLMANBHOCTU, U OOOUTU Orpa-
HUYeHHUs], HaKJIaiblBaeMble Ha TIpUpallleHre 3HaHus B KyJIbType MEeH-
TaJIbHOM BMECTUMOCTBIO UHIMUBULIOB» (Tam xe: 93). DTu orpaHUYeHMs
ObL7IM 000¥IeHbl 6s1arofapsl U300pETEHUI0 AUCLUIIIMHAPHON (GOPMBbI
opranusauuu 3HaHus (bunocodus, T€OJNOTrUs, HayKka), HO IJIaBHOE —
M300PETEHUI0 HAYKU KaK KYJIbTYPHOH MPaKTUKU 110 HEIIPEPBIBHOMY
[IPOU3BOJICTBY HOBOTO 3HAHUL.

DTOT npolecc NPOTEKAET B KOHTYPax 4eJ0BEKOPa3MEPHOCTH, e
«3HaHME BCErja MOJYMHEHO (MHCTUTYLMOHAJMU3UPOBAHHBIM) CIIOCO-
6aM coeMHEHUs NelCTBUS M 3HAKa, AOMYCKaeMbIM KYJIBTYPHBIM CO-
LJOKOZIOM, U HECET OTIIE€YaTOK TON (PEHOMEHOJIOTUYECKU KOHKPETHOM
KYJIbTYPbl, B KOTOPOI OHO 6blJI0 HETIOCPECTBEHHO (BOC)[IPOM3BELEHO

16 AGymEeHKO crenuanabHO MULIET «KYJbTYPHBIN COLMOKOI», B TO BpeMs Kak [le-
TPOB HE€ INPUMEHSET IPUJIAraTejIbHOE «KYyJIbTYDHBII», XOTS PaMKa KyJIbTypbl
BCerja MPUCYTCTBYET B €ro paboTax. BeposTHO, 3TO (onepeskaiomias) peakius Ha
NpUMEHEHNE MOHSITHS COLMOKO/Ia B OTPBIBE OT MOHSITUS KYJIbTYPHI.
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1/W1 B KOTOPOU OHO BBIBOJUTCS B KOHTYP ynorpebsneHus» (Tam xe:
93). B TakoM BuneHNN (PEHOMEHA HayKu AOYLIEHKO BUIUT TOYKY CXO-
mumocTtu ugeit Ilerposa n CrénuHa’, Korga nocjeqHUN Ha 3pejiom
JTare TBOpYEeCTBa Nepenes K KpUTUIYEeCKOMY aHaJIN3y FT€HEPUPOBAHUS
HAy4YHBIX KaPTUH MUPA B ONpPEJEJIEHHbIX COLUOKYJIBTYPHbIX YCIOBU-
X, a Jajlee — K BUJEHUIO HAyKM KaK ONpPeNesIeHHON COLMabHO-TIO-
3HABaTEJIbHON NPAKTUKU U 3HAHUS KaK ONPEAEIEHHOTO KyJIbTyPHOTO
IPOAYKTA.

B IaHHOM KOHTEKCTe MBbl TIOAXOOUM K OOCYXAEHUIO U Npobie-
MaTu3aluu IOHATUS YeJoBeKopa3MepHOCTH y IleTpoBa. [laHHOe o=
HSITHE OTCBLJIAET K ujee (orpaHnyeHHo) GU3n4eckol U MEHTaIbHOU
«BMECTHMMOCTU» Y€JIOBEKA, HO €r0 OCHOBAHMUS JIEeXKaT «He B OUOJIO0-
TMYeCKUX OrPaHMYEHUSX, KOTOPbl€ HAZl0 BOCIPUHMAMATbh NPOCTO Kak
IAHHOCTb (BO3MOXKHO U BCE€ 60Jiee BEPOSITHO — KaK BPEMEHHYIO), U He
B crietuduKe NPUPOIHBIX YCIOBUM (SKOJOTMYECKON HUIIIE), XOTS 3Ta
TeMa KyJja KaK aKTyaJbHa 711 COBDEMEHHOTO MUPA, a B TOM, 4TO MO~
HO O00O03HAYUTh KaK “COIMAJIbHYI0 HACJI€JCTBEHHOCTH» (AOylleH-
Ko 2016b: 117). lHbIMU cJI0BaMU, KyJbTYPHBIN COLIMOKOJ, ONpemeisi-
eT popmaThl YeJI0BEKOPA3MEPHOCTHU (Pa3HOYPOBHEBBIX «MEPHOCTE»)
KaK IPUHYJIUTEJIbHO-KEIATEeIbHbIE IUMUTBI TPAHCIISILUU U TPAHCMY-
Tauuy (O6HOBJIEHNS) KOPITyCca HAJIMYHOTO 3HAHUS U, COOTBETCTBEHHO,
IeATeNbHOCTU B CUCTEME COLIMYMa — U BCE 3TO HA «Te€Jie» KOHEYHBIX,
CMEPTHBIX MHIVUBUIOB U IOKOJIEHUIA',

[Tpo67eMHBIM XK€ (B TO3UTHBHOM CMBICJIE CJIOBA) 9TO IIOHATUE BU-
IUTCA MOTOMY, 4TO B paboTax IleTpoBa OCTaeTCsl HESCHBIM, KaKOBa
OTHOCUTEJILHOCTh U (IOTEHLMaJbHAg) COBUIaeMOCTb JIMMUTOB (CO-
BPEMEHHOI1) 4eJI0BEKOPa3MEPHOCTU. Belib, C OIHOI CTOPOHBI, JaHHOE
TNOHATUE OTCBHLJIAET K OIIPENEJIEHHBIM JINMUTAM BO3MOXXHOCTEN 4YeJsio-
BeKa (0MOJIOTMYECKUX UJIM MEHTAJIbHBIX), @ C IPYroil CTOPOHBI, CaMO
IIOJKHO ObITh TAUMUPOBAHHBIM U KYJIBTYPHO OIpeleJIEeHHbIM (a TOTO-
My pensituBHbIM!). [l [leTpoBa «IpeCcTaBUTh cebe yUeHOro, Hanpu-
Mep, IPOYUTABIIEr0 U YUTAIOIIETO BCIO ONYyOJIMKOBAHHYIO U MyOJINKY-
€MYI0 €r0 JUCLUIJINHOM IMTEePaTypy, CTOJIb Ke TPYLHO, KaK U KOPOJIs
C KOPOHOI BECOM B TOHHY MJIM KPYITHO€ Ha4yaJIbCTBO 6€3 CeKpeTapuiy,
cupslen Ha CTpaXke ero yesjosBekopadmepHocTtu» ([letpos 2012: 103).

17 Ormerum, yto CTENNH B CBOMX PaboTax pa3BuUBaeT UE0 COLNOKONO0B [leTpoBa,
HO JIeJIaeT 9TO, OCTaBasCh HA YPOBHE COLMAIBHO-(PUIOCOPCKOro aHaIN3a, B TO
BpeMs Kak [1eTpoB «I1pefiesIbHO» (Ky/IbTYP)COLMOJIOTAYEH B CBOUX OCTPOEHMSIX.

18 B ganHOM KOHTeKcTe [1eTpoB B yxe paHHero Mapkca «yTBEP>KaeT OHTOJIOTNYe-
CKyI0 OBITUIHOCTD TOJILKO HBIHE JKMBYLIUX ITIOKOJIEHUI JIIOJI€H U HACIeLyeMOro
VMU OT paHee KUBIINX [TOKOJIEHUI 3HAHMUS, YeM GJIOKUPYETCSI IOUCK KaKUX-JI1~
60 CBEPXYEJIOBEYECKUX IPUYMH U CYLIHOCTEN». 3aMETHM, YTO ITO COJIMDKAET €TI0
C HOBEMIIMMU COLMOJIOrnYecKuMU oHTostoruamu (Jlatyp, Jenanna, XapMaH).
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J7151 Hac Ke, )KUBYIIUX B 3M0XY OUIPKUTAIU3ALUY U TOAbEMA TEXHOJIO-
ruii VU, Takoii 06pa3 y4eHoro yke He KaskeTCsl CTOJIb HEBO3MOXKHBIM.
Kak AGyLIeHKO MUIIET B 3aKJIIOYEHUU CBOEH NocjegHel paboTb
o IleTpoBe, «BIIOJIHE ONPaBIJAHHBIM BUAMUTCS MPEIIIOIOKEHNE O TOM,
YTO MCTOPUYECKAS DBOJIIOLHUS COLMOKONOB — 3TO DBOJIOLMS YEJI0BE-
KOPa3MEPHOCTH, NIPUYEM B I0OCJIEIOBATEIbHO BOCXOHSIIEM BEKTOPE,
BbIPA)KEHHOM B POCTE MHIMBUIYaJbHON BMECTUMOCTU (CYOBEKTHO-
CTH) yesoBeKa» (AbyumeHnko 2016b: 127), KOTOPbII yHUKaIbHBIM O6pa-
30M OTJIMYAaeT aHTUYHO-E€BPOINEHCKUM TUIl LUUBUIM3auuu. VM nanee:
«C mparmMaTtuyecKkoi (MpakCceosorun4eckoi) e TOYKY 3peHus npobiie-
Ma 4€JI0BEKOPa3MEPHOCTH OTChIJIAET K BOIIPOCY O MOJBJIACTHOCTY Ye-
JIOBEKa caMOMy cebe (a TeM caMbIM U Mepe ero cBo6Ofbl), Ipo3pay-
HOCTU U YNPAaBJIIEMOCTU COLMOKYJIBTYPHBIX YCJIOBUI U MPOLECCOB
OpITOBaHMA coumyma u nu4dHoctu» (Tam xe: 127). Ml cornamaemcs
C JAHHOM KOHCTaTallMell U PaCCMaTpPUBAEM COBPEMEHHBIE JMCKYPChI
0 (MOCT)MOJEPHE M HOBBIX €0 OBOPOTaX KaK CUMIITOM pacnaja «CTa-
poro» (o3gHeNHIyCTPUaIbHOrO) U (popMUpOBaHUS HOBOrO dopma-
Ta 4eJ0BeEKOpa3MepHOCTU. [lepeiifieM fanee K aHaln3y COBPEMEHHOM
MIPaKCeoJIOrn4eCcKou (THOCE0I0rNYeCKoil) CUTYyaluu.

*k%

[Ipy BceM MHOroo6pa3suy CyeCTBYIOIUX JUarH030B Hallero Bpeme-
HU GOJIBIIMHCTBO U3 HUX OTChLIAeT K MofiepHY™. JKuByuecTs aTOrO pe-
(pepeHTa yKas3blBA€T HA TO, YTO STOT IPUHIUIINATIBHO HE3aBepIIaeMblii
MPOEKT B IE€MCTBUTEJILHOCTHU SIBJISIETCSI HE IIPOEKTOM, a YCTOMYUBOM
COLIMOKYJIBTYPHON INPOrpamMMOI, CIIOCOGHOM COXPaHSTh CBOIO IMpe-
IeJIbHYI0 DaMKy M II€PEHAIOJIHATh KOHKPETHOE CcojepKaHue (Ipo-
€KTHbIE peann3aluuy). B KOHType NpeneabHO paMKU 3TON Mporpam-
MBI HaxonsTcs crenuduyeckuil 3anagHblil (QHTUYHO-EBPOIENCKUI)
pauMoHaJN3M U HECYIIUN €ro YHUBEPCAJIbHO-TIOHATUMHBINA COLIMO-
Kog*. B cBoeM MMMaHEHTHOM CTPEMJIEHMM K (39KCIIaHCUBHOM) yHU-
BepcajM3alMy 3TOT PALMOHAIM3M IOPOJMJ (MCXOLHO IOCTAaTOYHO
CJIy4aliHbIM 06pa30M) YHUKAJIbHBINM IMBUIIU3ALMOHHBIN (GEeHOMEH Ha-
VKU U, KaK CJIe[ICTBUE, LIeJIyI0 CEPUIO NPOOJIEMHBIX IIPOEKTHBIX (CaMO)

19 OcCHOBHBIMU M3 HUX SIBJISIOTCS TOCTIIOCT-, METa-, yJIbTpa-, TUIIEP-, albTep-,
IUIKM- 1 aBTOMOJIEPH(M3M), a TaKKe PeIeKCUBHBIN 1 KpUTUIECKUI MOJIEPH.

20 Crnoamu [TeTpoBa: «UT0 >k KOHKPETHO OTJIMYaeT Hall TUI KYJIbTYPbl OT APYTUX
TUNOB? MBI Obl CKasaly — BCceoblasi pacrpesie/IeHHOCTb HaBbIKa (popMamnsa-
LMV aKTUBHAsI, TOKasl M onepaTuBHAsH (GOpMaIn3alus J06bIX TPoGIeMm, mepe-
BOJI IX B UIBMEPUMYIO U pa3pemnmyio Gopmy, YMEHHE UCKaTh, HAXOAUTb, a €CJIN
HY’>KHO, TO U UCKYCCTBEHHO CO371aBaTh (POHOBbIE CYLIHOCTH BEYHOMU, JULIIEHHON
OTMETOK IIPOCTPAHCTBA U BpEMEHU 3HaKOBOM Ipupo el (Iletpos 2004: 318).
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peanusauuil (KOJIOHMANM3M, KaNWTalu3M, UHAYCTPUANA3M, Ta06a-
nu3Mm). Ha ceroiHst «HaKOMUIIOCh CTOJILKO TIOCJEACTBUNA 3TOT0 MOJEep-
Ha, YTO BO3HUKJIA HACYIIHAs MOTPE6GHOCTh B HOBOM €r0 MOHMMaHUN»
(Barnep 2017: 226).

MHOX€CTBO CYLIECTBYIOIUX IOMNBITOK IIEPEOCMBICIIEHNS MOLEP-
Ha CBUJETEJIbCTBYET O CJIOKHOCTH TaKO! 33/1a4y, HO CaMO MX HaJIn4yue
JIMLIb IIOATBEPXKIAET TO, HACKOJIBKO OCTpas 3Ta NOTPEOGHOCTb. B aTOM
MJIaHe TIEPBOOYEPEHbIM TE3UCOM BUIUTCS y>K€ KOHBEHLIMOHAJIbHAS
KOHCTaTalUsl CMEepTH (ellje HeJlaBHO KJII0UEBOr'0) COMEpPHUKA MOnep-
Ha — noctMmopepHa. Ho «eciu faske MOCTMOZIEPH Kak dI10Xa UM Kak
JOMUHUPYIOIIMI CTUJIb B KyJbType 3akoHuuics B 2000/2001 rogy,
[OJIKHO IIPOUTH KaK MUHUMYM 25-30 J1eT, 4YTOObI MOXKHO OBLJIO I€J1aTh
KaKHe-TO BBIBOJIBI O TOM, YTO Oy[IeT Ha3blBAThCS “METAMOEPHOM” U
Kak-To euie» ([TaByios 2018: 14). [Iy15 HaMIero aHaau3a BaKHO He CTOJIb-
KO TOJi06paTh YOAUHYIO «3TUKETKY», CKOJIBKO JaTh AOCTAaTOYHOE OIU-
CaHMe KJII0YEeBOro acleKkTa pa3jIMyHOCTU 3TOTO «HOBOI'O» MOZIEpHA.

Kanpguparckuii cratryc mMeTtamojepHa Kak IIPUEMJIEMOro OImca-
HUS aKTABHO OCIIAPMBAETCS], TAaK KAK OH «CMOXKET CTaTh JIMIAPYIOWEN
KOHLENUKEHN TOJIbKO TOr[a, KOrja U36aBUTCSI OT CBOUX CAMBIX 60JIb-
mux HeJocTtatkoB» ([TaByoB 2018: 14), a uMeHHo: (1) HEJOCTAaTOK BHU-
MaHUs K JAIKUTANIN3al MY O6IeCTBA U HBOJIIOLMY [TOMYJIIPHOMN KYJlb-
TYPBI (3TO KJIIOUEBbIE aKLEHTH! AJI51 aBTOMOJIEpHA U IUAKUMOJIEPHA),
(2) HEemosHOTa aHanM3a KyJAbTYPHI (B OTIAMYME OT NOCTMOJ€pHU3MA
®. IxeiiMrcoHa) 1 (3) MUHUMAJbHBIN aHAJIM3 COLMAJIbHBIX IIPOGJIEM.
K maHHBIM (paTanbHBIM HENOCTAaTKaM Mbl JOOABUM TaK>Ke€ HEBHHUMa-
HuUe K npo6siemaruke VI Kak Kj1104eBOro HOBEHIIEro aTTpakTopa o4e-
PeIHOM CUCTEMHON TpaHCchOpMaLUy MPOrpaMMbl MOJIEPHA, KOTOpas
MPOXOJUT TIO KOHTYPY CIBUra (HapallMBaHUS) Pa3aN4HBIX JMMUTOB
4eJIOBEKOPa3MEPHOCTH.

C ¢unocodckoit Touku 3peHus uctopus passutust M1 passopa-
YyyBasach Kak CIOp OEeAYKTUBHOHN (CUMBOJIMYECKON) U UHIYKTUBHOMN
(KOHHEKLIMOHKUCTCKOI) mapagurm?, T. e. BbICTynana maHudecranuen
CHCTEMOOOPAa3yIoIero MHOTOBEKOBOro ¢uocodckoro crnopa. IIpoii-
I s1 HECKOJIBKO B3JIETOB U «3UM» B CBOEM pa3BUTHUU B TEYEHNE XX B€Ka,
TexHosiorusi VIV npuHecsa npopbIBHbIE JOCTUKEHUS B PA3JIMYHBIX 00~
JIACTSIX HAYKU U IIPAKTUKU (CErOfHs Ke TJIaBHbIM 06pa3oM 6sarogapst
TEXHOJIOTUSIM «reHeparuBHoro M» B Havasne 2020-x romos). He umes

21 TlpumeuaTesbHO, YTO HOBEHIIME MHHOBALMU B pa3sutuu VI pa3BuBaloTcs Kak
CHHTE3 3THX MapajJurM — Kak HelipocumBosndeckuil MM, coderaromuii riy60-
Koe oby4yeHre Ha GOJIbIINX JAHHBIX U JIOTMKO-CHUMBOJIMYECKUE IpaBujia pac-
cyxpeHus (reasoning). TeslecHOe BOIJIOUIEHNE JAHHOTO MokoseHus VMV craHer
(BEPOSITHO) €r0 J10CTATOYHO TIOJIHOM peanu3aalnneil 1151 HOBOTO MOJIepHa.
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BO3MOXHOCTHU Y HEOOXOOVUMOCTHU YIYOJISITbCS B @HANIU3 TEXHOJIOTU-
yeckux ocHOB MV, Mbl coKycrupyeMcsl Ha aHaJIU3€ €ro COLMOKYJIb-
TYyPHBIX 5P PEKTOB U TPAHCMYTAIIMOHHOM NOTeHIuane. [Ipu 3ToM MBI
n3deraem <<TpI/IBI/Ia]IbeIX>> TEXHOOIITUMUCTUYECKOT'O, aJIapDMUCTCKOT'O
WJIU KPUTULMCTCKOro? B3rysifoB Ha VM. OnpaBnaHHbIM U 60Jiee Ipo-
IYKTUBHBIM TpeNCTaBisgeTcs BugeHre MM Kak «HOpMasibHON TEXHO-
sorun» (Narayanan & Kapoor: 2025). B Takoii nepcrneKkTuBe pa3BuTUe
MU yknapbiBaeTcsl B CLiEHApUU [OCTAaTOYHO MEAJIEHHOTO (HECMOTPS
Ha BCE BHEIIHE BUMMOE YCKOpPEHUe) U, [JIaBHOe, KOHTPOJIMpyeMoro (!)
Pa3BepPTHIBAHMS XOPOIIO U3BECTHBIX TEXHOJIOIMYECKUX U300peTeHn
MPOMLJIOTO (3JIEKTPUYECTBO, UHTEPHET).

B cBoen mnonHOTE TeXHOJsOrndeckas pesomwouusas MM moxer
ObITH pPEasn30BaHA JIAIIb TO[A, KOTA MPOM30MAIET CUHXPOHU3ALUS
1 «COOpKa» Pa3IMYHbIX CIBUTOB B HOBBIN LI€JIOCTHBIN COLIMOKYJIBTYP-
HBII «yKJIafl» C IpeTeH3Uell Ha HOBbII IJ106a/IbHbBIN YHUBEPCATU3MZ,
VcTopudeckuil ONbIT IIOKa3bIBAET, YTO MPOIECC TAaKOro nepexosa 6y-
IEeT HAIOJIHEH OCTPbBIMU COLMAJIbHBIMU NPOO6GJIEMaMH, NOHAMaHUE
1 [peoJoJIeHUE KOTOPBIX CTOUT Ha MOBECTKE JHS Y HAy4HBIX CO00-
IIECTB Y NPaBUTEJILCTB [0 BCeMy MUPY. HECOMHEHHO JUIIb TO, 4TO
rio6asnbHas ronka MV u ee pesysbTaTsl ONpenessiT BEKTOPbl MUPOBOM
ucropuu B XXI Beke. Jlasiee Mbl pACCMOTPUM TPAaHCMYTALIMOHHBIN 110-
TeHuuan VM, KOTOpBIH JIEKUT B NPUHIUIINATIBHOM CHABUTE TEKYIUX
JINIMUTOB Y€JIOBEKOPA3MEPHOCTH 0 CJIEYIOUUM CBSI3aHHBIM KOHTY-
pam: (1) buosoruveckuil, (2) MEHTaIbHBIN U (3) COLMATIbHBIN.

«TpaHcueHIUpOBaHUE» OMOJIOTNYECKOI (TeJIeCHON) pasMepHO-
CTU — caM 1o cebe NOCTATOUHO APEBHUN MOTUB MUQPOJIOTUYECKOTO,
PEeJIMTHO3HOTrO, PuocodCKOro, a TENEPh y>ke U HAyYHOTO U OObIIEHHO-
ro cozHaHMsl. TeXHMKO-TEXHOJIOTHYECKOe IIpeofoieHrne pu3nko-61o-
JIOTUYECKOM OTrPaHMYEHHOCTHU 4YEJIOBEKA MMEET CTOJIb K€ [PEBHION0
VCTOPHIO, KaK 1 caM 4esioBek. Ho ceropns 61aromapsi COCTOSIBILIMMCSI

22 B 5TOM KOHTEKCTE TOKa3aTeJIbHa TEHAEHIMS K runocrasuposanuio M B nuc-
Kyccum uccnepnoBareneit I'nob6ampHoro IOra (Das et al. 2024): pasnuyHble 3ama-
TOLEHTPUCTCKUE TIpenB3sTocTh (biases) o6CyKmalTcs Kak (CI0KHOYCTpaHU-
Mbl€) IJaHHOCTU. DTO CBUMETEJILCTBYET O HEXBATKE y aBTOPOB 3HaHUS / OIbITA
paboTsl ¢ MU: B meiicTBUTENILHOCTY IpenB3sTocTU MV goctaTouHO 3(pPEKTUBHO
KOHTPOJIUPYIOTCS] COYETAaHNEM KOPPEKTHBIX (0O1€OCTYITHBIX) TEXHUK ITPOMIIT-
VMHXUHUPUHTA U daliHTIOHnHTa Mogesneil VM. K Tomy ke CyIecTBYeT BO3MOXK~
HOCTb 6oJiee ryIyGOKOi KaCTOMMU3AIUU Ha OCHOBE VI ¢ OTKPBITBIM MCXOJHBIM
KOZIOM.

23 Her HMKaKuX rapaHTuH, 4TO AEMOKpPAaTMYECKOMY 3amajy yJacTCsl COXPAaHUThb
CBOE JINJIEPCTBO B 3TO¥ roHKe: Knrtail yBepeHHO [10Ka3bIBaeT CIOCOOHOCTD K pa3-
BEPTBHIBAHUIO COOCTBEHHOT'O aBTOPUTAPHOI'O BapMaHTa MOJIepHA, KOHKYPEHTHOM
TeXHOHayku u cysBepeHHoro M. Illancel I'no6anbHOro lOra Ha COGCTBEHHBIN
MIPOPBIB 37,€Ch [TOKA JOCTATOYHO TYMAHHBDI.
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Y OXXUJAEeMbIM IIPOPBIBHBIM JOCTIKEHUSIM B HayKe U OGMOTEXHOJIOTU-
X% MBI MOXKEM PEaJIbHO CTaBUTb BOIIPOC O IVIyOOKO MPSIMOiL TpaHC-
dopmanuy TeJIecHOCTH Kak JIofiel, Tak U He-moje. Pedrekcus nan-
HOU TEHOEHU VU T10JIy4NJIa CBOE CUCTEMATNYECKOE BbIPDAXKEHNE B UOEAX
TpaHcrymaHusma. ITo ciosam Qyiepa, «C TpaHCTYMaHU3MOM MBI BCTY-
raem B Apyryio ¢asy, KoTopas, oxKasuyi, 60JIblIe ITOX0XKa Ha yIIbTPamo-
IEpPHU3M. DTO 6yIEeT He CTapblil MOAEPHU3M, IOTOMY YTO, BO3MOXXHO,
B HEM MHaue 6y[eT BOCTIPUHUMATBCSI OTHOIIEHNE MEXYy HayKOl U pe-
aurueil. bojee OTKpLITOE OTHOIIEHUE, YEM Y MOIEPHUCTOB, — CTapblil
MOJIEPHU3M ObLJI TOpPa3f0 CEKyJISIpHEE B CTPOTOM CMBICJIE CJIOBA. [...]
U Bce 3K3UCTEHIMAJIMCTDI, PEJIMTUO3HbIE MBICTUTENIN U aTEUCTHI, pa3-
IeJIsii ONHY ULE0 — UJEI0 ObITHUS-K-CMEPTH: CMBICJI KU3HU J1aH Obl-
THeM-K-cMepTy. TpaHCcryMaHu3M 6pocaeT BbI30B 3ToH uzaee» (Oysiep
2018: 8). JItoboe cyiecTBEHHOE YAJIUHEHUE IPOAODKUTETbHOCTY K13~
HU PyHAAMEHTAJIbHBIM 06Pa30M CKa’KeTCs Ha PUTMax M TeMIaxX COLU-
aJIbHOTO BPEMEHHU, KaK M €ro JIMYHOCTHOT'O IIPOKMBAHUSL.

MeHTaJibHasl «BMECTUMOCTb» 4Ye€JIOBEKA TaK)Xe€ MMEET OJINTEJIb~
HYIO TPAJUIUIO U3YYEeHUS, ITIe IPOIOJKUTEIbHOE BpEMSI IOMUHUPYET
Helipobuosiorndeckas (C NpuBsI3KOM K aHAJIOTUU MO3Tra) U,/1JIU [ICUXO0-
Jloruyeckasi (C pUBsI3KO K aHAJIOTUU [ICUXUKU / UHTEJIJIEKTa) ONTU-
Ka. Yxe B ¢punocodpckux 6utsax BOKpyr VMM 6bsa 0603HaYEHA KIIIO-
yeBas npobsema NnpefesoB HayueHUs. «CBsI3b CO3HAHUS U CUTyal Uil
MOCTOSIHHO Pa3BUBAaeTCsl, ONTUMYMbl YTOYHSIOTCS. Ho 4TO TOJKaer
YyesoBeKa K YTOYHEHUIO ONTUMyMa? [...] Tlodemy jonn He coBepleH-
CTBYIOTCSI TIOCTOSIHHO? BO3MOXKHO, caMa ujies ONTUMyMa GJIOKHUPYET
Takoe passurtue. Ho Torga orkyza 6epyTcs ONTUMYMBI, KTO WJIHM 9TO
ux 3apaeT? YesoBeyeckoe CO3HAHUE, BHEIIHSISL PeAbHOCTb, CTPYKTY~
pa npaktuku — JIpeiidyc He fan TouHOro oTBeTa» (Actaxos 2020: 187~
188). Cnenyst COLMONIOTMYECKOM ONTHKE, Mbl IOHUMAaeM Npefesibl Kak
3aJJaHHble COLIMOKOZOM JIMMUTHI Ha yCBOoeHue ¢pparmeHTa 3HaHUs, 10~
CTaTOYHOIO /ISl YIIOTPEO6IEHUS B AESITeIbHOCTU. BEposTHO, YTO ObI-
CTpopacTylue CBepxyesoBedeckue BO3MOKHOCTU MM B o6paboTke
nHdopmanuy, 6yJydu MacCoBO aalITUPOBAHHBIMU B [IOBCEHEBHBIX
1 npo(decCUOHANbHBIX MPaKTUKax (KaK UX aBTOMATU3ALUSI® u/Uiu

24  CrouT yOMSIHYTb Pa3JIM4HbIe IOCTVKEHNUS B TKAHEBOI NHXKeHepuu, 3D-6uomne-
YaTH, a TakkKe UMIIJIAHTaluu HelipouHTepdeiicos. IIpy Bcex 3TUYEeCKUX Chep-
SKUBATeJISIX, JaHHblEe TEXHOJIOTHH, HayaB C (6oJjiee COLMAbHO OL06PSIEMOrO)
BOCCTAHOBJICHUS «HOPMAaJIbHOW» TEJIECHOCTU [JISl JIOLEH C UHBAJIUGHOCTBIO,
OyzyT epeHeCeHbl Ha OOBIYHBIX JIIOJEH, KUBOTHBIX U POOOTOB.

25 OrmnucaHne MHOXeCTBA KeHCOB, rae TexHosornu VMU yke MpeB30uuiu ypoBeHb
9KCIIEPTOB-JII0JEl, TOTPe6oBasIo Obl OT HAC OTHENIbHOM cTaThbi. Cdheprl mpeBoc-
xogcrsa MM Haz, 4e710BEYECKMM UHTEJJIEKTOM CTPEMUTEJILHO PACTYT BO MHOTUX
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ayrMeHTalusl), IOBJIEKYT 32 CO60 06U CIBUT MEHTAIbHON BMECTU~
MOCTHU B CTOPOHY €€ (3aMeTHOr0) pocTaZ®.

CABUT MO COLIMAJIBHOMY KOHTYPY 4€JIOBEKOPa3MEPHOCTU Mbl BU-
IM B POCTe 06beMa KOMIIETEHTHOCTU U, IJIaBHOE, COLMAJIbHO-TIO-
JIe3HOW JesTeJbHOCTU WHAMBUAA, nu3beras (MHMMOrO) ajlapMusma
BOKPYT NpobJsiem (4udpoBoi) MHAUBUAYyanu3auuu. HeBugaHHoe pa-
Hee CONMMKeHUEe HAyKU U MOBCEIHEBHOCTH BbI3BAJIO «HE MPOCTO MO-
BbILIIEHNE KOMIIETEHTHOCTH OTHEJIbHOTO MHAUBKAA (“103epa” UIU 3pU-
Tessl / ciylaTesisl B IEPBOM cilydae, MaljdeHTa / MOKyIaress — BO
BTOPOM), HO ITlepeKparnBaHue CaMOM COLIMAaJIbHOCTH, IIOSIBJIEHNE HOBBIX
KYJIbTYPHBIX IIPAKTUK U NepedOpMaTUPOBAHUE OIBITA JIUYHON UIIEH-
Tu4HOCTU» (YcMaHoBa u lllutuosa 2014: 7). PocT npou3BogUTebHOCTU
MbI BUJVM B TaKOM 30HE aBaHTapAHOTO NpUloXeHus texHosaorui NN,
KaK MHHOBAI[MOHHBII OU3HEC: B OT/IMYKE OT IPEJbIAYILEro MOKOJIEHUS
CTapTaloB, CTapTamnbl C He60IbIIMMHU KOMaHIaMu, CO3alolue u/umm
aKTUBHO Mcnosb3ylomue MU, cnoco6Hb! JOCTUTaTh 3HAYMMBIX yCIle-
XOB (K TOMY K€ 3HaYMTeJIbHO GbIcTpee). JaHHBIN TPEeH], OYAeT Moaaep-
’KaH pOCTOM MacCOBOM azantauuu M B 3KOHOMUKE U, YTO €Ile BaXK-
Hee, B CUCTeMe 06pa3oBaHus?.

B KOHTEKCTe >Xe pa3BUTHS COLMOTYMAHUTAPHOTO 3HAHUSI JaHHbIE
CIIBUTM O3HAYAIOT aKTyaJM3aLUIo PSfia CTAPbIX-HOBBIX MPOOIEMATHUK.
BO—HepBbIX, 9TO y>X€ YIIOMUHABIIAACS BBIIIE Hpopa60TKa HOBBIX CO-
LMaJIbHBIX OHTOJIOTUI B BEKTOPE «IJIOCKUX OHTOJIOTUI»*S, KOoppess-
THUBHBIX IPOLLECCY TOTAJILHON AUAKUTANNU3ALUN «KU3HEHHOTO MUPA»
(kak cyencTBue €ro 60jiee BbICOKON «IIPO3PAaYHOCTU» U CBSIBHOCTH).
Bo-BTOpBIX, BEKTOp Ha GOPMUPOBAHUE TPAHCAUCLUIIINHAPHOCTU KakK
COBpPEMEHHO! UCUUIINHAPHON GOPMBI HayK{, KOTOpash IMpexnosa-

MPUKJIAHBIX 06JIACTSIX, OTKPBIBAsi BO3SMOXKHOCTH [I7Isl HEJIMHEWHOTO 3aMeIeHus
1 JIOTIOJTHEHUSI PAaGOTHUKOB-JIIO/IEN.

26 Mo3r 4esi0BeKa ABJIAETCH KaK IMMUTOM, TaK U aTTPAKTOPOM Bcero passutus MH.
[To mepe yray6eHns MOHMMAHNS U 9KCIIEPUMEHTAJIbHEIX YCIIEXOB BO3MOXKHBI
KaK «pacKoJIIOBbIBaHNE» HEHPODU3NOIOTMIECKIX CEKPETOB PabOThI MO3Ta, TaK
U 1X TPaHCLEHAVPOBaHME Ha BOIUIONMEHHBIX (TEJIECHBIX), HO MCKYCCTBEHHBIX
HocHUTeNsIX. B 6yvskaiinieii ke epcrekTrBe BaXKeH B3PhIBHOM POCT NHTEJIIEKTY-
a7IbHOM MPOU3BOAMUTENLHOCTH YEJIOBEKA 3a CUET (YMEJIOro) ncnosb3osaHus M.

27 B ampese 2025 rozma Binactu Kuras u CIIIA 3aKOHOAATENIBHO WHUIIMUPOBAIN
BBeJZieHNe IpeaMeToB 06 VU u BHespeHue nocTtyma K cepsucam U B cucremy
IIKOJIbHOTO 06pa30BaHMs.

28 3pech Mbl corsacHsl ¢ M. KpacaBUHBIM B TOM, YTO T€OPHsI COOPKH «I1OSIBUTIACH
OYEHb BOBPEMS, YTOOBI CO3[]aTh COLMAIBHYIO OHTOJIOTUIO J1JIsl OOBSICHEHUS pa3-
JIMYHBIX KOPPEJISLUI, KOTOPblE MOTYT GbITh OGHAPY)KEHbI B GOJILIINX JaHHBIX»
(Kpacasun 2019: 150). HoBast nyiockast oHtosiorust M. Jlenania MOXKeT ObITh MC-
I10JIb30BaHa IJis1 CBEPXCJIOKHBIX KOMITBIOTEPHbBIX CI/IMy]IFILLI/[I;I IIPpUPOIAHBIX U CO-
WaJIbHBIX IIPOLIECCOB.
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raeT JBOVHOE CHATHE NUCLUNJIMHAPHBIX TPAHULL: IPOM3BOACTBO HAY4-
HOTO 3HaHUS NIOBEPX AUCLUIIIMHAPHBIX IPAHUL] C IPSIMBIM (CO)y4acTU-
€M BHEHAyYHbIX (BHEJMCLIUIIIIMHAPHBIX) CTEHKXO0JIIEPOB, UYTO O3HAYaeT
«BBIXOJl Ha UHOE MIPUJIOXKEHNE 3HAHN A, Ha WHOU KOHTYP 9TOro Inpujio-
JKEHM S, 3aTOUYEHHBIN 110, 4eJI0BeKa, Mo KyJIbTypy» (AdymeHnko 2016e:
314). B-TpeTbux, 3TO KapAuHajbHasl CMEHAa XapakTepa sMIIMPUYECKUX
MCCJIENOBAHNI B BEKTOPE MOCTIMIMPU3Ma, KOTIA UCCIIeNOBaHUS BCE
yalie NPOBOJATCS Ha MaKCMMAaJIbHO peaJuCcTU4HbIX NM-cumynanusax
«p€aJIbHBIX» COLMAJIbHBIX CTPYKTYP U IIPOLIECCOB.

*k*k

Bce aTu Tpu pasBoOpoTa HAlLIXA CBOE BBIPAXKEHUE B «30HAX IOUCKA»
1 1o3gHUX paboTax Abymenko. TpaHcaucuunianHapHas TpaHcgpopma-
I[MS1 HAYKY aKTUBHO OCMBICJISIIACh KaK BBIXOJ, HAYKU B CHeLHaIbHbIE
IUCKypCHUBHbIEe (MpodeccuoHanbHble) U 00mue KOMMYHUKATUBHbIE
(moBCcegHEBHBIE) IPAKTUKH, KaK (OPMUPOBAaHNE HOBOI [TPAKCEOJIOTU-
YeCKOM CUTyauuu 111 GyHKIMOHUPOBAHMS MUHCTUTYTA HAyKU. DTO aK-
TyaJIU3UPOBAJIO [IOMCK OOLIMX MEXaHU3MOB (BOC)IIPOU3BOICTBA U «MU~
rpalum» 3HaHMS KaK KJIOYEBOTO MaTepuasia «COOPKU» COLUAIbHOMN
peanbHOCTU. DTOT MOUCK BBIBOAMJI K aBTOPCKOIN BEPCUU COLUAIbHON
BIUCTEMOJIOTUM KaK CUHTE3a KOHCTPYKTUBU3MA U (PEHOMEHOJIOTUH,
rje 6bl MOTJIa MIPEOI0JIeBAThCS «IIJIOCKOCTHOCTE» HOBBIX OHTOJIOTUM,
penyLuMpyoIUX HEOCIIOPUMOE IPUCYTCTBME B COBPEMEHHOMN COLMU-
aJIBHOCTU 3CCEHLMATU3MOB U CUMYJISIKPOB, BUPTYaJbHOCTU U MMa-
KUHEPUU.

[To3Boisist cebe JErKy0 HPOHUIO, Mbl MOXKEM KOHCTAaTUPOBAThb, YTO
AGyIIEHKO He OCTaBUJI HAM yue6HO-MEeTOANIECKOTO KOMILIEKCA O TOM,
KaK NpaBUJIbHO 00YYaTh U AeJaTh TPAHCAUCIUIIIMHAPHYIO HayKy. TeM
He MeHee ero Kypc JIeKIUil 10 COBDEMEHHON COLIOJIOTUU COAEPKUT
B cebe HeoOXOJMble PaMOYHBIE yKa3aHusl, a TaKXe psj rMyooKo 06-
CY>XXI€HHBIX U JOCTAaTOYHO KOHKPETHBIX UJEN. B 1jes10M >Xe Hesb3s He
COTJIACUTBCS C €r0 «YYUTEJIbCKUM» HANYTCTBUEM O TOM, YTO «HYXK-
HO TIOCTOSIHHO OTCJIEXKMBATh ONEPalyIo penpuKaluu, UMeTh CIyxXK0y,
CJIe[ISIIYIO 32 T€M, YTOOBI 3TY KOHLEMNTHI HE CTaM HaMU PYKOBOIUTD,
He IpeBpamanuch B GeTul. To U €CTh HACTOSIAsi COBPEMEHHas! CO-
yuosiorus. Ho rpu yem TyT KyaeTypconuonorus? [Ipy ToM, 4To 3TO He
abCTpaKTHbBIE PA3TOBOPHI PO KOHCTPYKTHI U KOHCTPyHUpoBaHue. KoH-
CTPyUPOBaHUE OCYLIECTBJISIETCS] B PAMKAX ONpPeNeeHHON KYJIbTYPBI,
C YYETOM €€ BO3MOXHOCTEHN U orpaHudeHui» (Abymenko 2016¢: 68—
69).

Haxkonel, HACKOJIbKO AGYLIEHKO OblJ «ajleK» OT KOHTaKTa C HO-
BEMIIMMU TEXHOJIOTMYECKUMU TpaHCPOPMAIUSIMU, OH BCE XK€ CTaBUJI

316 | ANDREI KAMAROUSKI



I7IaBHBIN BOIIPOC O «IOJBJIACTHOCTH 4€JIOBEKA CaMOMy cebe». MBI e
B Halllell paboTe MOMbITaJUCh HAMETUTb HOBbIE BBI30OBHI (PEBOIOLUS
W) 1 nepcrneKkTUBsbl 4151 OTBETA Ha 3TOT OYEHb CTapblil U HUKOTIA He
CTaperoui BOIpoc.
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Pasrismanas KHira, Belgan3eHast y anHocHa gayHiM 2019 r., paxyrodbl
Ha CEHHSUIHiA NasiTeluHbIs paajii Yexony Eypomnsl i Ha Hobeneyckyio
npaMito Mipy 2021 r., 3acTaena 607bl YbIM aKTyasbHAH, 60 NPbICBE-
yaHa JA3eifHaclli abapoHLAy yasiaBeybIX MPaBOY, sIKis KiHysl BBIKJIK
IBIKTATapCKaMy PKbIMY i ¥ abcTaBiHax calpisiabHal i MapasbHal Ka-
TacTpodbl afHaBili Bepy rpamafcTBa ¥ dajaBeuylo TOfHACIb, Cijy
caslilapHacli i Mar4yelMacupb aJHAYJIEHHS CIIPaBsAJIiBacClli. Y BbIIAKY
arsganara T3KCTy ifzenna npa Yswii yacoy XyHTHI i Ayrycra [liHaus-
Ta, ajle CTPYKTYPHBIS aHasorii i nagabencTsa 3 6es1apycKiM BbIIaIKaM
i ycxomHeeypaneinckai ciTyalplgi HABOYHBIS i He MaTpabyoLb Janei-
mara abmepKaBaHHSL.

MoskHa HaBaT cKasallb, IITO Yac I'3Tall KHiri — Kaji se pasrisiganb
K 3aKJIK Ja aHajariyHail padJekcii afHOCHa Halara KaHTIKCTY —
1143 He npelimoy. bo 3agyma ayrapay npapyrienxsae (iHasbHae
afiHayJIEHHE CIPaBsIJIiBacLi ¥ MOCTABIKTATAPCKIM rpamMaicTse, Kaji
nacJis NPhI3HAHHS | YIIaHaBaHHS HENACP3AHBIX axBApay Hacley Mo-
MaHT 3BSIDHYLb yBary Ha TPaLra ricrapblyHara i najiTbl4Hara akra-
pa — npaBaabapOHYbIs apraHi3alipli.

[TpaupiTaBaHae ¥ gxacui snirpada fa agHaro 3 paszasesay MnbiTaH-
He i3painbckara rictopeika Eceda Xaima Epymanmi: «Ili maryeima,
ITO aHTOHIMaM 3a6bILIs 39YIg€lla HE TTaMsIb, 8 CIIPABAIJIiBACI[b?»
(197) — Ha saxoe ayTapbl Nafaplb CTAHOYYBI a7jKa3, allicBae He TOJIb-
Ki «CIOKIT» KHIri, I. 3H. pacKa3aHyIo § €11 TiCTOPBIIO, aJie i e «MeTafa-
JIOTi10», TO€, AK I'3Tas riCTOPBIS packas3aHa. Takas namMsub-clpaBgaali-
Baclpb narpabye, Kaji ajkasaHa Ha HEMacpaIHBIS KPbIYAbI axBsipay
nasiiTeI4Hara Tapopy, afnaub HajeXXHae i ThIM, YbIMIMi BbICiJIKaMi cTa-
Jla BSIIOMA IIpa caMy HasiyHACLb axBspay i Tapopy.
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Knira pacnasspae npa rpamajckist Bebl ab pampacisx, mpa Ka-
JIEKTBIYHYIO IIaMslb, YCTaJsBAHHE Mpaylbl i aJHAYJIEHHE CIpa-
BaAJiBacLi, — aje packasBae Ha IpalacyajbHa-iHQPaCTPYKTyPHbIM
y3pOYHi, [3€ rajoyHbIMi aGekTami armicaHHs éClb TOXHAJIOTII, rmpa-
L9/YPbl, a6EeKTHIBABAHBIS BEIbl, YMOYHACIi i KaMIpaMicel, iHCTPY-
MEHTBI, PyLiHbl i mpauacs! (231). AyTapsl cTaBini mepap caboil 3aga-
4y mpaaHajizaBalp TnepdapMaTblyHbl NAT3HIBIAN JaKyMeHTajbHail
npatsl MpaBaabapoHYbIX apraHizalblil i CeMaHTBIKY ABICKYPCY aXOBbI
rpamaji3siHCKix npasoy. KHira 3acHaBaHa Ha, 37aBajacs 6, napamak-
cazpHall i HaBaT, MOXKa napanla, 6J103HepCKail KaHPIITyalbHa-Me-
TagajariyHal CTPATarii: y3aylbl apXiyHbIS LAKYMEHTBI, sKisl amab
JliTapasbHa KPbIBaBijli YyaslaBeyail makyTau, ropaM i Casa3bMi, ayTapceKi
KaJIEKTBIY IIp3IIapaBay ix y aJiMbICJIOBaii MaHEPHI, 3BI3aHaN 3 «Apxea-
Jorisiit Benpl» M. Dyko, i mpanaHaBay yblTady cBoeacabliBylo «apxea-
JI0Til0 IpaBaabapoHyara norisigy».

Y ¢okyce yBari KHiri — uybliilickas TriCTOpbISL 4acoy NaHaBaHHS
xyHTHI i Ayrycra IliHauara (1973-1991) i n3Be KaHKPATHbIA NpaBaabda-
POHUYBIS apraHi3albli, 3Bs13aHbIs aryJibHAN I€Heasorisii i iIHCTBITYLbIA-
HBIMi MOBSA3SIMI 3 KaTaJlilIKiM Kacl€aM.

3 nepmblx A3€H pasBsA3aHara Cynpalb ubljilickara rpamaj-
CTBa J3sp>KayHara TIPOPY STOHbBISI axBAPbl i iXHBIS KPIYHbIA, AKiM
ObL7I0 agMOYJIeHa ¥ MarysiMacli gabinua crnpasspajiBara npaBacymi-
I35, cripabaBaJjii 3Halicli napaTyHKy i nmapa3yMmeHHs 3 OOKy mpaj-
cTayHikoy Kacuémny. Tamy ¥ nepmai nanose 1970-x karaingkis iepap-
xi Ypi ab’apHanics pazam 3 mpajcTayHikami iHIIBIX 19PKBay, Kab
npanaHaBallb iM ganamory. IlacTymnoBa, nma Mepsl Ha3alallBaHHS
CcBeYaHHSY ab 6ecrnpal3dHTHBIM MaiTHIYHBIM I'Bajllle, Y3HIK pa-
eKT cicTaMmarbl3alibli, aCOHCABaHHS i anyb6iiuBaHHS MaciBy iHdap-
manpli. Bery 3acHaBansl Comité de Cooperacion para la Paz en Chile
(KamitaT na cynpauoyHiurse azess mipy ¥ Uslii, y gaseimsim npo-
cra Kamimam), sxi gaeiinivay y 1973-1975 rr. i 661§ 3a4blHEHB! 1a aca-
6icTeiM natpabaBaHHi [TiHayaTa. Ha Mecipl KamiTaty 3'Biycs Vicaria
de la Solidaridad (BikapsiaT canigapHacui, y janeimsim npocta Bika-
puiam), siki npaicHaBay na 1992 r. i 6b1y 3aublHEHBI Nacysl agHayaeH-
Hs A3MakparblyHara jagy. KamitaT i Bikapeiar npanaHoyBai TbIM,
XTO 3BSIpDHYVYCSl Aa iX, MapaybHYIO, IOPBIIBIYHYIO, MEABIYHYIO, IICi-
xaJariyHymo i skaHamiuyHyo ganamory. Smds agHeIM i, 6agai, 0aH-
TpaJIbHBIM HaIlpaMKaM J3€MHacli CTajicsl JaKyMeHTaubls O3sp-
>KayHBIX 3JIaYBIHCTBAY, CiCTAMAaTHI3allblsl Befpl a6 MalITabax TIPoOpy
i any6bsiyBaHHe raTail iHpapmaripeli. [Ta 3akpsinni Bikapeisty ¥ 1992 1.
3acraycsa apxiyHel ¢poHn FUNVISOL (Fundaciéon de Documentacion
y Archivo de la Vicaria de la Solidaridad), n3e 3axoyBatona BbIHiKi
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npaipl abe3BI0X apraHisalblil. YacHa, 3 T9ThIM apXiBam i pauasasi
ayTapsl MaHarpadii (magayusl iHT3PB10 3 HEKATOPbIMi ObLIIBIMI ITpa-
uaynikami Kamitaty i Bikapsiary).

Bapra apgueminb, ITO «P3L2H3EHT» HE MOXaA IAxXBaJilUa IJIbl-
O6okiMi Bemami HaBayacHall najiTblyHail rictopsli Usiii i HEe Moxka
allaHilb KHIr'y 3 sie rictapplyHa-3MsCTOYHara 60Ky. Ajie KHira, Hachl-
yaHasi MeTaasnariuyHai pagekcisii i TaxHiuHal jiekcikai — ThIM, LITO,
SIK TIpaBijia, TOJBKI ablsbkapBae YCIpbIMaHHE riCTapblYHbIX Jaciaemna-
BaHHAY, — y OaJ3€HbIM BBINAIKY IpajfcTayise LiKaBacllb MEHaBiTa
3 ratara 60ky. Arpod 6siccripavHail akTyasibHacli Ajs YcxonHeeypa-
MeiCKara KaHTIKCTY, NaJaTHBIM MOMaHTaM KHIri €CLib TO€, LITO I1a si€
MpayblTaHHI Mbl JaBeJBae€MCsl HOBae He TOJIbKi ab ybliiiickail ricto-
pBli i a6 cTpaTarisix rpamaj3sHcKara cynpatisy, ajne i npa ¢inacodiio
dyxo i ATOHYIO «apxeasorilo», MbIPIX — Impa MaryeiMacli i nepcrnex-
TBIBbI IOCTCTPYKTYpaJliCLKai MeTafasorii.

Ims ®yko i 3BA3aHbIA 3 iM MeTajasariyHa-KaHIPITYalbHbIS Ma-
IBIXOZbl acalpliolIla Halnepul (Kajli He NepaBa’kHa) 3 calblsiyibHAl
KPBITbIKaN. Pasrysimanas KHira gassassie 3yCiM iHaKII 3ipHYIb HA Mar-
YBIMYIO IIPArMaThIKy «apxeaJariyHan» MeTajasorii i maxiCHyup XoIb
i y3BpIYaeHae, ajie 3aBy3Kae g€ pasyMeHHe. MapKyenna, ITo, Kajli Mbl
P9KaHCTPYIOEM HE3HAPOYHYIO i MepaBa’kHa CIAHTAHHYIO TiCTOPBIIO
V3HIKHEHHS Tae L iHIIae 3MicT3MiYHae MPaKThIKi, THIM CAMBIM MBI 13-
3aBYIOEM sl€ § eHbIX YHiBepCaJiCUKiX IPITIH3isAX; YKa3Baloydbl Ha sie
JIaKaJIbHYI0, KAHTIKCTYaJbHYIO i (TaMy) 3MEHJIIBYIO IIPBIPOAY, MBI (PaK-
TBIYHA 3HSIMPAYIKBAEM sI€. AJle KHira fae y30p 3ycCim iHiara Marysl-
Mmara 5deKTy «apxeasariyHai» OINTbIKi: SIHA [la3Bajisge ayTapam paKaH-
CTpysBalb CTBIXIMHYIO i 3araj3s He CIJIaHABaHYIO KaHCaJiJaublio
CyIOJIbHACLI [Tepaf, TBapaM I3spsKayHara TIpopy.

3HaéMbls T3iChl KAHCTPYKTBIBICIKAM 3MiCTAMAJIOrIi i HOCTCTPYK-
Typasi3sMy — areHThbl BeJaHHs He 39yIAI011a He3aaHTa’kaBaHbIMi Pa-
ricrparapami HaTypaJsibHail a6 €KThIYHACII, aJl€ TaJiThIYHA i CAI[bISATIb-
Ha Ipafy3saThIMi aKTapaMi; cama Besia cKaajaena nagooHa ga masaiki
3 ¢pparmeHTay po3Hara nNaxoj KaHHs i BbIIaJKOBall reHeasorii — y ga-
I3€HBIM BBINIATKY HE 3yIISI0LLA NaicTaBa A5l KPbITHIKI i passIThIBi-
3allbli, ajle MyCs1Lb NaJKPACIilb SMALBIMHYIO i TBIYHYIO 3aJly4aHACLb
VA3€JIbHIKAY y calblsjbHa-TIaJIiTBIYHYIO TicTOpbI0. [icTOpelIO Taro,
4K IHAYyLbIPABaHBIM [I34P)KaBall CTpaxy, POCIaybl i camole § nakyTax
ObL7Ii cylpanpnacTayseHbls AaBep i amnarsis aa yykora 6osio. Jlaky-
MEeHTaJli3allbls g3sip)KayHara Tapopy He Oblya XajofHa-HelTpaJbHal,
a6 eKTBhIYHAI1 ParicTpaupisil 3 60Ky HesallikayieHara HasipasibHika, —
ajie X mpasiBail KJIonary i cajigapHacii, 6b171a ¥ TBIM JIKY i MaIiThr4-
HBIM aKTaM, ThIM 00Jiell NaJliThIYHbIM, YbIM OOJIBII JAKJIAHBIM Y Pik-
CaBaHHI 13TasNAy Taro, LITO afobIBaacs.
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JacnenaBaHHe ayleTHIYHbBIX (3BSI3aHbIX 3 IPayAail) BbLIKa3BaHHSY Ha
MpajMeT iXHall NpbIxaBaHall NpParMarhiKi i ricTapblYHACILi, BbISAYJIEH-
He ixHail ciTyalubliiHaclLi, SMEPAKIHTHACLI — aJHbIM CJIOBAM, aHaJli3
BbITBOpYAcHi mpayzabl § crenplidHbIX abCTaBiHaX — ycCIpbIMaell-
1Ia K IHCTPYMEHT 3HSINpPaYI KaHHS. AJie X TbISI CAMBISI KAHLDITYaJIb-
HbISl IPaKThIKi ayTapsl MaHarpadii jacracoyBalolb He [13eJ1s Taro, Kab
nacTasilb naj cymHey cabpanbis Kamitatam i Bikapsisitam cBefyaHHi,
asie Kab makasallb iX y sIKacli iHCTBITYLbISII3aLIbI crIaransl i canigap-
HaCIIi.

Hsarnen3syel Ha CBalo KaHLINTYaJlbHYK SKCTpaBaraHTHacCllb,
npajcTaysieHae ¥ KHi3e 1acjeaBaHHE BBIKOHBAE iICTOTHYIO [JIs1 YbLIIiM-
CcKara rpamajicTsa KamemaparbslyHyo poso. Kasi Tpaymel manspre-
JIBIX 3araisics, Kazi 60Jb iXHBIX KP3YHBIX ObIY CYLilIaHbI, a 371a4bIH-
11bl TIAKAPaHbIs, — TaJbl MYCSALb ObILlb 3TaJAHBIS i ThIS, I35KYI0Ubl KAMY
6bL1i yriepiibIHIO 3adikcaBaHbIs i aTaJIOMAHBIS SIK TIAKYThl aXBsIpay, Tak
i 6ecuplpbIMOHHACIHH 3JayblHLIAY. ANBLII packasaHas ayTapami KHi-
ri ricTopblsi He €clib repaiyHail TicTOpbIsiii acobay i iXHBIX BBIOGITHBIX
y4blHKaYy — sIHa alicBae najsei, na3osaraoybl KAHKPITHBIX iMEHAY i a-
dacy. [I3eriHacup npaBaabapoHLay nagaena ¥ MakcimaabHa Habixa-
Hal ga ix MTON3E€HHACLI IEPCIIEKTHIBE: aATYJIb, A4KYJb SIHA BBITJISAIAE
SK MACJAA0VHACLHb Y3HAVJISAJIBHBIX i JIEN3bBE HE TPBIBiSIJIbHBIX 13€4Y,
I3€ NpaBaabapoHlia nepaTBapaella y crarajJjiBae Byxa, raTopae ma-
Yyllb allOBe]] YaproBaii axBsIpel 260 pocmnady sie 6J1i3Kix; y misbHae Boka,
saKoe Qikcye LSJIeCHBIS CIISAbl KATaBaHHAY; Y PYKY, sIKas MeTajibl9Ha
3arnayHse TabJilbl i KapTKi.

AyTapsl BbI3HAQYAIOLb MaAJITBIYHBI I'BAJIT SIK HEJIETITBIMHBISI M€-
XaHi3MBI [IPBIMYCY, £Kisl BBIKAPBICTOYBAIOLLA 13€J15 KAHTPOJIIO YIaabl
i masiTeIYHAM CICTAMBI i SIKisl BbI3HA4YaKOLA CBA€H iHCTPYMEHTAJIbHA-
CILIIO0, JibICTIpanapubliiHaclio i HempajkasajabHacLo (25). YaacHa «He-
npajikaszajbHacli» ayTapsl KHiri aggaonp, 6amait, HaitboIbpIIYIO ¥Bary,
pasrisaganysl A34pKayHbl TOPOP AK HElTa HECYBbIMEPHAE i HEBbI-
MOYHae — pampacii yblIifickix mamTabay paspblBalolb CalLlbISIbHYIO
TKaHiHy TpamMajCTBa, NaKigawdel ¥ €1 Nnpapsxi MaydaHHd i ipaubia-
HasbHacui. Ins Taro ka6 nago6Hbl THPOP CTayCsl calblsiabHA-aHTa-
JlarivHail paaspHaCLio, a0 eKTaM yAyIeHHs | MoMyKy ajfKasay Ha sSro,
natpabyenia npaua ¢ikcapli, MeHaBaHHs, kjacidikalpli i any6id-
BaHHs. ThIM 60Jiell, mWTO NMafo6Hae cicTOMHae MapyIIdHHE IPaBoy
3 OOKY [34p’KaBbl aMaJlb 3ay>K[bl CylpaBajKaellia afnaBeiHal KaM-
naHisi 3MOYYBaHHS, NakJ€ENny i nepakpyyBaHHs iHpapMalpli.

XapakTapHas AJ1s1 «apxeaariyHara» metany Oyko gpamMarbi3alibls
amicTaMivHail ricTopsli (Ha aHamizyenua i pacnassijaenia Halnepi
SIK II9PAr YHiKaJIbHBIX Maji3esy) — MOXKa BbISYIISIIb HE TOJIbKI 3/bIIIABY
Tparefiblilo CaMaBbIKPBIL[IA | CAaMayBA3HEHHS Cy6€eKTa, ajie rogHacIb
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SIIiICTAMIYHBIX areHTay i rogHaclb 4YajaBeKa SIK TaKylo, aJCTasHYyIO
¥ BapyHKax paIp3CiyHay Hai3BbIYaiHaCL.

AJIHO 3 aCHOVHBIX, «KYTHIX» NaHALLAY KHIT — «panepTyap BblKa-
3BajibHacli» (repertoire of enunciability), — sikoe ayTapsl ¥3Boa3s1Lb
na ¢inacopii Gyxo i siroHalt «Apxeasorii», anicBae yKapaHEHYIO cicTa-
MY MBICJIEHHA i I3€SIHHS aJHOCHA CallbIJIbHAY i MapasibHal KaTacTpo-
dbl, sIKAs CKyajaena 3 AbICKYPCIVHBIX i HEJbICKYPCIyHBIX MPAKTBIK
(23). 3 mamamoraii ratara KaHUANOTY SIHbI alliCBalOLb CiCTIMY 3BBIYAK,
pyuinay i xxacTay, sikist ma3Bosisi 3pabilb TOpOp 6aUHbIM i NafJIerabiM
CNACIKOHHIO, SIKisl IepaTBapbljli HEBBIMOYHAE | HEMAaMbICHAe § abeKT
npayHara i najiTelyHara acoHcaBaHHs (23). AGHBIM 3 TaKixX «panepry-
apay» — i, 6apaii, cCaMbIM iCTOTHBIM — ObLJIO MAHSLILIE YaJIaBEYbIX IPaA-
BOY i yasjlaBeyay romHacli.

SIx mpaBina, Ha A3eiiHacLb IpaBaabapoHLAy NPbIHATA [A3€1b SIK
Ha BBIJIyYHA PIAKTHIYHYIO, ajle aJjHa 3 MITAy KHIiri — naxkasanp, IITO
siHa mpajicTayssie caboil mpagyKTeIVHBI i MipHBI cynpaniy (233-234).
AyTapspl BbIAYIIAI0Lb YaThIPhl BRIMSAPIHHI TaKOra CymnpauiBy: Mapab-
Hae, 3MiCTaMivHae, aHTasariyHae i apraHizanbiiiHae.

JakyMmeHTasizanpls A3gpKayHara rBajTy OblIa MAPAAbHLLU CY-
npauisaMm, 60 npajcrayisina caboil yusisleCHEHHE KJIONaTy i SMIaTsli,
60 3axoyBaja MmaHslle yajaBedall rogHacui i canimapracui (5). SHa
6bl1a 1 AnicmamiuHblm BEIKJIIKaM ypagny, 60 paricTpaublis A3spskay-
Hara reaJjTy JiasBajisiyia pacnaycopsinb indpapmansiio ab iM, neparaa-
paJia napTHIKYJISPHYIO Npayny axBgpay y BeganHe 6osbmacti (10-11).
[lpany npaBaabapoHLay MOXHA TakcaMa pasrisfalb y sIKacLi «IIpak-
ThIYHAN anmanozii» (5), 60, Hacynepak agMayaeHHIO 3 O0KY 3SIp>KaBbl,
sIHa [IepaTBapaja Macasbls IaPYyLIJHHI YajaBeyblX IPABOY Y HABOYHYIO
poanbHacup (234). Anpou Taro, Takas (ikcalplsi 3amalioysana § rpa-
MaJICTBE BEpY ¥ Toe, IITO CIpaBspJiBacip 6yase agHoyiaeHas (235),
I. 3H. 32aXBOYBaJIa CallplsiJIbHAE YayJIeHHe [1a IpajicTayJIeHHs iHIara,
HabsiXkaJa Hagplxof, iHmaMl caublgiabHail OyayusiHi. Hapamue, npana
Kamitaty i BikapsiaTy mMesna i apeanisauvliinae BbIMSIp9HHE, 060, allpoy
npocTtail (pikcaupli najasesy, Takcama 3aaxBoyBajia axBspay i ixHBIX
KP3VHBIX Jja 3rypTaBaHHs i MOWYKY KaJIEKThIYHBIX ajiKasay i CyInosb-
Hara naJiTblYHara A3€sHHS.

[lepmws! i anomHist pasnzensl (§§ 1, 8-9) mpeicBevyaHsl MeTaja-
JIorii i arysbHBIM KaHUSNOTYaJbHLIM IajBajliHaM [JacjiefaBaHHs.
3MSCTOYHYIO YaCTKY, ITpajfcTayienyto ¥ §§ 2-7, Mbl pasrisgaemM HiKIM.

Y Opyeim pasdsesne ayTapbl YBOI3ALb LYHTpajbHae AJs IpaeKkTa
NMaHALLE «P3NePTyapy BblKa3BajbHACLI». «PanepTyap» HiTye Toe, IITO
6auHa (panpacii yaanay), 3 TeIM, IITO MOXa ObIllb BbIKa3aHbIM. JlaKy-
MeHTami3ausls (A3spskayHara Topopy), pasmyiekaHas mpas Aaj3eHbl
KaHIIDIT, IayCcTae K INPaKThIUHbI YblH, 3 lallaMoraii sikora najsest abo
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MpalsC CTAHOBSILILIA BbIKAa3BaIbHBIMI, 200 IepaTBapaolila § BbiIka3BaH-
He (22). AyTapbl KHiri iHCTpyMeHTali3ylolb TO€ aHTaJariyHa-T3apa-
ThIYHAE ACOHCABAHHE aJIHOCIHAY MaMiX Naj3esiil i BbIka3BaHHEM, IKOE
cTasacs acHoOYHail Tamail 1yt dyko § siroHail «Apxeasorii». Y nanse-
HBIM BbINIAJKY '3Thl ACHOYHBI KAHLSNTYAJIbHBI «CIOKIT» BBISYIISELA
SIK HaIlpy>KaHHE [IBYX MOJII0CAY — HEYyBaHaM i ipalipIsiHaIbHAW P2ajib-
Hacli n3spKayHara T9popy i HaBOJIbHAM, ajle HelaxiCHay y CBaéll crna-
raji3e i cajyifapHacii anicTaMidHayl npaisl.

ParicTparplst nasiTeidHara reajaty narpabye nsyHail nacasgoyHa-
CLi anepanplsy, BeIKapbICTaHHS apTadakray i npanacay, sKis mazsa-
JISIIONb OBILb BBIKA3aHBIM TaMy, IITO afi0bIBaelia. AyTapsl, TaKiM 4Ybl-
HaM, aHaJjisaBajii afnaBeHbls 3BbIUKi (Y T. JI. aNiCTOMIUHbIS), PyLiHbI
i 3gonbHacui — ycé Toe, WTO ¥ cBaéil CyKymnHacLi Aa3BoJisna 3pabilb
I34p>KayHbl TOPOP HAaBOYHBIM 1 NACSKHBIM [JIS Pa3yMEHHS, aHaJli-
3y i masniTelyHara g3esHHs (23). JlakyMeHTasli3alblsl pasrisgaenia sk
nacjsoyHaclb Ha3bIBAaHH, KaT3rapbl3alibli, BHI3HAY9HHS i HapaThly-
Hara apapMJeHHS.

[Ipa3 axT gaKyMeHTasi3alpli CiTyalplsl MapajbHal MKOABI i majti-
ThIYHAra rBaJITy BLIHOCIIIIIA 32 PAMKi CBAliro HEMacpsaHara KaHTIKCTy
anobILLs i cTaHOBiNUA «inpiéMail» (23), MTO Aae MaryelMaclib TPaHC-
depy Benay i ToxHIK BeaHHS a6 PANPACisaX i yasaBeyslx NpaBax Mpas
IIpacTopaBbld i yacaBblsi MeXKHI (22). Kaskyubl MeHel TaxHiuYHal MOBaii:
indapmarpis ab 9bLIifcKix nmag3esx, A3sSKy0o4bl iXHAll JakyMeHTasi-
3albli NpaBaabapoHIlaMi, CArHyIa Mi>kHapOAHa CyNoJbHACIL, Kjonar
ab yaJsiaBeyblxX IIpaBax CTay IpbIKJajaM i Y3opam [Jis iHIIBIX aHaja-
TiYHBIX apraHisalnblsy, Ha3analaHbls 3B€CTKI i CBeYaHHI CTaJics naj-
MypKaM JJ1s afHayJIeHHs CIpaBaAjiBacyi i mpaynbl ¥ NOCTAbIKTaTap-
CKiM YblLJIi.

Y mpauyim pasdsene aHasizyella riCTOpbIsl A3BIOX apraHisalblsay:
Kamirary i BikapsiAry.

Yaueépmul pasdsen pasriasgae a3eitHacip Kamitary i BikapsisaTy sk
BBIHIK CKPBbI’KaBaHHS PO3HbIX NTpadeCifHbIX TPAeKTOPbIAY i yTBApIHHS
HOBaM1 3MiCT3MiYHa CyNOJbHACLI.

Kamirtar 3'aBiycsa 6e3 nanspapHsra maany. Haiinepm axssipel i ix-
HbIS1 GJ1i3Kist )Kazasi ObIlb NpOCTa MavyyThIMi — i TYT akazasacs 3amna-
TpabaBaHae ajgMbIciioBae «IpadeciiiHae cayxaHHe» (83), yrnaciiBae
IJIs macTapckail ImpakTelKi. Ajie macTymnosa, Kaji 36ipanacst i Haza-
nauBajiacs Maca nayyrara, JoCBeJ, axBsapay JpabHiycs Ha acOOHbIS Xa-
PaKTAPHbIA Bifibl IepaKbITara rBajTy, BhISYIISIIICS NaT3PHBI i aOPbICH
TOPOPY, aycTasa naTpaba ¥ crienblsisalbli i nagsese npaisl 4aabLoy
Kamirary.

BikapeiaT, y cBaio uapry, 3Biycs 3 yiikam manspapHsSi mpaibl
i rpyHTaBaycs Ha pacnpaliaBaHail mparpame. Aje i anomxss i3sHoY >ka
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npajcraysna caboil He HelKi anpbl€épbl HAKPACJEHBI I171aH, a yBaca-
611712 KAHKPITHBI TiCTapbIYHBI JOCBE],

[Ipsl TBIM, IITO YaJbLIOY apraHis3alplsay sifHAji aryyibHbIg NAYyL-
Ui casifapHacyi 3 axBsipaMi i HeaJKaaaHACLh MAJITBIYHBIX BBIKJIIKAY,
ixHbIs nManspanHis ricTopeli 66111 po3HbIMI. Y BBIHIKY yTBapbliacs aji-
MEeTHasl BIiCTAMIYHAS CYNOJIbHACLD, sIKasl ab'sifHaja PO3HbIs iHAbIBI-
IyanbHbIs JECH i KarHiTHIYHBIS Tpodini (80).

AZ3iH 3 aCHOYHBIX CIOKITAy IaTara pasiasesa — y3aeMal3esHHe
MaMix IopbICTaMi i calbIsgIbHBIMI paboTHIKaMi.

Ha MmbpicieHHi i g3esHHSAX callbIsybHBIX paboTHiKay anmbisics ma-
MISIP3MHIS  CalbISJIbHBIS  3KCIIEPBIMEHTBl JAXYHTAYCKIX ylaajgay —
Halmepm Iparpama, BsigoMasl Imaj Has3oBaMm reconceptualizacion
(pokaHUPITYaNi3alplsl/TIEPaaCOHCABaHHE), sIKas OblIa pas3rOpHY-
Ta ¥ Jlaninckan Amepsbinsl y 1960-x. flHa rpyHTaBasiacsi Ha KPBITbI-
Lbl NAT3PHAJICUKIX afHOCIHAY, XapaKT3PHbBIX [AJI CaLbIAJbHBIX pa-
6oTHiKay, KaJsi 6eHbIs YCIpbIMaics § sIKkaclli naciyHbIX palbllieHTay
I3spxxayHay nanamori (88-89). 3amect ratara npanaHoyBajacs HOBasi
NpaKThIKa, [3€ ajl1aBe Hbls aJHOCIHbI [1aBiHHBI Ob1J1i ObI1lb Y3a€MHBIMI,
CiMEeTpbIYHBIMI i I9MaKpaThIYHbIMI. CallplsiyibHBI paGOTHIK MYyCiy cTalb
cBoeacabJiBbIM MeAbIaTapaM MiX I3sip>kaBail i lakasibHbIMI CyNOJb-
HaclsiMi TPaloyHBIX i rapafckoil 6eqHATHI, SKis 3aaXBOYBaJiCs a M0~
ITYKY YJIaCHBIX i CYTIOJIbHBIX a/iIKa3ay Ha CBae MaTpaosl.

3 npbIxofaM XyHTBI Jia Yy1anibl mparpama 6slya ckacaBaHasi, a cami
calblsiIbHbIS paboTHIKI 3a3Hasi macaBelst cKapaudHHi. [TakiHyThIs 6€3
npaupl, SHbl WyKasni yaankasaHHs ¥ Kamitane i Bikapsisie, IpbIyHO-
CSIYBl Y iXHYIO 3€MHACLb CBOW aIMETHBI OCBEJ,;: allpoy yJacHa dMa-
UBbIFHAM i IOPBIABIYHAN NAATPBIMKI aXBsIpay, Marili BbIKapelCTalb CBAE
KaMIIETOHIIbII Ba YTBApdHHI i NMaATPBIMIIBI JIAKAJIBHBIX CYIOJIbHAC-
1Ay 1 CTBIMYJISIBAHHI iX Jja KajJleKTbIyHara A3esHHs (93). Bulibls calbl-
SI7bHBIS pabOTHIKI Hamarajics He MPOCTa BhICJyXallb i MaATpPbIMallb,
ajie i 3aUpIpaBallb CaMy pa3apBaHyIO CalbIsAJIbHYIO TKaHIHY, Janama-
rasi nepaTBapbllb 60J1b i 3HSIBa)KaHAE MavyLLie cipaBsiajiiBacli y ciny
KiHYIlb KaJIEKTBIYHBI BEIKJIIK I3P>KayHAMY TIPOPY.

AnMeTHBIM ObY i OCBeN 3af3€fHIYaHbIX y Mpallbl apraHisalplsay
I0pbICTAY — HiBOA3iH 3 ix He MeY ManspafHAra BONbITy abapOHbI Yaja-
BeYbIX IPaBOY i anesnsupli ga MixkHapopHara rnpasa. QaxkTelyHa Ja 4a-
coy XyHThl § Ybli aficyTHIYaI agMbICIOY1ibl ¥ MI>KHAPOAHBIM IIPaBE,
i meHasiTta g3erHacup KamitaTy i BikapeisiTy CKJajsia naaBajIiHbl AJIs
V3HIKHEHHS a[illaBeIHAN BEBI i DIIICTIMIYHBIX IPAKTHIK.

AIHBIM 3 aCHOVHBIX HalpaMKay IOpbIObIYHAN A3€HHACLi cTaja-
cs CKJaflaHHe meTbilplil habeas corpus agHOCHA 3HIKJIBIX amaHeH-
Tay ynapaay. Takim ublHaM I0PLICTBI HaMarasics (1) aMmycilp ALIKTaTypy
nphi3Halpb caMi GakTel ¥BA3HEHHS a60 3a00CTBA i MaBefaMillp, MTO
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yajiaBeK He 3a0bIThI i IIyKaHBI; (2) ganamarysl cIM'i aXBspsl, Jallb Mar-
YbIMACLb ObIIb MAYYTHIMI i 3padymeTsiMi; (3) 3aaKyMeHTaBallb CaM
daxT i (4) cTBapslLp apxiy panpacisy.

Arynam 65110 ckianzeHa 8904 netsinsli habeas corpus (100).

[1psl raThIM afObIBajIacs CyThIKHEHHE — KaJjli 3YpbICTbIYHAE, a KaJjli
i kaHQikTHae — I3BIOX, SIK KaXyIb ayTapsbl, «dIiCTaMay» IOpbICTAY
i caupianbHbIX paboTHIKAY. Hanpsikiaz, nagyac iHTOpBIO 3 axBspami
MepIIbIs i APYTist 6bLIIi CXiNIbHBIS 12 PO3HBIX MaJlajIbHACLSY CIAYXaHHSL.
FOpsIcTBI MagTpEIMIIiBaJli anoBe], NbITaHHAMI KIITaNTy: «IITo 3mapsl-
Jacs paneun?y, «llro pabiy 3ayblHLa?» — CallbIsAIbHBISL pabOTHIKI GBI
CXiNBHBIS MBITALp: «SIK BBl cs16€ amuyyBasi?», i «SIK Bl raTa mepaxbl-
Basi?» (100). To 60 0OpBICTAY LiKaBiy a6EeKThIYHBI 60K 31apIHHS, a ca-
LBISJIBHBIX PAaGOTHIKAY — 9MaUBIAHBI i CYGEKThIVHBI. [9ThIS PO3HBIS
MajlaJbHaCLi CJIyXaHHS, 3a[3€HHiYaHblsl NMajyac 300py CBENYaHHSY,
Jas3BaJisisi y36araninb BbIHIKOBBI HAPATHIY HI0AHCAMI i axaninb paasb-
Hacllb P3MIPACisy Ba YCEN sie IMaTBbIMEPHACL.

J3sIKy104bI IOCBEY CallbIs/IbHBIX PabOTHIKaY Ipalja He CIIbIHSJIa-
Cs Ha [1aa4bl NeThILbIAY 200 3anayHeHHi habeas corpus — siHbI CTbIMY-
nsgBaji axBsipay i ixHbIS ceM’i apraHizoyBalilia i mykaib KajaeKThlyHbIS
ankasbl (106). Bsmomel YbLIifiCcKi JOCBEM, MacaBbIX MPATACTAy KPIYHBIX
axBgpay palpacigy cTaycs MardbIMbIM y T. JI. A3S9KYIOYbl IIPALlbl FITHIX
paboTHikay.

Pasdsen 5 3acspopskBaerjiia Ha apTadakTax, npausdaypax i Tax-
HiKaxX — TOM iHPPaCTPYKTYPBHI, sIKasl Ja3BoJIijia 3alaKyMEHTaBalb, pac-
cjenaBanb i acyA3ilp 371a4bIHCTBBI [ 35P>KaBbl.

Poso makymeHTasizaupli y agHOCiHaxX ma MacaBara majliTelYHa-
ra TApPOpYy ayTapsl NpbIpayHOYBalLb O3 KapTarpadidyHblx MPaKTbIK
y OaAYblHEHHI J1a HalblsIHAJIbHAM TIPBITOPBII — Mafo6HA SIK alOoMIHisg
Jla3BaJISIIONb YBiAaBOUBIb NaiTEIYHYIO rearpadito, Tak i nepmas fae
MarybeIMaclb NepaHecli XaxJliBylo paajbHACLb 3 HEMACP3HA Aaji3e-
Hara y aGeKT calplsibHal yaBbl i MaliThIYHAra I3€SHHS.

Tab6iupl, ciicel, cTaHZApThI3aBaHbIsl GOPMBI NIPABSAA3EHHS iHTIP-
B1I0 — yCé raTa GbLIO BbIHIKAM KaMIIpamicay Mi>K pO3HBIMI MasiThry-
HbIMi maBecTKaMi, KaTHITBIYHBIMI cTaHaapTami i snicTamasnorismi (119).
[TangpagHe HIXTO He Be1ay, SIKiM YbIHAM MOKHA a’KbILL YIS IPAL3C
paricTpalibli aliTeIYHAra rBajTy TaKkix namepay, 60 ricropsls Yslii He
BeJjajla HiYora CyBbIMEPHBIX MallTabay. He 6b1710 aHi MayHBIX CTaHAAp-
Tay, aHi HaBaT ajnaseHara cjoyHika (120).

[llocmul pa3dsen pacyienye TakcaHaMivyHBIS BBICiJIKI TpaBaabapoH-
uay. Cam [3sipXkayHbl TOPOP HAraTyJbKi HEYYBaHBIX MamTabay npam-
cTaynsy caboil repMEeHeYThHIUHbI BBIKJIIK.

Y paznzesne aHanisyonua mapdanoris i rpancdapmarisli kyaciika-
LBIHBIX CXEMay. AIIHOM 3 aCHOYHBIX iHT3PIIP3TALbIAHBIX PaMaK MJIs
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yasnpuoy KamiraTy i Bikapeiary crasiacs napyumsHHE 4ajlaBeyai roj-
Hacli (166).

SIk mauspnesiels af, camara nadarky pasIvisifjajlicsl He TOJIbKi He-
MacP3AHLISA axXBAPbI MajiThlYHAra rBajITy, ajle i iXHbIS KPOYHbIA i ca-
LbIsITIbHAE aTa4ydHHe. [1aBojjie cBeTanorsay, IpblyHeceHara § npamy
KamitaTy i BikapbisiTy caupisaabHbIMi pabOTHIKaMi, 3/1a4bIHCTBA 3aKpa-
Hae He TOJIbKI caMmy axBspY, ajle i CyNOJIbHACILb, Pa3pblBA€ CalLlbISAJIb-
HYIO TKaHiHy i napymae Bepy ¥ cupasszJiBacipb (168). Tamy n3eiiHacip
npaBaabapoHLay Oblya CKipaBaHa He TOJIbKI Ha JaraMmory Hemacpap-
Ha MalspIIesibIM, ajle i Ha T3PAIilo MWbIPOKa 3pasyMeTall cauplsijibHan
TpayMBbl.

Y nmocTaplKTaTapCKisg 4yackl HazamnamaHbl maciy iHgapmanpli 6bIY
BBIKAPBICTAHBI NIafyac npansl HanpissHaabHaM KaMicii na panapanpisax
i npeiMipaHHI. TakiM 4blHAM, TaKCaHaMiyHas CcicTaMa — MOBA i Benbl,
4Kisl ObLJIi CTBOpaHBI A3€JIs Taro, Kab akasallb JarnaMory axBsipaMm, —
Oblyla mepaHeceHa Y iHIIBIS yackl, 3af3elHivyaHa ¥ iHIIBIX Ipaipcax
(191).

Cémvl pasdsen aHamizye raTyio pojio nakymeHTay KamiraTy i Bika-
PBIATY ¥ afHAYJIEHH] CIPaBsAJIiBaCLi ¥ Cy4aCHBIM YbLIiACKIM rpama-
CTBe.

[TauslHaena pas3nasesl 3 xapakTapHara amnirpada, siki ¥ Hac 6bl1a
¥>KO Haropa npauplTaBalb BbIMIN: «Lli MarysiMa, IITO aHTOHIMaM 3a-
ObILIIA 3YIIsI€el(lla He TaMAllb, a CripaBsaaiiBacp?» (197).

[1pel raTeIM TP36a a7 3HAYBILb, ITO HABAT NACJIs BApTaHHS UbLyi 1a
IDMaKpaThli mpara rpaMajiCTBa Ja CIpassAJjliBaclii 3acTaBajacs Aayri
yac He3apmaBosieHal. Tosnbki nacsas 1998 r. Obla abBeuryaHas nepias
KpbIMiHAJIbHAS MT03Ba Cynpaub [1liHayaTa, aCHOYHBI X LsKap Nepaxol-
Hara npasacyz34 npeinagae aryaam Ha 2000-4.

TOPOS Ne 2 (55), 2025 | 327



PEUEH3UN

Makarychev, A., & Medvedeyv, S.

BIOPOWER IN PUTIN’S RUSSIA:
FROM TAKING CARE TO TAKING LIVES.

Central European University Press, 2024.

I. H.

https://doi.org,/10.61095/815-0047-2025-2-328-338

AmnomHiM YacaMm — y ThIM JIiKy n6aHHsAMI ayTapay manarpadii , sikas
TYT pasmisijaenua, — AJs TAYMAudHHS NPbIPOAbI i maBoA3iHAY ABOX
yCcxoJHeeypanencKix 6J1i3HedbIX (3Bs13aHBIX KaJli HE CTPYKTYPHBIM i re-
HeaJslariyHbIM NaflabeHCTBAM, TO HENACP3AHBIM «CisIMCKIM» JTy4YBOM
T. 3B. «Cato3Hall [3sp>xaBbly) ayTapbITapbiamMay, myliHcKara i JJyKausH-
Kayckara paxeIMay, yc€ OoJyeil aKThIyHa JacTacoyBaellia MaHsIe
«bisnaniteiki» Mimmass Oyko i 3BI3aHbIsI 3 iM 3YPBICTBIKI 1 KAaHIITY-
aJIbHA-3IIICTIMIYHBIS CTPATATI].

AHnppsn Makaperuay i Capreit MsansBensey 4akaHa KaHLIHTPYIOL -
ua ¥ maHarpadii Ha Paciiickait @enspanpli, ane ag3Haydamolp, ITO pa-
XyIOlb 32 IepaBary NnpaxkTelkaBaHail iMi GisnasniTbiyHAl MapajibIrMBbl
MarybIMaclb aC3HCaBaHHS MAJITBIYHBIX TPAEKTOPBISAY MOCTCABELKiX
Kpainay y uazabim (145) i mamaTHara i He 6aHasbHAra nNapayHaHHS 3 iH-
mIbIMI 171i6€pasibHBIMI pa’KbIMaMi, IPBIBOA3SIYbI ¥ IKACLi IPLIKJIALY J1y-
KamsHKayckyio benapycs (147).

Kani gng pacnenaBanHay camix Makapeluasa i Msig3Bensesa 6isi-
NaJiThIYHBl KaHLRITYadbHbI CJIOYHIK ylacliBhl YKo 60sel 3a n3ecd-
uirogase, To akajasMiyHasg MOJa Ha SIro Cspoj, npajacTayHikoy Russian
studies pmaryerua, xyTuysit, 2020-Mi, y YbIM CBaio poOJIIO aJpirpasna
i nangamis COVID-19, ane nainepu i nepagycim — rnoyHamamrabHae
yBapBaHHE Ba YKpaiHYy, SIKO€, BapTa JyMallb, [1aCTaBijia KP3C HA TpaH-
3iTasariynai napanbirme i 3apasom naj, cCyp'€3Hae nblTaHHE iHT9PIPa-
TaLbIHYIO 3YPBICTBIYHACI iIHCTBITYLIBIMHATA NAABIXOAY. AIIDOY Taro,
cam repMeHeyThIYHA-MapaJlbHbl BHIKJIIK HalHOYmal KaTacTpadivyHan
9BAJIIOLBII MyI[iHCKAara pakbIMy BbIMarae aji aHaJliTelkay icToTHara ab-
HayJIEHHS T9ap3ThIYHbIX [1IEPCIIEKTHIBAY, a allelayIeHHe i camaTbI3alblst
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OBbLJIBIX MAJITBIYHBIX CTPaXay BBICTAYISIONb OiINaIiTBIYHYIO0 MAI3Jb Y
BBITOZHBIM CBATIIE.

Y pasrnspganaii maHarpadii Makapeiuay i Mspassensey He TOJIb-
Ki majfBoj3slLb IMafipaxyHaK cBaéil paHelmai mparipl, a6’sgHOYBa-
I04bl TlepanpalaBaHbll PAaHEHIIbIsI CBAa€ TAKCTbBI HA LIIPAT TIMAY
(criopT, masiThIYHBL aKTBIBI3M i J3€SHHI pycKail [3sp>kaBbl Iajgdac
naHasmii) i 3ayuatousl ix ugnep ag3iHbiM HapaTbiBaM, sIKi 3HAX0A3illb
CBal0 — NIPaJCTayJIEHYIO ayTapaMi SIK 3aKaHAMEPHYIO — KyJIbMiHaLbIIO
¥ noyHamamTabHbIM yBapBaHHI Ba YKpaiHy (SMy MPbICBEYaHBb! AMlOMIH]
paszaen KHiri), asie i paaryoonb Ha a3HauyaHbls 3MEHbl § akajgsMivyHai
KaHIOHKTYPbL. SHbI CyMBICJIS CYTIPaIbIIACTaYISIOlb IIPI3E€HTABAHBI iMi
6isimaJIiThIYHBI NANBIXOM, [allyJISIPHBIM Y PYCKail nasitrasnorii iHCTHITY-
LbIFIHAN i PKaHaMiYHal ONThIKAM i IPAT3HAYIOLbL HA 3HAYHBI aKaJdMid-
Hbl YHECAK y IpICcKycii ab BailHe (42), IKyI0 Hamararolla npajacTasilb
SIK JIaTiYHbI BBIHIK NAIMSP3IHIX OBICKYPCiyHA-NaITBIYHbIX TPAEKTOPbII
MyLiHCKara pakbIMy. AIpod Taro, Makaperday i Ms3sensey npanany-
I0llb HE ILICKP3ITHAe amicaHHe HalHOoYIai najiTelyHai rictopsti PO,
II3€ IpaMaTbluHbls Nag3ei nacsus 24 morara 2022 r. pasrasgamnna He
SIK KapAplHAJIbHAS 3MEHA 1 pa3pbly paHeNIan JIOTiKi KipaBaHHS, aje sIK
MpaLsr NansipsgHe HagyHbIX TPIHIAY, LITO Jae MaryblMaclpb axarmilb
aryJbHbIM HapaThIBaM HE TOJIbKi aHEKCil0 KpbIMy | BAEHHbBIS I3€SIHHI Ha
Janb6ace, ane i Bayny ¥ I'pysii (15) — y 3a6bIL1i SKiX SHBI, IIMAT Y YbIM
CIIpaB4AJ1iBa, NaNpaKamlb iHIIBIX aHAJITHIKAY.

Arynam 6ismamiTeraHbI IagpIxo7 AactacoyHa Russian studies mpa-
IyIJIeI KBae [3B€ aCHOVHBIS METajaJariynels crpararii. [la-nepmae,
BbIKapbICTaHHE ¥ sKacli 6azaBara pmacijenHilkara iHCTPYMEHTY [bl-
CKypciyHara aHasi3sy (3 MBIPOKiM pasyMEHHEM <«IBICKYPCY», SIKO€ —
HAYIpBIKIA] Tamy X M. Oyko — axamssie He TOJbKi TIKCTYaJbHYIO,
ase i m06y10 CiMBaiYHYIO PaajbHACIb, Y ThIM JIIKY i 115171eCHBISI IPaK-
ThIKi). [la-Ipyroe — ycnpsiMaHHE YCypé3 i 3a 4BICTYIO MaHETy aj-
METHAN P3NPaAyKThIYHAN PBITOPBLIKI, MIMATIIKiX F'€HIAPHBIX iHBEK-
ThIBAY 1 MackyJiHHAi imaasnorii, gKis pasriasgparonla He sK 60JbIl 1
MEHII BBINIAJKOBBIA iIBIICIHKPA3ii camora ayrakpara i asroHam 3JIiThl,
aJie SIK HermacpaHae acspoI3€ i aCHOYHBI IPBIHLBII I3€SHHS MyLiH-
cKara paKbIMy. [Ipbl raTeIM GisiIasiTBIYHBI NAABIXOM, 1A iIHTOPIPITALbIi
pyckara najsiTblyHara pakbpIMy CyTBIKAaellla 3 YJaCHBIM — MardbiMa,
SVPBICTBIYHBIM — IAPAJOKCaM: SIK MOXKHA PaCTIyMaybllb i IasifHALb
y aJi3iHae KarepaHTHae lLi3jiae MMaTJiKis JjiTaHHi ab «Hapojocbepe-
KEHMM» 1 aJlHaYacHae LIaKylo4yae MapHaTpayCTBa JIIOACKIX KbILLSY
y BaniHe?

Makaperyay i Magssensey, Takim 4YblHaM, CTaBdllb I€paj, MaHa-
rpadisii mocelip aMOGITHBIS MATHL (Q) Makasalp GeCIsSIpYHYIO Iepa-
Bary GismasiTelyHal KaHUPITyajbHAW OITHIKI Nepaj MamyJspHbIMI
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¥ pyckail masitanorii iHCTHITYUBIMHBIM i 3KaHaMiYHBIM aHaJji3aMm;
(b) naBectyi, mTO YB3PLbL CTATOAA3S MyLIiHCKAra KipaBaHHsI [IpaHizaHas
ajJi3iHal i CKpa3HO JIoriKay [I3€esHHs i IITO BaliHa Ba YKpaiHe ysayise
He 60J1€l1 YbIM 3CKAJIALbIIO a[I[1a4aTHA NPLICYTHBIX TAHAIHIBIN; (C) BBI-
NpaBilb HEKATOPbIS TIAPATBIYHBISA Xi6bl camora cTBapaJjbHiKa KaH-
LPMTY «6isinasniTeiKi», To 60Kk M. @yKo, 4Ki, Ta MepKaBaHHi ayTapay,
Hazay siMy 3aBy3Kae 3HAU9HHE, LITO axalljsie TOJIbKi HeaslibepabHbls
P2KbIMBI, Y TOM 4YacC K 3 HE MEHIIAM 3YPBICThIKAN SHO JAacTacoyHa i
Jla ayTapbITapHbIX PKbIMAY. YIacHa, aBoOjiJjIe IAIThIX aMOITHBIX sie 3a-
Iad s i nasniyely aTpa6HBIM alPHbBaLb MaHarpadiio i, 3a6sraioys! Ha-
nepaj, Mymy af3Hauybllib: HAMJIEA3s4bl HA TOE (2 MarybIMa, MEHaBiTa
Tamy), IITO 3 CiMIATHISN CTAyJIOCs i lepaBa’kHa Maf3sJIs10 aCHOVHBIS
KaHLITYyaJbHbISA iIHTOHIBL ayTapay, BEIHIKOYHAe TOKCTyaJIbHAE LdJae
BbIKJIIKae HAMaJIa MbITAHHAY i [IIp2YaHHAY.

[Tauny 3 Qyko i AsroHara KaHLPMNTA «6igyaans!». SIK CayHA af3Ha-
yatonp cami Makapsruay i Msz3Bezsey, nepuiacHa rata nassitiie 6b110
CTBOpaHae JIJIs1 XapaKTapbICThIKiI Cy4aCHBIX HeaibepabHbIX 3aX0HIX
PaKbIMay i sTOHae naublpaHHE Ha iHIbIA rearpadivynsld i, mTo 6osein
icToTHa, nasitanariyubisg abcsri naTpadye KaHURNTyaabHal KapaKIbli.

BaszaBail mjst yc€il KHIri rinoTassl «ayTapelTapHail 6isinaiThIKi»
ayTapbl Jacsramolb JOCHILb IPOCTBIM (Kaji He cKas3allb — CIpOoIIdYa-
HBIM) LIJISIXaM: I3B€ PO3HbISI MaJlaIbHACI IpastyIeHHs i Kbl AIeH-
HS ynajpl — TpaBa 3abipalib XbIUE i ciMBasigyHas paNpa3eHTallbls
I35ip’KaBbl § 1iejle CYBEpaHa, 3 afHaro 60Ky, yjaja MajaTpbIMiliBallb
KBILLE 1 aHaHIMHA-[IBICTIEPCHBISI CTPYKTYPBI YpaJaBaHHS — 3 APYro-
ra, — skist cam Qyko cynpaubnacTayuasy sk KaHTpapHbIs i ricTapeluyHa
nepaemusls, Makapsruay i Msin3Bensey pasriasaaions (IpbIHAMCI, Y BbI-
MaJIKy Cy4acHBIX i7i6epasibHbIX PKbIMAY) SIK CIHXPOHHBIS i 3BS3aHBbIS
IBISITIEKTBIYHAN CYBS33I0.

HexpamasiTeika BaliHbI i 3a60MCTBa allaHeHTay — raTa He cyIpa-
1bJIersIaclb, ajle cBoeacabsiBasl dcKajalblsd ayTapbslTapHara «KJomna-
Ty» ab 3mapoyi namnyssubli, pagblkanisaupls rnceynabisiariyHnail Hop-
MBI, gKas I3eJisl CBa€ll yHyTpaHal IyCTaThl NpaKp3CiiBaella Ipas3
CcymnpalblacTayjieHHe BOHKABLIM i 3HENHIM marposam abo «ajxineH-
HSIM». XapaKTIPHBIS PANPAAYKThIYHbIA i iMIirpalbIiHbISA iHBEKTbIBBI
i agmaBeHBl IM «aJIMAUHUCTPATUBHBIA BOCTOPr» HE €CLb MPOCTBIMI
DKCUSCaMi — SHBI BBIAYAAIOLL ABICKYPCIYHYIO JIOTIKY Cy4YacHau py-
CKam yJsajpl, sKas NagMsHsSE ifdanariyHylo i HapaTbIYHYIO IyCTaTy
«pycKai» iIsHThIYHACL SMalbliiHa-6isg1ariyHail egHacLio afiHOJIbKa-
Ba Marpa’kaHbIX 3MeHaMi. bisgnasiTeika BBIKOHBae poJIo NOCT-i3ana-
riyHay i NocT-nasiTelYHAM 3aMEeHbI A3sp>KayHal i3asorii i masmiTeiKi
(22). HaBsi3miBast i xBapasiTas 3akjano4yaHacllb PycKix aiitay i camo-
ra ayrakpara Jgarpajalnplsai i BBIMipaHHEM, XapaKT3PHbIS PbITAPbIYHbIS

330 | REVIEWS



inTopBeHUbl § cdepy paNpamyKThIYHBIX i TEeHOAPHBIX MpPaBoy i,
NpbIHAMCi BOHKaBa, XaaTblyHAas [3€MHaclb aJMiHicTpaTblyHara amna-
party i parisHanbpHBIX BJliTay, SIKis crpabyiolb ajanaBsalb raTail HO-
Baii GismaBecTIpl, IpajcTayssena ayTapami Sk CyTHacllb cyyacHara
pyckara pakbiMy. [1pbl sroHail inpasnariynai HeHA3€ (QICyTHACLb I1ac-
JSfoyHara i KarepsHTHara ifgpasariyHara abrpyHTaBaHHS) i pbIxjac-
Li HaupIsIHAJIbHAra HapaTbhlByY MEHABiTa CYKYIIHACLb «HapMaJIbHBIX»
CEKCyaJIbHBIX 1 PAMNPAaAYKTBIYHBIX NPAKTBIK [aAMSHSE BbI3HAYDH-
He «pyckacii». CeKkcyasybHblsl, TeHAapHbIs, GisiariyHbls i iMirpaHukis
¢$o6ii He TosbKi iMIIIEMeHTYIOLIA ¥ afillaBeIHbIs 3aKaHaayubls i af-
MIiHICTpaTBIVHBISA MPAKTHIKI, ajse i pasriasggamnua ¥ sgKacli acHOYHa-
ra Mapképa JasiIbHaCLi Ba YHYTpaHay MaJIiThILbI i IPBIHIIBIIAY «rea-
NaJiTBIYHBIX» Xaypycay y BOHKaBail. Cama X ysajza npajacraysenna
gK aCHOYHBI P3NPAAYLAHT i pymiliyia abd «34apoBbIM» HACEJIbHILITBE.
Posist kaneKkTeIyHara «1plBijlidalbliiHara» iMyHiTaTy, Ha SIKYIO IIP3T3H-
Iiye TYLiHCKi PaKbIM, i anpayzBae sIro Ba YacHBIX Bayax 3a JIIOObIS
3J1a4bIHCTBBL, 3[I3€MICHEHbIA CYIpalb YHYTPAHLIX i BOHKABbIX BOparay
MeJbIKasi3aBaHay «<HOPMBI».

Ha moii norssp, rata He CTOJIbKi pa3Biné KaHanubli OyKo, KOabKi
se TpbIBisnisaupls. [la-nepmae, kani § camora ¢ppaHiysckara ¢inoca-
(pa GissmasiThIKa BRISTYIIS€1I1A SIK HOBASI CTPYKTYpa (i HaBaT meTagisika)
yJazbl, ayTapsl pasriggaolb se NPOoCTa SK SI43 aJJHO 3 BBIMSIPIHHAY
NajliThlyHara, K OafaTKOBYIO METPBLIKY, Naj 4Ky Najlafaiolb yce
HIBIPOKA 3Pa3yMEThIS «11S1JIECHBIS» BHIMSIPIHHI aXKbILLISIYIE€HHS Y1abl.
[Ta-gpyroe, nagmena Ta3icy ab ricrapblyHaii nepaeMHacli I1BOX IIPbIH-
L[BIIOBA PO3HBIX ThINAY yJaJapaHHs Ha Ta3ic ab iXx JbISIEKTbIYHAN
cyBs3i pacdakycipye i gadanbcipikye KaHUSMNLBIIO: Lsinep abcsr sie
BaJIifHACILi HEe aKP3CJIEHBI HisIKiMi Y4aCOBBIMI paMKaMi, i He iCHye HisSKix
abMekaBaHHSY Ha TricTapblYHbIS aHAJIOri, yCcsl pyckas TiCTOpbIS Ie-
paTBapaenia ¥ 3aMKHEHbI KOHTYP LIBIPKYyJISIpHara cimBasiamy (yuiH-
CKas yyaza rnaycrae sK apraHiuyHsl [IpaLsr caBelKara arany, i nepuas,
i npyri BbIAysI0LbL Cab0M afliadaTHLI i IpbIMapAblsyIbHbI XapaKTap py-
cKall maspkayHacui, nabygaBaHall Ha LPHTPaAJli3aBaHbIM pa3MepKa-
BaHHI NPBIPOIHBIX pacypcay; I71. Hamp., 77); j100bls IpasyaeHHi my-
I[iHCKara pakbIMy MOTYIb Oblllb aIHECEHBHI J1a IBOX paricTpay siroHara
I3€IHHS — Toe, IITO He Majnajae naj OisnasiTelKy, MOXXHA aJHeC-
i Ja HeKpanamiiTeiKi, i HaaABapoT. YV GosiblIacii BeaKkay agMeTHas
KaHIOHKIIbIS JIBYX abmapay (ysacHa 6is- i masiTeiki) cTaHOBiLIA 1715
ayTapay Harojau He AJIs1 KAaHLPIITyaIbHBIX iHaBalbIAY, a [JI1s1 BBIHAXO -
HIlITBA HSIXaH i TPAMHBIX, aJle XK TOJIbKi MeTa(apblYHbIX aHAJIOTiSY: SIK,
[la IpLIKJIaNly, TapayHAaHHE BKCIapTy HaThl, siKas syiisie caboil BbIHIK
CMEpLi IIMAaTJiKiX apraHiamay, i «dKcnapTy» CMepLi najgyac BalHbI
(143).
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MokHa Takcama NaymdyBallb ayTapay 3a SKJIEKThIYHACLb iX-
HBIX THaP3TBIYHBIX I'yCTay i M5¥HYI0 KAHLSNTYaNbHYI0 Henepabopsi-
Baclb. AIpod yjiacHa «bisimasiThiKi» 3HaxoA3iM y KHi3e ¥BecCh cIIic ra-
MaJsariyHbIxX KaHUDIITaY, NabyjaBaHblX HA TOM Ka JIOTilibl KaH IOHKIbli
NaJiThIKi i agHaro 3 KapaHey, 3Bs3aHbIX 3 OigariyHbpIM abiapam: aHa-
Tamanasirelka camora Qyxo, HeKpamnaiteika A. M63m63, 3031a1iThI-
Ka Jx. ArambeHa, Ky bl Aafalolla Takcama «rosae Xpliié» i «khommo
sacer» amnoLIHATa, IOPYyY 3 «HaJ3BblYaliHbIM cTaHOBim4Yam» K. IImira.
Ha moit morzsf, nacaenaBaHHe TOJIBKI Bellirpasa 6 y cBa€il KarepaHT-
Haclli, Kaai 6 KoJIbKaCllh I[PITABAHBIX TIAPATHIKAY 1 iXHBIX MaHALLSY
6bly1a 6 3MeHIIaHasl, ThiM 60JIeH, IITO SIHBI NIPaICTAYIISIONb CA60U 40~
CbILb TPBIBISIJIBHBI «IKIHTIBMEHCKI HAOOp» CEHHSIIHSAN MasiThIYHaN
¢pinacodii, To 60k — mpsiHaMci, HAa Maé MepKaBaHHe — Makapeluay
i Mapseensey TyT XyTYsM CHAAKYIOLb CEHHSALIHANA KaHLRITYyaslb-
Hail Moz3e, a He Kipyollia YHyTpaHbIMi naTpabami macaenaBanbIx iMi
paaniay.

Toe, mTO MOXHA INpajCTaBilb i, yjlacHa, npaacTayiasenna ayra-
pami sk BbIroga ixHara najbIxozy, €ciib agHavacHa i sroHai cjiabiHo.
MakapeiuaBy i Mspg3BenseBy ypmaenua iHtarpasanp 24 motara 2022
y Nansp3[HIO NaJliTEIYHYIO TicTOPbI0 PO, ase 3a KOWT NparHacThlu-
Hail i panbcidikanpliiHail 3¥PLICTBIKAY, 60 HE BiJaBOYHA, ITO HAOTYJI
MO>XKa BbINAJallb 3 1aJ00HAN KaHLAMIb, I3€ 1106ast NajiThIYHas Ipa-
siBa MO>Ka OBIIb afiHECeHa abo Aa YiacHa «6isimaniTeiki», 6o fa «303-
nasiTelki», ab0 [a «HeKpamasiTeKi», ab0 Ja «Haj3BblYaliHara cra-
HOBIIIYa».

Bsaprarousics ga 3aBOYHAV KaHKYPIHLBIL 3 iHCTBITYLbIAHAN i 9Ka-
HaMiyHail ONTHIKAIL: K CKa3aHa, «bisNajiThIYHBI» MANBIXOJ, MPamy-
ryeqykKBae CyOCTAaHUBISJIBHYIO (2 HE IHCTPYMEHTaIbHA-TIParMaThIYHYIO0)
iHTOpHIpaTaLbIIO TEHIAPHAN i paNPafyKThIYHAN PBITOPBIKI i afnaBen-
HBIX I0PBIJbIYHA-aAMIHICTPATBIYHBIX [IPAKTbIKAY — IPbl YCEN Mardsl-
Mall nséHHacLi najobHara rnajplxony, He 3Haxon3iM y Makapbiyasa i
Msan3Ben3eBa afka3y Ha camae IpocTae, aje icTtoTHa ¢anbcidikyio-
yae NgpdvYaHHe: AKiM 4bIHAM MOKHA aJPO3Hilb ABICKYPCIYHYIO JIOTIKY,
gKas 3Myllae yiaany 1a ThIX Li iHMIBIX KPOKay, af, NpblxaMaudy i igbl-
JCiHKpasisfy crapaioyara ayTakpara, 3MSLIaHbIX 3 allapTYHiICTbIYHBIMI
3arasbplyaHHIMI 3 MaBECTKi 3axX0fHAra KaHCEPBaThI3My 260 MSCII0Ba-
ra cneusidiyHara Typamuara stacy? Lli campayzabl ajnaBenHbIsT pa-
(pepaHIpli BBISYISIONb HELITA iCTOTHAae afHOCHA (PYHKLbISIHABaHHS
nyLiHCcKara paXKpIMy, a He Yayisionb caboil IPOCTYIO PhITapPbIYHYIO
MaCKipOyKy?

Ja Taro X Hemas0e>KHa Yy3HiKae MbITAaHHE calblanariyHail pa-
JleBaHTHacLi. fIK ajg3Havaoub cami Makapbryay i Msanssensey, KaH-
KP3THBISL MaBOA3iHBI PYCKiX rpamMafssHay pa3aKa aAnaBsjanllb
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nacTapajlbHbIM YTOIIiSIM «TPaAbILBIAHBIX KAIITOYHACLAY». AlIaBeiHa,
KaJi Mbl IppIMEM 32 6a3aBYIO TillOT33Y HEP3JIEBAHTHACIb PEITOPBIKI b
abapoHe «HapMaJIbHBIX» CEKCYaJIbHbIX i PAMPalyKThIYHBIX 1aBOA3IiHAY
carpaynHbIM criaf3eBaM i marpabaBaHHsIM HacesbHiNTBa PO, naycrae
Herasbe>XHae IMbITaHHE: YaMy ajllaBelHblsl AbICKYPCiyHBIS CTpaTarii
aKasBamIlla I3€MCHBIMI i JIETiTBIMYIOYBIMI ¥ aHOCIHAX Ja PIKbIMY,
KaJi SHBI HE aJIaBANaoLb HiIKaMy MepKaBaHaMy rpamaliCKaMy KaH-
caHcycy? Cam Qyxko ¥ cBoit yac 31pIMay MBITAHHI ab calplsiariyHan
paJiIeBaHTHACII TIPa3 KAHIPIII[BIIO CY6 eKTIBI3a1lbli: IbITAHHE, HAKOJIbKI
aJraBe[Hbl ABICKYPC yCIIpbIMaycs Ha ¥3pOYHi KaHKPITHail acobbl, Ka-
caBaJjacs Ipas ifjd1o Taro, MTo cama acabictacupb 3afaera i pamnpamy-
Kyella IIpa3 NayHbIS ObICKYPCIVHBIS MEXaHi3MBI. Ajie ¥ BbIagky Ma-
KapbluaBa i Msi3Bei3eBa Takoe YXijieHHe aji mpabieMbl He MardysiMae,
60, SIK SIHBI caMi MajaKpaciiBalolp, rpaman3saHid PO He cTosbKi Ipbl-
Mae HaBs3aHbI sIMy BOOPas3, KOJIbKi Kipyelllia nepaBaskHa dKaHaMiuHail
i TpaH3aKUbIIiHAN JIOTiKal y3aeMaJ3€esaHHS 3 yaagan.

Xiba He HaWOGOJIBIIBIM KAHILANTYaJbHbIM [bICAHAHCAM TyYbIlb
ab’simHaHHE MOCTCTPYKTYpasliclKai MeTanaorii i 9COHLbISAIbHA-TIPbI-
MapbIsHaJCLKiX Ta3icay ab «IIpbipon3e pyckaill A3spxaBbl» (146),
sKasi Hibbl 3aX0yBae Ha NPALATy CTAaroAA3sy CBAlO MPBIHLBIIOBYIO TO-
ecHaclpb. ['aTaK Xa A3iyHa BBIMISLAOUDb allesIalbli ayTapay SK ga Kay-
3aJIbHa-TJIyMavasibHbIX YbIHHIKAY Jia kjimary, rearpadii i crneubidiki
pa3MepKaBaHHS NPLIPOJHLIX pacypcay (148).

ATIpOY KaHIIITYaJbHBIX Xibay, TOOPbIS BhIKJIIKae CYMHEBBI i § cBa-
€1 sMnipblyHall 3YpBICTHILBL pa3risgfaHbld Y KHize napnsei, aco6bl,
TOKCTHI i BBIKa3BaHHI aJIpO3HiBae iXHbI 4ABOJI TPBIBiSJIbHBI XapaKTap.
dakTbIyHa 3HAxX0A3iM y MakapbluaBa i Ms3Ben3esa nepakas y «6isi-
naJiThIYHBIMY CJIOYHIKY MepajaBilay ymMoyHal «Menyssl» abo JI00bIX
iHmbIX Ti6epanbHBIX PycKix MacMmenslis. [lapagak iméHay i nagzesy ab-
cajlloTHAa IpajKasasbHbl. [Ip3TAHIYI0YBl Ha HebaHaJbHACIh CBAHNTo
TJIIYMAQU3HHS | CynpanbliacTayssioybl CBOM MNAJAbIXOJ, iHIIBIM MajiTa-
JlariyHpIM MaJaJisM y sKacui 60jiell KaHLPIITyajbHa 3YPbICThIYHATA,
ayTapsl ¥ TOM 4ac CJIi3ramlb 1a NaBEPXHI NaJliTbIYHBIX Nan3esay, npa-
NaHyI04Ybl YbITA4y CiHOIICIC KOJIINIHIX HaBiHaY.

daxTeIyHA § aCHOBE TIKCTY KHIri JISDKbILb HEMyZAparesjicras mMa-
TPbILA, [13€ HaBiHaBblS HArojbl HAaWHOYIAl MNaJiTBIYHAN TiCTOPBI
pa3MspKOyBaloL1a a rHé3ax afnaBeqHbIX [IaHALLY: HEKpanaIiTel-
Ka, 303IMaJiTbika, homo sacer, rosae >XbIlIlé, Haa3BblYallHae CTa-
HOBimya... AbaBsiI3KOBae 3HaxOJ)KaHHE CBaix ajrnaBefHikay [Jisi IIThIX
KaHLJ3NTAy y PACEeMCKIM CIOpLe, MaiThIYHBIM aKThIBi3M€, Ba€HHBIX
Maz3esx BhIMTIAHAe IK MEXaHICThIYHAE.

Bapait, Halt6OJIbIIBIS TISIPIYAHHI BBIKJIIKae nepwslt pasdsen, Ha3Ba
siKora absijae HaM «bisinasiTeIYHYI0 TeHeasloTilo MyIjiHCcKara paskbIMy»,
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3aMeCT SIKOM 3HAxOI3iM LOCHILb MEXaHICThIYHAE TIYMAYdHHE: y Cy-
YyacHall pycKail I34p>KaBbl aICyTHiYae apThIKYyJIsIBaHAS i acasagoyHas
impasoris, a HaubISHAJIbHAS IIPHTBHIYHACID 1 afj[1aBeqHbI TiCTapbIYHbI
HapaThly, Kajli He afiCyTHIYaolb HAOTYJ, TO 3HAXOA3dALa ¥ 3a4aTKa-
BBIM i YHYTpaHa CYIISIPI4JIiBBIM CTAaHE, TAMY YTBOPaHbI ixHAM alCyT-
Hacuo horror vacui 3anaynsenua «6isnasniTeikail», I. 3H. anesublsai
Ja LsJIECHAH i CeKcyaslbHa-paNpaAyKThlyHAl HOPMBI, aAIaBeIHACLb
SKOI BbI3HA4ae K YHYTPBINAJNITBIYHYIO JIASJIbHACLD, TAK i Nag3esl Ha
cg6poy i Boparay Ha MiKHapoJHail CLI9He.

Inpanariyai niathopmsl, sikas marsia 6 absaHalb PYCKYIO DIIITY,
He icHye. [Ipbl OiXK5MIIBIM Pa3risfi3e TaK 3BaHBISL «TPAJbILbIHBIS
KalITOYHACIi» aKa3Bamwljlla reTspareHHal MENIAHHI0 MaHiNyJsThIy-
HBIX HaparblBay. YCe ifpasariyHbld KaHCTPYKTHI, fKisl LBIPKYJIOKLb
y MenblIsicpepbl, KAHTIKCTYAJIbHBIS i HApMAThIYHA He JackaHasbls. Cy-
YaCHBI PYyCKi HEAaKaHCEPBATBIYHBI aJIiTBIYHBI PA3BaPOT MOXKHA 3BECL
Jla paryJsubli 1sIeCHbIX MTPaKkThIKay (6). «CyBepaHITAT», Ja siKora Tak
axBOTHBI allessBallb PycKi adinpl€s, Np33eHTyellla HAaCEIbHILTBY 5K
CYBEP3HITAT y CeKCyaJIbHbIX TPaKThIKax (7).

[Ipa3 apmeTHYy!O Gisjiarizanplio «pycKai» iIsHThIYHACL, SKas Cy-
aJHOCILLA He 3 O3sip>KayHbIMI iHCTBITYyTaMi i rearpadiuHbiMi pamKkami,
ajsie 3 «<HapMaJli3aBaHbIMi» Gisty1ariuHbIMIi i paNPaAyKTHIYHBIMI TPAKThI-
KaMi, sIKiM cynpanbcTailb Hi6bl YaaHilKi i «cexcyanbHa A3BiTHTHBI»
3axap, siHa npa’jiBaella 3a NajiThIYHbISI MEXbI, — axXamJgioubl § ca-
LbISLILHBIM YSIYJIeHH] YCiX «HapMasbHBIX» PYCKaMOYHBIX, sIKisl HiObI 1a-
Tpabymolb CBa€il axoBbl 3 600Ky MackBbl (42).

[Tap3sansiousl BBICHOBBI ayTapay a6 Opaky nacjispoyHail i Ha-
OryJl KOJIbKi-HeOyA3b yLIsSMHal imsanorii § cydyacHain PO, ne mary
HE 3ayBaXKblllb: JajiéKa He KOXKHAas afCyTHAcCllb Hedyara €clb yJjacHa
nasiTelyHbIM (akTaMm i HeuyblM, IITO MaTpabye cBairo abapsi3koBara
TJIyMa4yaHHS. Bosibll KaHKPATHA: HSIMajla Cy4yaCHBIX P3KbIMAY, y ThIM
JIiKy, KaJIi He ¥ IepIyIo 4apry, ayTapblTapHbIX, QYHKIbISIHYIONb Y ina-
JlariyHbpIM BakyyMe. AnIpbl€pbl Ta3ic ab padilplle insasorii Moxa cTta-
Ub MaAcTaBai [JIs MOIIYKY iHIIBIX ME€XaHi3May TPHIBAJIACLi PIKBIMY,
a He Hevara, LITO BRIKOHBAE POJIIO s1€ CiMBaJslidyHal NaJIMEHBI.

Y HabobII MBIPOKA NEPCIEKThIBE PYCKYIO 6isNamiThiKy Maka-
prluay i Msgssensey amicBaiolp sIK 3BsiI3€HHE HacesbHiTBa PO na
GiszariyHara pacypcy ynaznsl i sSIK pagyKIplio My6siyHail naiTeiki ga
¢pisiynara yesa Ilynina (16). HakoHT anoumHsra Hesibra He 3ayBaskbllb:
raTa He KaHURNLbg M. Oyko, ane B. Kanraposiva. [Ipayna, i cami ayra-
PBl af3Havawlp, WTO T30pblsl OyKo aHThIHAMIiYHAA Oa i#3i maTap-
HaJliclikara CyBepaHa, Ha sIKylo abamipaerna paxsiM Ilynina (21). Sk
CKa3saHa BBIIIDM, [ATYIO CyNsApaviiBacub Makapsryay i Msaasseznsey Ha-
Maramolilla pasBs3allb Mpa3 i ayTakpaTelyHaAll GismajiThIKi, sKas

334 | REVIEWS



npafcTayisge caboil He TiCTapelYHYIO 3MEHY, ajleé BaraHHE MiX IMOJIIO-
cami Hekpa- i 6isamasmiThIKi.

3bIX0OZ354bl 3 TIpaniaHaBaHail iMi 6isnasniTeIdyHal oNnThIKi, Makapsl-
yay i Msig3Beni3ey jivaip MardbIMbIM pa3Bs3allb i IbITaHHE (PalbI3MY:
HaKOJIbKi yIiHCKi p2>KbIM MOXKa ObILlb 3MSICTOVHA axapaKTapbl3aBaHbl
sk dambicuki? SIHpI criaceiaronua Ha P IOxa3ina, ski pasrisgae dambi-
3M SIK Hainepul LisiieCHbl (PEHOMEH, — [3€ Ipa3 HaBA3aHbl 'pamaj-
CTBY CaMaTbIYHbI )KaX HApMaTblyHa4 yaga nagMsHsaenla rojaan cinamn
i 3monpHAacIIio BeIKIiKaLb cTpax (39). daurbiam, TaMy — I'aTa He CTOJIbKI
TBIN NaJIiTBIYHAra PaKbIMY, KOJIbKI aIMETHasl IbICKYpPCiyHasl IpaKThl-
Ka (41), sxas akypar i ynacuiBas nyniHCKaMy pasKbIMy. SK XxapaKTapHbI
ini6epasnbHbl (i pambiclKi) paskbIM, yiaga Pacii akcniyarye Lsij1leCHYI0
YypasiiBacupb i IpagyLbIpye Xax K YHYTPaHbI i MiDKHApOLHBI NaJiThIY-
HBI iHCTPYMEHT.

Y Opyzim pasdsene pasriaspaeniia AseidHacipb K NPaNyLiHCKiX
aKThIBicTay, cric sakix 3BoAzilla ma abcanioTHa 6aHanbHBIX ¢irypay
A. 3anpacranasa, IOmii Ysraspeinaii i Biki Lipirankosaii, ciesaka llama-
Ha i 3. [Ipsenina (4bis A3eiiHaclp ab0 BbIKa3BaHHI TiyMavania y 3a-
JIa3€HbIM P34bllIYbl (PALBI3MY SIK CAMATBIYHA-ICTATBIYHAN MTPAKTbI-
Ki), TaK i mpouisnersnara im, anasiupliiHara akTblBi3My, KyJibl aJJHECEHBI
Yce macTalKis MpaKThIKi, sIKisl «BBICMENBAIOLb i 3HEBAXKAIOLb» Oisyia-
oy Ilyuina, nepaTBapalolp Lieja ¥ acapop3e naniTelyHara BeIKIiKy (i3-
HOY >ka 6a4bIM [aBOJIi TPBIBis/IbHEI cric iméHay [1éTpel TlayneHnckara,
«mamaHa» Anskcanzpa 'a6eimana i ynzenpHin Pussy Riot).

TyT MOXHa 3ayBakKplllb aJMETHYIO IIaJiThI3albII0 SCTIThIYHATA
i 9CTOTHI3ALBIIO MAJiThIKi, YJIACLiBYIO «OiSIIaMiThIYHBIM» TIIYMa4YdH-
HaM. Kasi cyBepaHITAT nepamsirgaenya 3 yaagapaHHs TIPBITOPLAMI
¥ mpacTopy 1secHacli, To — xibHa, Ha MO MOTrJIs, MSIPKYIOLb azfna-
BEIHBISI T9APITHIKI — i BBIKJIIK SIMY MOXHA KiHyLb IIpa3 iHIbIBiLyajlb-
HbI MacTalki nepopmanc i MaHinysaupli 3 ynacHsIM 1esam. [Ipabie-
Ma TaKoOM Xajpl NYMKi y ThIM, IITO aJMETHAs CiHEKJaxaJjbHas JIorika
ayTapblTapHara KipaBaHHS (MOXKHa I1aKa3ajibHa Iakapalb Li aryjam
ajabpanb XKbIUE ¥ HEKAIbKiX HANOOJbII aKTHIYHBIX allaHEHTay, Kab
3aCTpallbllp yC€ HACebHILTBA) HE CiMeTphIuHAS: My6JIiUHbIS MaHINy-
JISIUBI HAJl yJIaCHBIM, iHIBIBiZyasIbHBIM Li€JIaM HE MOTYILb CTalb TOU
naJsiTeIYHaK A3€esH, SKas CiMBaIiuHbIM NIapaJKaM axoIlillp i BbI3Balillb
yCc€ MMaTMiJIbEHHAE MaJiThIYHAE «1I€JIa» HaLbli.

Y mpauinm pasdsese ayTapel KAHIIHTPYIOLLIA HA aTiMITIHACKIX I'yJIb-
Hx 2014 r. y Cousl i 3B13aHBIM 3 iMi [IOMIHraBBIM CKaHAaJje. ATOMIHI
SIHBI 3BSI3BAIOLb 3 MMANIPILHIM CaBELKIM TOCBEAM, 13€ BEIKAPbICTAH-
He (papmaxkasorii ¥ nmpageciiiHbIM crioplie 6blJI0 TIacTayjeHa Ha KaH-
TpaJIsiBaHbIs A3sip>KaBail iHyCTPBISJIbHBIS PAUKi (74) i A3e YnepIbIHIo
3'sBizlacsl XapaKTapHae aTasiCHEHHeE CIIOPTY 3 MaJIPbIXTOYKall 1a BalHbIL.
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Llesna crnapToBbIX aTjeTay pycKas O3sp>kaBa pasriasgae y sKac-
i MeIBIYHBIX i (PapMaKasariyHbIX MallblHAY, ab0 GisiHAYCTPLISTIbHBIX
npagykray (76-77), aiHadacHa — SIK HaTypaJibHbl PACYPC, sKi NaBozJje
aJIMETHal «HaLbIsIHAJIbHAWY» [aJliTOKaHaMiyHal JIOTiKi pasrisgaena
K A3sip>KayHae MaiHo, sIKoe Mycilb Obllb IIepapa3MepKaBaHae § aji-
naBeJHacLi 3 A3sp>XXayHbIMi iHTapacami (77).

Y Iag3eHbIM pa3faesie ayTaphl NpanaHyolb JaBOJIi LiKaBylo rino-
T3y ab ThIM, IITO CHelbl(pika KAHKPITHATa paXKbIMY Bbl3HAUaell1la pas
Toe, K €H CyMsIryae JiBa BbIMSIPOHHI: GisimasiTelyHae (HaThlyHae Ha-
1Ibli SIK aryJsibHaM GisizariyHail machl) i aHaTamanasiTblYHae (SKoe A3eii-
Hivae Ha Y3poYyHi af3iHKkaBara Ijesia-MalblHbI i aTpabye an sro ycé
6osibait 3deKThIVHACI), — Ha NaJcTaBe agMeTHacUsy Kanbidikalbli
i panpa3eHTalbli «LeJla» Hallbli Ipa3 LeJja aTjeTa MOXKHA MEpPKaBallb
a6 npelpoj3e KaHKpATHAra KipaBaHH4 (79). Ha >kanb, raTa rinorasa He
3HAXO[3ilb CBAWIO Jajiefara pa3Bills ¥ KHise.

Paszpgses 3aBspumaenia pasriasjam Taro, KK HaCTYICTBbI AOIMiHra-
Bara CKanpaiy 6Ll padpaiiMaBanbls § HapaTbIBbI a6 aiBeYHall Bapo-
acui 3axany pa Pacii i ab sie Mi>kHapogHBIM NPbIHIXKIHHI (83), K ObLIi
BBIKAPBICTAHBIS [J151 MIEMIYaHHS cBoeacabiBara «BeiMapcKara paceH-
TBIMEHTY» (84).

Yaueépmul pasdses NMpbiCBEYaHbl, 6anail, HAllOOJbII CIPbISIbHAN
Il71s apbleHTaBaHail Ha QyKo KaHIPNTyaabHAN ONTHIKI TAOME: I3EIHHSIM
paceiickaii n3spkaBsl agyac naHasmii COVID-19.

Makapeiuay i Msapgssensey af3Hayvarolb, MITO, HACYIIEPAK YaKaHa-
My, IIajiyac naHaasMii agoblacs XyTusil He KaHcasijalbls, aje pajabl-
CTPBIOYLIBISL Ylafbl MaMiXK UBHTPaAM i parisiHalbHBIMI agMiHicTpalbi-
aMmi, «gauHTpaniszausisy (103) penspanpHail yaazs! i HaBaT 4aCTKOBAs
3ryba MardsIMaclli A3sip>KaBbl KipaBalib HapaTbiBami (111).

3 mpyrora 60Ky, MEHaBiTa KOBifIHbI IOCBEJ, CIapaA3iy ThIsl 3a4blI-
YyaHbl NaJiTEIYHB! JaHAmWadT (iHCTpyMeHTasi3alblsi KapaHI[iHHbIX a6-
MEXaBaHHAY Yy MaJiTBIYHBIX M3TaxX i BbIKAPBICTAHHE KBa3iMebIYHBIX
paubisay nJis rnepacijieny apraHisatapay anasilbliHbIX [IyOJIiYHBIX aK-
LbISTY), OBICHBIIIIIHABAHYIO 1 JIASIZIBHYIO 3JIiTY, OaMabinizaBaHae i dpa-
TaJIiCTbIYHAE HACEJIbHIITBA (HA IKO€e MaymJblBaia A3(IIsiblst BapTacii
yajyiapeyara Xbllls agydac na"asmii), gaxis i gani marueimacip Iyniny
pacrayaiip BaliHy 6e3 aca6JiBbIx MaliThIYHBIX HACTYIICTBAY AJIs csi6e.

LikayHacub npaacTaysions i 3ayBari ayrapay a6 agmeTHal «9Ka-
HOMILBI» CMEPLIi: pO3HACLb NAABIXOAAY i 3yciM HE pOYHast Mepa pas-
MepKaBaHHS YBari i pacypcay Mix pari€énami anbinics y HapoyHail pa-
IBICTPBIOYLIBII CMEPI i JKBILLS CSAPOZ, PO3HBIX Cy6ekTay Pemdparpli,
LITO MO>KHA Pa3risfalb SK MIPasBbl i19aJI0Tii calblsbHara JapBiHizMy
i kananisnbHaM CTPYKTYphl PO (ma ratail Tambl ayTapsl BEpHYLILIA SIIYD
pas y HaCTyIHbIM pasfizerie).
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3aBspuanbHel nAMbl pasdsen NpanaHye «OisinajiTbIYHBI» aHaJi3
BalHbI Ba YKpaiHe.

AyTapsl sivalip, MTO MAKYOYbI CaJbI3M PYCKixX BoiicKay (ciMBamam
gKora crasnacsi by4a) Hocilp HeBbINIaIKOBbI XapaKTap i Mae cBae KapaHi
¥ mayroil Tpamabllibli MijliTapbl3alipli 371a4yblHHAra (HaBaT IIa ThIX Hal-
3BbIUall HACTPOTiX MEPKaXx, SIKis cTacylonla ¥ BaeHHal cepbl) IBaITY
¥ Adranictane, Yauni i Cipsli (125). IcTOTHA IpbI TATHIM HE CTOJIBKI Ha-
BaT 3[435ICHEHHE aHAJIarivyHbIX 3J1a4bIHCTBAY Y MiHYJIbIX BOMHAX, aje
K IIPBIHIIBIIIOBAE HEXXKAJlaHHE iX MpbI3HABallb i paccienaBalb — SIKOE,
1a MEpPKaBaHHi ayTapay, Mae iHCTBITYLBIMHYIO 117151 pycKail apmii pbl-
pony (126). 3BepCTBbI, YUbIHEHDISI HA aKyIIaBaHbIX TAPBITOPBISX, — IATa
i mpausr reanty, siki KBiTHee YHyTpbl Kpainsl (127), anmeTHa 6is- i aHa-
TaManaJsiTelKi, yjacuiBail T. 3B. «CiZlaBbIM» BE€JJaMCTBaM (CaMoIl apMii,
naJtineli i neHiTaHUbIIpHA cicTaMe).

Y man3eHsIM pasfsesie ayTapbl i3HOY BAPTAOLLA A TOMBbI AIMET-
Hail Hekparearpadii, I. 3H. HIpoyHara pasmMepKaBaHHS iMaBepHbIX
cMepLsy MiK po3HbIMi pari€énami Paciiickait Qepapauplii — HsIpoy-
Haclp Mabisisalbli Mi>k po3HbIMi pari€Hami afiy1locTpoyBae KajaHisijib-
HYIO IIPBIPOZY MYLIiIHCKAra PakKbpIMy.

Pacirnckis ynanpl, Npaenplpylodbl HABOHKI i KapbICTAlOYbIC ¥ PhI-
TapblYHbIM apapMJIeHHI BallHbI NATPBISIPXasbHAN i MacKyaiHHAM igaa-
JIorisiit (amessiubli @ MY>KUYbIHBI-BOiHA, abBiHaBauaHHiI YKpaiHbI $IK
cBoeacabsiBail 3apanJiBail KOHKI, mpazcTayneHHe Ilynina ¥ skac-
Ui asbda-camMiia), Ba y3aemaJ3esaHHi 3 yJIacHbIMI rpaMai3sgHaMi § Tou
CaMbl 4aC KapbICTaloLlla MPBIHIIBINOBA iHIIAN rapaasirman. JKoHKam
iMaBepHbBIX 0OpaaxBOTHiKAy HaBs3Baellla poJisl OisnasiTeIluHbIX 6i3-
HECMEHaY, sIKiM mpananyenua abMsHsLb LieJla CBAlro My>ka (My>X4bl-
HBI CSIp3IHSATA Y3POCTY 3 PyCKail NpaBiHLBbl, 4Ki, K [IpaBija, HE Mae
cTasara 3apoOKy, y aZipo3HeHHe af, nmpabjem Ba YKbIBaHHI ajKaro-
JII0 — XyTY9H LsIKapy, YbIM KPbIHiIb! IaNayHEeHHs csiMeiiHara 6107ka-
Ty) Ha A3sp>XKayHbls BbINJIAThl i NpadepaHupli. XKaHublHa, 3aLicHY-
Tas ¥ MmacTubl MiXK XaTHIM rBajsiTaM i IpbIrHETAM 3 OOKY [3SIp>KaBbl,
MOXXa pasmsifalb NafloOHYI0 «IIPAlaHOBY» SIK KapbICHYIO. TakiM 4bl-
HaM, aCHOBY YHyTpaHal pyCKail NajiToKaHOMii CKylagamoub Janéka He
VCIayIsiHbISA «TPAAbILbIAHBISA KALITOYHACL», ajle CaliplsiyIbHAS aHaMis,
I3€ Yce CAMENHBIS CYBsI3i IPBIHECEHBI ¥ aXBSIPY LbIHiYHBIM i BBLIYY-
Ha 3KaHaMiyHbIM pasnikam (139). Makapsiyay i Msassensey cracel-
JaolLa Takcama Ha apTeiKya Y. [HazemuaBa, f3e ciTyaubls Habopy
HOBBIX KaHTpPaKTHiKay amicBaela ¥ gkacli ceoeacabsiBail 313€eKi ca
CMEPILIIO: CyMBI BBIIJIAT 32 MaAIiCaHHE i 3a CMepLb YacaM Iepacsra-
I01lb ThISI iMaBEPHBIS JIiU6H, SKis MY>KUblHA CSIP3JHIX rafioy He 3 LI3H-
TpaJIbHBIX paéHay 3/10JIbHBI 3apabillb ISITAM yCSITO aCTATHSITA XKbIL1s, i
TaMy éH MOXXa pasriisifalb CBAl0 MardybIMyIo TibeJb SIK pallbIsHAJIbHBI (3
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DKaHaMiyHara MyHKTY IJIeJKaHHs) BblOAp Y BapyHKax cydacHai Pacii
(141-142).

Tpa6a af3HaubIb, IITO NMPLIBEI3EHBIS pa3BaskaHHi, Kami i Malolb
IIpaBa Ha CTAaTyC 3aKOHHA TilOT33blI a0 IIPbIPOJ3€ HaBsA3aHAH PyCKaMy
HACEJIbHILTBY «HEKpasKaHaMidyHal» 3[13€JIKi, TO, pa3risilaHbls y sIKac-
LI cauplsiIBHBIX T33icay, I. 3H. pdajibHara TJIyMauSHHS MaBOZ3iHay
KaHTPAaKTHiKay 1 iXHBIX )KOHAaK — a TOKCT MakapelyaBa i Msanssense-
Ba LITYpXae CBalro 4biTaya J1a Takora CyOCTaHIbIsIIbHATA IPAYbITaH~
HS, — He TOJIbKi ¥4ysionb caboil 60seil YbIM CyMHEYHYIO reHepali-
3albll0, HE MaJMallaBaHyIO HisKiMi SMIIpBIYHBIMI Jan3eHbIMi, aje
i Hanep1l BBIKJIIKAIOLb CYMHEBBI 3 MapajibHara MyHKTY [Vl KaHHSL.
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